The Fa-Chia #% and the Shang-Shu 3%

By Masaaki MATSUMOTO

The Shang-shu #3% (also called the Shu # or Shu-ching &%), together
with the Shih-ching 5548, is one of the oldest of the Chinese classics, and con-
sists of a collection of proclamations and injunctions delivered by ancient
rulers and recorded by the shik-kuan ¥E or ‘court officials in charge of re-
cords.” In its original form the work came into being towards the end of the
11th century B.C. at the time of the establishment of the Chou /& dynasty,
against a background of Court rule over the Shang-yin 7§ people, the control
and leadership of the various tribes or clans, and friction among the various
elements at Court; later it was enlarged and developed in various ways down
to the end of the 3rd century B.C. That is to say, in its original form the
Shang-shu was centered on King Ch‘éng f{E, Duke Chou %, K‘ang Shu f&
#X, and Duke Chao A% ; later, parts were added to this section, both before
and after, and by the 3rd century B.C. it had developed into a history of the
rise and fall of the Chinese dynasties down to the rise of the state of Ch‘in Z.

Later the work was lost because of the burning of books by the Emperor
Shih #2827 of Chfin in 220 B.C., and the twenty-nine p‘ien & or chapters of
the new text (chin-wén 4X), written in the script of the Han # period and
reconstructed by Fu-shéng {R“E at the beginning of the Han dynasty (2C B.C.),
amounted to less than half the number of chapters current in the Chan-kuo
BB period. Later there appeared a text reconstructed by K‘ung An-kuo .7
as well as the old text (ku-wén {#3C) allegedly discovered hidden in a wall
of a house inhabited by the descendant of Confucius and written in the old
script of the Chan-kuo period, and thus sixteen more chapters were added to
the work by later Han #j# period (A.D. 1C). Furthermore, under the East-
ern Chin % dynasty (A.D. 4C) there appeared a forged ku-wén text in fifty-
six chapters, including the remodelled version of the chin-wén text. When
the latter ku-wén text became the accepted version under the T*ang f& dynasty,
the ku-wén text of the Han dynasty fell out of currency and was lost.

In this way the Shang-shu passed through an extremely varied course of
transmission, and in the present paper I have examined a question to which
little attention has hitherto been paid—the question of the Fa-chia % or
legalist version of the text among the Chan-kuo period versions of the Shang-
shu. Hitherto scholars have merely supposed that the development of the
Shang-shu was centered on the Confucians and that a number of chapters
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differing from those of the Confucians were added by the Mohists. I, how-
ever, have shown from an examination of the Chan-kuo period texts that
there were texts, each having chapters differing from the other versions, be-
longing to five traditions: 1) the tradition of the Confucians of the state of
Lu %, 2) the tradition of the Confucians of the state of Ch‘i 7, 3) the tradi-
tion of the shih-kuan, 4) the tradition of the Mohists, and 5) the tradition of
the legalists. In particular I have shown in this paper that the legalists, who
hitherto have been considered as having no connection with the Shang-shu,
had their own version of it.

1

THE LEGALISTS

The legalists appear last among the various schools which aimed at re-
medying the ills of China’s troubled society from the Ch‘un-ch‘iu F#k period
on into the Chan-kuo period. It is true that at the end of the Ch‘un-ch‘iu
period, while the Hsing shu il# of Tzii-ch’an T2 (?-522 B.C.) appeared in
the state of Chéng &8, the Hsing shu of Fan Hsiian-tzi JBE T was cast in the
form of bronz tripods (ting ¥i) in the state of Chin, and that at length the Chu-
hsing 41l of Téng Hsi B4 (54525017 B.C.) came into use in the state of
Chéng. But this does not mean that a form of government in which law was
omnipotent had come into force in these states. Rather, these developments
may be looked upon as moves in the direction of codifying the law, in contra-
distinction to despotism.

These collection of written law became more elaborate as time went on,
and in the Chan-kuo period there appeared the Fa-ching %#& of Li K'uei 2
12 (455-395 B.C.) of the state of Wei #{, a work in six chapters, while later
Shang Yang f#: (?-338 B.C.) of the state of Ch¢in, Shén Pu-hai HF#H (?-337
B.C.) of the state of Han #, and Shén Tao {i%] of the state of Ch‘i advocated
the rule of law or the principle of legalism in politics, and carried out reforms
in the internal government of these states. Although these thinkers are re-
garded as the founders of the legalist school, it was Han Fei-tzi #83ET (?-234
B.C.), a pupil of Hsiin-tzii %F, who brought the thought of this school to its
fullest development. As opposed to Hsiin-tzii’s ‘ritual’ (I i#) he advocated
‘law’ (fa ), and held that law took priority over ritual, music, morality and
learning. With the help of this legalist ideology the state of Chin took steps
to increase its economic and military power, and after overthrowing the feudal
states one by one brought about the unification of China.

In the I-wén chih B3 & of the Han-shu % the following eleven works
are listed as written by members of the legalist school.

Li-tzit Z5F, in 32 chapters. [The author’s] personal name was K‘uei {£.

[Hel was minister to Lord Wén 2% of Wei. [He] enriched the state
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and strengthened its forces.

Shang-chiin %, in 29 chapters. [The author’s] personal name was
Yang %t  [His] surname was Chi #2. [He] was a descent from the
house of Wei . [He] was minister to Duke Hsiao #4% of Ch'in.

Shén-tzit ¥, in 6 chapters. [The author’s] personal name was Pu-hai
F#. [He] was a man of Ching . [He] was minister to Duke
Chao HEZA of Han for all his days [, during which time] none of the
feudal lords dared to invade Han.

Chfu-tzii J&F, in 9 chapters, [The T‘ang commentator Yen] Shih-ku [EE]
Bt notes: the Shih-chi 3T says that there was one named Ch‘u-
tzii in the state of Chao #3.

