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L. INTRODUCTION

From the records of later periods we are able to infer that the
~ Chinese people and the nomadic races have kept up struggles against
each other from time immemorial around the southern end of the
Mongolian desert. There are unquest101labfy many factors that con-
tributed to the establishment by ‘the forefathers of the Chou dynasty of
the brilliant régime, with the north-western regions along the Huang-
ho River as their foothold, but the old legends of the country show that
they were greatly helped in this undertaking: by the pressure of the
barbarians upon themselves. Judging from the fact that Princes Fluan
of Chi ZfE 2 and Weén of Chin ¥ 4 could make use of the attack
of the barbarians to unify the princes of China for their common cause
and then could assume the commarding position among the prineces, it is
indisputable that the threat of the barbarians to attack the -country
proved the chief factor in unifying the Chinese races.: History tells us
that while during the reign of the foundeér of the Yin dynasty there
were as many as some three thousand princes, in the beginning of the
Chou regime the number was reduced to eighteen hundred, and in the
reign of Pling Wang 4 E of the middle period of the same dynasty,
it came down to several hundred. Later on in the Period of Ch‘un-

chiu the country was found divided into some twenty states; but in
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the Period of the Contending States, the twenty states became seven.
It is an indication of the gradual development of the social order and
the national unity that the number of the states was thus gradually
reduced as time went on. It was of course due on one hand to the
unification or annexation of the states undertaken by the successful
princes, but on the other it was also probably due to the threat of
invasion by the daring barbarians from the rear of the Chinese.
The inference is proved by the: fact that the three states of Yen
Chao #, and Ch‘in %, whose territories were all adjacent to that
of the northern barbarians, built great walls around the northern
frontier of their countries as a bulwark against the attack of the latter,
and also as soon as Shih-huang-ti of Ch'in F# & subjugated the
Six Kingdoms and brought the whole country under his rule, he spent
a vast amount of labour and wealth and built the Great Walls for the
same purpose, thinking it the most urgent thing to be done for the
safety of the empire to defend the mnorthern frontiers against the inva-
sion of the barbarians. Thus it can be seen how great were the influ-
ences exercised by the barbarians upon the Chinese in ancient times.
The trouble with the study of the earliest history of the barbarians
- is that they had no letters at all to record their history; very different
from the Chinese people, who had invented their letters in their very
early period and had handed down the account of their society and
state. To give a thumbnail sketch of the conditions of the barbarians
at the timé when Shih-huang-ti of Chin succeeded in unifying the
whole China under his sway, they were divided into three important
groups all located to the north of the Great Walls. One was the
Tung-hu ¥ # or the Eastern Barbarians who were found to the east of
. the Hsing-an Mountains: a second group was the Yiieh-shih A IX, who
occupied the western part of Kan-su Province called the Ho-hsi ™ Fi
region lying to the west of the Huang-ho River: and the third was the
Hsiung-nu %) X, who were found to the east and west of the Yin-shan
Mountains occupying a position between the first two tribes. "Hach of
these groups was found in a topographically separate, distinct, and, so

to speak, independent locality, and was composed of the same race,
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though this apparently had not always been the case. The fragmentary
records found in Chinese literature tend to show that in an earlier
period these tribes had not been so unified but had been divided into
numerous groups. We are inclined to believe that with the growth of
the power and influence of the princes in China proper, the barbarian
tribes themselves felt the need of unifying their power so as to be able
to compete with the Chinese, and, being confronted with a unified
China under Shih-huang-ti of Ch‘in, the numerous barbarian tribes
drew together to. form the three great groups. The building of the
Great Walls by Shih-huang-ti, however, proved a source of consterna-
tion to the three barbarian states which owed their national existence
to their invading and plundering of China proper, because from this
date they met with setbacks (because of the Walls) in their attempts
to invade the coveted region. The barbarians thought that if they
persisted in struggles among themselves instead of uniting their
strength, it would lead to their self-destruction, and that in order to
continue their national existence they would have to be unified to pre-
sent against China a united front strong enough to overwhelm her
growing power. Taking advantage of the situation and the demand of
‘the tribal peoples for unification, Mao-tun Shan-yi B3 F of the
Hsiung-nu came upon the scene.

As long as Emperor Shih-huang-ti of the Ch‘in Dynasty was alive
and such a great general as Méng T‘ien %1% was in command of the
troops of the frontier defence, the barbarians were held back in the
desert plain to the north of the Great Walls, and prevented from setting
foot in the regions around the Huang-ho River. With the death of
Shih-huang-ti, however, the Ch‘in Dynasty rapidly declined in power,
and China was thrown into complete turmoil, the princes of Han #
and Ch'u % struggling against each other for supremacy. Mao-tun
Shan-yt of the Hsiung-nu took advantage of the opportunity and sub-
jugated the Tung-hu or the Eastern Barbarians, defeated the Yiieh-shih
and Wu-sun £ # in the West, and brought under his sway the whole
country of the Mongolian plateau, extending as far as the Liao-tung
region in the east and the T4en-shan and Pamir Mountains in the
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west. When Emperor Kao-tsu % jil of the Han Dynasty defeated the
Ch‘a Prince and attained the unification of the country, it was jﬁst at
the time when Mao-tun Shan-yi was ready to march all his force of
western and northern barbarians southward to invade China. Emperor
Kao-tsu, who had been elated by success over his powerful opponent,
marched his force northward to meet the Hsiung-nu ‘army and tried to
crush it at a single blow but the contrary happened and he was sur-
rounded by the enemy at P‘ing-chéng ##, northern Shan-hsi, and
suffered a signal defeat. Then in asking for peace at the hand of the
victorious Hsiung-nu, the Chinese Emperor had to give his princess to
the Hsiung-nu Emperor in marriage, to pay the annual tributes of
provisions and silk fabrics to the Hsiung-nu Household, and to become
sworn brother of the barbarian Emperor. The humiliation of the Han
Emperor apparently added greatly to the self-conceit of the Hsiung-nu
Emperor, thenceforward calling himself ‘the Great Hsiung-nu Emperor
installed by Heaven’ in the letters addressed to Emperor Wén-ti 27
of Han. His son Laé-shang Shan-ya # .k ¥ F assumed an even more
haughty attitude, and would call himself ‘the ‘Great' Hsiung-nu Em-
peror installed by Heaven and Earth and born of the Sun and Moon’
in the letters addressed to the same Han Emperor. The Hsiung-nu
Bmperors no longer took much account of the Han rulers and the
Chinese ; while the Chinese people, who used to call their country ‘the
Middle Empire’ and regarded themselves as the only people of im-
portance, were now obliged to recognise an equally important Hsiung-
nu race. The Han Emperors who used to regard themselves as the
supreme rulers on earth had now to take into account a Hsiung-nu
Emperor comparable to themselves.

With the invasion and plundering of the Chinese provinces fixed
upon as the invariable national policy of the Hsiung-nu, Mao-tun Shan-
yii posted all his forces and people according to strategical plans based
upon this policy. . Alluding to this fact, the Shih-chi® says: “He in-
stalled the Left and Right Hsien-wang & =, the Left and Right Ku-li-
wang %4 # E, the Left and Right Ta-chiang X #, the Left and Right Ta-

Shih-chi, Chap. 110, Hsiung-nu-chuan. )
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tu-wei A B, the Left and Right Ta-tang-hu K% F, and the Left and
Rigﬁt Ku-tu-hou & # . The crown prince was appointed the Left T u-
ch‘i-wang 7€ & & E, t‘u-cht in the Hsiung-nu language meaning hsien
E je. wise......All the left-hand princes and generals were posted on
the eastern side, being given charge of the mnorthrn regions lying in the
north-eastern direction from Shang-ku L% of China, which were ad-
jacent to the territories of the Wei-ho % and Chao-hsien ¥ fif:; while all
the right-hand princes and generals were posted on the western side, being
given charge of the regions lying in the north-western direction from
Shang-chiin E# of China, which were adjacent to the territories of
the Yieh-shih A K, Ti and Ch‘iang 3 ; and the Shan-yii himself took
charge of the region lying north of Tai {8 and Yin-chung E#.” The
passage well illustrates the Hsiung-nu institutions and the manner in
which the troops and the populace were arranged. Shang-ku as it was
located in the Han Period, corresponds to the region lying south of the
present Huai-lai Hsien, Ho-pei Province 7 Jk 44 {5t #% : Shang-chiin was
located fifty 14 south-west of Sui-t& Hsien, Shen-hsi Province Bt P4 44 #5 # 1 .
Tai was situated north-east of Wei Hsien, Ho-pei Province ¥t 44 B¥ I,
and Yiin-chung, west of Kuei-hua-chéng Bk So it may roughly
be said that with the Shan-yii established at his headquarters in the
middle section of his Empire, and the generals posted on his left and
right sides, the force of the Hsiung-nu was arranged along the eastern
and western ends of the Yin-shan Mountains, in the shape, so to
speak, of an eagle spreading both its wings ready to strike at a quarry.
The crown prince (the Left Hsien-wang) was installed on the left side
(facing South), because any position on the left side was regarded by
the Hsiung-nu as superior to that on the right; but, from the strategical
standpoint, it must be said that the territory of the Right Hsien-wang
occupied a more important position. For his territory was not only
adjacent to the wide Western Region, but being called the Ho-hsi 7 i
from ancient times, formed the only highway between China and the
Western Region, with an importance so great as to involve even the
destiny of the Hsiung-nu Empire. It was due to this strategical reason
that Mao-tun Shan-yi attacked the Yiieh-shih and Wu-sun, and his
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son Lao-shang Shan-yi defeated and routed the tribes further to the
west. Having thus captured the Ho-hsi region on one hand and sub-
jugated the Ch‘é-shih BLEF south of the T‘ien-shan Mountains on the
other, the Hsiung-nu could now for the first time in their history have
the walled cities in the TArim basin completely under their rule. After
the building of the Great Walls by the Chinese, the Hsiung-nu had
been deprived of the chance of easily invading the Huang-ho region
and plundering the Chinese people, but the coming of the wealthy
settled tribes in and around the walled cities under their control cer-
tainly‘added much to the stability of the Empire.

Since those walled cities in the Western Region were a treasury of
the Hsiung-nu, whose loss would imﬁlediafely affect the destiny of the
nation, there could be no better way for the Chinese to further the
overthrow of the Hsiung-nu Empire than to cut off its right ‘ arm’, that
is, the settled tribes in and around the walled cities in the west. In the
face of this situation the condition in Han was such that after the
death of Emperor Kao-tsu some princes of the country became re-
fractory and unruly, and it was impossible for a Han Emperor to
organise an expedition against the barbarians until the reign of Em-
peror Wu-ti 37 when the princes and lords of the country again be-
came controllable. Emperor Wu-ti, himself a' man of valour, taking
advantage -of the wealth amassed during the two préceeding Tegimes,
and the yearning of his generals and soldiers for some military adven-
tures, decided to set out on an expedition against the barbarians and
to crush the long-standing foé‘ all at once, thereby vindicating the
honour of the family. It being impossible to surround and attack the
barbarians on all sides because of geographical reasons, the strategy
adopted was to attack the Hsiung-nu on three sides, that is, east, west,
and south, and drive them northward to the barren cold country to
starve. As to the execution of the plan, while it might not be a very
difficult matter to subjugate the Wei-ho and the Chao-hsien, thereby
cutting the ‘left arm’ off the Hsiung-nu Empire, it did not appear
very easy to cut off the ‘right arm, because of the distancé and the

wide extension of the area. Emperor Wu-ti, therefore, wished to entice
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the Yteh-shih back to their homeland of the Ho-hsi, whence they had
been driven westward by the Hsiung-nu, and by co-operating with
them, to cut off the communications of the Hsiung-nu with the Western
Recrion However, the mission sent by the Han Emperor immediately
upon his inauguration.to the Yieh-shih for this purpose was a failure,
except that it brought back knowledge of the West beyond the Pamir.
The Emperor, thereupon, planned to form a defence and attack alliance
with the Wu-sun against the Hsiung—nul in a similar manner, enticing
them back to their former home country of the Ho-hsi, from which
they had been driven to the T‘ien-shan Mountains region, and in case
of its failure, the Emperor’s second plan was to set up Prefectures
(Chiin #F) and Districts (Hsien %) in the Ho-hsi, and, making them
stepping stories to the West, attack the Hsiung-nu in concert with the
Wu-sun in the west. Emperor Wu-ti was thus determined to recap-

ture the Ho-hsi by all means from the hands of the Hsiung-nu. The
. Hsiung-nu lords who held the Ho-hsi region were Hsiu-t'u Wang B =,
who is noted for his Heaven-worship by making use of the metal
statues, and Hun-ya Wang {48 E, who later murdered the former and
surrendered to the Han army.

II. ON THE TERRITORY OF HSIU-TU WANG: |

To capture the Ho-hsi region, it was necessary for the Han Em-
peror first to strike at the headquarters of the Right Hsieh—wang S0
as to cub off his reinforcement to the Hsiung-nu of the Ho-hsi, which
was under his rule in the Hsiung-nu administrative system. We read
in the Han-shu:" ““The following Year (127 B.C.) General Wei Ch‘ing
W started West from Ytn-chung 2, and proceeding as far as
Lung-hsi KE 7, defeated the Hsiung-nu princes Lou-fan # /H and Pai-
yang H ¥ in the Ho-nan, and captured several thousand Hsiung-nu
and more than a million sheep. Thereupon Han finally took possession
of the Ho-nan region and built fortresses in So-fang ¥ %, and repaired
the old ones built by General Méng T‘en of Ch'in, depending on the

1) Han-shu, Chap. 94a, Hsiung-nu-chuan.
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- Huang-ho River as the line of defence.” This passage means that General
Wei Ch'ing entered the Ho-nan B region, that is, the.present Ordos,
fr,om"a.fpoint south of the present Kuei-hua Chéng 81k, defeating
Princes. Lou-fan and Pai-yang, and seizing their territories: relﬂaired
the old fortresses built by Ch'in along the River following the northern
boundary of the district, and restored to ‘its former more northerly
position: the Great Wall which had been withdrawn to-the line of ‘the
southern - boundary of the district during the Han regime: and thus
the vanguard of Prince Right. Hsien-wang was overthrown. Prince
Right' Hsien-wang, whose Ho-nan general was defeated, made attempts
to” recover the lost territory, as we read in the pas.éage'immédiately
following the one above quoted : - *“ The following year.... .. the Hsiung-
nu prince Right Hsien-wang often invaded and plundered the frontier
district, and entering the Ho-nan region, plundered and slaughtered
many both - of the officials and popu}ade.” However, the Han froops
finally succeeded in overthrowing the main force of Prince Right Hsien- .
wang, as we ave told in the next passage in the Han-shu:" - “In the
spring of the following year General Wei Ch‘ing ‘was- dispatched on an
expedition at the head of six gerlerals and more than a hundred thousand
soldiers, and started for the barbarian country from Kao-chiieh, So-fang
. W75 # .  The Hsiung-nu prince Right Hsien-wang, however, think-
ing that the Han trdops could not advance so far, drank wine and
became drunk. The Han troops, getting out of their fortress and
marching six or seven hundred I4, surrounded the Right Hsien-wang
at night.” Thrown into confusion, the Hsiung-nu prince fled for his
life, followed by somie daring horsemen. Tifteen thousand people, male
and female, ahd more than ten minor princes, were made captive by
the Han general’™ Having once frustrated the main force of Prince
Right Hsien-wang, Han could now send an expedition into the )Ho-
hsi region, without any uneasiness about the safety of the rear. The
next passage in the book reads: “The following year (the second year
of Yuian-show J&¥¥, 121 B.C.) the Han Emperor dispatched General Ho

1) Han-shu, Chap. 94a, Hsiung-nu-chuan.
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: Ch‘ﬁ-ping E £J% on an expedition at the head of ten thousand horse-
men against the Hsiung-nu. Starting for the Hsiung-nu country from
Lung-hsi f 7, the Han troops advanced westward over one thousand
i, and passing the Yen-chih-shan Mountains # 3% 1L, defeated the
Hsiung-nu and decapitated more than eight thousand men, and- seized
the metal statues used by Prince Hsiu-t'n Wang for his ceremony of
Heaven—vvorship. Again in the summer of the year General Ho
from Lung-hsi, in co-operation with the general Ho-chi-hou 4§
and his scores of thousands of horsemen from Pei-ti 4L #b, started for
the Hsiung-nu country, and marched two thousand 74, passing the

' Chii-yen /& & Swamps and the Ch‘i-lien-shan i3 1l Mountains, and
decapitated thirty thousand Hsiung-nu and captured ten minor princes
and others......In the autumn the Hsiung-nu Shan-yi, indignanf
with . Princes Hun-ya Wang and Hsiu-t'u Wang who had had their
men captured or killed by tens of thousands in the western regions
under their rule, wished to summon and execute them. The two
princes were frightened and planned to surrender to Han, whereupon
the Han Emperor ordered General Ho to receive them. Prince Hun-
ya Wang murdered Prince Hsiu-t'u Wang and leading Hsiu-t‘u Wang’s
men as well as his own, surrendered to the Han troops. The men

numbered some forty thousand, although it was claimed that they were
some hundred thousand. Having once secured Prince Hun-ya Wang
thus, the people in Lung-hsi, Pei-ti and Ho-hsi would from that time
be subject much less to Hsiung-nu invasions. The Han Emperor re-
moved the poor people east of the (Han-ku) Kuan % B to the New

Chiin-chung of Ho-nan MM #i % P taken from the Hsiung-nu and

tried to people the newly acquired area with them.” The passage shows

how almost completely the Han Emperor’s plan to cut off the right
arm of the Hsiung-nu Empire came to be carried out.

The story of Emperor Wu-ti’s plan to seize the Ho-hsi from the
Hsiung-nu’s hands and entice the Wu-sun to setile there, is full of his-
torical interest, but as it falls outside my main thesis, I shall have to
omit it, confining my account on this occasion to the points regarding
Prince Hsiu-t'nu Wang. From the passages above quoted, it is clear



that Princes Hsiu-t'u Wang and Hun-ya Wang had their territories in
" the Ho-hsi region, but it still remains to be decided which section of
the Ho-hsi Hsiu-t'u Wang’s territory occupied. The question has an
important bearing upon a determination of the ‘origin of ‘the metal
statues’ which Hsiu-t'a Wang enshrined. Since, according to the Han-
shu, General Ho Ch‘ti-ping started on his expedition in the spring of
the 2nd year of Yiian-shou and marching one thousand [i, passed the
Ch'-lien-shan mountains, and. then captured the metal -statues, it is =
fair inference that the object of his expedition was the conquest of the
eastern part of the Ho-hsi region.® Again, according to the same source,
in the summer of the same year Ho Ch'd-ping, in co-operation with
Hb-chi-hou, started respectively from Lung-hsi and Pei-ti, and marching
some two thousand li, crossed Chii-yen passed the Chi-lien-shan Moun-
tains, and then defeated the Hsiung-nu, clearly showing that the object
of the second expedition was the subjugation of the western part
of the Ho-hsi region. Again it is inferable that since in the first
expedition Ho Ch'ii-ping captured the mietal statues, the eastern part of
the Ho-hsi must be Hsiu-t'a Wang’s territory. The Han-shu” cites the
name of Hsiu-t'u as a district of ' Wu-wei & Bl Prefecture. If Hsiu-t‘u
Hsien was installed within Wu-wei Prefecture, which corresponds to the
present Liang-chou # ¥, it is certain that Hsiu-t'u Wang’s territory
occupied the eastern part of the Ho-hsi, and embraced at least Wu-
~wei Prefecture. In the light of its situation, we may admit the correct-
ness of the statement of the Han-shu, when it says cémménting on
Wu-wei Prefecture: ‘Being formerly the territory of the Hsiung-nu
prince Hsiu-t'a Wang; installed in the 4th year of 7T ai-ch‘u K% of
Wu-ti.”  Again in its general introduction to the Ch'in (Shen-hsi)
territory, the Han-shu® has the following passage: * The district west of
Wu-wei was formerly the territory of the Hsiung-nu prinees Hun-ya
Wang and Hsiu-tu Wang, and was seized from them dﬁring the reign
of Wu-ti. 'Wu-ti first installed four chan £ (prefectures) in the region,
and establishing communication between China and the Western Region,
cut off communication between the Hsiung-nu and the Nan-Chiang ¥ 7%.”
1) Han-shu, Chap. 28b, Ti-li-chih. 2) Ibid.




