fully formed during the Han and the Six Dynasties periods.

The fén-ssii 13 of the Sung Period
by Masaaki CHIKUSA

A fén-ssit is a Buddhist monastery built by the side of a grave, a place
to offer services to the buried and as a guardian of the grave.

In the Sung period following 1044 imperial permission was required to
build a fén-ssi#. The practice seems to have started during the reign of
Jen-tzung {°5%, the earliest recorded request being that made by Fang
Chung-ven Jify in 1044 with regard to Pai-yiin sstt (3% in Suchou
HRM.

The advantages to be gained from the constitution of fén-ssié prompted
officials of all grades to seek the authority to build them. By 1059 the number
of requests had risen so high that the court was fofced to limit the right
to only the highest officials. Therefore, following 1059 only those officials
who had risen to the ranks of #sai-hsiang SEH, ts‘an-chih chéng-shih 50
Tk, shu—mi shih WREE, or shu—mi fu-shih [REBIE could require a
fén-ssit.

Middle and low-ranking officials who did not qualify then built privately
the fén-an ¥ERE. There were also those who for religious reasons built
Taoist temples instead, such as in the case of Ou-yang Hsiu BX[5(E.

One reason for the popularity of building the fén-ssi was economic
advantage. That is the fén—ssi and its property were exempted from taxa-
tion. Moreover, Sung scholar-officials tended to live away from the ancestral
village, and, since there was no guarantee that the kinsmen who remained in
the village would continue to flourish, they felt more comfortable entrusting
the care of the ancestors’ graves to fén—ssii.

The fén-ssit as an institution was discontinued in the Yian, but privately
built fén-an, both Buddhist and Taoist, continued to flourish. During the
Ming, however, the fén-an disappeared, and farms attached to the grave,
called mu—chuang Bt or mu~t‘ien B took their place. The tenant of the
farms were charged with the responsibility of looking after the graves, The

main reason.for this change was the general acceptance of the Wén-kung

it

chia-li TG4l by Chu Hsi 4.

The Pao-chia System in Fuchien in the Late Ming Period
by Satoshi Mix1

With the decline of the li-chia HLEY system since the middle of the Ming
period, the various functions of li-chia were superseded by new organi-
zations. Under such circumstances, the pao-chia f£H system including
hsiang—yileh—pao-chia #FIELH, which is responsible for public peace and
order, took the place of the li-lao-jén HFEA system. In Fuchien {EE,
the pao-chia, which had been enforced in the coastal prefectures by Chu
Wan Zff and ovthers in the Chia—ching Fi# period, was extended all over
Fuchien in the Wan-li 58 period. From the concrete examination of hsiang-
yileh-pao—chia as enforced by Hsil Fu-ytian #43% and Huang Ch‘eng-
hsiian R, governors of Fuchien in the Wan-li period, its features are
known to have been as follows.

1) The hsiang-yiieh-pao-chia system was based upon the local landed

gentry .

2) On the other hand, the intervention of state power into the affairs
of the village communities was much more than it was under the li-chia
system.

It is the present writer’s opinion that the enforcement of pao-chia posi-
tively reflected the intensification of peasants’ struggle including rent resistance
(I'ang-tsu #ifH). That is, it was a typical case of crisis in the relationship
between landlords and tenants in the late Ming period. The enforcement of
pao—chia was directed towards injecting state power into the relationship
between landlords and tenants for the purpose of terminating the crisis. The
pao—chia system, it might be argued, was aimed at controlling the village
communities through the unification of the interests of both the state and

the local landed gentry.
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