Shén-tzii J&€F, in 42 chapters. [The author’s] personal name was Tao
#]. [He] was a predecessor of Shen [Pu-hai] and Han [Fei-tzii]. Shén
and Han spoke highly of him.

Han-tzii ¥, in 55 chapters. [The author’s] personal name was Fei JE.
[He] was a scion of the ruling house of Han #&. [When he] was sent
on an embassy to Ch¢in, Li Sst =87 did him harm and put him to
death.

Yu-ti-tzit JERT, in 1 chapter.

Chfao-ts‘o &g$H, in 31 chapters.

Yen-shih-shih #E+%, in 10 chapters. Author unknown.

Fa-chia-yen IR5E, in 2 chapters. Author unknown.

The above are writings of members of the legalist school, comprising
ten authors and 217 chapters.

Among these it would appear that the works Li-izit, Shang-tzii, Shén-tzii (of
Shén Pu-hai), Shén-tzii (of Shén Tao), and Han-izii were the most important
ones. As might be expected, the main theme of the Li-tzii seems to have
been a body of criminal law, and this is made clear by the fact that in the
Hsing-fa chih iR of the Chin-shu B it is said that “Li K‘uei made a
selection of the laws of the various states and composed the Fa-ching.” Fur-
ther a commentary in the T‘ang-liu-tien FE/S#t mentions that there were six
chapters in the Fa-ching, entitled respectively Tao fa ¥k, T'sé fa Bk, Hsiu
fa WL, Pu fa fiiEk, Tsa fa #%, and Chii fa Bik. The text in 32 chapters
listed in the Han-shu would appear to have been one that was enlarged by
later writers.

Regarding Shang Yang the Hsing-fa chih of the Chin-shu says that he
presented the Fa-ching of Li K‘uei to the state of Ch‘in. His biography in
the Shih-chi tells us that he entered Ch‘in and reformed its laws. The new
laws are said to have laid down the organization of the people in groups of
ten and five, instituted collective responsibility among them, reproved private
vendettas and urged the people to fight bravely in the cause of the state in
time of war, reproved extravagance and idleness and encouraged them to



18 The Memoirs of the Toyo Bunko

devote themselves to the basic occupation, namely, agriculture.

The work entitled Shang-chiin-shu FEEE (or Shang-tzil) was originally in
29 chapters, but by Sung times it was in 26, and the modern version of the
text is in 24, two of which are missing. Since such an event as the battle of
Ch‘ang-p‘ing 7 (260 B.C.), which occurred eighty-odd years after the death
of Shang Yang, is mentioned in the modern version of the Shang-tzit, Lo Kén-
tsé FEAREE® has concluded that the work was written by someone connected
with the state of Ch‘in at some time between the battle of Ch‘ang-p‘ing and
the death of Han Fei (234 B.C.), and Yung Chao-tsu FEjf® is of the opinion
that it was written by someone from Han, Wei or Chao in the latter years of
the reign of King Chao BiE of Ch‘in, the first and last chapters alone having
been added by later hands. Ch‘én Ch‘i-tien BU&ER® considers that the chap-
ters were all written at different time and by different authors, but that the
chapter written by Shang Yang himself is included among them. Thus it
would seem that the work entitled Shang-tzii is a collection of various kinds
of legalist thought current towards the end of the Chan-kuo period.

Shén Pu-hai who was a chien-ch‘én JE or subject of low rank of Chéng
is said to have come from Ching-hsien T in Ho-nan {i{F§ and later en-
tered the state of Han, where he served Duke Chao of Han in the internal
administration of his state, with the result that no external enemies invaded
it. In the Shih-chi it is mentioned that he composed a work in two chapters
entitled Shén-tzii, but in the I-wén chih of the Han-shu the work appears as
“the Shén-izii, in six chapters.” On the other hand, Liu Hsiang %|[fi]’s Pieh-
lu lists the two-chapter version current among the people and the six-chapter
version of the court library collection. The work does not survive, but frag-
ments appear in the Ch‘in-shu chih-yao BFEWRE and other works. Ssi-ma
Ch'ien H|§3& says of Shén Pu-hai’s doctrines: “They were based on ‘ primitive
Taoism’ (huang-lao #F#) and attached central importance to the ‘strict en-
forcement of law’ (hsing-ming ¥£4).”

It seems that Shén Tao was born in the state of Chao #5, went to Ch‘i in
the time of King Hsiian =, left that state in the time of King Min =%, and
went to Ch*u 2. The Shih-chi (Lieh-ch‘uan F{& 3) states that he studied the -
Taoist learning of Huang-ti and Lao-tzii and composed the Shih-erh-lun +=
#i. The chapter T ien hsia K'F in the Chuang-tzii states that, together with
Ttien P‘ien M}, he followed P‘éng Méng #5 in studying the learning of the
Taoists. In the I-wén chih of the Han-shu, the Shén-tzi is referred to as
comprising of 42 chapters, but this is now lost and only an abridged version
in seven chapters in the Ch‘iin-shu chih-yao and some fragments in the Yi-lin
survive.

(1) Lo Kén-tsé¢ JiR¥EE, Shang-chiin-shu i‘an-yiian BHREEIEIR.
(2) Yung Chao-tsu RE&fH, Shang-chiin-shu k‘ao-chéng FaE EETE.
(3) Ch<én Chri-tien &R, Shang Yang ping-chuan FEERIEEL.
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The most important among the writings of the legalist school is the Han-
fei-tzti. Han Fei was a member of the ruling house of Han, and together
with Li Ssti studied under Hsiin-tzii. Lamenting the decline of the Han state,
Han Fei presented numerous memorials, but his proposals were not received ;
he also wrote more than one hundred thousand words in the form of books
entitled Ku fén I, Wu tu HE, Nei wai ch*u WIME, Shuo lin 34k, Shuo
nan P, etc. Later, since the state of Ch‘in had attacked Han, the king Han
sent Han Fei on an embassy to Ch‘in, and the king of Ch‘in was pleased on
reading his two works Ku fén and Wu tu, but in 234 B.C. Han Fei was put to
death by Li Ssu.