The four chiin referred to are Wu-wei & i, Chang-yeh & #, Chiu-ch‘tan
R and Tun-huang M2 and it is needless to add that Wu-wei corre-
sponds to the present Liang-chou, Chang-yeh to Kan-chou H H, Chiu-
ch‘ian to Su-chou # M, and Tun-huang to Sha-chou ¥ M. With Wu-
wei Prefecture established as the territory belonging to Hsiu-t'u Wang,
it still remains to be seen how far westward his territory extended.
The Han-shu” says:” (Chang-yeh Prefecture) being formerly the territory
of Prince Hun-ya Wang.” If this statement is correct, we have to
infer that as the present Kan-chou was the territory of Prince Hun-ya
Wang, Hsiu-t'u Wang’s territory was restricted to the adjacent region
in the east, that is, Wu-wei Prefecture which corresponds to the pre-
sent Liang-chou. This interpretation, however, does not appear to agree
with the above quotation from the Han-shuw to the effect that in the
Spring expedition, General Ho Ch‘ti-ping, starting from Lung-hsi and
marching about one thousand I4 past the Yen‘chih-shan Mountains,
captured the metal statues used by Prines Hsin-tu Wang for his
Heaven-worship ceremony. For the Yen-chih-shan Mountains were
situated, according to the Kua-ti-chil FHHE®, “50 14 south-east of
Shan-tan Hsien | 45, Kan-chou, and were also called by the name
of the Shan-tan Mountains” : Kan-chou corresponds, as was noted above,
to Chang-yeh Prefecture of the Han Period. Therefore, if General Ho
Ch‘ﬁ-ping seized the metal statues about the timé when he passed by
the mountains, it is inferable that Prince Hsiu-t‘u Wang’s territory ex-
tended as far as Kan-chou, apparently contradicting the statement in
the Han-shu which treats the district as formerly belonging to Prince
Hun-ya Wang. As the statement in the Han-shy is rather too simple
and not quite definite, we will also take up the Shih-chi®, which says
on the subject: “In the spring of the 2nd year of Yian-shou the
Emperor appointed Kuan-chiin-hou Ho Ch‘i-ping 7 % 5 B %% to be
the Piao-chi-chiang-chiin B255/§ # and ordered him on an expedition

at the head of ten thousand troops against the barbarians. When he

1) Han-shu, Chap. 28b, Ti-li-chih.
2) Shih-chi, Chap. 110, Hsiung-nu-chuan, Note.
3) Shih-chi, Chap. 111, Wei-chiang-chiin-chuan.



started from Lung-hsi and distinguished himself in the war, the Em-

peror eulogised Lim and said, ‘ At the head of the expeditidnary forces,

General Piao-chi......wanted to capture a son of the Hsiung-nu Shan-
vit and conducted a campaign there for six days. Passing the Yen-chih-
shan Mountains and marching one thousand 'Zi, he succeeded, in co-
operation with the infantry, in killing Princes Ché-lan Wang #7 B £
and Lu-hu Wang B # £ and slaughtered all the enemy troops. He
also captured a son of Prince Hun-ya Wang, Hsiang-kuo # B and
Tu-wei ¥ Bt, beheaded more than eight thousand men ‘and seized the
metal statues of Hgiu-t‘u that -had been used for the .ceremony of
Heaven-worship. In recognition of the meritorious services, General Ho
was enfeoffed with two thousand houses’.”” Seeing that General Ho
Ch‘i-ping captured a son of Prince Hun-ya Wang as well as his mini-
sters and generals during the ceﬁnpaign, it may be.inferred that Prince
Hun-ya Wang himself participated in the encounter.. If this view is
correct, the explanation of the Han-shu treating Chang-yeh Prefecture
as containing the former territory of Prince Hun-ya Wang may not be
altogether wrong. How then are we to interpret the statements in the
Shih-chi and Han-shu to the effect that General Ho seized the metal
statues around . the. Yen-chih-shan Mountains ? In the case of small
objects, there would be no wonder if they had been carried around in
the battle-field, but if, as will be pi'oved in the next chapter, the statues
turned out to be large, as large as those cast by Shih-huang-ti of Chin,
it can not be imagined that they used to be carried around on the
battle-field by the soldiers. Furthermore, as it was customary for the
northern barbarians to have a definite place for worship, usually some
noted mountain or swamp, there is reason to believe that. Prince Hsiu-
t‘u Wang might probably have had some such place of worship. Judg-
ing from these circumstances, the probability is that it was within - the
territory of Hsiu-t‘u Wang or Liang-chou that General Ho seized the
metal statues, but its description in the Shih-ché happens to be lacking
in detail so as to leave us room to regard the event as having taken
place near the Yen-chih-shan Mountains. o

While the object of Ho Ch‘ii-ping’s expédit-ion in the spring of the



— 18 —

2nd year of Yiian-shou which extended as far as Chang-yeh within the
territory of Prince Hun-ya Wang, consisted mainly in the acquisition
of the territory of Prince Hsiu-t‘'u Wang, in his summer expedition he
attempted to strike at the headquarters of Prince Hun-ya Wang. To
quote from the Shih-chi” a niore detailed account of the summer ex-
pedition than is given in the Han-shu :

“In the summer General Piao-chi, along with Ho-chi-hou, left Pei-
ti for the front, the two generals taking difierent routes. ......After
leaving Pei-ti, General Piao-chi penetrated deep into the enemy region,
and lost touch with the troops of Ho-chi-hou. General Piao-chi passed
Chti-yen and reaching the Ch'i-lien-shan Mountains, captured a great
many of the barbarians. Eulogising him, the Emperor said of the
general, ‘General Pido-chi passed Chi-yen, then the tribes of the Hsiao
Yiieh-shih, and attacked the Ch‘i-lien-shan. As a result Chiu-t'u Wang
H ¥ E was captured ; twentyfive hundred Hsiung-nu surrendered in a
body ; thirty thousand and two hundred were beheaded ; and there were also
captured five mothers of Hsiung princes, a Hsiung-nu Empress (B k)
and fiftynine boy princes, and sixtythree Hsiang-kuo, Chiang-chiin,
Tang-hu and Tu-wei. On the other hand, the Han army lost three
tenths of its men in the battle. For his meritorious services, Ho.
Ch‘t-ping was enfeoffed with five thousand houses’.” '

To locate the territory of Prince Hun-ya Wang and the region where
the Han troops conducted their campaigns, it is necessary to infer the
position of the Ch-lien-shan mountains where apparently the decisive
battle was fought. We are told in the Shih-chi Su-yin® HFIFKE:
“According to the Hsi-lio-chiu-shil, Wi %=, the mountains le
on the boundary line between Chang-yeh and Chiu-chlan ‘Pre-
fectures, extending 200 i from oast to west and 100 I from
north to south. There is plenty of water; and grasses and the ‘five
trees’ grow on the mountains, which is warm in the winter and cool in
the summer, and suitable for cattle-raising. The Hsiung-nu, who lost.
the two mountains, lamented and sang, * Woe unto us, who lost Ch‘-

1) Shik-chi, Chap. 111, Wei:chiang-chiin-chuan.
2) Shih-chi, Chap, 110, Hsiung-nu-chuan, Note.
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lien-shan! We shall no longer be able to raise the six kinds of cattle!
Woe unto us, who lost Yen-chih-shan! Our wives will no longer be
able to obtain the rouge for their faces!” Such was the lamentation
of the .Hsiung—nu.’_’ It can be imagined from the quotation that Prince
Hun-ya Wang probably had his main force near the Ch'i-lien-shan moun-
tains for the mountain-range was nourished by plenty of water and covered
with a luxuriant growth of trees, and was suitable for cattle-raising.
The Ch'i-lien-shan referred to in the Hsi-ho-chiu-shil is a branch of
the Nan-shan Mountains lying in the southern part of the Ho-hsi re-
gion. Judging from the statement that the mountain-range extends 200
Iz east and west, and 100 [ north and south, lying on the boundary
line between Chiu-ch‘Gan and Chang-yeh, it corresponds to the branch
of the Nan-shan Mountaing, running north from ‘the southern part of
Chiu-ch'tian between the Etsina River and the Tola River, and forming
the watershed of the two tributaries of the Kundulen River. The
Etsina region lying east' of the mountains corresponds, therefore, to
Chang-yeh Prefecture of the Han Period, while the Tola region west of
the mountains is Chiu-ch‘tan Prefecture. It must have been on the
western side, that is, the Chiu-ch‘tian side of the mountains that General
Ho Ch‘t-ping gave battle in the summer expedition. The Shih-chi has
it that General Ho “passed Chii-yen and attacked Ch'i-lien-shan ™
and again in another passage, General Ho “ passed Chii-yen, then the
tribes of the Hsiao Ytieh-shih, and attacked Ch‘i-lien-shan.”® As to
the name of Chii-yen, we are told in the Shih-chi Su-yin;® “ Accord-
ing to Han Chao #m, it is in Chang-yeh Hsien” and again, “ Ac-
cording to Chang Yen #E £, it is the name of a lake.” The name of
Lake Chii-yen also appears in the Hsiung-nu-chuan. If we take into -
consideration, along with these statements, the fact that the Soho-nor,
into which the Etsina River empties, has since been called Lake Chii-yen,
we are inclined to believe that the Chii-yen which General Ho crossed,
was the part of the Etsina that flows now in Kan-chou. With Chiti-yen

1) Shih-chi, Chap. 110, Hsiung-nu-chuan.
2) Ibid, Chap. 111, Wei-chiang-chiin-chuan.
8) Ibid, Note.

4) Ibid.
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established as the Etsina, the Ch‘i-lien-shan mountains, which Ho Ch'i-ping
finally reached after having passed Chii-yen and. the Hsiao Yiieh-shih
tribes, must be regarded .as the mountainous region facing Su-chou.
The documentary evidence above, showing that in the Era of Em-
peror Wu-ti of Han the Ho-hsi region had been divided into two ad-
ministrative districts, the eastern section comprising Wu-wei Prefecture
being placed under charge of Prince Hsiu-t'u Wang, and Prince Hun-
ya- Wang occupying the western section comprising Chang-yeh and
Chiu-ch'tian, can also be corroborated by the topographical situation of
the country. The southern. topographical boundary of the Ho-hsi is
formed by the eastern section of the Nan-shan Mountains, which branch
eastward from the Pamir and with their high' peaks capped with snow
all the year round, are in sharp contrast to the vast expanse of the
Mongolian desert north of the mountains. The Ho-hsi is an arid re-
gion with very. little rain throughout the year, and the only source
of water supply for the region is found in streams from the Nan-shan
“Mountains. As its soil is made up of loess; the region is fertile wher-
ever it is moistened with water, but otherwise it is an entirely barren
country that resembles in its conditions the TArim basin. It will be
seen, therefore, that the four prefectures of Wu-wei, Chang-yeh, Chiu-
ch‘tan and Tun-huang were formed in the Ho-hsi region during the
Han Period, in a manner similar to the founding in the Tarim basin
north of the Nan-shan mountains of Khotan F [, Cherchen ¥%# and }
other kingdoms. It was because innumerable pasture-lands, and along
with them many towns and villages, came into existence under the
favourable influence of the snow-melted streams running down from
the Nan-shan Mountains, that the basin at the northern foot of the
mountains was used as the great highway:of communications between
the eastern district and the Western Region. The section between
Cherchen and Sha-chou is an arid sand region called * Liu-sha’ (flow-
ing sand) without any grass-lands, and this presents a very difficult
passage for travellers, but the eastern district beyond  Liu-sha’ as far as
the Huang-ho is dotted with grags-covered lands and forms ‘topographi-

cally a single district, which was called the Ho-hsi (the region west of
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the: Huang-ho River) in the Han Period. A desert, however, peneﬁrates
from the north between Su-chou, anciently called Chiu-ch‘tian, and Sha-
chou, and forms’an area such that when they undertook the extension
of the Great Wall in the Han Period, it was discontinued at a point a
little west of Su-chou, leaving Sha-chou outside the Wall. The region
east of Su-chou' forms topographically rather a single district, but it
used to show the influences of central Asiatic peoples, and to be divided
into different territories around different water courses, as, for example,
the regions around .the River Kuo ¥}/ and the River Kundulen were
usually inhabited by different hostile groups. It was probably due to the
same circumstances that Prince Hsiu-t‘a Wang was enfeoffed with the
region east of the river ard Prince Hun-ya Wang with the region to the
west. Again, it was probably under the influences of the same situation
that in the Period of the Contending States the two districts were occupied
respectively by the Ch‘G-sou E# and the Kun-lun E #,; according to
the Shang-shu® % ; by the Yi-shih K and the Kun-lun, accord-
ing to the Kuan-tzit % F; and from the Ch‘in to the Middle of the
« Han Period, by.the Yieh-shih and the \Vu—sun, who both organised
states -in their respective regions. In view of no definite agreement
having been reached yet among the orientalists with regard to. the
location of the territories of the Yiieh-shih and the Wu-sun, I believe
it will not be entirely out of place to state my view on the subject
. here because it has something to do with the question of locating the
territories of Princes Hsiu-t‘u and Hun-ya Wang.

To come to the point directly, I do not see yet any reason for re-
vising my position as stated in my previous paper entitled ‘ A Study
on the Wu-sun’,” in which I allotted the eastern part of the Ho-hsi to
the Yteh-shih and the western section to the Wu-sun. J. Kuwa-
BARA - since criticising my view in his paper entitled ¢ The Ezpedi-

tions of Chang Chien R#,” has announced a new theory regarding

the original territories of the races. He gave in the paper the follow-

1) Shu-ching, Chapter of Yi-kung.

2) Kuan-tzi, Chiing-ch‘ung-pien a, 80 WEEF%F\*]‘
8) Shigaku-Zasshi, XII, pp. 55-63

4) Zoku-Shiteki-Kenkyu & i#22, pp. 44-48.
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ing table of comparisons, basing them. all on the single fact that the
region referred to as the ‘former territory of Prince Hun-ya  Wang’
in the Shih-chi is alluded to in the Han-shu as the “former territory

of King Kun-mo & %’

Shih-chi : | 'Hdn-shu .

The former t_efritéry of Prince  The former territory of King Kun-
Hun-ya was all deserted, and not mo was all deserted.
a single human beirig was found. Chang-Chien-chuan.
' *—Ta-yian-chuan.
Presenting and bribing them with  Bribing them with a lot of valua-
a lot of valuable gifts, they invited  ble gifts, they invited the Wu-sun
the Wu-sun to move eastward and to move eastward and’ settle in
to settle in the former territory  their former territory.
of Prince Hun-ya. —JIbid. —Chan-Chien-chuan and -
‘ . , . Hsi-yii-chuan.
The Wu-sun could move eastward ~ The Wusun could move eastward
and settle in the former territory  anq settle in their former territory.
of Prince Hun-ya. —Ibid. - —Hsi-yii-chuan.

Irom this comparison, it is natural to conclude that the former
territory of King Kun-mo of the Wu-sun must have been identical in
site. with the ‘former territory of Prince Hun-ya’, and furthermore,
since the territory of Prince Hun-ya corresponds to .the present Kan-
chou, which the Han-shu® definitely declares to be the case with the
“words, ‘ Chang-yeh Prefecture is the former territory of the Hsiung-nu
prince Hun-ya,” Kan-chou must-have been the territory of the Wu-sun.
If I am not mistaken, such is the gist of the contention, of Kuwa-
BarA on the subject. If furnished with these quotations only, we
might be persuaded to accept his standpoint. However, a careful per-
‘usal of the context where those passages a.ppear: coupled with a con-
sideration of the historical situation of the day, will, T believe, show
that Kuwasara’s position on the subject is not very tenable. Let

me take up first the chapter of Ta-ytan-chuan of the Shih-ché,” which

1) Haon-shu, Chap. 28b, Ti-li-chih.
2) Shih-chi, Chap. 123, Ta-ytian-chuan.



reads: “Lately the Hsiung-nu Emperor was harassed by the Han
army, and.the former territory of Prince Hun-ya was entirely deserted,
and not a single human being was found. Seeing that the barbarians
had always coveted the Chinese goods, the Han Emperor took advantage
of ‘_the occasion, and tentatively bribing the Wu-sun politely with a lot
of valuable gi;fﬂs, invited them to move eastward and allowed them to
settle in the former territory of Prince Hun-ya. The Wu-sun pririce
was also made sworn, brother to the Han Emperor It will be natural
then that the Wu-sun should consent to move eastward as was sug-
gested by the Han FEmperor, thereby cutting off the rlght arm’ of
the Hsiung-nu Empire’” Now compare this with a passage from the
chapter of Chang-Chien-chuan of the Han-shu, which says: “ Lately
the Hsiung-nu Emperor was harrassed by the Han troops, and the
former territory of King Kun-mo was entirely deserted. The Han Emper-
or, seeing that the barbarians had "a yearning for their former territory
which they had lost, and also had always coveted' the Chinese goods,
took advantage of the situation, and tentative]y bribed the Wu-sun
with a lot of valuable gifts, mvmng them to move eastward to settle
in their former’ territory. The Han Emperor also gave a prmcess in
marriage to the Wu-sun ptince, and became sworn brother to him. It
“will be natural then that thé Wu-sun should consent to move"ea-stward,
as was suggested by the Han Emperor, therebv ootti”ncr oft the ‘right
arm’ of th'e Heiun& nu.Fmpire 7 The comparlson 'of the two passages
will show I beheve that the writer of the Han-shu borrowed the pas-
sage, on the whole, from the Shih-chi, except that the phrase ‘the»
former terrltory of Prince Hun- -ya’, as was found in the Shih-chi, was
revised in the Han-shu to read ‘the former terrltory of K1n0' Kun-mo.
The question, however, is, Is this revision in the Han- shu a ]uqtlﬁable
one? The Shih-chi® has the following passage : « [In the 2nd year of
Yian- shou] Prince Hun- “ya Wang, together with his men, surrendered to

the Hau army Then there was not a smcrle trace of a Hsmnof-nu

1) Han-shu,’(]hap. 61, Chang-Chien-chuan.
2) Shih-chi, Chap. 123, Ta-yiian-chuan.
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left in the .whole region along the Nan-shan Mountains from th;
western part of Chin-ch'éng £ %% ‘and the Ho-hsi to  Yen-tsé Hg.”
It is also added that in the 4th -year of Yian-shouw the Han troops
defeated the Hsiung-nu emperor and routed him to the rnorth of
the Great Desert. Regarding the above passage from the Shih-chi,
therefore, the first half—‘ Lately the Hsiung-nu Emperor was harassed
by .the Han troops’—refers- to the fact that in the 4th year of
Yiian-shou the Hsiung-nu were dealt a signal defeat by the Han
army, the Hsiung-nu Emperor fleeing to the north of the Desert; while
the gecond half—'the forﬁ;er territory of Prince Hun-ya was entirely .
deserted, not a single man found—refers to the situation that in the
2nd year of Yian-shou Prince Hun-ya Wang, together with his people,
surrenidered to the Han Emperor, but, without any. prefectures and dis-
tricts being installed yet in the territory, the whole region along the
northern foot of the Nan-shan Mountains between Chin-ch‘éng (the
~present Hsi-ning P4 %) and Yen-tsé (the present Lop-tior) was left entirely
deserted, not a single trace of man being found. In the light of the
situation, thete is’ more reason to believe that ‘the former territory of
Prince Hun-ya’, -as is-described in the Shih-chi, might be interpreted
as an-allusion to the whole Ho-hsi region on the ground of the as-
sumption that the whole Ho-hsi district could be regarded as the territory
of Prince Hun-ya Wang, .because he, after having killed Hsiu-t‘'u Wang,
surrendered with his men as well as the people of Hsiu-tu Wang to
Han, rather than that the Shif-chi's statement refers only to the western
part of the Ho-hsi, that is, the original portion of Hun-ya Wang’s
territory when he and Hsiu-t‘u Wang had been ruling respectively
the western and the eastern part of the Ho-hsi region. Therefore, if the
text of the Shih-chi were to be revised to read ‘the former territory
of King Kun-mo’, it would not only seem an abrupt départure from
the. general tone of the context,” but by assuming- the whole Ho-hsi
region to be the former territory of the Wu-sun, the original meaning
of the Shih-chi text would, be lost. For if the Shih-chi text: *The
barbarians had always coveted the Chinese goods. -Taking advantage

of the occasion, the Han Emperor tentatively bribed the Wu-sun politely



with a lot of valuable gifts, and invited them to move eastward and
to settle in the former territory of Prince Hun-ya,” is to be revised
and made to read, as in the Han-shu, “ Seeing that the barbarians had
a yearning for their former territory which they had lost, and afso
had always coveted the Chinese goods, the Han Emperor took advantage
of the situation, and, tentatively bribing them with a lot of valuable
gifts, invited them fo move eastward and to settle in their former
territory,” the original intention of the text in the .Shih-chi in referring
to the whole Ho-hsi region as the district where the Wu-sun  were
invited to settle, would be lost by assuming only the former territory
of the Wu-sun as the district in question. Further there is reason
to believe that the sentence in the Han-shu: “ The barbarians had a
yearning for their former territory,” which is not found in the Shih-chi,
is a later addition due to a misunderstanding on the part of the writer
of the Han-shu that consists in regarding, for some reason 1 cannot
~ see, the territory of Hun-ya Wang as identical in its scope with the
" former habitat of the Wu-sun. The statement in the Han-shu is not,
it seems to me, enough to prove that the former habitat of the Wu-sun
was Sha-chou. The ‘former territory of Prince Hun-ya’ as described
in the Shih-chi, clearly refers to the whole Ho-hsi region, but even if
it is granted that it refers only to the forrher territory of the Wu-sun,
that is, Kan-chou, there is no mnecessity or ‘reason for concluding that
the former habitat of the Wu-sun was in Sha-chou. In its Ti-li-chih, .
Wu-wei Prefecture, does not the Hun-shu clearly state in the form of
a note that- Wu-wel Prefecture was ‘ the former territory of the Hsiung-
nu prince Hsiu-t'u Wang? There is much reason to believe that the
tribes, the Ytieh-shih and the Wu-sun, were holding respectively the
eastern and the westérn section of the Ho-hsi in a way most probably
similar to the circumstances in which the two Hsiung-nu princes, Hsiu-
t'n Wang and Hun-ya Wang, were enfeoffed respectively with the eastern
and the western part of the Ho-hsi. If so, even if it is granted that the
Wu-sun were occupying Chang-yeh, that is, the present Kan-chou, how
about Wu-wei (the present Liang-chou), the adjacent fertile coufxtry' lying

to the east of Kan-chou? ‘I cannot see any reason why we may not



locate the former habitat of the Ytieh-shih here nor why we should have
to restrict it to Kan-chou. ‘