The Han-tzii is said, according to the I-wén chih of the Han-shu, to
have been in 55 chapters, but the Ching-chi chih {&#E of the Sui-shu F§E
says that it was in 20 chiian 4% or volumes. The modern version of the text
consists of 55 chapters arranged in 20 volumes. Zensai Ota -k H4AE® holds
that among these chapters the five entitled Ch‘u chien ch'in #1RZE, Ts‘un han
&, Chung hsiao B3, Jén chu A%, and Ch'ih ling 4 were not written by
Han Fei. Apart from this, the Yu tu p‘len HEHE coincides with the Ming fa
plien BT in the Kuan-tzi ¥, a passage in the Shih kuo p‘ien +iB% coin-
cides with the Chieh p'ien JE and Hsiao ch'éng p'ien /\i5E of the Kuan-tzil
and a passage in the Chien chieh %%} of the Hsiin-tzti. There are also not a
few passages which are the same as the texts of the Chan-kuo-ts‘é BB and
Lii-shih ch‘un-ch‘iu 2 RERX.

Consequently the work would seem to be centered on the writings of Han
Fei, with the additions by the legalist theories of his times. The central ideo-
logy of Han Fei consists in the principle of the strict enforcement of penal
law.

The “Kuan-tzil, in 86 chapters” is classified as a Taoist work in the I-wén
chih of the Han-shu, but is included among the works of the legalists in the
Ching-chi chih of the Sui-shu and subsequent notices. In the Ch‘-lu gk of
the Liang 3 dynasty and the Ching-chi chih of the T‘ang-shu FEE the work
is given as being in 80 chapters, while the modern version of the text have 86
chapters arranged in 24 volumes; however, only the names of ten of the chap-
ters have survived, the chapters themselves having been lost, and the work is
actually in 76 chapters. The work is said to have been written by Kuan
Chung & (?—645 B.C.), who was minister to Duke Huan and made him
leader of all the feudal lords. However, Yao Chi-héng BEXE® believes it
probable that the work was compiled long after the time of Kuan Chung to-
wards the end of the Chan-kuo period by members of the group of intellec-
tuals who gathered at Chia-hsia #F in Ch‘i 7, and by followers of Han Fei
and Li Ssii, who borrowed the name of Kuang-tzti for their own purposes.

(4) Zensai Ota KHE4E, Kanpishi Yokuzei &I FHE.
(5) Yao Chi-heng BT, Ku chin wei-shu k‘ao ¥54{5=%.
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Dr. Yoshio Takeuchi HPAZH#® holds that the Ching yen #&F was written un-
der the name of Kuang Chung, and that the Ch‘ing-chung chiu-fu ELIF is
probably material composed by a historian. He says that even the Ching yen
pfien which appears to be the oldest, does not go farther back than about
8000 B.C. Apart from the law, the work mainly deals with the principles of
‘propriety, morality, modesty, and a sense of shame’ (I¢ ¢ lien ch‘th T43REEND),
psychological devices, and the economic conditions operating in society. It
is a collection of legalist thought from the later Chan-kuo period.

In addition to the legalists there were also the Tsung-héng-chia HHEF or
‘politicians’. In the I-wén chih of the Han-shu the works of twelve authors,
notably Su Ch‘in #% and Chang Yi 5&{#, amounting to a total of 107 chap-
ters, are listed under this head. In the same chapter the “Chan-kuo-ts‘é, in 33
chapters” is listed under the category of Ch‘un-ch‘iu or ‘annals’, and is in-
cluded in that of Shih or ‘annals’ in the Ching-chih chi of the Sui-shu and
that of the Chiu-t‘ang-shu EFEE. On the other hand, the work is given among
the writings of the ‘politicians’ by Ch‘ao Kung-wu 4% and Ma Tuan-lin &
Y. The Chan-kuo-ts‘é was compiled towards the end of the Former Han
period by Liu Hsiang #|, who, in the course of his collation of the court
library collections, discovered a number of works with such titles as Kuo-ts‘é
BISR, Kuo-shih BI%, Tuan-ch‘ang &, Shih-yi HEFE, Chang-shu EZ and
Hsiu-shu &2, and produced the Chang-kuo-ts'é in 33 chapters after correcting
the corrupt parts of these texts and excising repetitive portions. Kao Yu &
of the Later Han period wrote a commentary on this work, but by the
Five Dynasties FHf{ and Sung 5 periods twelve of the chapters were miss-
ing and only eight chapters of the edition with commentaries by Kao Yu
survived (the Ch'ung-wén tsung-mu 238 H). T séng Kung BE: of the Sung
period supplemented the missing parts from other works and restored the text
to 33 chapters. This is the ancestor of the modern version of the text, and it
was re-edited by Yao Hung #% of the Southern Sung 5 dynasty, while
about the same time Wei Piao fifsf% changed the order of chapters in T‘séng
Kung’s edition, re-arranged the older text, and added a commentary, entitling
his edition Chan-kuo-ts*é chu BB, which was in 10 volumes. Wu Shih-
tao EHiE of the Yilan dynasty corrected the errors of Wei Piao’s edition and
supplemented missing parts. Since the Ch‘ing dynasty, however, it is Yao
Hung’s edition which has been valued.

Among the above works only the Shang-tzi, Han-fei-tzti, Kuan-tzi,
and Chan-kuo-ts‘¢ survive, the remainder existing only in the form of frag-
ments. The Chan-kuo-ts‘é cannot be said to belong to the tradition of the
legalists. However, the appellation Tsung-héng-chia H#ESFR dates from Han
times, and since these thinkers stand on the same basis as the legalists in that

(6) Yorshio Takeuchi PN, Shoshi Gaisetsu 35 F4E%E [““An Outline Account of the Pre-
Ch’in Philosophers’’], 1935, pp. 194-201.
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they themselves assented to political authority and social reality, we cannot
consider their opinions antithetical to those of the legalists. Among the above
works of the legalists those in which quotations from the Shang-shu are found
are the Han-fei-tzii and the Chan-kuo-ts*¢, and only one quotation is found in
the Kuan-tzi.

II

QUOTATIONS IN THE HAN-FEI-TZU

In the Hanfei-tzii #JEF the names of the chaptersin the Shu-pien EE
from which quotations are adduced are explicitly stated except for one from
the chapter K‘ang kao §EF5. There are two quotations introduced by the
words: H#EHE “The Chou-shu says,” two introduced by the words: EH “The
Shu says,” and two passages which are not introduced in this way but which
approximate the text of the Shu.

Extract 1.

AR R R, RER, THEEMTET.] BH, TEUBCKT, MR

H, MidgEZ], SEEED, HEE, KTERT, EREES.| Gik

“Shao Chi-mei, having got drunk, lay down to sleep and lost his fur coat,

The Lord of Sung said, ‘Did [you] get drunk, so much so that [you] lost

[your] fur coat?’ [Shao] replied, saying, ‘Chiieh lost [his] Empire

through drunkenness, and so it is said in the K‘ang kao: Do not make a

habit of wine. Making a habit of wine means drinking wine normally.

He who drinks wine normally will lose [his] Empire [if he be] the Son of

Heaven, and will lose [his] self [if he be] a common man.”” (Shuo lin i

)

Here it is clearly stated, [EEEEE] “The K‘ang kao says”, but these words do
‘not occur in the chapter K‘ang kao of the modern text of the Shu, and, on
the other hand, in the next chapter Chiu kao of the text we find the following
passage.

XEFEBTF - BE « A5, BE&E,

“King Wén enjoined and instructed young men, officials, and men with

an occupation not to make a habit of wine.”

Here, however, the character i is changed to #, and the character & is
omitted. Considering the basic import of the Chiu kao S, it is natural that
the quoted passage should occur in it. From this the following theories have
emerged. Tuan Yi-ts‘ai lRE#H® of the Ching period holds that the quotation
of the passage from the Chiu kao under the name of the K‘ang kao is due to
the fact that in Chou times both the Chiu kao and the Tzu is‘al #E%F were in-
cluded in the K‘ang kao. P‘i Hsi-jui £#5¥%s also says that these three chapters

(7) Tuan Yii-ts‘ai BRE$R, Ku-wén shang-shu hsilan-yi Hx i =@ & ; P4 Hsi-jui, Shu-ching
trung-lun EFEESH; and Cheén Méng-chia, Shang-shu t‘ung-lun (REFH.
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were originally in one and the same chapter, and that since Han Fei lived be-
fore the burning of books (fén-shu #&) under the Ch‘in dynasty his quotation
may be taken as support for this view. This view is also taken by Ch‘én
Méng-chia Bi$ 5. In fact this is not all, for Chia Kung-yen E/AE’s commen-
tary on the Chou-li [Hi% states: FF/Hi&EEE “[This] gives an account of the
rise and fall of the ritual of Chou,” quoting Chéng Hsiian &8%’s Chou-li hsii
FmEs.

EWERE R - BW - FEZBZETF, ExEFEETE,

“Seeing the chapters Pan kéng, K'ang kao, Shuo ming, and T ai shih of

the Shang-shu, [we find] that they are all composed of three p‘ien, and in

their prefaces all [of them] say that such-and-such person composed a cer-

tain number of p‘ien.”
Further, in the chapter Wén shén [i of the Fa yen ik the following com-
ment is found.

HZHEE, FUE, MEGHZERER, $T%,

“Aforetime the expositors of the Shu made mention [of it] as having a

hundred chapters, and the chapter Chiu kao is suddenly nowhere to be

seen. [It] is now lost.”
Sun I-jang #FA#® says that on the basis of this the old preface of Ch‘in
times seems to have stated: [FEFE=Z8] “The K'ang kao in three p'ien,” and
that judging from the order of the chapters the Chiu kao must have been the
second part of the K‘ang kao, while the Tzii ts‘ai the third part. Mr. Ch¢n
also says that the chapters Chiu kao and Tz ts‘ai had not been yet differenti-
ated from the chapter K‘ang kao by that time, but that since they were divided
into three separate chapters, the Chou pén-chi EAEI of the Shih-chi states
that Duke Chou composed the K‘ang kao, the Chiu kao, and the Tzii ts‘ai,
and not “three chapters of the K‘ang kao.” In the preface written by a ‘ku-
wén’ scholar which Yang Hsiung #/# of the Han period saw, there occurred
the words: {EREFE=E “[He] composed the three chapters of the K‘ang kao”
(I'a yen). Consequently no preface was attached to the Chiu kao, and Chéng
Hsiin, too, is referring to the ku-wén version of the Shang-shu in his Chou-li
hsii. Thus Chéng Hsiian says that the fact that the Chiu kao and the Tzii ts‘ai
are separate chapters in the three-script stone-engraved classics of Wei may
perhaps be considered in line with the fact that the three parts of the chapter
Pan kéng are treated as one in those of the Hsi-p‘ing FF period of the Han
dynasty.

However, there are some doubtful points here. Let us examine them.

(1) The chapters Pan kéng and T“ai shih in the modern version of the
Shang-shu, as well as the chapters T*ai chia and Shuo ming (existing at present
in the form of a forged ku-wén text), were, as is shown elsewhere®, produced
(8) Sun I-jang FREFAFE, Shang-shu peien-chih f7EBH.
(9) Masaaki Matsumoto #AARERY, Shunji sengoku ni okeru Shésho no tenkai FERXEREIZ

BT 5MEDEE] [“The Development of the Shang Shu in the Chrun-chiu and Chan-
kuo Periods’’], 1966, Part II, Chapter 1.
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during the Chan-kuo period. Among them the T ai chia and the T‘ai shih
are composed in the early Chan-kuo period, and at the earliest the latter does
not go as far back as the end of the Chun-ch‘iu period. The fact that the
texts become longer as they approach more recent times may be considered
natural, since they were written in the period during which the pre-Ch‘in
philosophers (Chu-tzit po-chia FTHE) were active. It is scarcely credible,
however, that such long texts should occur among those of the chapters which
were produced at the beginning of the Chou period. This will be probably
understood if reference is made to such chapters as the T ai kao K%, the
Chao kao HEk and the Lo kao ¥#5.