The Ho-hsi region, which may be regarded, as was pointed out
above, as forming topographically a single district along the northern
foot of the Nan-shan mountaing, may again be sub:divided into the.
eastern section centering around Liang-chou, the western section center-
ing around Sha-chou and the middle section centering around Kan-
chou and Su-chou. Of these three regions, Liang-chou is the most fer-
tile, and the most suitable for cattle-raising, as we are told in the
Han-shu", describing the topography of the Ho-hsi: “Tt has a wide
area, but is sparsely populated. The grass-covered land is suitable for
cattle-raising and the cattle of the region form one of the important
resources of the country. A frontier governor was installed and was to
take charge of the military affairs.” Thus it will be seen that Liang-
chou wds in the Han Period a fertile country, abounding in cattle, and
suitable for the cantonment and training of soldiers.  According to the
Tu-shih-fang-yi-chi-yao T % F # i TP, “Liang-chou is characterized by
difficult passes and unapproachable mountains, but abounds in fertile
soil. Since Han began to colonise the Ho-hsi region, Ku-tsang
was at one time made its capital. In the periods of Wei and Chin,
civil and military governors were installed in the region; and after the
days of Chang Kuei #R#L, some of the war lords, holding this piece of
land on the frontier as their foothold, used to contend for supremacy
with the powerful princes of the country. When Emperor T‘ai-wu of
the Wei Dynasty 2L X # overthrew the Northern Liang, he gave a des-
cription of the region to his crown prince, saying: ¢ Outside the Eastern
and Western Gates of the Ku-tsang Castle, there are springs both of
which, running northward, meet each other to the north of the castle
and form a stream almost as big as a river. All the other streams
and ditches flow into the desert plain and disappear. Encroaching upon
these watercourses is 1o arid area in the region.” According to the Wu-

tat-shih, at the height of the power of the Tang Dynasty, of the thirty

1) Han-shu, Chap. 28 b, Ti-li-chih.
2) Tu-shik-fang-yi-chi-yao, chap. 63, Liang-chou-wei.



three ‘preféctures in Ho-hsi and Lung-yu BE7, the biggest was Liang-
chou, where the soil was fertile, the products- abundant *and- the
people were prosperous a_nd happy. Sinte- the region -was - suitable
for ~1.*‘aissing’‘»horsésll, the T‘arigl..'governmént installed the eight- Stud
Bureaus dnd had 300,000 horses raised: This is what Pan Ku 3% [ of
the Han period meant ‘when he- said that the cattle of Liang-chou form.
one ‘of the important resources of the country. When Hsi-hsia 7§ %
captured Liang-chou, she, by the help of the immense resources of the
- Tegion; could -invade and disturb Kuan-chung (or Shén-hsi), harassing
the people of Sung a’ gi“ea,t ‘deal. Therefore Liang-chou forms “not
only the most important part of the Ho-hsi in particuletr, but the im-
portant frontiet of Ch‘in (Shen-hsi) and Lung (Kan-su).” Thus Liang-
chou always occupied” an important position on the north-western
frontier of China.  Inferring from the circumstances of the later periods
when in the Five Hu A #] Age, Chang Kuei ik #l, establishing himself
here, founded the Former Liang B &, while Lii Kuang & 3 founded
the Later Liang, and Chﬁ-c‘hﬁ Méng-sun HEZHEHE also removed. his
"cé.pifal here, it may be ima;gined that the territory of the Yueh-shih,
who established themselves here in the Period of Chin and were so
powerful as to demand a hostage from the Hsiung-nu, most probably
covered the eastern' part of 'the Ho-hsi centering around Liang-éh'ou_
The statement in’ the Hsi-ho-chiushih® that the Ku-tsang-ch‘éng was
in the Ch'in Period the main stronghold of the barbarian tribe of the
Yiieh-shih, and the Hsiung-nu called the castle by the name of Kai- -
tsang Ch'éng %, which became corrupted later to Ku-tsang %/,
may be regarded as :the true description of. 'the situation of the day.
We have seen above in the quotation-from ‘thé Shih-chi that in the
2nd year of Yiian-shou General Ho Ch‘i-ping crossed Chii-yen, passed
by the Hsiao Yiieh-shih tribes and in the neighbourhood of the Ch'i-lien-
shan Mountains defeated the Hsiung-nu. The Chii“yen is the name of
a-river, and is identical with' the present Etsina river. The natural
conclusion ' is that the Hsiao Yiieh-shih must then have had their habitat

1) T'u-shih-fang-yii-chi-yao, Chap. 63; Ku-tsang ‘chéng, Note.



in’' Su-chou west of tlie river. Again, if at the height of their power
the Yiieh-shih had the western section of Kan-su under their control,
ratutally the territory of the Wu-sun has to be restricted to Sha-chou
and its surrounding country. The Shih-chi-chéng-i” says: the two
countries (Wu-sun and Hu-chieh ¥ #8) were situated to the north-west
of Kua-chou A Ml and in the Period of the Contending States, the Wu-
sun held Kua-chou.” . If this statement of the Shih-chi is a correct
description of the ancient situation of the district, it goes as evidence
to show that the Wu-sun occupied the Sha-chou region, because Kua-
chou of the Period of the Contending States is identical with Sha-chou
of later periods. o

What is remarkable about the history and topogfaphy of the Ho-
hsi region is that those who occupied the eastern section were apparently
always éuperior, in their military strength and financial power, to those
who held the western section. A reading of the Shih-chi, particularly
the chapters of the Hsiungnu and the Biography of General Wei, im-
presses upon us that Prince Hsiu-t‘v Wang, who had occupied the
eastern section, was treated by the editor of the history as if he held.
an inferior or subordinate position to Prince Hun-ya Wang, who held
the western section. Where are we to seek the explanation? Regard-
ing the surrender of the two Hsiung-nu princes to Han, we are told
in the Shih-chi: “in the autumn (of the 2nd year of Yidian-shou) the
Shan-yti, enraged (by the failure of Hun-ya Wang to check the ad- -
vance of the Han army), wished to summon and punish him by
death. Learning the intention ‘of the Shan-yii, Hun-ya Wang planned
with Hsiu-t‘a Wang and others to surrender themselves to Han, and
having sent his men to the Han frontier to capture some Han people,
dispatched the Han captives as his messengers to the Han Emperor
and asked him to send an expedition to the frontier to receive their
surrender. 7Ta-hang Li Hsi A 173 B, who was about to start building
a castle on the Huang-ho, happened to receive the messengers of Prince
Hﬁh-ya Wang, and reported it to the Emperors by an express messenger.

1) Shih-chi, Chap. 110, Hsiung-nu-chuan, Note. -



Upon receipt of the information, the Han Emperor was rather sceptical
about the frue intentions of the Hsiung-nu princes; and fearing that
under the pretext of surrendering they might be preparing for an in-
vasion of the frontier, dispatched Piao-chi-chiang-chin (Ho Ch'i-ping)
in command of an army to receive the surrender of the Hsiung-nu.
When the Han general had crossed the Huang-ho and came in sight
of Hun-ya Wang’s troops and populace, many of Hun-ya Wang’s
lieutenants who had been indisposed to surrender, at the sight of the
Han troops, deserted their leader and fled from the spot.. The Han
general thereupon advanced up to the Hsiung-nu quarters, had an in-
terview with Hun-ya Wang, ordered the execution of some eight
thousand Hsiung-nu who were trying to desert the Hsiung-nu camp,
and mounting him on a post horse, sent him alone to the temporary
palace of the Han Emperor. The Han general then commanded the
Hsiung-nu captives to cross the river; they numbered some scores of
~ thousands, although it was claimed that they were a hundred thousands.”
The situation to be imagined from this statement is that the general
trend of ‘opinion in the Hsiung-nu camps was in_favour of surrender-
ing, but that there were some dissenters, and Hun-ya Wang himself
was the leader of the surrendering group. To turn to Hsiung-nu-chuan
in the Shil-chi, it briefly describes the position, saying, “Prince Hun-
ya Wang, afraid of the wrath of the Hsiung-nu Emperor, planned with
Hsiu-t's Wang to surrender to Han. The Han Emperor dispatched
Piao-chi-chiang-chtin to receive them. Hun-ya Wang, murdering
Hsiu-t'a Wang and leading the men of Hsiu-t'u Wang as well as his
own, submitted himself to the Han general.” Why was Hsiu-t'a Wang
murdered ? There are not sufficient records to explain the reason, but
in view of the situation that the Hsiung-nu camp was divided into two
groups, those in favour of surrender and those opposed to the step, and
that Hun-ya Wang was the leader of the first group, it might be con-
jectured that Hsiu-t'a Wang himself was rather opposed to the step,
and became the victim of the opposing party when Hun-ya Wang in-
voked the general opinion of the Heiung-nu camps and the power of
the Han troops when they came in sight. If this hypothesis be ad-



mitted, there is no wonder that Han should have been grateful to Hun-
yva Wang, and the official historian of Han might have used some dis-
cretion in describing the two Hsiung-nu princes, when treating Hun-
ya Wang as if he were in a superior rank or position to Hsiu-t‘u

Wang.

III. THE METAL STATUES OF HSIU.T‘U WANG
USED FOR HIS CEREMONY OF
HEAVEN-WORSHIP.

The first question confronting us here is: how and under what
“circumstances could Hsiu-t'u Wang observe the ceremony of Heaven-
worship, even making use of the metal statues (a presumptuous
proceeding for a prince as far as the Hsiung-nu customs were concerned),
considering that Hsiu-t'u Wang was only a prince enfeoffed by the
Hsiung-nu Shan-yii in a corner of the Ho-hsi? For the study of the
subject, it will be necessary first to consider what kinds of rites were
observed among the Hsiung-nu; who were qualified to observe such
grand ceremony as Heaven-worship; and what significance the rites
had for the Hsiung-nu? In referring to the Hsiung-nu customs and
institutions, the Shih-chs" says: “In the first month of the year the
tribal chieftains meet and have a small gathering in the court of the
Hsiung-riu Emperor; and in the fifth month gather in Lung-ch‘éng
B2 and hold a grand meeting to observe the ceremony of worshipping
their ancestors, Heaven and Earth, spirits and demons; and in autumn
when the horses grow fat, they hold a grand meeting in Tai-lin H§ #f,
and also count persons and cattle and levy poll taxes on them.” Ac-
cording to the Hou-han-shu,” the Hsiung-nu had three Dragon
Festivals, which they observed always on the day of wu X in the first,
fifth and ninth ronths of the year, for worshipping Heaven. “ Since
they had been subjugated by Han,” the Hou-han-shu adds, “the

Southern Hsiung-nu began to observe the ceremony of the worship of

1) Shih-chi, Chap. 110, Hsiung-nu-chuan.
2) Hou-han-shu, Chap. 119, Nan-hsiung-nu-c huan.



the - Imperial ancestors of : Han as well as that of their traditional
Heaven-worship. - The occasion was also taken advantage of to gather
the "tribal chieftains, .and to discuss matters of state.A. They amused
- themselves on the same occasion by raeing:llorses and camels.”” Though
differing in wording, the two texts no doubt refer to one and the same
custom of the Hsiung-nu, the festival of the first month as described
in the Shih-chi corresponéhn0 to the festival of the first month at the
court of the Hsmncr -nu Emperor as described in the Hou-han- shu, the
festival of the fifth month to the grand meeting at Lung-ch‘éng in the
fifth, month, and the festival of the ninth month to the autumn féstival
at Tai-lin. The three festivals also correspond to the Imperial New
Yearv, Fesfival, the TFestival of the Ve}r’n’ali Equinofi; and-the Thanks-
giving Festival in Japan. According to the Hou-han-shu the festivals
were observed. on the day of wu of those 1Ii:oh,ths,'whi‘eh was apparently
the custom of the I—Isiung nu inherited from the days of the F Former
Han Perlod as is seen in the Shil- chz,” “they -hold the days of wu %
and chi & for 1ue ‘ : :

The Hou-han—shu calls the three ‘festivals of - the Hsiung-nu
equally by the name of the dragoﬁ festivals, but according to the Shih-
che, the orand festival of the fifth month at Liung-ch‘éng which- was

: observed for the’ Worsh1p of the ancestors ‘Heaven and Earth and
splrlts and demons was apparently the most important, genume dragon
festlval when all the 1mportant lords and princes of the country were
assembled fqr Worsmp, ss well as for the discussion of 1mporuant affairs
of ‘state Besides the Ppassage from ‘the ~H ou-hamn-shu, above, more
: allusxons to the same fact can be found in the Han-shu and Hou-han-
shu. For instance, aeeordmcr to the Hcm—shu , after the crowning of Hu-
yen ‘ti Shan-ya % 17 42 5#—? as the Emperor, the Tso-hsien-wang 2"%5
and Yu'ku-li-wang A Ao E who bore a grudge - against the Shan- yu
beoause they themselves could not succeed to the throne, planned to
'SL1rrender, with thelr men, to Han. Afraid to carry out the plan by
themselves, they tried to force Lu-t‘u Wang BB E to join them in

1) Shih-chi, Chap. 110, Hsiung-nu-chuan.
2) Han-shu, Chap. 94a, Hsiung-nu-chuan.
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their. conspiracy. to:surrender. to the Wu-sun first and then attack the
Hsiung-nu Emperor.  Lu-t‘u- Wang informed the Shan-yi of the “in-
trigue_, who "then 'dispatched a messenger to ‘the princes and tried to
obtain - their confession, but in vain.  “ The two prirces, after that, kept.
themselves within their. territories all the time, and never. congented to
attend - the Lung-chéng meeting.” = According to Yex Smrm-xu® the
princes were said to have kept themselves within their headquarters all
the. time,. and: never again attended the Lung-chéng festival. From the
text it is clear. that it was a rule for the important Hsiung-nu princes
such as Tso-hsien-wang and Yu-ku-li-wang to” attend the grand festival
at Lung-chéng in the {ifth month of the year, but the two' ]_c;rinces, bearing
a' grudge against their Emperor because of their failure to’succeed to
. the throne themselves, plotted a rebellion and never: attended the Lung- E
chféhg-fr’n'eéting. - A second passage is in the Hou-han-shu®, which says:
“in the 22nd year (of Chien-wu B, 46 A.D.) the Hsiung-nu Shan-yii by
name of Yt # died and: was succeeded on the throne by his son Tso-
. hsien-wang Wu-ta-ti-hou B &#E#. He also died and was succeéded by
' his ‘brother . Tso-hsien-wang  P‘u-nu # . - (Jih-chu-wang H # E) Pi I
who had been unable to ascend the throne, bore a grudge against the
‘Shan-yti..........Pi secretly dispatched a Chinese named Kuo Héng
#5% to the Han Emperor - and - presented him with a map of the
Hsiung-nu Empire. In. the 23rd"‘ yeér{:‘;,’,tlue messenger ' came to the
Chinese, governor of. Hsi-ho P§# and.informed him of Pi’s wish to
surrender to Han. The two Ku-tu-hou & % &, getting an inkling of
the plot, revealed it to the Hsiung-nu’Shan—"yii on the occasion when
they were assemblevd for the dragon festival of the fifth month, saying,
‘ Ao-chien Jih-chu ¥ ¥ H & (Pi) has lately been contemplating some
evil. If you do not kill him, he is going to disturb the country.
Pi’s brother Chan-chiang Wang ¥ # =, who was then in the Shan-yi’s
tent, heard of it, and hastened to-report it to his brother. Pi was
frightened, and in command of an army of some forty or fifty thousand
belonging to the eight southern t\ﬁbes under his rule, awaited the re-

1) Han-ghu, Chap. 95, Hsiung-nuic‘huan; Note. "
2) Hou-han-shu, Chap. 119, Nan Hsiung-nu chuan. ~
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turn to their territories of the two Ku-tu-hou to kill them. The Ku-
tu-hou learning the plan just before they met the forces of Pi, fled and
reported it to the Shan-y&.” A third passage is again found in the
Hou-han-shu”. * An-kuo % B became the Shan-yii in the 5th year of
Yung-yiian 5k 5 (98 A.D.). Prior to this time, he had been the Tso-
hsien-wang, but without aﬁ'y good reputation to his credit. On the
other hand, the Tso-ku-li-wang Shih-tzit i ¥, brave and wise by na-
ture, was loved by the former Shan-yti and others. Often, in com-
mand of an army, he marched outside the Great Walls, and attacked
the h‘eétdquarters of the Northern Hsiung-nu, being rewarded on his
return. The Han Emperor also bestowed special favour upon him.
Accordingly he was respected by the countrymen throughout the Em-
pire: The people, on the other hand, refused to become attached to
An-kuo, who then became envious and wished to get rid of Shih-tzi

.-+ ..An-kuo was crowned Shan-yii and Shih-tzi was promoted to
- be Tso-hsien-wang. Shih-tzii, learning of the plot to kill him on the
part of the Shan-yli in co-operation with the newly-subjugated Hsiung-
nﬁ, i‘einained within the Chinese 'border of Wu-ytan: It 5, and under
pretence of illness never went to Lung-chéng, where the Shan-yd sum-
moned a meeting for the discussion of affairs of state’” Such a high-
ranked prince as Shih-tzii was of . course bound to attend the: Lung-
-Qhéng festival, but fearing the intrigue of the Shan-yi to il him, he
avoided the meeting. Not only the Hsiung-nu princes and high officials
who were related to the Hsiung-nu Shan-yi by blood, were thus re-
quired to attend the Grand TFestival at Lung-ch‘éng, but also other
kings, who were of a different race, appear to “have »atténded the festi-
vals so long as they remained under the rule of the Hsiung-nu Em-
peror, as can be seen in a passage from the Han-shy®, which reads:
“The Wu-sun who had once submitted to the rule of the Hsiung-nu,
later ceased to consent to the summons of the Shan-yi, when they be-
came powerful enough, even though they were still subject to the
Hsiung-nu Shan-yii.” The Wu-sun, who were of Turkish stock, be-

1) Hourhan-shu, Chap. 119, Nan-Hsiung-nu-chuan,.
2) Han-shu, Chap. 66 b, Si-yii-chuan. .
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haved themselves as subject to the Hsiung-nu emperor as long as they
were not sufficiently strong, and doubtless attended the Lung-bh‘éng
festivals, but once they got powerful and became an independent na-
tion, they stopped obeying the Imperial summons. ' ‘

As has been seen from the quotations above, the Hsiung-nu princes
and high officials were under an obligation to assemble at the court of
the Shan-yt for the three festivals of the New Year, Spring and Au-
tumn, particularly the Autumn festival at Lung-ch‘éng, and those who
disobeyed the summons, were regarded as disloyal subjects or insurgents.
The attendance of a Hsiung-nu subject at the festivals, therefore, iin-
plied not only his piety toward the gods, but his political allegiance to
the Shan-yd. For the Hsiung-nu, who based their polity upon the
unity of their religion and state, no insﬁtutions Were more mnecessary
than these three festivals for the unification of the nation. The name
of the shan-yi B T in the Hsiung-nu language represents, as will be
explained later, the infinite immensity of heaven, corresponding to the
Chinese tittle of the huang-ti 2. Again the Hsiung-nu appellation
of the ch'dng-li-ku-t'u % B M & (Tingri-kotu) referring to the Hsiung-hu
emperor, means the son of Heaven, and corresponds to the. Chinese
name {%en-lzx KF. In view of the fact that Mao-tun Shan-yi re-
ferred to himself, in his letters to Wén-ti of Han, as “the Great Hsiung-nu
Emperor installed by Heaven,” and that Lao-shang Shan-yti used to call
himself “the Great Hsiung-nu Emperor installed by Heaven and Earth
and born of the Sun and Moobn,”‘the eligibility of a Hsiung-nu for the
throne was thought to consist in the spebial call from Heaven to the
office, just as in the case of a Chinese emperor. The Shan-yi’s festival
of Heaven-worship at Lung-ch‘éng was, therefore, a state ceremony of a.
nature simildar to those ceremonies of the chigo-ss %0 TE and féng-ch‘an
# 7% which the Chinese emperors observed for worship of Heaven and
Earth. There is reason to believe that the ceremony of Heaven-worship.
in Hsiung-nu was a privilege granted only to the Shan-yii, just as the
rite of the same nature in China was a privilege enjoyed only by the
t‘éen-lz; or the emperor, and never granted to a subject. If Hsiu-t'u

Wang, who was a mere prince enfeoffed in a corner of the Ho-hsi, did
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observe the ceremony, as was. definitely described in the Shih-chi and
' Han-olm, it must be recrarded as. presumptuous and ‘extraordinary con-
duct on the part of the prince, and needs some explanation. Tlires
explanations have been offered. The first is: the Hsiung-nu - emperdr
probably gave the privilege: solely to Hsiu-t'u. Wang. According to a
second explanation, Hsm t'u Wang, imitating the Shan-yi,: hlmself
assumed the . privilege from  self- confidence in his power. ‘The third
theory is that the Hsiung-nu pollty was- a feudal system, ‘and ‘just as
there were princes under the Shan- -yU, 80 there were vassals undér each
prince.. It was probably in a manner similar to that by which the
Shan-yii ruled the princes through the"state festival at Lung-ch‘éng,
that Hsiu-tw Wang tried to rule the people of his' territory, through
some- festival of a similar natare but on a smaller scale. The Tast ex-
planation seems best to fit. in the circumstances; but none the less it
must still be regarded as a presumptuous act-on his part that Hsiu-t‘u
‘Wang made use of the metal staties on: the occasion of the ceremony,
as this practice was not found even ‘:at" the. state ceremony’ at: ‘Lﬁﬂg‘_
chéng.. It shows of course on the other héﬁd‘ that Hsid-t‘u-wang had
great influence and vast wealth. : e
It is not coneelvable that, althourrh they had the ab111ty to ‘organize
a state, the Hsiung-nu could’ manufacture such _big metal statues: as »
those in question, because they were (originallyj a nomadic people still
in an uncivilised " state wandering about the Mongolian steppe. Most
scholars are “agreed that the metal statuss were probably of foreigr
make, and further, "if. they were imported from abroad, the deities re-
presented by the statues must be of foreign origin. ~ Another thing to
notice is that Hsiu-t'n Wang was the only Hsiung-nu prince 'to.y make
use of the metal statués for' the ceremony of Heaven-worship, in spite of
there being thany other princes throughout the empire. The reason
was probably; I dm inclined to believe, that the geographical position
of his territory allowed the development of the’special situation. Accord-

ing to the Shu-ching®, the Ho-hsi region belonged to Yung-chou ¥ ¥,

. 1) Shu-ehing, Chapter of Yii-kung.



and the Ch't-sou HE# and the Kun-lun E # who occupied the district,
once made tribute of the precious stones known as chiu-lin B3 and
lang-kan I EF to the Oliinese emperor. Again, according to the Kuan-
tzi”, there are indications that the Yii-shih # K and the Kun-lun who
inhabited the region, imported to China proper respectively white - §)
-F12, and chiu-lin and leng-kan. From these facts it can be imagined
that the barbarian tribes of the Ho-hsi had from ancient times a cloge
connection with. China’ proper and communicated with each other.
Once Shih-huang-ti of Ch'in buils the Great Wall, the Ho-hsi region
lying west of Lan-chou was removed from immediate Chinese influences.
However, cultural intercourse could not be checked politically, and the
Ho-hsi remained as ever the important’ corridor of the east-west com-
munications. The Wei-shu® gives an account of many Sogdian mer-
chants, who were made captives by Emperor T‘ai-wu of the Wei
Dynasty when he defeated the Chii-ch‘i HEK and captured the Ku-
tsang Wifl castle. Thus if the Ho-hsi, especially Liang-chou, was a
district, where many Chinese and people of the Western Region flocked
together and exchanged commercial goods, as well mingling their cul-
tures, there is no wonder that Hsiu-t‘'u Wang who held the region under
his rule should have used some metal statues of foreign make for the
ceremony of Heaven-worship. ‘ . _

What the metal statues of Hsiu-t‘a Wang were is an old question,
about which there have been divergent opinions, nor can agreement be
reached yet among scholars. Mexg K‘ane & B of the Three Kingdoms
Period, commenting on the passage in the Han-shu, Hsiung-nu-chuan,
where the metal statue in question ié mentioned, says, “ The Hsiung-nu’s
place of Heaven-worship was originally situated at the foot of Mt. Kan-
ch'ian-shan in Yin-yang £ # 5 1, but was removed to the former
territory of Hsiu-t'u Wang after the Hsiung-nu were defeated by Ch'‘in
and deprived of the original site of worship. That is why Hsiu-t‘u Warig

had obtained the metal statues for Heaven-worship.” The author of

1) Kuan-tzi, R P g .
2) Wei-shu, Chap. 102, Si-yii-chuan
3) Han-shy, Chap. 94, Hsiung-nu-chuan, Note.



the Shih-chi-chi-ciieh B 74 M makes reference to the Han-shu-yin-i
% %, but only repeats what Mine K‘axe said on the subject, ex-
cept for the additional remark that the metal statues are ¢hu’ 3 for
Heaven-worship. The Shil-chi-su-yin® says, according to Wzrr Cmao
& 13, that the Hsiung-nu manufactured the metal statues and made
them the ‘chu’ for their Heaven-worship.” The Shik-chi mentions, in a -
note, as the opinion of Ju CHUN #17, that the Hsiung-nu manufactured
the statues as the ‘chu’ for their Heaven-worship. Again the Han-shu,
Biograpllies of Wei Ch'ing and Ho Ch‘i-ping, quotes, in a note, Ju
Crux as saying, “ For their Heaven-worship the Hsiung-nu made the
metal statues the ‘chu’.” The ‘chu’ referred to in these passages
means something  modelled after the Heavenly God, someéthing sym-
bolising the Heavenly God. So it happened that such scholars of the
Three Kingdoms Age as Mave K'ang, Wer Crao and Ju CrUN inter-
preted the metal statues as images of the Heavenly God, regarding this
latter as the native god of the Hsiung-nu. However, there were some
scholars who regarded the metal statues as the images of Buddha, as
can be seen in the Shih-chi-su-yin,” “ According to CHane YEN iR &,
the Buddhists worshipped the metal statues.” This remark of CHANG
YE~ i3 rather vague and may be lacking in precise meaning, but T‘sur
Hao # # of the Wei Period definitely believed that the metal statues
were images of Buddha. “In the Hsiung-nu festival” says he, “they
made the metal statues the ‘chu,” which are the images of Buddha of
today.” This view apparently won favour among the scholars of the
Northern -and Southern Dynastic Period, as the Wei-shu, Shih-lao-
chuan B M, says: “During the Yiian-shou Era of Wu-ti of the
Han Dynasty, General Ho Ch‘ii-ping was dispatched on an expedition -
against the Hsiung-nu. Ho Ch‘ii-ping reached Kao-lan 8 and passed
Chii-yen and killed many Hsiﬁng—nu. Then Hun-ya Wang, murdering
Hsiu-t'u Wang and leading 50,000 troops of the murdered prince in

addition to his own, came to surrender to the Han general, who cap-

1) Shih-chi, Chap. 110, Hsiung-nu-chuan, Note. -
2) Ibid.
8) Shih-chi, Chap. 111, Wei-chiang-chiin-chuan, Note.
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tured  also the‘meta,l statues from the Hsiung-nu. Taking the metal
statues which stood more than 1 chang high to be the images of some
major deities, the Han Emperor placed them in the Kan-ch¢ian Palace
and burned incense before and paid hemage to them, but did not ob:
serve the usual. Chinese style of Worship; Such was the manner in
which Buddhism first began to spread.” This passage in the: Wei-shu
was deriﬁred, as T, Fusrra pointed out, from the Han-wu-ku-shih
B H, and was originally worded ‘they did not use any cattle and
sheep’ in stead of ‘they did not observe the usual style of worship,’
and was also without the last passage referring to the spread of Budd-
hism. - The whole passage was generally based upon the Shik-chi,
Hsiung- nu-chuan, and Wei-chiang-chiin-chuan, both of which, however,
fix the date when the Han troops seized the metal statues as the spring
of the 2nd year of Yiian-show, and the- date when Hun-ya Wang
surrendered to. Han as the autumn of the year, instead of treating
the two happenings as simultaneous as in the Wei-shu, which is of
course wrong.  Again, there is found no allusion in the Shil-chi _nbr
in the Han-shu to the Kan-ch‘dan Palace, where, according to the Wei-
shu, the metal statues were placed by the Han emperor, but the des-
cription was most probably derived from the . Han-shu, “Ti-li-chih?,
‘where reference is meﬂe_ to the shrine of the metal statues on Mt. Kéuj~
chtan shan. The passage referring to the height of the statues as
more than 1 cheng high, before which the Emperor burned incense
and paid homatré ig & pure fabrication, no passage correspdndinor to
which can be found in the Shih- chi or in the Han-shu. Thus through
the Periods of the Three Kingdoms and. the, Northern and Southern
Dynasties down to the period of the T‘ang Dynasty, the metal statues
were regarded as Buddhistic images, éLﬂd in the period of the T‘ang
Dynasty, even such a great savant as Yex SHrE-kU was under the in-
fluence of the traditional interpretation when he said, “ They, manu-
facturing metal statues, made them the ‘chu’ of the Heavenly God and

Worshippedvvthem.”” It is rather natural that from the T‘ang Period

1) Han-shu, Chap. 28, Ti-li-chih, Yiin-yang-hsien.
2) Han-shu, Chap. 95, Hsiung-nu-chuan, Note..



down to the present time, both Chinese and Japanese scholars regarded
the metal statues as Buddhistic images and never doubted it, although
it is rather surprising that such a great orientalist of today as P.
Pertior in Europe once adopted the theory ' He once regarded the
Hsiung-nu as of the Turkish race, but now that he is rather inclined
to tegard them Mongolians, no doubt he has revised his old view. In
Japan ‘some scholars have recently come to take up the critical position,
renouncing the traditional theory of the metal statues, Whlch is still
upheld by some, for instance, T. Havasmrva.”

The appearance of the new interpretation of the metal statues by
some Japanese scholars is the result of the growth and development of
oriental and Buddhistic studies here. In an article entitled ‘On the
Metal Statues of Hsiu-tu Wang,” R. Hapant declared that the metal
statues of Hsiu-t'u Wang were not "Buddhistic images. To sum up
his views on the subject, the Buddhistic images do not appesar either
among the bas-reliefs on the stone walls of the Ta-chiao-sst Temple K 5
at Buddhagaya built by King Asoka, or among the sculptures on the
stone walls or stone gates at Bhrhut and Sanchi built in the first or
second century befc')re Christ, where they might rather be expected to
appear. Later on, for the first time, in the Gandhara art that arose
at Peshawar and neighbourhood, some Buddhistic images did appear.
Tt was about the first or the second century that the Gandhara art
reached, its maturity, so that the origin of this style of art can mnot be
fixed earlier than the first century before Christ. It is inconceivable
therefore that the metal statues which the Han army seized from the
. Hsiung-nu, could be any Buddhistic images. The argument is self-
evident, and, I believe, completely shatters the traditional theory. The
next questibn then is, whence were the statues brought to the Hsiung-
nu, and what deity did they represent.? Hapanr's answer is: that

even though these statues were clearly not Buddhistic images, they re-

1) BEFEO, 1906, p. 392. .

2) Havasmiva, The Eastward Spread of Buddhism #kEiliseR O Ws: (Gendai Buk-
kyo SRk, 1929-30). -

8) HAaDANI, On the Metal Statues of Hsiurt'u Wang (REED& A2, (Shirin, 1918).
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presented most, probably some deity worshipped in India, whence the
sta’oues wére brought to Bactria, thence to. the Hsiung-nu- through the
hands of the Ta-yiieh-shih X J K. However, I cannot agree with this
view, which in my opinion has many defects. The Tndians had many
~ deities, -which roughly may be divided into the Brahmanic gods and
the Buddhistic gods. As to Buddhism, it developed into a world re-
lwlon of the Mahayana form, as the result of its contact Wlth the alien
peoples and cultures around the north-western frontier of India. Hav-
‘lmg thus secured a universal nature, Buddhism could spread to other
sections o’f Asia, while Brahmanism, in an effort to counteract the
- growing influences of Buddhism, assimilated. the various gods of the
native religions of India, and tended accordingly to become the more
national in its character. T'herefo.re while Buddhism was spreading out
to various lands from the country of its birth, irrespective of nationali-
ties, Brahmanism could never advance beyond its homeland by even
one inch. Durind the course of more than ten long centuries, when_
Buddhism had been  continually “making its way eastward through
Central Asia, the other Indian religion never made an appearance out-
 side its own country. - It is-absolutely 1nconce1vable therefore that so
early as the second c‘enﬂury before Christ, when Buddhism with all its
- cosmopolitan elements had not yet reached the land of the Hsiung-nu,
the extremely national religion of Brahmanism could ever have made
its appearance there. .\lthough the date cannot be ascertained when
the Ta-yiieh-shih destroyed the Ta-hsia kX or the ‘Bactrians, yet
jyu_dging from the texts in the Shih-chi and Han-shu, it is probable
that about the year 121 B.C. the Ta-ytieh-shih had just moved up to
the region from the T‘ien-shan Mountains, and apparently was still
leading a nomadic life. Therefore, whatever religion might have been
found on the spot, it is still doubtful if they could be in any position
to adopt it. Again, in view of the fact that the Ta-ytieh-shih cherished
feelings of enmity against the Hsiung-nu because not long ago they
had been deprived of their territory by the latter, it is simply impossi-
ble that the Ta-yiieh-shih might have communicated their religion and

given their sacred statues to the Hsiung-nu. I agree with Hapan:



in his denunciation of the view of Smiixn Om‘tv-HAN 7 4k 8%, author of
the Han-shu-su-chéng B3 Bi7% regarding the metal statiies of H_éiu-t‘u
Wang as the images of the Indian deity Mahashura or Ta-tzt-teai-t‘ien
KB %X, bub as to the remainder of his view, I cannot subscribe to it.
As one of those who were opposed to the traditional theory of the
metal - statues regarding them as the images of Buddha, I had long
been working on the hypothesis that the deity represented by the
metal statues might be some deity worshipped in the Western Region,
when I came across the following passage in the Sui-shu,” Hsi-yt-chuan,
Ts‘ao-kuo & B} (Ura- tﬁpét)' “There is a god named. Té- hei 18 7% 7%, whom
all nations east of the Western Sea worship. The god is represented’
by & metal image. The chin-p'o-lo &% measures fifteen feet in
width and the height is proportional to the width. They worship him
by offering daily five camels, ten horses, and a hundred sheep—such
an amount of meat that even one thousand people could not consume
it”  Judging by reason that it could not be any Buddhistic -deity be-
~cause it was worshipped by the offering of animals, I concluded then
that the deity must be the Testar Worshlpped by the Irans, natives of
the Western Region, and also inferring from - the. fact that the mer-
chants of the Western Regi'on-used to live in Ho-hsi, I further con-
cluded that the Iran metal statues must be of the same nature in
origin as those of Hsiu-tu Wang’s, having no connection whatever
with the metal statues cast by Shih-huang-ti of Chin. This op1n1on of
mine was published in the Téy6-gakuhd, Volume 14, No. 4, pp. 492
502. A re-exemination of the subject, however, made me begin to feel
doubtful of the justifiability of connecting' the metal statues of the Han
Period with those of the Sui Period, with all the gap of more than
seven hundred years between. Again this doubt was deepened when I
came across a passage in the Shih-chi® to the effect that the Ta-ytian
A % (Ferghana) did not know the art of minting coin or making metal

vessels by casting, until some Chinese messengers or refugees taught

them the art of making weapons by casting. “ Then the Ta-yiian

1) Sui-shu, Chap. 83, Hsi-yii-chuan.
2) Shih-chi, Chap. 128, Ta-ylian-chuan.



obtained gold -and silver from China and began to make vessels of
them, ,a.lthough they never made use of them for minting coin.” Thus
/if the art of metallurgy hde’ not yet been sufficiently deveioped among the
Ta-ytan people, who were of the same Iran stock as the Ta-hsia K X
(Bactmans) and the Su-t8 § ’H (Socdlans) and were then living in the
regions ad]acent to the' two other» tribes, it becomes difficult to believe
that the metal statues were imported to the Hsiung-nu from these re-
- gions.: I was forced ‘therefore  to .‘s‘uspect that if the metal statues of
Hsiu-t'u Wang were 1ot any'Buddhistic imacreé nor anyy’Perbian deities,
they must have been ‘imported to the Hsiung-nu from China. proper,
which- is the only plausﬂole mterpretatmn left, and. that they might
.have sornie. connetion with: the metal statues cast by Shih-huang-ti of
the Ch'in Dynasty. - Then I found the secret  for solving the problem
in  the ' following : prose-poem entitled ¢ Kan-chtian Su? H B by
 Yawe Hstone # H#, poet of the Former Han Dynasty, to Wh1ch 1 had
mnever pcud much: rL’oteninon before :
ﬁ/\fiik,—ﬁ%ﬁlﬁfﬁ mﬁk%%‘éf@? ?ﬁtﬂiaZL%U:a = ox 2
e, BAHE WS, Sk -2 B, ; T
" The translatlon, not exactly. Word for- word, will. read somethmd
like . this : ' P .
o “The metal ‘staties look brave and vigorous, hoidi_ng up bell-and-
hangéfs 'high’ in- their hands. On ‘thei'r“' bodies: are dragon-like. scales,
shining and glowing all around. The ‘Imperial palace is likened to the
= celestlal court of the Hsucm-pu,, and " the metal statues represent the
power of the: Ta1-4. e |
The motive for -the composition of the prose- poem ig described by
Yane Hstone himself i in the preface to the poem. He says: “ During the
reign of Emperor Hsiao Ch'éng # J% a certain man, pfaising my. style,
compared it to that of Sst-ma Hsiang-ju % B4 4. On hearing of it
when the Emperor was about to celebrate the suburban fostival of Heaven
on the Kan-ch‘tian-shan Hill, and the festival of the Earth of Fén-yin nE
in the hope of having an heir to the throne, he summoned me to the
Chéng-ming 7 B Palace and ordered me to accompany His Majesty in the

forthcoming tour. In the first month of the year, I accompanied the



Emperor to Mt. Kan-ch‘tian-shan, and after returning home I submited
to the throne the Eulogy of the Kan-ch‘tian Palace describing the scene
of the festival.” The first month mentioned in the preface is the first
month of the 4th year of Yung-shih sk % (18 B.C)), as is seen from
the text of the. Hon-shu, Chéng-ti-chi”: “Tn the first month of the
year, the Emperor went to the Kan-ch‘an Palace, and celebrated the
siburban festival” The particular motive of the festival consisted, as is
- stated in Yaw&’s preface, in the hope of obtaining an heir to the throne.
The note to the above passage also states: ““ As the Emperor could not.
have an heir by Empress Chang Fei-yen 7%, he went to the Kan-
ch'ian Palace to celebrate a festival in the hope of having an heir.”
Since it is mentioned in the Kan-ch“Gian-fu by Yaxa Hsrong, the
presence of the metal statues in the Kan-chéan palace on the .oc-
casion must be a positive fact, because the author meant, in the prose-
poem, to describe “the actual scene of the festival in the palace as
personally witnessed by him. The only question is, whether the metal
statues were especially cast for enshrinement in the Kan-ch‘tan palace
by Emperor Ch‘éng-ti or some other emperor ;- whether they were trans-
ferred to the palace from some other place where they had been placed
hitherto; or whether they were imported from abroad. There is no
allusion to these metal statues in any books published during the Han
Period, but a note attached later to ﬁhe Han-shu® says, “ There are (in
Yin-yang Hsien) the metal statues of Hsiu-t'a Wang and three shrines
dedicated to the god of Ching-lu £ ¥ .’ Trom. this it may at once
be reasoned that in view of the fact that the metal statues are menti_dned
in the note side by side with thé name of Hsiu-t‘u Wang, and also are
referred to alongs{de of the name of the deities which are believed to
be the deities woishipped by the Hsiung-nu, the metal statues mentioned
in the mnote are probably identical with the metal statues of Hsiu-t‘u
Wang in question. However, a doubt presents itself on the other hand
that since Brmperor Kao-tsu of Han is known to have kept intact the
twelve metal statues cast by Shih-huang-ti of Ch'in when the Han

1) Han-shu, Chap. 10, Ch'éng-ti-chi pkisia.
-2) Han-shu, Chap. 28, Ti-li-chih. ,



Emperor overthrew the Ch'in Empire, the statues of the Kan-ch‘iian
palace might not have been among the group of the twelve statues.
However, before we can establish the identity of the metal statues of the
Kan-ch‘tian palace with those of Hsiu-t'u Wang we are considering, it
will ‘be necessary to locate and trace the metal statues cast by Shih-
huang-ti from the place where they were first located by the old writers
to the final place of finding where they were last located. The Han-
shu” says, “In the first month (of the first year of Koan-lu, H &, i. e.
53 B. C.) the Emperor visited the Kan-ch‘ian palace and celebrated the
suburban festival at the T‘ai-chih ZEM§. In the summer of the year a
yellow dragon appeared in Hsin-féng #r#: and also the copper statues
with bell-and-hangers in the palaces of Chien-chang # ¥, Wei-yang
#k and Ch'ang-lo %% grew hair on their bodies about. one inch
long. This was regarded as a good omen.” It can be learned from
this that in the reign of Emperor Hsiian-ti the metal statues of Shih-
huang-ti were found enshrined in the three palaces of Chien-chang,
Wei-yang, and Chang-lo. In another section®, we are told: “(In the
2nd year of T%i-huang i) Wang Mang FE3F dreamt about five of the
metal statues in the Ch'ang-lo palace standing up. He disliked the
dream, and, recalling the inscription on the statues that contained the
words, ‘We (Emperor Shih-huang-ti himself) could achieve the unifica-
tion of the célintry for the first time in history’, made his artisans
chisel the sentence out of the surface of the copper statue about which
he dreamt.” It is clear then that there were at least as many as five
copper statues in the Ch‘ang-lo palace. We read also in the Shil-
chi-chéng-i : “The Sdn—pu-chéu-ﬂm’h ZWE FP says, Shih-huang-ti col-
lected all the arms in the country, and had twelve copper statues cast
out of them. Each of the statues weighed 240.000 chin. During the
Han Period they were found in front of the gate of the Ch‘ang-lo -
palace.” Again the Yi-hai E ¥ citing the the same book, states that
the Han emperor removed all the chin-t € 2k (metal statues) cast by
Shih-huang-ti and placed them in front of the Ta-hsia-tien Hall K E-B

1) Han-shu, Chap. 10, Chiao-ssii-chih #}fl.
2) Han-shu, Chap. 99b, Wang Mang-chuan. -
3) Shih-chi, Chap. 6, Ch’in-Shih-huang-ti-pén-chi.
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—-of the Gh‘,mig-ld palace.”- From these statements it is conceivable that
gl ‘the,m‘et-al statii‘es‘k‘ of Shih-huang-ti were assembled in the Ch‘ang-lo
_ palacefafterfthe era of. Hsiiah-’ti'inﬂ the Han Period. . The Hsi-tu-fu or
the Eulogy of the Western Metropolis by Pax Ku, however, has a
: slightly-’differen_t'a.oeounti.of‘- the metal statues, v'_sta'ting that; the bell-and-
: haﬁders (of the metal etatues)" 'Were«-set'i‘n the inner court, while the
. metal statues themselves were plaoed in . front of the palace gate. Ac-
cording to this prose-poem, the metal statues themselveq and their bell-
and-hanoers Wwere apparently separated and placed in dlﬂ’erent places
but this mterpretatmn does ‘not, as will be shown' later, acoord with the
actual - c1rcumstance" - The: prose poem “does not mentlon in “which
palace the metal statues were placed, but it is clear it was somewhere
in Oh‘anouan As to the later h1story of the metal statues - of Shih-
: huano-t1 there are several versions. First aocordmcr to the Wei-chih®,
'lun(r Cho +. destroyed -all- the motal statues and five-chy coins A gk
88 and turned them 1r1to a mall kind of eoin. The Shih-chi-clhiéng-i
' oltmtr ‘the same Wei- chzh states on the other hand that the metal statues

'Were destroyed and. small coin was ‘minted out of them as well as

- copper” ores. Then' we are told in the Kucm chung chi Bt 52 that

. ,Tuncr Cho destroyed ten of the twelve metal statues leavmcr tWo intact,

" and removed the two to the mSIde of the Ch'ing men B P cate ‘When
Emperor va-tl of the. Wel dynasty was’ about to go to Lo-yang, he
‘wished to brmo the tvvo Wlth him and had them transported as far ag
Pa- ch‘enw B %, Whele, however, he Was “obliged to leave them becase
of the1r excessive welcrht Later on Shlh Chi- luncr E§ 7 Temoved -
them to Yeh %IS and’ Fu Ch1en /’Ff— B again brought them to Ch'ang- an
and melted them. AccordmO* to these statements, the number of the
metal statues destroyed by Tung-Cho was ten, and the remaining two
were left intact; these Shlh Ch;-l_ung or Shih Hu & removed to Yeh
and Fu Chien brought them ba‘ck‘to (‘h‘anv-an to melt. L1 Tao-yiiax
Bk 3% 5%, however, describing the history of the metal statues cast by
Shlh huang-ti, gives a slightly d]fferent account of the story He says

1) San-kuo-chih, Chap. 6, Tung-Cho- chuan
2)  Shui- -ching-chu, Chap. 4.
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 “TLater Tung Cho destroyed nine of the metal statues and turned them
into coin, leaving three of them untouched. Ming-ti of the Wei dynasty
_WiShed to remove the three statues to Lo-yang and had them transported
as far as a point west of the Pa River, where he was obliged to leave
them because of the heavy weight. According to the Han-shuch un-ch‘iu
@i%ﬂ(, one version has it that they stopped the transportation of the
metal statues because they were found to be weeping. Later, Shih Hu
took and removed -them to his palace at Yeh and again Fu Chien
~ removed to Ch'ang-an and destroyed them by turning them into coin;
leaving one of the three statues intact. When there was an uprising
against Fu Chien, the farmers took and threw this single statue into
the Rivér-Shan-pei B¢dL. Thus disappeared all the metal statues.”