(2) From the point of view of literay construction, the three chapters in
question are regarded as injunctions (kao #;) delivered by Duke Chou when
he suppressed the rebellion of Kuan Shu ## and Ts‘ai Shu Z4(, and made
Kfang Shu Duke of Wei, so as to let him rule over the Shang-yin people. Of
these three the K‘ang kao, being rich in ethical expressions, is most frequently
quoted in the pre-Ch‘in writings. The Chiu kao is concerned with the service
regulations of officials and soldiers dispatched to outposts, the detailed pre-
scription of their duties, and the punishments for infringements of the regula-
tions, particular caution being given to the practice of wine-drinking. It is
completely different in content from the K‘ang kao and not quoted at all in
the pre-Ch‘in writings other than the Han-fei-izti. The Tzi is‘ai contains
concrete instructions for the ruling of the people. These three are of a com-
pletely different construction from the other three-part chapters such as the
Pan kéng.

(3) Since the events referred to in the three chapters are those which
took place almost contemporaneously, we cannot consider it particularly irra-
tional that the Shih-chi and the Shu hsii & do not mention them separately
but together. Thus,

FRERLRER « 8 LUBRERER, BB 1R < 8RS « BEM. (R

“King Ch‘eng, having subdued [the rebellion of] Kuan Shu and Ts‘ai

Shu, enfeoffed K‘ang Shu with the remaining Yin people. [He] composed

the K‘ang kao, and the Chiu kao and the Tz ts‘ai. (Shu hsii)

On the other hand, each part of the other three-part chapters differs from the
others in regard to time and events. The Shu hsii which refers to a hundred
chapters of the Shang-shu was written by Liu Hsin Z[#{ and others at the end
of the Han period, and because the evidence of the contrived nature of the
work is conspicuous®, this cannot afford proof that the three parts originally
constituted a single chapter although they are mentioned in a single preface.
In the Chou pén-chi of the Shih-chi it is stated:

WEOR, WEAR, UERRE « Wk o #4, HEERLZHE,

(10) Masaaki Matsumoto, op. cit., Part I, Chapter 2, Section 8, Sub-section 3, <“The Com-
ing into Being of the Shu hsil.”
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“Next the Kuet ho, next the Chia ho, next the K‘ang ho, the Chiu kao

and the Tzl ts‘ai. This is [found] in the chapter of Duke Chou.”

It is further observed here that the Shih-chi treats the Kuei ho BFA and the
Chia ho E7K en bloc with the three parts or chapters under discussion although
each of the two are admittedly separated by the word “next” from the rest.

(4) In the pre-Ch'in literature, quotations from the K‘ang kao are ex-
tremely numerous and are the most abundant among the passages quoted from
the Shang-shu. All the passages quoted from the K‘ang kao but one in the
Han-fei-tzii are found in the existing text of the K‘ang kao. This may be due
perhaps to the erroneous citation of the chapter from which the quotation is
taken. Thus it would seem problematical to take it as direct evidence of the
existence of the three-part chapter K‘ang kao. In the commentary of Chia
Kung-yen EZAE of the T‘ang dynasty on the chapter T°¢ kuei shih 8 & of
the Yi-li &, a quotation from the Ta-chuan K& is found in the following
passage:

WEMREEME, [, FEEREE, [RTEAE #HREF] TRZ2R

“[Regarding] this, Chéng [Hsiian] says in reference to the Shu chuan [the

Ta chuan of the Shang-shu], “It may be that [what] the K‘ang kao in the

Ta chuan says: “[When] the Son of Heaven has [some] business, the

feudal lords all wait in attendence [upon him,’ represents] the relation

between honorable and lowly.”

In the Ta-chuan the words: RFEZE are included in the commentary on
the text of the Chiu kao. K‘ung Kuang-lin FLEE#’s argument on the basis of
this that the character fE (k‘ang) in the above quotation is a mistake for j&
(chiu)™ may still deserve our attention. On the other hand, Wang Ming-
shéng FERAE™ of the Ch'ing dynasty holds that there was a different text of
the shang-shu in which part of the text of the Chiu kao was lumped together
with that of the K‘ang kao, and that the passage quoted in the Han-fei-tzii
was taken from this text. Thus he says:

BIFBIMBEIREZIC, LIRSS, BEMESAA, FEREAR,

“[n] the Shuo lin p‘ien of the Han-fei-tzii a passage from the kao is

quoted as one from the K‘ang kao. It may be that there was a different

text of the Shang-shu. Thus, the Chiu kao is mixed in the K‘ang kao.”
Ch‘én Ch‘iao-ch‘ung [HEHE of the Ching period also takes the same view in
his Ching-shuo k‘ao 8%,

This is the only quotation from the Shang-shu found in the Han-fei-tzi,
but since there occur in it quotations from the Shang-shu which are not in-
troduced by the words [ZFH | “The Shu says,” we shall take them up for
consideration next.

(11) Krung Kuang-lin FLEEFK, Shang-shu ta-chuan chu f5EKERE.
(12) Wang Ming-shéng FrERE%, Shang-shu hou-an E#%: and Ch¢én Chiao-chung BRE#E,
Chin-wén shang-shu ching-shuo k‘ao &3 fERFHRE.
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Extract 2. .