According to this account, the number of the metal statues destroyed
by Tung Cho was nine, and not ten, but the account is seemingly less
pure on account of some fabrication of a  later permd The former
versions seem to me preferable to the last.

With no.record found of any metal statues having been cast during
the Han period from Emperor Kao-tsu to ‘Ch‘éng,—ti, and so long as it
cannot be  established that any. metal statues cast by Shih-huang-ti of
Chiin were transferred to the Kan-ch‘dian palace, it may be inferred
that:the metal statues which Yaxa Hsruse witnessed at the Kan-ch’ an
palace were identical with the metal statues of Hsiu-t‘u Wang, which
were- removed to the palace in some way, sometime after having passed
out of the hands of Hsiu-tn Wang. The question then is, where was
it manufactured, and what did it represent ? The answer is, I believe, -
found in the following line from the Eulogy of the Kan-ch'tian palace by
Yane Hsrone above quoted : “4x A 4o x HIASE 5. A certain edition
of the Wén-hsiian L3 has ‘42’ instead of ‘4% x’. The note of the
Wén-hsiian on the passage remarks, “ According to Lt YEx-cHI & 1T
7, ¢ is an adjective representing - vigour and bravery. Therefore, the
passage is a description of the vigorous and brave-looking metal statue,
whmh is embellished with dragon scales and is represented in the form
of carrying bell-and-hanger on its back.” “Lr SzaN ZF# says,” the
according to the Shany-shu-chuan % 4% by

Wén-hstian states again, °
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K'one Awx-xvo LZHE, 42 ~ is an adjective represeuting vigour and
bravery.” Tt seems to me that the view taken in the notes above,
treating the metal statue as carrying the bell-and-hanger on its back,
is not an’ adequate one if judged from. the 'standpoint‘ of -the meaning
of ‘the verb ‘ %’ (to support), and the technical standpoint of the.'design.
Was not the expression mea‘ﬁt to represent the metal statue in such
manner and pose as to support the bell-and-hangers high in its hand,
as is often represented in paintings and sculptures? *So interpreted, the
brave and vigorous aspect of the statue could be well realized. Was it
not the method adopted by the artisans of the Ch‘in Period-in.the
manufacture of metal statues, to treat the ﬁcrure a,nd the bell-arid- hanger
together as a unity? Regarding this_point, says the Shik-chi® “(In the
26th year) Shih-huang-ti of Ch in brought all the arms of the country
to- Han-yang B %, and melting them, had twelve bell-and-hangers and
metal “statues cast, and pl&ced them in the palace.” Referring to the same
subject, Cuxa I B & says in the Kuo-ch‘in-lun 8% #: “Bringing all
the arms of the country to Han-yang, Shih-huang-ti melted the halberds
and had bell-ahd-hangers casit, and thus was able to get twelve metal stat-
ues made.” There is something unintelligible in both of these statements.
Regarding the Shih-chi text, what is’ definitely meant by the 'passagé,
“Shih-huang-ti. .. had twelve bell-and-hangers and metal statues made’?
Had he twelve bell-and-hangers and also twelve métal statues made ; ;
twelve sets of bell- and-hanorers and metal statues, treating the bell-and-
hangers and the metal statues as composite ‘groups; or twelve articles,
counting the bell-and-hangers and’ the metal statues as separate and
independent articles? If as in the Kwo-ch‘in-lun text, the bell-and-
hangers were manufactured. by melting the halberds, that which could
be enumerated -was the bell-and-hangers, and not the metal statues,
~whereas the text enumerates the metal statues. The one way to construe
the text in a consistent manner is to regard the' bell-and-hanger and
the metal statue as one composition, but is this interpretation permis-
sible from the text? It is needless to add that the metal statues were

1) Shih- chz, C‘hap 6, Sh1b-huang - pen ch1
2) " Kuo-chin-lun, A. .



of copper; but of what is the bell-and-hanger made ? Regarding the
meaning of the ‘chung and chi #E9%%’ or the bell-and-hanger, T. Fu-
Jrra came across the following interpretations by different writers :”

1) The Shih-ching, Mao’s Commentary, Note on isi E: © The
perpendicular part-is called hsi R and the horizontal part hsiin #1.”
Criine Hstan # X adds to this comment the following words: “The
hsii and hsiim are the hangers, upon which the bells or drums are
placed. Upon the hanger is placed a big piece of board decorated with
engraved pictures.” ' :

2). The Erh-ya, Shih-chi B #EBE£% : “ The wooden piece is called
hsi.”  Annotating this remark Kvo P'o 3fE: says: ‘“The wooden
hanger upon which the bell or c¢hi ¥ is placed, is called hst, in the
case when it is a perpendicular piece.”

3) The Chou-li, Kao-kung-chi: “The sun % and hsi is made by
a carpenter.”” On this passage Cmine Hstan says: Of that upon which
the musical instruments are hung, the horizontal part is called sun %j,
and the perpendicular hsii .

4) The Commentary by Yen SHim-xvu on the Han-chu, Chiao-ssit-
chih: “The hsi} is the name of a sacred animal. The wooden piece,
upon which the bell is hung, is decorated with the engraved picture of
the animal, and hence the hanger itself is called by the nmame of hsi.”

From these explanatory notes it is apparent that the hsi and hsin -
are the name of two different parts of a hanger, upon which the bell
or drum is placed; and the perpendicular part is called hsi and the
horizontal part hsin. It was originally made of wood, and the per-
pendicular part used to be decorated with the engraved picture of the
sacred animal called hsi, and hence came to be called by the name of
hsti. Therefore the chung & or the bell and the chsi 8% upon which the
bell was hung, were originally two different articles, but since they were
cast together as one piece in the days of Emperor Shih-huang-ti of
Chin, they probably came to be called ‘chung-and-chii’ or bell-and-

hanger. Thus the bell and its hanger may be regarded as one article,

1) Fuairs, On the Metal Statues and the Bell and Hanger, g Ak, Kano-
kyoju-Kanrekikinen-Shinagaku-Ronso BRI BB IRARE, p. 243,
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but the chung-and-chi and the metal statue are two different articles,

so that it is not qu1te exact to enumerate metal statues together with

- the chung and chi. Thereupon, to avoid: the difficulty Fosma tries to.

<conclude that the metal statue is identical with the bell-and- -hanger, that
is, the metal statue 1tself was used as the bell hanger, and suspects that
this difference in the method of manufacturmo in the Ch'n _period from
that of the Chou period was probably due to the influence .of Western

‘ cultures a view I cannot quite subscribe to. ‘We saw above that the
Hsi-tu-fu by Pax Ku describes the metal images and the bell-and-hangers
being: placed s_eparate_ly. in different places, and aléothe_ Wei-chih, Tung-
Cho-chuan, quoted. by the Shih-chi-chéng-i, speaks of the metal statues
and the bell:and-hangers :being destroyed. 8 It is evident from these '
texts that the metal 1maores and the bell-and: hangers were two different
artlcles, and the metal - 1macres themselves were never “used as bell
hanoers Why is it then ‘,tha,t the Slz.zlzfch_c» ‘and . the Kuo-ch‘én-lun -
enumerate the two articles ds ‘though they were one article? T believe
that the method of manufacturp adopted by Emperor Sh1h-huancr-t1 in-

| ‘the casting. of the metal statues: must ~have been identical with that
adopted in the casting of the metal statues witnessed by Yane Hsrune
ab the Kan-ch‘tian palace, and described by him' as ¢supporting the
xbell and-hanger.” Hence the two dlfferent artwles ‘would be enumerated

k as. one article. If this . 1nterpretat10n is correct,. and the metal s’catues
«cast by Shih- huanfr-tl ‘are. of the same. makp as those of the Kan-ch‘tan
_palace, we have to 1nfer that the metal statues of Hsiu- t'u Wang were
manufactured by the Chinese during the Han period.

» ‘Granted that the metal- statues of- -Hsiu-t'n Wang were- manufactured
%y the Chinese, in imitation of the statues cast by Shih-huang-ti of Ch‘in,
what were they meant to represent 7 The scholars of the Three King-
.doms: Age regarded them, as has been noticed above, as the chy %’
-of the Heavenly God, that is, the image modelled after the god. If
this god represented the supreme heavenly deity, it must be the repre-
sentation of some monotheistic. god. We have seen above that the

“Eulogy of the Kan chian palace contains the following line : “HE T =
RS ’ '
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Hstian-pu ‘U“Fﬁl is the name of a terrace .on Mt Kun lun, as cele-
brated as Tsencr-ch éng & 3 or La,ncr-feno MR : and in the line Yang, -
comparing Mt Kan-ch‘uan shan to Mt, Kun-lun-shan, treats Kan-¢h‘tan-
- shan ag the earthly abode of the he%venly emperor, just as: Kun hm-

shan is-his celestial abode. The lines folloWan‘ the above read: “A
orrand edifice towers high alone, | pointing ' skyward to the polar star..
The constellatlons of the sky are arranged around the roof, and the sun’
“and moon traverse its central ridge....The palace may be likened, in
hewht and qmetude to ‘the constellation of the Tzt Kung in the
heavens.” - Since the Tz kung ¥ & means the Tri-wei-kung %4 E
’ (constellatlon), it will be seen that YaNG compar ed there Mt. Kan-ch‘Gan
“to the heavenly abode of the Heavenly God. - It was not an 1dea pecuhar
 to Yana, however, to regard it as a sacred place, but rather an\expres-
sion of the:attitude of the- people at large of the day towards the’ moun- ‘.
tain. We quote below a ‘passage from the Twy-shih- fang- yu -chi-yao"; .
which gives a topovraphlcal and historical sketch of the mountain.
« M. Kan-ch‘uan shan is mtuated 120 4 northwest from Ching-yang
‘" Hs1en 2 %, and is 60 [¢ in- c1rcumference It is sometnnes called by
~ the name of Shih- leu-yiian /E ¢ IE, Mo-shih-yian 7 F, Mo- -p'an-ling
FE*’X % or Ch'e- -p‘an- 111:10' A # There 1s a spring of sweet water 7‘)%
L on the mountam An old book of' aeocrraphy says s The mountaln 1%
 situated 80 I ‘north-west from Yiin- -yang Hsien. All those Who WlSh '
to make an ascent of it, take the route from the Ch* &-hsiang- -pan 48 BT

slope The slope is 88 I north-west from Yiin- -yang Hsien, and runs

in a smuous fashion with turns and twists, and is so narrow as barely
to allow one cart to pass. Having chmbed the slope a terrace is reached, -
where edifices stand in a row. Acreun Fan Sui ¥ i, in speaking of
the mountain to the King of Ch'i in, emphamses that along its northern
end there is a point of strateolc importance at the mouth of a valley
called Kan- ch‘uan ku ##%....In the 7th year of Kao-tsu of Han, the
Emperor- went to Kan chitian to prov1de against the invasion of the

Hsiung-nu. -In the 3rd yeal of Wén-ti, the Hsmng nu made an

1) Tu-shvih:fa-ng-yﬁ-chi-yao, Chap. 53
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onslaught against Pei-ti JL#) and with Ho-nan as a foothold; undertook
- further invasions, when Einperor Wén-ti proc'éeded to - Kan-ch‘fian for
the first time. In the 14th year, the Hsiung-nu invaded the Hsiao-kuan
# B Pass and proceeded to Ku-yang % ¥, whence their scouting hor-
semen went-further to Kan-ch‘tian. In the 6th year of the latter half
of the reign of Emperor Wén-ti, when the Hsitng-nu invaded Shang-
chtin L# and Ytin-chung £, a signal fite of warning was lighted
upon the mo‘untain,v which being relayed on the way, finally reached
Kan-ch‘tian and Ch‘angan. According to the Yu-ti-chih H i, the
palace on Mt. Kan-ch‘ian originates from the Lin-kuang palace # 3t &,
which was built by Shih-huang-ti and was more than 10, 7 in circum-
ference. In the 9nd year of Yiian-féng &%, Emperor Wu-ti of Han
| built, side by side with the Ling-kuang palace, a new palace called the
Kan-ch‘tian and since frequented the place. The palace is 19 [ in circum-
ference and the edifices and towers are comparable to the Chien-chang
B ‘paléce, All the high officials have their summer residences here,
which they occupy to avoid the heat from May to the beginning of
Augu‘st. It is the highest point of the district, and with all the distance
of three hundred I¢ from Ch‘ang-an, the parapets of the Ch‘ang-an castle
are visible from the mountain. Théy havle‘ within the palace the ‘7 ung-
tden-t'ai R E’ or the Heaven-communicating Tower, which stands more
than 100 chang from the ground, all rain and clouds passing by below.
In the 5th year of Yian-so JT ¥, they again constructed here a temple
for worshipping the Heavenly God. The palace was sometimies called
by the name of the Yﬁn-;yang palace and was built, according to the
- Han-chi, in the lst year of 1“ai-chu A#1 by the Emperor for the lords
and princes to stay-at, so that the Emperor might summon and give
- audience to them, listening to their reports.. The princes were thus often
summoned to the palace by the Emperor since. - It was often visited by
Emperor Hsiian-ti, who in the 3rd year of Kan-lu H 5 visited the
Kan-ch'tian palace and received the greetings and tributes of Hu-han-ya
Shan-yii 'F5 8 B F of Hsiung-nu, etc.” , y
Mt. Kan-ch‘iian-shan was thﬁs, as can be seen from the passage,
the guardian mountain of the country, especially for the people of the
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Wei River region, just as was Mt. T‘ai-shan for the people. of the lower
" Huang-ho région, and Mt. Hi-ei H%( for the people of the Japanese
capital Kyoto. " It is no accident, therefore, that a suburban chapel for
the worship of the Heavenly God and a tower were constructed there
during the Han Period. Emperor Wu-ti, who believed in the imlvn"o’rtal
wizards, built the T“ung-t‘ten-i‘ai or the Heaven-communicating .to'Wer,
following the ‘advice of Kung-sun Ching 4 %M, who told the Emperor
that the half human, half divine wizards liked to live in a high tower.
“‘The immortal wizards could be made visible, Kung-sun said, ‘but
they are not; simply because your majesty always pays your visit to the
mountain so abruptly (without making the necessary preparations). If
the Emperor would build a tower, and make all necessary arrangements,
‘the half human deities could certainly be invited to come down to earth’
‘Whereupon the Emperor built the Fei-lien-kuei-kuan 7 8 £ in Chang-
an and the I- yen-shou-kuan RITHM in Kan- ch'tan; and made Kung-
sun prepare all the necessary implements of worship and wait, with
propriety, for the appearance of the half human deities. The Emperor
bullt also the T ung-t‘ien- chmg t‘ai or the Heaven-communicating Tower,
‘ and placing the 1mp1e1nents of worship at the base of the tower, made
all' the preparations to invite the wizards. A new front hall was added
to the .Kan-ch‘ﬁan palace and the old halls also were for the first' time
enlarged.”™ Thus was the Tung-tien-t'ai built with a view to making it
‘convenient for the semi-deities to come down to earth. It is but too
natural that since his religious belief and desires were so strong, he
should have enshrined in the Kan-ch‘tian palace, when he got posses-
sion of them, the metal statues of }siu-t‘u Wang’s. Further if we take
into account the factor that the mountain was an important strategical
position against the Hsiung-nu, the enshrinement of the metal statues
in the Kan-ch‘iian palace by the Emperor would be found to be fraucrht
with a deeper significance.

Thus interpreted, Yane Hsiung's prose-poem well expresses the spirit
of the age, when he compared Mt. Kan-ch‘tan-shan to Mt. Kun-lun-

1) Shif-chi, Chap. 28, Féng-chan-shu.
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shan’ and the Kan-chtian palace * to -the Tzu-wel palace, but is it a
Justlﬁable interpretation to regard-the metal statues as representma the
heavenly emperor of the Tzu-wei- -palace, as Yaxe Hsroxe did ? -Com-
mentiﬁw on the expression of ‘T‘ai-i’ X — as appea‘rs‘ in the. Wén. -hstian,
CHANG HsreN E’Ei% says,. “ Hsiian- -pu is situated on M. Kun lun, -and
is the heavenly habitat, of the emperor The palace (Kan-ch uan) is:also -
 likened to Hstian-pu. ~ The T‘ai-i is the Héavenlj God, and is :considere.d
“to 1ive in the Tzit-wei-palace because: he is helieved to assume bodily
form.”” * The T‘ai-i referred 1o b‘y.YANGg is therefore the chief god of the
3 Tzit-wei-palace, and is the Suprein‘e god of the whole universe. Now the
question 'is, does the metal statue suppor’t;mor the bell-and-hanger high
inits hands really represent the Heavenly God ? By no means can I
regard it as representmo the supreme crod in heaven, but it seems to be.
some’ subordinate god that ‘plays * musie - for - the supreme one. T he
adequacy of the view can, I believe, be demded upon: by studymv the .
metal statues cast by Sh1h huang:ti of Gh‘ln, which had become the
model of the metal statizes in questlon : ‘ '
g Tt was based on his pohcy of concentratmo all the mlhtary power
in the hands of the emperor that the arms of the country were collected
~ and melted by Shih- huang-ti of Ghym to make the_ metal statues, but I
- believe the manufacture of the metal statues was ;.d,o,l.le apparently not
for the decoration of the Iiﬁperial palace, but with some other épiritual.
sigrxiﬁcance‘ For what purpose were they manufactured ?* To “answer
the question, it is necessary. to. know about the ideas Shih- huang=ti held
1ecrard1n<r the Tmperial palace where he enshrined the metal statues.
We are told in the Shih-chi®: - ¢ (the 26th year) Shih- huang ti had as
many as 120,000 rich families rem_o.ved to lHan-yaJng from all over the
country; to settle.” All the Imperial palaces, towers and Shang-lin parks
are gituated on.the south side of the Wei River. Whenever the Emperor
subjugated some new prince, he would build a palace imitating that of
the prince he" conquered, at the head of the Northern Hill Slope of

Han-yang facing the river on the south. A road runs eastward from

1) Shih-chi, Chap. 6, Shih-huang-ti-pén-chi. °
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its Yung-mén #E [ gate, and reaches the Wei and the Ching Rivers.
The place was traversed with corridor ways and crowded . with edifices
and towers, which again were filled with the beauties, bells, and drums
Shih-huang-ti seized from his conquerred princes.” Again.in the 27th
year, ‘“the Emperor built the Hsin-kung 5 & palace on the south side
of the Wel River, and after a while renamed it the Chi-miao #i i or
Polar Texhple likening it to the T‘ien-chi K#& or the celestial poles. . A
road runs from the Chi-miao to Li-shan Hill. He also built the frontal
palace of the Kan-chan palace and an Imperial road connecting the
palace with' Han-yang.” However, the Emperor thought that Han-yang
was peopled too densely, and that the Imperial palaces inherited from
the preceeding rulers .Were,‘ too small. Recalling that it was the custom
of the rulers to construct their capital somewhere between Féng & and
Kao #, as Wén-wang of Chou at Féng and Wu-wang at Kao, “Shih-huang-
ti decided to build his palace in the Shang-lin-yiian Park, on the south
side of the Wei River. He first built at A-fang ¥ 5 the frontal palace,
which extended 500 puw wide from east to west, and 50 chang from
north to south, and could accomodate ten thousand people in the hall,
while the fldor was so high that a five-chang tall flag.could be unfurled
below the floor. A corridor way was built around the palace, and from
immediately helow the palace, led to Mt. Nan-shan, where the top
area was levelled and a gate and a corridor way built. Again another
corridor way was built, leading from A-fang, across the Wei River, and
thence to Han-yang, after the manner in which the celestial Ko-tao B
i# crosses the Miikyi Way and connects with the Ying-shih # 5 con-
stellation. The A-fang palace had not yet been completed, and was
expected to be given a distinguished name;-but as it was situated in
A-fang, the people called it by the name of the A-fang Palace.”® Thus
in view of the fact that in. the 27th year of his reign Shih-huang-ti
renamed the Hsin-kung which he built on the south side of the Wei
River, by the name of the. Chi-miao; and in the 35th year, built the
A-fang Palace in the Shang;lin Park and compared the Wei River to

1) Ibid.
2> Ibid.
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the Milky Way and again likened the corridor way connecting. the
palace and Han-yang to the celestial Ko-tao constellation, it is clear that
Shih-huang-ti likened his palace to the Tzii-wei-kung in’ th‘e sky. .

1f Shih-huang-ti’s palace was likened by him to the celestial Tzu- -
wei Palace, it can be easily imagined that the metal statues énshrined
in the. palace Were probably ‘meant to represent some deities con-
nected . with the _ceiestial Tzii-wei- Palace. The Shi]z-chql”mgédsi HIn
the midst of the sky lie the Tfien-chi stars (Ursa  Major). The
brightest oné of them is the perpetual abode of the T‘ai-i. The thres stars
around are three princes or, as some say, the family of the T‘ai-i. As to
the four starsin the rear, the largest one at the end is the empress, kaﬁd
the other three are the princesses in the seraglio. Around these lie the
- twelve guardian stars or vassals. All these :stars form the Tzii-kung.
Along an edge of a measure-shaped constellation lie three stars ; of the
group, one at.the northern end, sometimes visible and sometimes invisible,
is called the Yin-té K7 or Hidden Virtue.  Three stars lying to the left of
the Tzu-kung form the T‘ien-chiang K # or Celestial Spear Constellation.
The five stars on - the right belong to the T4en-p'ei K#% or Celestial
Reed Constellatlon The six in the rear that cross the Milky Way and
reach the . Yan'—Shlh constellation are called the Ko-tao Constellation.”
tois apparent from this that the astronomical writers of the Ch'in
and Han Periods called the twelve stars lying around the Tzt-wei-kung
constellation with the T‘ai-i in the centre by the name of the Fan-chén
# B or vassals. Now it is natural to conclude that the metal statues
in the Tzi-wei palace-of-.Shih-huang-ti- represented . the_twelve guar-
dian stars. T the twelve metal statues correspond to the twelve
guardian stars, then the Emperor, master of the palace himself, must
have been likened to the T‘ai<i in heaven. This inference is corroborated
by the following passage from the Shil-chi.” “ ‘I, of humble rank, took
up arms and, depvending upon the spirits of the ancestors, suppressed
all the uprisings. The six rulers pleaded guilty, the country has been
restored to peace and order, such that if the present title of the ruler

1) Shih-chi, Chap. 27, Tien-kuan-shu.
© 2) Shih-chi, chap. 6, Ch'in-shih-huang-ti-pén-chi.
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is not revised, it will be impossible to:communicate this success. of ours
to posterity in a fitting manner: I bid’ you to discuss and recommend
to me some suitabls title.” Thereupon all the high" officials® of - state
discussed about a new title and reported to the,‘ Emperor, saying, ‘In
the ancient times of -the -Five Rulers, their territory -was only one
thQLiSé,lld [ in extension, and was surrounded by the regions of hou-fu,
&M and iy R MR, which were outside of the influences of the ernperor,
and 'o'nly a part of the princes paid tribute to the emperor. Having
taken up arms for the cause of justice, Your MaJesty has brought the
country to peace and order, and divided the country into-chin #¥ and
 hsien %% for admmlstratron and’ all' the authorities and powers of the
country have now been concentrated in the hands ‘of Your Majesty,-an
aohlevement that could not be excelled ' even by the Five Rulers V\Tef
i havmo‘ consulted with the scholars of the country, and ﬁndmcr that in

. ancient tlmeb there were - T* 1en-huancr RE, T1 huang ﬁﬂl% and Tai:

~ huang FE, and the highest in rank of them Was T ai- huan«r we, your

subjects, hereby respectfully recommend your Ma]esty to assume the
. title of the T‘ai-huang ; call your ming & ch@h rT ] and your ling 4 chao
H ;-and “‘when your Ma]esty speaks of. yourself, use the word: Chén B
Whe’r‘éupon the xEmperor*told the. oﬁicials to r'emoVe “t'os’ butb retain
hucmg, and adopting the ¢ 7 title of the arcient times, call h1mself
by the title of huang-l7’ B . In other matters he' adopted the récom:
- mendatlons of his officials.””. It was due to his belief in' his’ superrorlty‘
JIn v1rtue to the Three Emperors and the Tive Rulers that, rejecting
the: tltle recommended by hig sub;ec’os Shlh-huanv-tl ‘assumed the title
-of Huanw-tl “If it is recalled in this connection that there was’ supposed

to be no divine or hum’m being stuperior- to the Three Emperors arid

 the Five Rulers,” éxcept the heavenly T‘ai:, then it can be imagined

that Shih-huang-ti compared himself implicitly in his mind ‘to the

T ai-i. Although it wasin the 27th year of his reign that Shih-huang-ti
renamed the Hsin-kung palace the Chi-miao palace, likening it to the
Tzt-wei-kung, there is reason enough to conclude that the metal statues
cast by the Emperor in the 26th year were made to symbolise the twelve
guardian stars in the Tzi-kung constellation, considering  that in the
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26th year the Emperor had assumed the title of Huang-ti, as has been
noted above, comparing himself to the Tai-i. ~If the metal statues of

'Shih-huan'g-ti' symbolised the twelve stars of the Tzil-wei-kung, then the

metal statues. of Hsiu-t'u Wang which were modelled  after those of

Shih-huang-ti, might be regarded as of the same nature. Therefore,
‘Yave Hsioxe may  be Justlﬁed if in the Eulogy of the. ‘Kan-ch‘tan
" Paldce he- mtended R~ Z B’ to mean ‘some such god as represents

* the power and dignity of the T'aii: but if the line'is to be interpreted

to mean ‘the God T‘ai-i represented in a brave manner or pose,’ ‘there
was, we have to: declare, some misunderstanding regarding the nature;k
of the metal statues on the: part of the author of the pfose-poeiﬁ. %

~ As the metal statues of Shih- huang-ti of Ch‘in 1epresentéd the
twelve guardian stars of the Tzti-kung, it is concelvable that they were

placed and enshrined. around the Imperlal palace, or around some altar,

- but we have no record as to the manner in which they were treated

among’ the Hsiung-nu, although the Chinese  religion ~did not in sub-
stance much differ from the ‘Hsiung-nu’s shamanism; in which. heaven
and éarth; the sun and moon, mountains, rivers, seas, and demons and
spirits, and ancesters vere worshipped. The Hsiung-nu called the
heaven ch'eng-li (tingri), and observed, as was already remarked, the
festival of Heaven-worship three times a year. We do not have any
detailed Tecord about the ‘ceremony of Heaven-worship, but I believe the
Hsiung-nu’s festival of the Ching-lu God may s‘uggést something about -
their Heaven-worship. Regarding the Ohin’g-la God, the Han-shu® gives

- the following accounts: “(In Yin-Yang Hsien) there are metaﬂ Statues

of Hsiu-t‘u Wang and three shrines of the God of Ching-lu.” The God"
of Ching-lu was enshrined, accordin‘g to the same source, in the Kan- -
ch‘tian palace, along with the two shrines of Heiu-t'a Wang and of the
metal statues. ‘

“In Yiin-yang there is the shrine of the God of Ching- lu, where
Hsiu-t'a’ Wang is enshrined.”

1) Han-shy, Ohap 28, T1 1i- ch1h Yiin-yang hsien.
2) Han-shu, Chap. 94B, Hsiung-nu-chuan.
3) - Han-shu, Chap. 28, Ti-li-chih.



The note of the T‘ang scholar YEN SHIE-RU on the passage reads :
“ Hsiu-t‘w is the name of a Hsiung-nu prince, and the shrine of the God |
of Ching-lu was originally a Hsiung-nu one.” o

. Waxe Hsmes-camey’s 3 3 supplementary note® to the above passage
“says: “The Hsiung-nu-chuan contains the account of the metal statues
of Hsiu-tu Wang used for his ceremony of Hea\ien-vvorshilﬁ, and also
of the sword of Ching-lu. According to the chapter on Chiao-ssii, there
is a shrine in Yin-yang Hsien, where Hsiu-t‘a Wang is enshrined.
Ching-lv is therefore the mname of Hsiu-t‘u Wang, who was enshrined
and” deited. Accordin.gly the Ching-lu is a Hsiuﬁg-nu shrine, and in
their worship of it, the Chinese are simply imitating the Hsiung-nu.
It is not a shrine where they worship a treasured sword.”

As to the Ohing-lu sword, the Han-shu refers to it, in its descrip-
tion of the scene when Han Ch‘ang # & and Chang Méng ¥ 1%, dis-
patched by the Emperor Ytan-ti of Han to the Hsiung-nu Emperor
Hu-han-ya Shan-yti ' % 8 F, went through the ceremony of pledging’
the covenant between the two emperors. We are told in the Han-shu®™:
“Han Ch‘ang and Chang Méng, along with the Hsiung-nu Emperor and

' his ministers of state, made an ascent of the Mountain, east of the No
River & 7K. Then they killed a white horse, and with the Ching-lu sword
and gold lju-li % H 3, stirred up wine. Then pouring the mixed wine
" into a cup, which- was made of the skull of a Yieh-shih king who had
been killed by Lao-shang Shan-yii, and drinking of it, they pledged a
covenant with each other.” Commenting on the passage, Yine CHAO
M %) remarks that the Ching-lu is the name of the treasured sword
" of the Hsiung-nu. F. Hirtm,” showing that the Hsiung-nu word
‘Ching-lu’ is related to ‘kyngyrak’ meaning a knife in the Teleut
language of the Turkish linguistic family, and also to ‘gingrek’ in
Eastern Turkistan, proved that Yine Crao’s note quoted above is correct.

He also tried to conclude from this linguistic relationship that the

1) Han-shu-pu-chiu., Chap. 28a, Ti-li-chih, p. 30a.
2) Han-shy, Chap. 94b, Hsiung-nu-chuan.
3) Hirtm, Ahnentafel Atlilas, p. 223.

+



Hsiuncr-nu belong to the Turkish race. Acram I believe the  Hsiung-nu
word may. also be related to the Mongolian word ‘ kingara’, which
according to Kowarewski” means a double-edged sword. In Wayan,
one of the Iran Languages, the sword is called ‘yingar’; in Chitral,
‘xanger’ or ¢ Xongdw > and in Persian, ‘ yangar’ or ‘xingar’?  The
probability is that gingrak in -Tur‘kish,and‘ kingara in Mon_golian, ‘were
- derived from these Iran expressions. If this view is correct, the remark
~ in the Han-shu, that the shrine of the God of Ching-lu is +the one where
Hsiu-t' Wang is enshrined, and Waxg HSIEN CHIEN'S view that Ching-
lu is the name of Hsiu-tu Wang and. - that acoordmcrly the shrine of
~ the God of Ching- lw is' not one for Worshlppmcr the treasured sword are -
both wrong. . The name of the Ching-lu God was probably derived from
* the fact that the Ching-lu or the treasured sword ‘was actually enshrmed_
in the Hsmncr-nu s land. : : .
Among the nomadic races that 1nhab1ted northern Asia, there were
: 'riot a_few that Worshlpped swords.. The most famous is. ‘Heroporus’
account of the custom of the Scythmns To quote from h1m “In each
 district, in the place Where the. mamstmtes assemble is érected a struc-
ture sacred to Mars, of the followmcr kmd Bundles of faggots are
" heaped up to the length and breadth of three stades, but less in height;
on the top of this a square platform is formed ; and Lhree of the sides
are perpendlcular, but on the fourth it is a@cess1ble On th1s ‘heap an
old iron scimetar is placed by each. tribe, and this i is-the image of Mars;
and to this scimetar they . bring yearly sacmﬁces of cattle and horses ;
and to these scimetars they offer more sacmﬁces than to the rest of the
gods Whatever enemies they take ahve, of these they sa,crlﬁce one. in
a hundred .after they have poured a libation of wine on their heads._ '
they cut the throats of the men over a bowl; then having carlled the
bowl on to the heap of faggots, they pour the blood over the scimetar.”
According to Ammianus Marcellinus,” there was also a custom of wor-
éhipping a sword among the Quadens and the Alans of the Iran stock.

1) Kowarewskr, Dictionnaire Mongol-Russe-Frangais, p. 2523a.
2) TomascmEE, Centralasiatische Studisn, II, p. 801.

3) Heroporus, Bk. 4, Chap. 62.

4) " AvmiaNus MAgrceLLiNog, lib. XXXV ¢.'2.
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A legend has it also that Attila, the chieftain of the Huns, discovered
a sword hidden in the grasses, and worshipped it as a gift from Heaven.
Judging from these accounts, the probability is that the Hsiung-nu had
a similar custom of worshipping a- sword, and called the deity> represented
by it the ‘Ching-lu God’ or the god of a sword. The Hsiung-nu
celebrated three festivals of Heaven-worship in a year; in the first
month, "and in spring and autumn. In the autumn festival they
observed the ceremony in Tai-lin, which consisted, acéording to YEx
Smra-xu”, in walking round forest trees. The Hsien-pei had a similar
rite from ancient times, in which, because of the lack of forest trees,
they erected willow and aspen branches, and then all the horse riders
ran around the branches three times and stopped. This is the custom
that the Hsien-pei inherited from the Hsiung-nu. These rites of Heaven-
worship of the Hsiuhg-nu and the Héien-pei were, there is reason to believe,
“of the same nature as those of the Manchu who erected big trees in
their ceremony of Heaven-worship of the peoplé' of Ma-han /% # who-
erected su-t‘y # # pole in a similar way, and of the ancient Chinese who
in their Féng-ch‘an # i ceremony of Heaven-worship, built a yiian-
chiv Bl K mound and erected stone columns, and in their Shé jit cere-
mony of Earth-worship built an altar and erected trees or stone columns
on it. Therefore the real objects of the worship of the Hsiung-nu as
well as of the other peoples who used trees or stone columns instead of
the Hsiung-nu’s. sword, were not the articles thus erected, but something
else represented by them. Seen in this light, the actual imagé of the .
god, which Hsiu-t‘u Wang of the Hsiung-nu deified in their festival of
Heaven-worship, was, I am inclined to believe, the Ching-lu or the
sword on the altar, and the metal statues which they inherited from
‘the Chinese were probably enshrined as secondary gods for the occasion.

When I stated that the metal statues witnessed and described by
Yane Hswwe in his Kan-ch‘Gan-Fu were manufactuaed after the model
of the metal statues of Shih-huang-ti, I based my belief on the passage
“@AEx ARG S ” and here I want to add that my inference is

1) Shikh-chi, chap. 110, Hsiung-nu-chuan, Note on Tai-lin.
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strengthened by the passage immediately following the above: “ % i »
HFLEE” 4 Bk x 7 expresses, according to the commentary of the Wén-
hsilan, the state of the dragon-scales being opened and erected, or “##”
means the state of opening and expanding, and “FEH” means some-
thing like dragon-scale. Thus the passage represents the manner of the
metal statues looking brave and vigorous with their dragon-like scales
being opened and erected. It was a favourite idea and design among
the ‘ancient Chinese to represent a deity as having a dragon:like body, -
as can be seen in an account in the Shih-chi? of a Hst Fu % & who
was, accdfding to Wu Pi fi 8%, dispatchied by Shih-huang-ti of Ch'in to
Féng-lai #3€ to look for some divine medicine. The Shih-chi gives
‘the following account as the remark of Wu Pi: “ Hsit Fu was dispafched
by the Emperor to look for some mysterious matter in the sea, and on
returning hbme, made ‘a fictitious report to the emperor; of his' trip
saying, ‘When I saw a great god in the sea, he asked me if I was a
messerfger from the Western Emperor. Yes, T replied: Then he asked
me what T was looking for. I said;, I respectfully entreat you to give
me somé_ elixir of life. The god- said, Your Emperor is not pious
enough toward the gods, go, although you could see the god, you would
not be. able to get the remedy. So saying, he led e northeast to Mt:
Féng-lai-shan.  There I saw the gate of the Chik- ch'éng Palace ¥ 5 &
B8 and a divine messenger, who was copper-coloured and’ dragon-shaped
and was shining all around’ ” Thus the deity that attended upon the
great Uod of Fencr—lal was copper-coloured and dracron shaped, and was
' probably very much like the Fu hsi K% and Ni-kua X4, who were,
according to the Chinese legend, snake-bodied and human-headed, and
are represented, in the bas-reliefs of the two gods in the Wu familby’s
stone chamber of the Later Han Period, as being human-shaped in the
upper part.(')f the body and having crowns on their heads, and a carpen-
ter’s square (F'u-hsi) and a compass (Nii-kua) respectively in their hands,
and being dragon-shaped in the lower part of the body, with their tails _

intertwined. Hsi Fu's story is quite an invention, but his description

1) Sadh-chi, Chap. 118, Biography of Hwai-nan-wang.
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of the deity as dragon-shaped in the body, certainly reflects the ideas
of the people at large of the day regarding the deities. The only ques-
tion is, why did he represent the deity as copper-coloured ? The pro-
bability is that he must have seen something like that before, as it is
hardly possible for any image to occur to our mind unless it has once
been experienced in part or whole before. The chances are that he saw
the metal statues in the palace of Shih-huang-ti and came to associate
his fictitious deity with the copper-colouréd statues, or he was under
the influence of the impressions he had received before from some
statues of deities made usually of copper.

While the deities of Féng-lai Island as described by Hsu Fu of
Chfin as well as Fu-hsi and Ni-kua were human- headed and dragon-
bodied, the metal statues of Shih-huang-ti and of Hsiu-t'u Wang were

apparently of a human figure with human heads and limbs. Theonly-

peculiarity was seemingly that the dragon scales grew over their whole
body except the head. Showing the stages in the development of the
ideas of the Chinese regarding the deities, a very interesting phenomenon
is, presented by the difference in representation between such deities as
Fu-hsi and Ni-kua with the human-shaped upper half and the dragon-
shaped lower half, and the metal statues of Shih-huang-ti and Hsiu-t‘u
Wang covered with dragon-like scales all over the body. In the primi-
tive state of mind everywhere, the people had a belief that deities and
spirits make their appearance in the form of certain animals. Itis a relic
of the primitive ideas that the Chinese of ancient times represented the gods
of the four bearings of the East, West, North and South as blue dragon,
white tiger, black tortoise, and red bird respectively. Some of the re-
ligious ceremonial implements of the Chou period are found manufactured
in the form of some mysterious animals, or cast with some pictures of
those animals on the surface. Those shapes of the ceremonial implements
and the designs on their surface were made not only for decoration as
some of us think, but also as a representation of the deities. With the
development of the ideas of the deities, however, they gradually came to
assume human bodies, casting off animal forms. The dragon-bodied,
human-headed deities as described by Hsii Fu, the Shén-nung i & or the
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agricultural deity with a human head and cow-like neck, and the human-
headed, snake-bodied Fu-hsi and Nii-kua, represent the transitory stages in
the ideas of the deities from animal form to personification.  The metal
statues of Shih-huang-ti and Hsiu-t‘u VVanvg took the form of a mah‘in
all respects, except the dragon-scaled skin, which is a relic of the ideas
of the deities of the preceeding age, reminiscent of the dragon body.
In spite of some such changes in idéas being recoo“nisyed in the Ch‘n
period, some arts stuck to the older form of expression, as, for ‘example,
in the bas-reliefs of the Fu-hsi and Nit-kua in the Wu's family stone
chataber, which are the products of the Later Han period. However,
since Fu-hsi came to be identified with the déity called Tung-wang-fu
W E A, and Nit-kua with Hsi- wang-mu P £ &, the representatlon of
the deities in the animal form went out of use. Among K. Tomi-
oxa’s collection of Chinese mirrors of the Han period,” there is one
with a figure on the back representing a deity sitting on a round-
" shaped seat, and another seatiﬁg herself on a square-shaped seat, the
two deities facing each other. The former is Tung-wang-f{l ‘or the
Fu-sang-mu-kung # K% (Tree Prince of Fu-sang), and the latter
Hsi-wang-mu or Chin-mu % (Metal Mother). According to the
Chinese pri’neiple of the Y4in and Yand duality, the circle and square
are supposed to- represent Heaven and Earth or the Yang and Yfm, and
it is based upon this idea that Fu-hsi and Ni-kua are symbohsed Te-
spectively by a compass and a corpenter s square. The bas-reliefs of the
two deities on the wall of Wu's family stone chamber are therefore
believed to represent the two deities exchanging the spirits of Yin and
Yang with each other, and giving birth-to all things in the universe.
It is due to the Taoist idesd about it that a mirror was regarded ag a
sort of spiritual article, endowed with the power of driﬁng off evils,
for, according to the Taoist conception, the two sides of the mirror
represent the two great principles of ¥in-VYang, the obverse side repre-
sentiug the ¢ T'ao’ that transcends existence and nothingness and reflects

everyting on its crystal-clear surface, while the reverse side represents,

)

1 A ;§tudy on the Old Chinese Mirrors & OHEE, p. 81
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in the picture of the Four Gods of Bearings, Tung-wang-fu and Hsi-
wang-mu, or circle and square, a scene of the two principles in intercourse
with each other and giving birth to all things in the universe. -

If T am not mistaken in this interpretation of the metal statues of
Shih-huang-ti and Hsiu-t'w Wang, they are to be regardéd as represen-
ting the twelve stars of the Tzi-wei-kung constellation of the north
pole and the deities of high rank in the religious ideas of the day.
Contrary to this. view, however, the Han-shu, Wu-hsing.chih 7 47 &,
treats the metal statues as representing the barbarians who made their
appearance as evil omens,—a view which hitherto often ‘proved a
hindrance to the acceptance of such an.interpretation as mine. T.et me
quote the passage here and criticise it. “ (According to the Chfun-ch'du)
in the 11th year of Prince Wén of Lu, the Emperor defeated the Northern .
Barbarians at Chien §i#, when, according to both Commentaries on the
Ch'un-ch'iu, by Ku-riane 8% and Kure-vaxe & ¥, three brother giants
appeared, and one of them progeeded to Lu %, a second to Chi 7, and
the third to Chin . But they were all killed, and their coripses covered.
as much space as nine mou M. What was the intention of these writers
in giving an account of such monstrous giants ? Liv Hsrane %[ of
Han thought that the three kingdoms were to blame for the decline of
the Chou Dynasty. He felt a warning from Heaven as if these words
had been spoken: ° They do not observe propriety, nor do they follow
the ways of their ancestors, and are behaving just like the barbarians.
The three kingdoms are now in danger of downfall” After that there
occurred extraordinarily odious incidents such as usurpation, and murder-
of superiors by men of inferior rank or position, almost approaching in f
enormity .the murder of the emperor by a subject. L1y Y1 %8k thought.
that extraordinarily odious happenings in human society were evil omens
~of some greater disaster.....The principles of the universe regard man.
as the noblest of all that exists. If there are any extraordinarily odious.
happenings in human society, they all take place according to the rules.
of Heaven. This is the so-called ¢ disease of the. murder of ‘a superior:
by a man of inferior rank or position’. The I-chuan % # of CHive

Faxe 3B says, ‘If a ruler is tyrannous and hates the wise, some
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ominous giant barbarian will make his appearancé in - his country..
Again, if a ruler decorates his palace only and leaves hls people destitute;
some giant barbarian will appear and the ruler will be made a captive.’
1t is written in the Shili-chi that in the 26th year of Shih-huang-ti of
Ch'in’s reign, there appeared in Lin-t‘ao & ¥k giants, twelve in all, in
barbarian élothes; standing five chang high, and leaving six ch'éh long
footprints on the ground when they walked. It WES & bwarnin‘g from
Heaven as if to say, ¢ You must abstain from the ways of the barbarians.
Otherwise, woe be unto you!” Shih- huang-ti who: in’ that year had. for
the first time annexed the six countries to his empire, took the evil
omen. for an ausplclous swn, and belnw even dehcrhted with the appear-
arice of the s1gu, assembled all t_he- arms of the country, and melted
" them to manufactm'e twelve metal statues, which he made to represent
the giants. The emperor, ﬁnally, comparlnw hlmself to the ancient
sages; ordered all the poetmal and - other ertmcrs in existence “to be
burned, and the scholars to be bmled ahve 1n pits. He ‘became dlss1pated
“and tyrannous ; and Wlshed and endeavoured to enlarcre hig terrltory,
and in the south  made the Five. Mountam Ranoves the defence line of
the’ empire in that direction, and in the north bmldmo“ the Great Wall,
‘ 'prepared against the i mvasmns of the Northern and Southern barbarlans
The Great Wall Whlch was built by cuttmo mountams or ﬁlhng up
Valleys, orlwmates ab Lin-tao (the present Min HSLen, Kan-su H 7 iE )
in the West, and extends as far as Llao tunv :@‘;K (the present Liao-
yang E P in Manchurla) i the ant coverlncr a distance of several
thousand I3.  As the result, the Chiin Emplre went to ruin fourteen
* years after the -giants had made theu' appearance.”