EER, [ERkh, RN, HERER RTOHE. BT FOLmmE
B, FEREMASR. MRz R, SEREE, SRaHaTER, BEE, K
Z, LEEZ, BHRERZ, LETZ] ) GitkE)

“Jen Chang says, ‘[If one] seeks territory without cause, the neighbour-
ing states will be sure to fear [him]. [If] one is insatiable in his desire,
[the people of] the world will be sure to fear [him]. [If] you give him
territory, Chih Po will be sure to become arrogant and underrate [his]
enemies, [and] the neighbouring states will be affrighted and become
friendly with each other. [If] with [a force composed of] soldiers of states
who are friendly with each other [you] confront a state which underrates
[its] enemies, Chih Po’s [span of] life will not be long. The Ghou-shu
says: [If youl wish to defeat someone, be sure to give him support for a
while. [If youl wish to deprive [someone] of something, be sure to give
it [to him] for a while.”” (Shou lin A)

This passage is a part of the reply tq his lord, Hsiian-tzi ET of Wei 4, by

Jen Chang £, in which Jen Chang advised his lord to give territory to Chil

Po %4, who had demanded territory of Hsilan-tzi, The same story and

quotation from the Shang-shu appears in the Chan-kuo-tsé.

EER, MERih, FRLE, ZERER, KT8, BT, FRuE B
i, BEETAE. RS E, FERZE, BRZATRER, BEH, DERK
Z, W, B, BERZ) ) CBbk Bk, BT

These two passages are practically identical, whose parts quoted from the Shu

differ only in the substitution of B& for F. They do not occur in the extant

text of the Shang-shu. However, since the name of the Chou-shu is explicitly
cited, this may have been taken from a text of the nature of the Yi-chou-shu

#E%E. The expression: “If you wish to defeat someone, be sure to give him

support for a while. If you wish to deprive someone of something, be sure to

give it to him for a while.” is not that which accords with the spirit of the Shu
but that which represents the spirit of the Machiavellian diplomacy of the
legalists in the late Chan-kuo period. If, however, it was taken from the

Shang-shu, then we would have to suspect it to be quoted from the legalist

version of the Shang-shu®.,

Extract 3.

BRBHFTE, BTRZE, BHNEE, HEE, TEZER—, Xk &

(13) Wang Hsieh-chfien F4z3f says in his Han-fei-tzit chi-chieh #JEF4£#% that in the
existing text of the Chiu kao were interpolated fragments of the K‘ang kao when it
was compiled by a later hand and that the quotations in the Han-fei-tzii ought to be
used for the examination of the present text of the Chiu kao.

(14) Chiang Shéng jTE notes: ¢It may be considered that these are not the words of a
benevolent man (jén-jén {= A) or a man of virtue (chiin-tzli &F). Although they are
claimed to be those of the Chou-shu it is unbelievable that they are from the Shang-
shu. [Thus] they are merely added here by way of appendix.”” With this proviso

he included them among the fragments of the Shang-shu. (Shang-shu chi-chu yin-su
IEERFHL: Section on Fragments)
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BHE, L&, LEEFE ITEmLEERb.] GHT)
“Po Lo teaches those whom he hates [how to] distinguish horses which will
travel a thousand 7 in a day. [And he] teaches those whom he loves [how
to] distinguish draft horses. Horses which will travel a thousand I7 in a
day are found [only] once in a while. [Thus] their profit is small. Draft
horses are sold everyday. [Thus] their profit is large. This is [the im-
port of] what is said by the Chou-shu in the words: ‘That words of
humilitation will produce a great effect is a delusion.”” (Shuo lin B)
The import of the words: “words of humilitation will produce a great effect”
accords with the allegory about the ‘thousand Ii horse’ (FEZE) and the
‘draft horse’ (F). But it is incomprehensible that this should be a ‘delu-
sion.” From this it may be inferred that the word ‘delusion’ () is a later in-
terpolation. The utilitarian ideology which reveals itself in the quoted passage
is clearly that of the legalists, and is typical of the late Chan-kuo period, as
in the case of Extract 2. This passage is not included among the fragments
of the Shang-shu by later scholars.
Extract 4.
EFH, TZRZ. ) KAFGE, NEWEMRE, AR, [Eft.] HE, £
Z, B UMEBiEZE L)
“The Shu says: ‘One wears a sash [round the waist], hanging down [its
ends].” There was a man from Sung who had studied the Shu. Accord-
ingly, [he] wore two sashes one upon the other, [thinking] himself wear-
ing in the manner [mentioned by the Shu] (shén-shu). A man asked,
‘What is the meaning [of your wearing sashes like that]?’ [He] replied,
saying, ‘The Shu refers to this. Verily it means this [manner of wearing
sashes].”” (Wai ch‘u shuo pien tso A)
Extract 5.
EE, [PEHEELE. BFHE. | RARRE, BF5E, SRR, B, 2Bk
HE.) AH, TRM#.] HE, IE52, ER.] GMEBEEL)
“The Shu says: ‘Having been cut and polished, [jade] restores its in-
trinsic nature.” There was a man from Liang who had studied [the Shu].
[In] conduct [he] affected learning, [and in] action [he] based it on ritual.
[He] says, ‘Repeating it will only lead [one] to lose its substance.” A man
asked, ‘“What is the meaning [of your remark]?’ [He] replied, saying,
‘The Shu refers to this. Verily it means what I said.”” (Wai ch‘u shuo
peien tso A)
‘These two passages satirize careless or stubborn men of the states of Sung and
Liang who could not properly understand the meaning of the Shu. The
former of the two put on two sashes and maintained that this was what was
meant by the words ‘shén-shu’ (§#2E), while the latter misunderstood the idea
that ‘jade, cut and polished, restores its intrinsic nature,” and thought that
learning and refined manners will deviate from truth, if taken to excess. Both
passages are stories which criticize thoughtless and impracticable scholars (yii-ju
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if%). The quotations in these extracts are considered as fragments of the
Shu by Chang Hsi-t‘ang 3E7Et alone. They are more simple than those in
Extracts 2 and 3 above, and their simplicity seems to be in keeping with the
style of the Shu. However, these quoted passages are not found either in the
Shu or in the Shih, and its proverbial form of expression shows strong traces
of the Chan-kuo period. It is still worthy of note that these quotations are
ascribed to the Shu as distinct from the yen 5 or ‘proverbs’ of which a num-
ber of examples also occur in the Han-fei-tzii.