- According to the passage just qudted,f Shih-huang—ti of Chin took
the "appearance of the giant barbarians at Lin-tao on the extreme
‘western frontier of the Empire, for a good omen and cast twelve metal
statues. But how could it possibly be ? It is positively inconceivable
that Shih-huang-ti who built the Great Wall and made it: his work for
the remainder of his life to repulse the invasions of the barbarians for
the safety of the empire, took the appearance of the giant barbarians

for an auspicious omen of the times. I am inclined to believe that the



author of the Wu-hsing-chih, disp_leased with Shih-huang-t‘i’s' regime,
tried to criticise the Emperor in his Wrﬁingg with a view to leaving
moral lessons to posterity. =~ According to Confucianism, those acts of the
emperor that are against the ways of the good rulers of ancient times,
| are called the ‘ways of the barbarians,’ while Taoism treats omens as
War:nings ‘against the times. The author of the Wu-hsing-chih may
probably have conceived, by making use of the two ideas of Confucianism
and Taoism, the idea of the giant barbarians having, in the form of
an omen, proved a warning to the emperor. Probably he may have
tried to associate the metal statues and the west, where the barbarians
made their appearance, because the west is, according to- the Wu-hsing
theory or'the Five Elements Theory, the bearing of metal; also, he
may have purposely staged their appearance at Lin-t'ao, because it is- .
the point where the Great Wall originates, and by its construction the
- people were most distressed ; and he may have fabricated twelve glants
as tall as five chang to be associated with the twelve metal statues of
Shih-huang-ti: It is a fact acknowledged by Chinese scholars that the
Wu-hsing-chih is fraught with many inconsistencies and fabrications ;
and thig story regarding the metal statues of Shih-huang-ti ‘has long
been the cause of deludlmor readers. : :

Now that it has been established. that the metal statues of Hsm tu .
Wang were an importation from China to the Hsiung-nu land, and that
. the method of manufacturing followed that of the statues of Shih-
hqarng-ti,Athe'Buddhistic image theory of the mietal statues has been; I
believe, dealt a fatal blow. -However, the metal statues cast by the
Chlnese of the Han period are found related, in a sense, to the bronze
Buddhistic statues, so I believe it will not be entirely out of place to
clarify the situatio'n’ in these pages. When were the first bronze statues
of Buddha in China cast? The question has not, in sp1te of its im-
portance in the history of Buddhlstlc art, received as much attention as
it deserves, and I find hardly a single exhaustive treatment of the
subject has ever been published, with the exception of an article entitled

“On the Origin of the Buddhistic Temple or Tower in China’ by
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8. Orant’. - Basing his judgements upon the text in the Hou-han-shy
and the San-kuo-chik, Oraxi concluded that the first man-: ever to
build a Buddhistic temple or tower in China was Tsé Yu % @, and the
first Buddhistic temple or tower in China dates from somewhere around
the 2nd- year of Chu-p‘ing #13 or 191 A.D. Although he declared that
the architectural style of the temple tower and the castmcr of the Bud-
dhistic images there enshrined, which are referred to in those volumeS'
‘were, very interesting sqb;ects for study, he-left the questions untouched;
which' form in ‘my opinion very . important material for the. study of
the history of Buddhistic art.  Let me quote from the two books men-
tioned above. and comment on the passages. ' '

“ Pirst Tsé Yu of the same provmce (or Tan- yancr J3 85 wiz. modern :

Nan-king) -assembling - sevéral hundred people, went with them to

- Governor Tao Chien P4 # and appealed to him for help, who thereupon

appomted him supermtendent of the provisions for the three provinces
of Kuang-ling E%F%, Hsia-chiu TEISF and P‘éng-ch'éng ¥4, Tsé Yu
hdwever- took advantage of the éppointlﬁent and cut off the supplies
of ‘provisions from the three provinces, -and built & Buddhistic temple
“with enthusmsm ‘He oonstructed a- several-storied edifice and placed
several laye1s of metal vessels upon - the top. The bhall and its surroun:
dmcr floor space at the base could accomodate about three thousand
people. He also made a gilded metal statue of Buddha, and ‘clothed
it with embroide‘réd brocade, and whenever he»o’bservéd'the éeremony
of pouring water upon it, 11e-prepa.red seats; 'togeth‘er with much fqod
and drink,. on: the roads for the spectators of the tower and. ceremony.
Those who came to see the tower and ceremony and had their meals
thus on the roads, numbered' 1ﬁoro than ten thousand.”

“Tsd Yu of Tan-yang provmce first assembled several hundred
peopl@ and went with them to Governor Tao Chien of Hsti-chou #
and appealed for help, who thereupon put him in charge of the food
supplies of Kuang-ling and P‘éng-ch‘éng. Tsé Yu then became unruly,
killed of:ﬁcia.ls: as he pleased, and cutting off the food supplies of the

1) XTRic ﬁ"h‘ o fhspstsL R FICH T, Toyo Gakuho, Vol. XT, No. 1, pp. 69-101.
%) Hou-han-shuy, Chap. 1083, Biography of Tao Chien.



three provinces, took possession of the provisions himself. Then he
built a Buddhist temple with enthusiasm andmaking a human statue
of copper, gilded it and clothed it with ernbroidered brocade. He also
built a several-storied edifice, and placed nine layers of copper vessels
upon its top The hall at the base of the tower could accomodate more
than three thousand people.. He made those assembled read the Budd-
histic sutras, and if there was anybody in his province and neighbourhood
who was favourably inclined toward Buddha, hé let him come and listen
4to the talk on Buddha, and sometimes even sent for - them exempting
them from corvée. Thus were assembled more than five thousand people
from far and near. Whenever he observed the ceremony of pouring
water upon the statue of Buddha, he prepared, for. the spectators of the
ceremony, seats with much food and drink on the roads extending  for
scores of l4. The spectators who thus came and had their meals served;
numbered almost ten th‘ousa‘nd, and the expenses thus incurred amounted
to hundreds of millions.”””

Both of the passa(res make allusion to the statue of Buddha, and
~agree in the statement, though with some minor diffrences, that the
bronze statue was clothed with embroidered brocade. In view of the fact
that all the Buddha statues diséovered in Gandhara,. the home of the
Buddhistic art, were of stone, and not a single metal_statue'Was excavated
there, it must be regarded as a very important incident in the history of ‘
Buddhistic art, that this Buddha statue of bronze was made by the
Chinese in the Later Han Period some ‘time about the year 191 A.D,
although bronze statues of Buddha w ‘Wwere common in later times in China,
Japan, and Korea. The earliest and most famous account of ‘the makmg
of a statue of Buddha is found in the Anguttara Nikaya *§ — B &5,
To give an outline of the story, When Buddha was in Jétavana vihara
B4 he wished to preach the Buddhistic gospel to his mother
Princess Maya BE WA in the Thirtythird Heaven, and, makmg an

ascent thither, he suddenly disappeared from this world. People were

1) San-kuo-chih, Wu-chih, Chap. 4, Biography of Lin Yao 2| %?
2) Chap. 28, Ting-fa-pin J #% 5, .



all alarmed and sorrowful. Especially King. Udayana % 1% F lamented
the disappearance so as almost to die, and summoning celebrated artists
of the country, had a Buddha image made of'séndal-wood. On hearing
of this, King Prasenajit B #7 B E also had an image, of pure gold, of
Buddha cast. Thus was started, according to the s;cory, the custom of
making Buddha images. Commenting on the account, B. Marsumoro”
declared that the legend must be an afterthought to give the colour of
sanctity to the origin of the images of Buddha, after some images had
already come into éxistence: and that this part of the sutra. is most
probébly a fabrication of a later period, seeing that the Pali text of the
same sufra-is without the story. -Among the many passages 'in. the
Saddharmapunpdarike Sutra #3E#E containing ‘allusions to the merit of
making images of Buddha or building Buddhistic towers, the following
gives special indportén’cé to making statues of Buddha.  “If for'the sake
of Buddha a man makes and sets ﬁp -various types of Buddhistic images,
he has already grasped the truth of Buddhism. He will sometimes make
the statue of the Seven Precious ‘Things, such as brass, copper, nickel,
péwtér, lead and tin, and decorate it in a splendid way with ¢higo-ch'i-
pu B EA. Such a man has already grapsed the truth of Buddhism.”?
The'passage leaves no doubt that at the time when the Saddharmapun-
darika Sutra /jﬁ%‘ﬁ # was edited, the Indians had alreadyexe’cuted-s‘ome‘
images of.B_uddha, ‘making use of metal as well as wood and clay. 'It_'
can not be ascertained when the original edition was completed, but the
man’ who tranyslatéd the Sutra into Chinese was a Western ‘priest named
Chu Fa-hu 2% 3#, who came to Lo-yang in 266 A.D. and was engaged
in the work of translation until 817 A.D» The Chinese translation
must have been completed, thereforé, during the period 266 to 317 A. D,
that is, more than a huhdréd years later than the time when ’lfs,év Yu
of the Later Han Period cast a metal statue of Buddha. If such is the
case, and considering the comparative prOmptne'ss with which the Indian

editions of the sutras usually were brought to Cliina after their coxhpie-

1) Tetzugaku-kenkyu, Vol. I, No. 1.
2) Saddharmapunddrike Swira; Vol. 1.
3) Naxso’s Catalogue of the Tripitaka, p. 391.



tion, - tHe 'date when the Inidian edition of the 'Saddhariapundarika Satra
R was compléted ‘in India’ nﬁgﬁt'_ not-be very distant from the time
When ftS;‘ Chineéé"rtrun’slaﬁén“%vé{s’ é&nﬁle’ced so that we are Justlhed' in
assumlncr that by the Later Han Perlod the Indlan edltlon had not yet
been broucrht out, o it e e

“Tf it Has been estabhshed that the 1ma0"es of Buddha, and the sutias

~ that contain-allusions ‘to the»m, made their' first appearance not earlier

‘than *the Latetr Han Period, and that the Buddha images that wers
* diseovered around Gandbara, were all of 's’poue,' and whatever . metal
‘étal’ﬁues' of Budé.lha’»v'v‘érfe‘disc‘o'%zeféd" in Tndia belonged to the period miot
”eaﬂiéi' "tiién" the fifth “century, then' it may be inferred ‘that the metal
statue of ‘Buddha manufactired in the Chu-peng Era (190- 193 A.D)

) *of the Later Han Pemod is proved to be the first of its kind ever made.

. The questlon thenis, was the Chinese: rhétallurgy of the- day sufﬁmently
advanced to-allow the castmg of* a metal sﬁatue 7 Some evidence. can
’be offered here 1o show that ‘the art was quite advanced in China from

ancmnt times. oy example, they had stch ceremonlal articles as the

s .trlpod kettle i the very ‘early days of ‘their hlqtory, and the art of

’castmg a metal statue was - Lnowu to- them from ancient- times. :In v‘an‘
'\arﬁicle'éntitiled' “On the Metal Statues and ‘the “Bell and Hanger,
T, FUJITA“ 01tes two 1mportfmt facts’ regardmg the manufacture of bronzé -
: statues in ‘China. “Oné is the case of Kan‘ Kou-chien of Yteh. & £ &
B, ‘who;” accordmg ‘to the: Yiieh- -yi?; ‘in recognition' of his: meritorious
’servmes besidés enfeoffing I‘an Li 75# with 300 04 of land in H1.11~Ch1
@4’:’& ‘had 'a Statue of Fan Li ‘made of coppér; and | enshrined - ‘it The
~other‘is an a¢count in the Hsin-shu®; according to which chr Huai-
‘wang of Ch‘w % 1 E had the. statues of Kings and Princes of the Middle
mevdom made ‘and had themi accompany “him whenever he went forth.
Conmdermg ‘that it was in 473 B. €. that Fad Li left King Kou-chien,
after having helped-him to overthrow the Kingdom of Wu %, and that
?Hi‘i‘én;wang -of Ch‘u was'on’ the: throné from 828 to 296.B. C., it must

1) ﬁﬂ%ﬁklﬂow'c.- R
2) Kuo-yu, chap. 21, Yieh-yi HEp =
8) Cmia I, Hsin-shu, chap. 6. ’
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be admitted that the Chinese metallurgy in the Period of the, Contendmff
States was advanced enough to allow of their casting a metal statue even
if we grant that the account of Fan Li’s statu,e ‘being cast by King
 Kou- chien might have been a fabrlcatlon of some later perlod Hence
- Shih- hufmg ti of Ch‘in was able to get a blg metal statue eas’ﬁ that
’ Welghed as much as twelve chin. The art apparently contmued to make
progress throudh the Former and Later Han Periods, Wu-ti of Han is
said to. have cast big ceremonlal ‘instruments and. 1macres of 0fods or
eplrlts and the copper columns for _supporting the O’heng lu- p an’ ABR
or Dew- receiving Veseel that stood. thlrty chang hlgh and measured seven

stretches of a.man’s armg in cu'cumference We .are’ aoaln told in the .-

,Hou han-shu, = (in. the 3rd year of Chung -piing FF or 186 A. .D.). the
: Emperor again had the Yi- tanor-tlen FEE Palace repa,lred and had cast
four eaeh of copper human statues,. yellow bells, and tien- lu Rk animals
“and -toads;™ and again, ““the ‘Emperor had -the Kou- tun-ling ?’Jfﬁ &
Sung Tien 7R #H repalr the Yi-tang Palace of the Nan- kunw, and had
the Yeh- tmcr-hno' ® JEA Pi Lan £ & cast and place four copper humdn-
statues. at the T anw-lung AR or the Eastern Gate and the Hsuan wi
CZ# or the Northern Gate ; ~and. also ‘had four bells measuring . two
thousand hu #-cast and - placed in front of th‘e, Yu—,tang and  Ydn-t' al-
- tien EER Palaces 73 The ‘Wei ltao i?&ﬁ§35 aléo says: o« In this year
(237 A.D) the Emperor tried to remove to the Lapltal the bells and
handers, metal camels, metal human statues, and the Ohenq lu-p an or
Dew-receiving Vessel from Chang-an. But ‘the metal statues ploved too:
‘héavy to transport, and after being earrled as far as Pa- ch‘encr B, had
to be left there. Thereupon the Emperon, requlsltlomnv copper from
the people,” and casting two metal statues, named them Wéng- chu'ng

% and placed them outside the Ssii-ma-mén 7 E% Fq G_at;e.” Taklng
_into consideration that in the 8rd year of Chung-p‘ing (186, A.D)
Emperor Ling-ti E % of the Later Han Peried casgt a metal statue, and
in the first year of Ching-chu %% (237 A.D.) Emperor Ming-ti ¥ 7§

1) . Hou-han-shu, Chap. 8, Ling-ti-chi g?;ﬁ?ﬁ:a
2) Ibid, Chap. 108, Biography of Chang Jang. 353k
8) Wei-chih, Chap. 3, Note. .
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of Wei also cast, a metal statue, it is only natural that the metallurgical
method then prevailing in China should have exercised some influence
upon the m_ethod_ of the manufacture of the metal statue of Buddha .
~cast by Tsé Yu in the 2nd year of Chu-péng (191 A.D.). That is,
there resulted the metal sta;tUe of Buddha when the stone statue of
Buddha éf the'Indian; style Waé imported to China and the Chinese
method then prevalhnv in the manufacture of metal statues was applied V
to the manufacture of the Buddhistic statue. §
~ Just as something new of their OWn Was added by the Chinese, to
, the older Indian idea regardm«r the manufacture of the image of
'Buddh@ when it was first imported to China from India, so, when the
: Ipdian idea. of the tower was imported to China, they incorporated some
2 ideas of their own in the style and method of the construction of the
Buddhistic temple tower or stupa where the images of Buddha were to be
enshrined. If we return to the passages above quoted, o
“J:%EA{% TF—EE@ LEEAE RS ‘F.:’F/\” (rouhanshu)
E “ﬁﬁﬂﬁ%jbﬁ THEIL %?é"f%‘\*ﬁcﬁé‘)\” (Wu-chih),
- we ﬁnd that L?ﬁé%’ﬁx in the Hou-hon- slw corresponds fo * 8 % jL\
E’ in the Wu-chih, both passages referring to. the annulets at the top
cof the temple tower. According to ‘the,; qujc]L_’bh ,there; weré nine such
rings in fhe'temple tower in question. ¢'F %E?E’ alludes to a several-
kvstor1ed edifice with four- gided roofs on each. storey. The last sentences
in both passages demonstrate that the O"rou,nd ﬂoor of the edifice was
high andwlde. The ko P&E] as a Chlnese letter hag several different
meapings, dependmg_ upon the pe;:lo_d and place and when and Where
it was used.’ 'Rega;rding its meanings, the K ng-hsf;;tzd-tim RS
says: ¢ Accoraing to the Yii-pien EH, it tgleari_,s “low H#? or a
sforeyed edifice, as ° Yang, kVHsiu,n_g} collated. books at the T‘ien-lu Ko K ik
B; and the Chéng-tzi-t'ung IE 8, referring to the Palaces of Han,
says, ‘The Chi-lin-ko EtBERI and the T‘ien-lu-ko were built by Hsiao
Ho #if7, and the Emperor used to keep his treasured books and some-
times invite the scholars there.”” Ko B in this sense means an adytum,
where. the images of Buddha are to. be enshrined. It also means a

storeyed edifice as we have seen above, and here in the sentence it refers
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fo ‘a very high ground floor ag hlgh as an ordlnary two storeyed bulldmg
There ate: not any -detdils about- the column- of. the annulets g1ven 1
either of"the passages, but judging from the descmptmn that nlne layers
of copper vessels or. annulets were “hung. around the eolumn, it can be
imagined «that the column was of cons1derable hewht The hewht of |
‘the column can also'be mferred from a passaofe of thé Wei-chih, in the
Chapter on the Ma. Han %i‘l%, “where the customs ‘of the people are
described. Tt says: “Thereis in every provmce a specm] district called
S ourt'y BB Where they ‘érect ‘some high* posts and hangmo* ‘some
drums and bells upon them, Worsh1p the1r sp1r1ts there In case any
refuoree fled into the district; he was never to be givén over to anybody,’
so that the place became a klnd of hot-bed of criminals; The manner
in which the su-t‘y is set up in - the district resembles the way a stupa '
stands hlcrh in a’ temple, but what is done in the one is different from -
‘what takes place in the other, from the stfmdpomt of crood and. evil,
\v1rtue and. vice.” The. su-tu here referred to corresponds to ‘sot-tui’ in
‘Korean, and means a post standmo hmh Therefore the compamson of
the SU- tu’ W1th the fu tu % (temple tower) in the passage is meant to:
show how. high the annulets on the top of the temple ed1ﬁce towered:
No mention is made in the two - books above quoted of’ ‘the kind. of v
'matemals of which T Yu Dbuilt: his temple tower, but considering: the-
space of time (between two: years or two years ‘and a half, from 190 to
193 A. D. ); during which he 18 supposed to have completed the tower,
ag’ O’I‘ANIS study shows,’ we may be justified in supposing that the
material was Wood and ‘not storie which would have needed a 1onger :
time .and indre labour. - .
I believe it would not be wide of the mark if we described the
“tower” built by Tsé Yu as somethmg like a several- storeyed tower, Wlth a
high ground floor and &t the top a column of nine- layers of annuléts:
This style is similar to the one adopted in Jepanese tovvers and also
to that of the Wei Per1od Upon What was. Tse Yus tower modelled?

-As to the Indmn towers or stupas, there are some d1fferences among

i

... '1). Wei-chih, Chap.’ 90, Tung-i-chuan,



them, dependmtr upun. then' lgcality. - For. mstance, the towers of Céntral
,Indla have square or round. bases; semi-circular bodies and a. relatively
short column of annulets, ‘while those of the North-western part.of Tridia,
: Afghamstan, and Central. Asm have bases. Wlth staurs long conie- ehaped
bodles and tall. columns of annulets,” so .that. no reSemblance can be
recocmsed between these towers. and that of Tsd Yu. The ‘Chiso-li-fu:
‘tu B E Tower of Gandhara, however, which may be régarded as
'a, mod1ﬁcat10n or a development of-the towers of Indian style presents
some resemblances to the tower of Tsé Yu.  The style of the Chiao-li-
fu-t° u, as desombed by the: Lo-yang-chia-lan-chi # W EFC and the
'Hsz -yu-chs P93 5T, is, generally ‘speaking, practically the same as that
of the tower of Buddhagaya still existent, with the. square-shaped base,
* conie- shaped body d1v1ded into several storeys,.a remark(xbly tall. column
of annulets, : and the storey at: base fOI‘man' a ‘room  in which the
- image of Buddha is enshrined, —a feature characteristic of the Chiao-
- Lifu- tu and dlstlnffulshlnw it from the ordinary stupa.: Therefore, the
Chmo-h fu- t u hag most features in. common with the tower of Tsé Y u,
and the. only remarkable difference - consists’ in that the- body of. the,
former is conic- shaped and divided into several storeys but without having
& prOJectln \roof attached to, each storey, . while the latter hes a square-,
shaped body d1v1ded into several storeys with a four-sided projecting roof
_bon -each storey The {lou-like shape forms. the chief feature of the latter.
Whence did Tse Yu take ' the idea of the Jou-like body of :the tower?
I am 111011ned to believe that Tsé Yu probably derived the idea from ‘
the style of - lou- taz *E'E then prevallmg in Chma, a style which had
: been Well developed in the. Han Period after Shih-huang-ti of Ch'in and
Wu-ti of Han began to bulld many towers of the lou-t‘at style with the
'purpose of 1nv1t1ncr the spirits fo come down to earth. When- the Chi-
" nese Who had been accustomed to build the lou-ko 4 or several- storeyd
edlﬁoe, apphed its idea and - -method to the pagoda of the- Indian style.
- that had just. been 1ntroduoed into China, the pagoda of the [ou- tm,
model was the result, even as the -Indian idea.-of  a stone .statue of
’Buddha was- ass1m11ated by. the Ohmese and they cast a, metal statue
of thelr ,0wn._ creation:: ‘ H vl '

e
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As T have already pointed out in detail in the opéning pages of
 the paper, the Ho-hsi region Was a chief way of communication betieen
‘the Westert, ,Ré'gién and the eastern distriet, through which tommercial
soods a8 well as all fobing of culture mtist pass. Ttis not without sotne
reason;‘therefbré,‘ that one should have been misled into believing that
the metal statiies of Hsiu-t'a Wang were introdiiced from the Western
Region. Again, it is to soine. extent natural that ore should bs apt to
régard the metal statues of Hsmtu Weng as the images of Buddha,
because, when the Indlan image of Buddha was introduced into Chma‘
most of the: Ohitiese statrios of Buddha were ‘mantufactured in gllted
“bronze, and’ consequently the Chinese images of Buddha are mstmcﬁlvely
associated with the gilted Statues. On ther other hand, however, it must
be rémeinbered that from ancient tires the Hsiung-nu and the Chinese
wete CO'rﬁpetitbfs, and fere in a situation to exercige an influence u'pqnv
edch other; &8 the two races gradually camé to bé unified, ag T have“
pomted out in the earlier pacres fo form an empire under mutual pres-
sure. There i3 no doubt that the two races exchanged some .of thelr\.
culture It is dus to the 1nﬁuence of Han that Hsm tu Wancr made
usé of the metal statues for hig - ceremony of Heaven-worshlp, while the
enshrmement of the Ohmg lu god by Wu-ti was due to the influence
‘of the Hsmng nu culture. ‘As to the metal statues of Hsiu-t'u Wang, .
there is no doubt that they Were modelled after thoseé of Shih-huang:ti
bt seeing that the Ho-hsi reglon, which was later to be the telrltory
of  Hsiti-t‘u Wang, had been occupied by the Yiieh-shih durmcr the
-~ reign of Shlh—huancr-tl, the question arises, when and how did Hsin-t'u
Wang comé to possess the metal statues? Considering that in spite of the
vastness of the Hsiung-nu Empire and the existénce of a great numbér
of princes within the domain, Hsiu-t‘u Wang was probably the only
prince among them that undertook the enshrinement of the metal
“statues for his Heaven-worship, and that the Ho-hsi region whas the
important passage of traffic between the East and the Western Region
and proved a flourishing centre of commercs, and that the fertile soil
of the region was suitable for agriculture as well ag cattle-raising, it
will be reasonable to suppose that no other prince than he who occupied
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such a flourishing fegio‘n as the Ho:hsi, could have manufactured such
enormously expersive motal statues as Hsiu-t'a Wang possessed. In my
opinion the metal statues were probably cast by Hsiu-tn Wang when |
he was the ruler of the reégion, and hence belong to the Han period.
Tt i further inferred that as there is no record of any such metal
statues - being manufactured in the Han Périod, the metal statues of
Hsiu-t'a Wang’s were manufactured after the model of the metal statues
of Shih-huang-ti; which had been still kept preserved in the Han palace.
In other words, the metal ':s"tvat'ues in question were cast in the Han
Period, bub the design follows that of the Ch'in Period, T will conclude
this paper by pointing out two more éxamples of Chin culture which
the Hsiungnu obtained from the Chinese in the Han Period, from
among a great body of such culture that they secured from the Chinese
in the same period. »

~ The way in which Shih-huang-ti of Ch'in, having overthrown the
Six Kingdoms, founded the Ch‘in Ewipire suggests how Mao-tun Shan-
yii, having subjugated the tribes of the deserts, founded the Hsiung-nu
Empire, and the two events are phenomena historically interrelated. As
Shih-huang-ti assumed the new title of the ‘hwang-ti’ to represent the
dignity of his position, so the Hsiung-nu fuler called himself “shan-yi’
Wwith the purpose of trying to show his superiority to any preceeding
rulers in-merits and in deeds. Th‘e'p‘resent writer some time ago ex-
presséd his opinion that the Hsitmg-nu word ‘shan-yii’ is really a Chinese
wword possessed of the same meaning as the title of huang-t6°. This
" was regarded at the time as an extravagant opinion, and even now
there ate not a few who ‘are sceptical of the view. Here I want to cite
some new facts and try to corroborate my former statement from another
angle. We are told in the Han-shu®:  Thé family name of the Shan-
yii is Luan-ti @ %, and he was called by his countrymen  Ch'éng-li-ku-
t) BRI %, In the Hsiung-nu language ‘c]z‘é'vn,g-lq'," means heaven and
“Tu-fu’ means son; and shan-yi represents the state of boundless
immengity, and the title likens the position of the Emperor to the

1) A4 Study on the Titles Kaghan dnd Katun, MTB, I, p. 11.
2) Hun-shu, Chap. 94, Hsiung-nu-chuan.
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boundless immensity. of -heayven.”? “Ch'éng-li’ in Hsiung:nu. corresponds,
as:is-generally aok;nowledged by the. scholars of: the World fo - Yangri!
in the.. sense ‘of heaven in. Turkish. and Mongolian.. . Howewer 1o
'equlvalente ofy | ku~t'w ’ _that .could . be reO'arded -88,. related to the
Hsmncr—nu word: could: be found, elther in. Turklsh -or. in, Moncrohan, ‘
and once I tried to find some llnguxstlc relatlonshlp of it to, ‘hutta’ or
L gut‘o’ in, Tunofus *1.do not.yet. see any reagon for. rev1smg my> former
View.. about it; but - 1f I try to relate. it, to rany - Mongohan ‘word,- this
muoh I believe, mlght be stated:  In. the written. form. -of today the'
- Mongolian"word for a son is expressed by kobe')’un, Vbut in the Ydan
.Period, the:word used to be pronounced ‘kéyiin,’ and sounded}. tpo., fo:e}g.
ners something like ¢ '706756%," to whom the. We&k'soundof "y ’ waé hardly v
.audible, just.as: Mareo Polo recorded qavan’ as ‘qaan’ 111 the sense ‘
of a ruler.. According to the Monorollan Orammar, Wh10h ehanwes the”
end of a noun to ‘¢’ to makeits plural, form, the plural form of koyun
is koyut, and sounds. kout. - Hence the Chlnese might have tranelated
kout by ‘ku-tu.” This view is also worth: some- attentlon, but at present.
I am not in:a posmon to decide more deﬁnltely in: favour of any one
.of the theorles ‘As to. fu-t'u and ch‘eng l4, there is no doubt that they
-are I—lsmng nu Words as s expressly smted in the Han- shu, and as-to
shamn-yi,. althouO‘h there is no partmular reference-to thet it is clearly
assumed there that it is also a Hsiung-nu Word the om1ssmn of refer-
ence belng probably. due_.to some. rhetorloal Teason.. Then proceedlnfr
on the aesumptlon that’ 1t 1is also a Hsmncr-nu word, as is 1mphed 111
the Han-shu, I made a search for a similar expressmn in the languacres'
of the Northern races, but Wltnout any satisfactory resu]ts A careful
perusal. of the Han shu text however; revealed that although it was
used by the Hsiung-nu people, -the expression Was & Chinese phrage, for
the Ha'n, shw text, commenting on the title of shan-yi, tries to explain
it by referenoe to- the  word ‘E T4, meaning thereby ‘thev_state_of

- boundless immensity of heaven——a clear indication that the. phrase

‘HTFR is a Chinese expression.. This, view is suppoi'ted by the Kang-

1) Also of. A. CasrrExw, Grundziige emeo tvmguozschm Aprachlehre D 126 Kmd—-
Jutto, hutto, fitgu; p. 182: Sohn=yuitg. = " :
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hsi-tzitlien; -when. it” states thats raccarding: to the Shuo:wén # %, <87
means great or immense,.and dceording, to.the Chiyiin % &, £ T repre:
sents. the state. of immensity..;As B F ig composed -of these tWo .words;
the .. Han-shu’s comment. on :the. term’ must be regarded- as:, correct.
‘Again I had some lingering uneasiness removed when I really. met-with
the particular.use of the. word: ih' the. Kan-chian-fu by YinNe HSIUNG
In' the part of Tuan-tzit &L 57, the' Euloory reads: - ' ‘
-“'“irlElEFé‘fFaf ’“‘Ff"ﬁﬁﬁ, Hmgm 5 T
The translation, not exactly WOI‘d for: word, will read qomethmfr
11ke this: “The. grand mound," towermor high, “finally; disappears in -
the sky An inclined pathway, for climbing  and descendmg, Tuns
between the heaven ‘and: the earth.. A grand ~dome-like moundl 7
We are told in- the notes “to - the above ‘passage -that accordmg to
OHANG Hsiex R EE, B R means up and - down, ¢ ##. means inclinsd -
. passage or pathway, and B % g 1’ represents the state of being round and
big, and according to L1 SHAN FE B represents the state of blgness and
A descrlbes the state of roundness. The Ietter . has two pronuncl-,
‘atlons iafn, and shan, and when it is used in the sense of being great 1t
is pronounced shan. "1t shows that thig 8 is pronounced in the same Way
agshan. % Wwhen Wang Manu EZH of Han changed, though. arbltrarlly,
~the. Hsmng nu title from 8 F to % F.  No. examples of F used. in the
b sense mdlcated here have yet been met Wlth by the author, but thls
: partlcular use may. be inferred from other sources. For mstance.. the
Chien-tzii-wén T3 has the passage, “ KM X3, F #t*ﬁﬁ TR means”
all the things of the universe, and %3 represents the state of bemm
immense. ~Yet how can the meaning of all the things of the ‘universe
be derlved from the word FH? The Kang-hsi- tzli-tien says, accordmg
t6 the Y U-pien, F* means bearings, that is, the, four bearings and up
- and down ; according to the Shih-tzi P F, heaven and earth and the
four - bearings are called F. The Huai-nan-tzi also says thabt past,
* present, and future are called ¥ and the four quarters, énd‘_heaven and

earth are called ¥°. Accordingly % means heaven and earth and the

) Huai-nan-tzﬁ, Cbi-su-pien WHTaMmE
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four quarters and their immensity. " As far as ¥ in the word B F re-
presents the state of being immense, and 5 of 52 Hf expresses the same
state of things, then there is no difference in the meanings of the two

letters, except the differnce in form due to the absence and presence of

the three strokes .

With the meaning of shan-yii ¥.F clarified; we proceed to theé
next question ; what was the original meaning of fhuang-ti £%? Itis
a well-known fact that Shih-huang-ti of Ch‘in assumed the title of
Huang-ti regarding himself as superior to the San Huang Z & (Three
Emperors) and the Wu Ti A 7% (Five Rulers), in the merits and in deeds,
taking huang 2 and i 7 from the two appelations, but no sufficient
exposition of the original meaning of the title has yeét been given.
We are told in the Kang-hsi-tzi-tien that according to the Shuo-wén

£ means greatness; according to the Commentary on the Preface of the

Shu-ching 8% F* Bk, & is the namse for beauty and grandeur, and he who

calls himself £ assumes that he is greater than # ; and again according
to the Féng-su-t‘ung B % 8, the virtues of the Three Emperors were as
great and immense as Heaven, and were called Huang. Huang & means
‘centr'e; and kuang & (light) or hung 5k (width).” According to these
interprefations, it is clear that the letter % has somthing to do with
heaven, deseribing its vast immensity, but it remains to be decided if
the greatness or immensity described by the word refers to the moral

order or to the external rélationship. The Féng-su-t‘ung above quoted

“treats it as belonging to the moral order, but if we take into consideration

the fact of ’folk-psychology‘ that in the primitive undeveloped state, the
primitive mind just wonders at the infinite immensity of heaven, respect-
ing or ‘Worshi‘ppihg it, it is clearly the gresatness or immensity of the
external order, that is, the vast expanse of heaven, that becomes the
object of thought at this stage in the developinent of intelligence. When
human intelligence is advanced enough and heaven comes to be worship-
ped as God similar t6 man, he will come to look upon heaven as the
expression of the moral greatness. The Féng:su-t‘ung above quoted looks
upon £ from this angle, and not in its original external aspect of the

meaning of £, regarding it in the external form of greatness.
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In the sense above indicated, % of the 27 may correspond to
either B or F of the ¥ F, but what is meant by 7 of the £75? The
- Kang-hsi-tzi-tien tells us: “ According to the Shuo-wén, % means &
or 0 ascertain the facts, and is the title of the one who rules the
countty ; according to the Pat-hu-t‘ung HE 5238, he is called %, whose
virtues agree with Heaven ; according to the Commentury of the Shus
¢hing 75 is another name of Heaven. *F is #f or being well-versed
or well-informed, the state of mind in which Heaven forgets itself in
ecstacy in the identity of self and otherness: and the ways of the Five
Emperors ‘consisted in this, and they were also %8 &F or omniscient,
hence they were called 7. Again according to the Shéh-chi-chéng-s,
he whose virtues are modelled after Heaven and Earth is called 7
and k% is Heaven.” According to these comments, 75 was originally
* an eulogistic appellation of Heaven, which was so called because
Heaven ascertains and judges everything in an impartial nianner: Ae-
cording to the small chuan % style of writing, ¢ is written thus 7,
and is believed to have represénted a man with a loose gown and some
“ornamental head-dress or head-piecs, so that about the time when this
letter was created, it may be inferred the Chinese had already advanced
so far aé not to regard Heaven any longer simply as a vast expanse of
sky in the natural form, but as God having his seat upon earth and

personified in human form. This explanation of the idea of 7 as God,

however, is based tipon the idea of the age when it was being prono-
unced tz, but does not apply to the original idea of the word 7. AsI
have already pointed out above, it must be remembered that before they
carme to regard Heaven as God in personified form, the Chinese had
worshipped Heaven in the natural form of the blus expanse of sky as
God. Therefors, the original meaning of the word that was pronounced
¢ must be decided upon by having recourss to the ideas of the age
when it was being so pronounced. Judging from the fact that in the
Chinese language K is pronounced {di, dai, and # is pronotnced %,
tai, or dut, ¥ is believed originally to have répresented, like £, in the
eulogisticv"_manner, the irmmensity and grandeutr of heaven. Thére may

be some who are sceptical of my view on the subject, because of some



differences, in the pronunciations, of: the two words: as 7 is pron_o-u;lced
© £3? in the présent Mandarin language, . ta4.” in the -Cantonese - dialect
(which. is bel‘ie,\“fedh still to keep the old pronunciation preserved), and
tier and - diei in the.-T-‘ang,Pejriqd ; while X is pronounced fai ab pré‘s;ant,
tai “in _the Cantonése, and das in :‘the; Tfar}g Eeribd,. If we take into
. account, however, the fact that #, the pronunoiatiori of WhiCh‘ié indi-
cated - by R, is pronounced ti at present; fai in the Cantonese dialect
and 'dies in the T'ang Period,” we may be justified in, believing that
the two letters 7% and A .might have been pronounced in the same
way: in ancient times.. :

S~ If the above .reasoning is correct the appehtlon of ‘shan-yi by
which the" _Hsmng nu called their .emperor, is really a Chinese word,
having: ‘e_nti_rél'y»thg same meaning as huang-ti. - Before the time of:Shih-
huang-ti of Chin, the highest title. by which a ruler could be called,
was wang E and its use was lirnited .té the Chou 'family, as long as
the dynasty was powerful and éoﬁld_,con‘urol the prirrcés of the country
under its sway. -vWityh the decline of the Chou dynasty; howeyer,_ every
one of the princes of the co_untr'y assumed the fitle of wang, and became
- ruler of his independent state; heﬁce _the title of wanyg lost much of its
value. - Having overthrown the Six ngdoms and umﬁed the country
~ under hls rule, Shih- huang-tl thouvht it neces:ar} for the ruler to -
assume a'new title, because the former title of wang was no loncrer worthy
to. represent the dignity and the position he had won. He thus decided
upon the supreme title of huang-t4, deriving it as a compound from the
appellations of ‘Three- Huang and Five: T, these ha,vmg been respected
as-sages or ’wor’ship.ped as gods. As to ’ohé Hsiung-nu title of shan-yi,
Whlch is believed to have been assumed by the Hsiung-nu rulers in
1m1tat1011 of the Chinese title of huang-ti, the first Hsiung-nu ruler that
assumed the title must belong to the . period lfxter than 221 B. C. when
Shih-huang-ti of Ch‘in took the title of Huang-ti. The: Shih- chi® gives
the impression that Tou-man 2 was the first Hsiung-nu ru.ler to

agsume the title of Shan-yu, for-it states that the ruler who Was on the

- 1) “KARLGREN, Analytic Dicitionary of C h'mese, pp. 275; 284.
2) . Sh'zh ch'n, Chap 110 Hsmng nu- chuan :
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Hsmng nu throne in the days of Shih-huang-ti was T‘ou-man Shan-yii.
During the reign of T‘ou-man, however, Hsiting-nu was still only a
small insignificant nation in the Northern desert, and especially having
been defeated by the famous C‘hin general Méng T'en, was in a hu-

miliated condition, ‘so that it is almost inconceivable that the ruler

. ghould have assumed such an arrogant title as Shan- -y, In the reign

of his son, Mao-tun Shan-yii, however, he. subJuGated the. Tung-hu Eﬁﬂﬁ
in the east, defeated the Yteh- shlh F B in the west, and in a remarkably
short time brought the whole hostile tribes of the Mongolian desert under
~ his rule and founded the Hsiung-nu Emplre This infererice ig borne
~out by a note in the Shih-chi®, which says: “ According to Hsi KA\TG
BRIE Chi-yii Shan-yi #WE F is sometimes called the SeGOnd Shan-v
yi, and thé succeeding rulers are called by the sacceeding number of ‘
their generatlon.” KuwaBara? is right when in comment_mg upon. the
note, he stated that in the Hsiung-nu dynasty Mao-tun Shah—yﬁ is som-
times. called the Iirst Shan-yi and Lao-shang-Chi-yu Shan—yﬁ» b
: ?#535 F Chi- yt the Secon& Shan -yl, Chiin-chén Shan-yt % E ¥ F Chin-

: ~chen the Thlrd Shan-yii and so on. If Mao-tun was the ﬁrst Hsiung-nu

ruler to assume the title of Shan-yi, the statement in the Shih- ohi treating
hlS father_ as ‘Tou-man Shan, -yi’ must be viewed as a remark added
by some later writer. If the assumption of the title of Shan-yi b_y
Mao-tun was in imitation of Shih-huang-ti, who took up the title of
Hijang-ti, then there is reason enough to believe that the’ HSiung-ﬁu
- emperor called himself the First Shan-yi, and. the succeeding rlilers the
Second, Third etc., just as the Chinese Emperof called himself the Shih-
husang-ti or the First Emperor and the succeeding emperors were called -
the Second, Third, and so on. In as much as the Hsiung-nu adopted
Chinese cultures so freely into their own, there is no wonder that in
~ his ceremony of Heaven-worship, Hsiu-t'u Wang should have made use
of the metal statues which he manufactured after the model of those
of Shih-huang-ti of Ch‘in. (End.)

1) Shih-chi, Chap. 110, Hsmng nu-chuan, Note. ’
2) Kuwasara, Chéken-no-Ensei EEORIE or the Bapedition of C’homg Chien, pp.
101-2, Note 22,