Extract 6.

SEEZIEHE, TERSeE, DR, #EZR, BErE #Izk,) FE

“The Law of the Former Kings says: ‘Subjects should not assume a stern

manner [to the people]. Nor should they seek [personal] gain. [Let

them] follow the instructions of the Kings. Nor should [they] do evil.

[Let them] follow the road of the Kings.” (Yu tu)

This passage is based on the following one in the chapter Hung fan ¥&#i in
the Shu.

MIRMEE, MEZR, MAVHE, BEZE, BEFE BTZE,

“Without being partial or wicked, [one should] follow the righteousness

of the Kings. Without doing what one is fond of, [one should] follow

the way of the Kings. Without doing evil, [one should] follow the road

of the Kings.”
With a number of differences, this passage is cited in the Tso-chuan Z{& (un-
der the 3rd year of Hsiang Kung F£4), the Mo-tzii BF (the Chien ai % B;
the quotation introduced by the words F&H ‘The Chou shih says’), and the
Lii-shih ch*un-chiu BEKFEM (under Chi kung #E4 in the twelfth chi ).
The above quoted passage of the Hung fan may be considered as a variant
form, or all the quoted passages in the other works as abridged forms of the
one in the Hung fan. However, the passage quoted in the Han-fei-tzii which
is introduced by the words: ‘The Law of the Former Kings says’, is of com-
pletely different import, merely claiming to be cited from the text of the Hung
fan. This would seem to suggest that there was a ‘Law of the Former Kings’
peculiar to the legalist school which had adopted such classical writings as the
Hung fan. As we shall show later, this is particularly so when we come to
think of the possibility of the existance of a Shu peculiar to the legalists. In
the quoted passage of Extract 6, we can clearly discern a legalist interpretation
of the Shu. In particular, the splitting of the notion #F ‘what one is fond of’
into the two, & ‘sternness’ and F| ‘gain’, is based on the legalist ideology, and
may be regarded as reflecting the intellectual currents of the late Chan-kuo
period.

There is a large number of stories about Shun % in the Han-fei-tzit, but
it cannot be supposed that they are directly based on the Shu. These may be
taken merely as cases of adopting stories which were generally current at the
time. However, there is an interesting and noteworthy quotation regarding
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the succession of Duke Chou and King Ch‘éng in the Han-fei-tzii. We shall
present it here.
Extract 7.
AR, FRRA, BREAI BRR, - EWERLE, BAABRRBRTLS,
BEMRZ B, FERR T h, REEb, )

“‘Duke Huan says: [Onel toils at seeking men, [and] is at ease about
employing their services ; [which] is not true. ... [Minister] Kuan Chung
is not Choukung Tan. Choukung Tan temporarily assumed [the posi-
tion of] the Son of Heaven for seven years. [But] when King Ch‘éng
reached his majority [he] invested him with the government [of the Em-
pirel, [which he] did not do for the sake of the Empire but for the sake
of his function [to govern].” (Nan 2)
A passage resembling this occurs at the beginning of the Lo kao ¥ in the
Shang-shu.
AAREFRE, B, BETHR, TapmBREdS « Ef. TR, KERL

HEE, EREIR
“Duke Chou saluted with the hands raised together and bowed his head

deeply, saying, ‘I will return the government of the Wise Prince to you.
Your lordship, behave yourself prudently as if you were not well qualified
to [receive] Divine Appointment and Command to establish peace [in the
Empire]. I, too, will keep obeying Divine Command, inspect the founda-
tion of the East Province in earnest and become a wise prince to the
people.”
At the end of the passage the following passage is found:
veiitiess, EHAEZA, MEEALRERICRZE S, EEF. :
“Yi, who composed the Ts‘¢ [shu] pronounced [to the people]: It was in
the twelfth month. It came to pass that Duke Chou thus retained Divine
Commoand received by [Kings] Wen and Wu. This is the seventh year.”
Already in the pre-Chin period, there appeared such interpretations as the
following:
BAABRT 25, BRTZE. i/
“Duke Chou ruled over the people of the Empire, and conducted the af-
fairs of the Empire.” (Hsin-izii, Ju hsiao p‘ien)
BEBRT 28 GITHRR
“Duke Chou took over the government of the Son of Heaven.” (Lich-tzi,
Yang chu pien)
BAHEER, FRT. CRASHER
“Duke Chou took over the government, and ruled over the Empire.” (Yi-
chou-shu, Ming t'ang chieh)
Among others the Hsiin-tzti has already adopted the view that Duke Chou ac-
ceded to the throne. In the Han period Fu-shéng says in his T'a chuan :
ARG, —E8E, SERREIEL SERE NEREs TEERE Af
HITRIELS, CEHB
“[While] Duke Chou was assuming the regency, [he] saved [the Empire]
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from disorder in the first year; overcame the Yin people in the second
year (and killed Kuan, Ts‘%i, Lu fu and others, according to Chéng’s
annotation) ; conquered the Yen in the third year; enfeoffed the Lord of
Wei in the fourth year; built the City of Ch‘éng Chou in the fifth year;
instituted ritual and composed music in the sixth year; and gave up the
government in the seventh year.”
After his seven years’ regency Duke Chou is considered to have restored the
government to King Chéng. It may be that the word chia {8 in Extract 7
means ‘temporarily’ rather than shé chéng #i ‘to take over the government’.
Next, we find the following passages in the Fan lun hsiin 03| of the Huai-
nan-tzii ¥EFET, the Han-shih wai-chuan 555ME, and the Wang Man chuan
FZHE of the Han-shu.
R, BABHEE, - EHy, BMER, Emef. (EET - &35
“[When] King Ch‘eng had reached his majority Duke Chou entrusted
him with the people and the government. ... [He] served King Ch‘ng
as a subject. [He] acted [only] after asking [the King’s] permission. [He]
performed [only] after reporting [to the Kingl.” (Huai-nan-izii and Han-
shih wai-chuan)
BaERE, MERTZA, MEMTR, W%k, &8, BETHR, BABET
a, BTN, WERETIER. (EFE)
“That Duke Chou was assuming the regency refers to the fact that [he]
occupied the position of the Son of Heaven. [When] King Ch‘éng put
on the manly gown [he] gave up the government. The Shu says: ‘I will
return to you the government of the Wise Prince.” Duke Chou always
claimed to have the King’s commands and acted on his own authority
without reporting [to the King]. That is why he says, ‘I will return to
you [the government of] the Wise Prince.” (Wang Mang chuang)
Kao Yu ##’s comment on the word fu 7 in the above quoted passage from
the Huai-nan-tzil says that “for every affair he asked [the King’s] permission
without fail, and reported [the results to the King]l.” Namely, when anything
was to be done he always asked the King’s permission and reported the results
to the King, and did not make decisions on his own responsibility. But both
of these passages agree in that Duke Chou renounced the government in favour
of King Ch'éng. In the Wei-k‘ung-chuan {S7L& it is stated:
FAREBHE, THEEPEZBRT.l THE. FoTRA, WLEH, mE
o

“Duke Chou said with all the observances of ritual and the greatest reve-
rence, ‘I will return to you the government of the Wise Prince.” [The
word] #zii refers to King Ch‘éng. In one’s twentieth year [one] attains
[one’s] majority, [and] thus [the regent] is bounded to return the govern-
ment and retire as an aged.”
Li Hsien Z=Z&’s comment on the Imperial Mandate of the first year of the Ho-
ping Fnzs period in the Huan-ti chi 387538 of the Hou-han-shu.
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R, FTRESR, BED, BEAMBREA, WEEREZBRKEL,

“[The word] fu means ‘to give back.” [The word] izii refers to King

Ch‘éng. [The word] p: means ‘a prince.” [Thus the passage] means that

as Duke Chou has long assumed the regency, he returns the government

to King Ch‘éng.”

In contrast to this, the view expressed by Ts‘ai Ch'én Z&i of the Sung period
in the Shang-shu chi-chuan f§E%{# that Duke Chou reported to the King ac-
cording to [the results of] divination is clearly out of keeping with the original
purport of the Lo kao. Consequently, the above-mentioned view taken by the
Han-fei-tzii was in accordance with the generally accepted view at the time,
and was not an attempt to advance a new and extraordinary one against it.
Rather, it seems that the Han-fei-tzit is not so wedded to the view that Duke
Chou acceded to the throne as is the Hsiin-tz4™ .

Thus these quotations in the Han-fei-tzii amount to no more than seven
in all—one from the K‘ang kao, two from unidentified chapters of the Shang-
shu introduced by the words, “The Chou-shu says,” two introduced by the
words, “The Shu says,” and two seemingly taken from the Shang-shu. To-
gether with the fact that the work contains only four quotations from the Shih
—twice from Pe: shan jtiy, and once from Chieh nan shan ig51h and Ch*é
ch‘ien B#, this indicates the strong antagonism of the legalists toward the
Confucians. The paucity of quotations from the Confucian works contrasts
markedly with the occurrence of the sixteen passages closely resembling those
of the Lao-tzii and the eleven quotations from the Ch‘un-ch‘iu. The Shang-
shu is not quoted at all in the Shang-tzii #-F, and is quoted six times in the
Chan-kuo-ts‘¢ and twice in the Kuan-tzii ‘5. These facts seems to suggest
that the legalists exhibit practically no interest in the Shang-shu or the Shih-
ching, and consequently did not have much connection with the transmission
and remodelling of these texts.

Looking back, however, at four extracts (2-5), we see that they are not
in keeping with the style of the Shu. Nevertheless, we cannot immediately
conclude from this that they are quotations from the Yi-chou-shu. In order
to draw such a conclusion it will be necessary to make clearer the relation be-
tween the legalists and the Yi-chou-shu. Yet we cannot state definitely that
the content of the Yi-chou-shu would be ideologically nearer to the legalists
than to the Confucians. Until we can prove that the legalists had the Yi-chou-
shu distinct from the Shang-shu of Confucianism, the matter will remain pro-
blematical. This is especially so when we could suspect that passages of the
Yi-chou-shu are quoted in the Shang-shu ta-chuan f3EFXME. The matter is

(15) The same view is taken by Wang Ming-shéng, Shang-shu hou-an and Ch<én Chriao-
chrung, Chin-wén shang-shu ching-shuo kao; it is said that this view is found in
particular in Chéng Hsiian’s commentary on the Ming i‘ang wei B3 A7 in the Li chi
and in his commentary on the T<ien kuan K& of the Chou-li j§j. There are va-
rious opinions as to the age of King Ch<éng, but we shall not go into the matter here.
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related to the question of the date at which the Yi-chou-shu was composed.
Accordingly, the abovementioned four quotations introduced by the words
“The Chou-shu says” or “The Shu says” which appear out of harmony with
the style of the Shu lead us to suspect that, more likely than not, there existed
a legalist version of the Shu. With this in mind, we can perhaps adopt the
view that the quotation from the Hung-fan B:#i as ‘the Law of the Former
Kings’ in Extract 6 is more likely to indicate that the text of the Hung fan
had been incorporated into the legalist works (Fa-tien $5#), than that the
Hung fan itself had been renamed ‘the Law of the Former Kings.” These
views will be strengthened by our examination of the Chan-kuo-tsé.

11X

QUOTATIONS IN THE CHAN-KUO-TS‘E WITH APPENDED
CONSIDERATIONS OF THE KUAN-TZU

Seven quotations from the Shu are found in the Chan-kuo-ts‘é—four in-
troduced by the words, “The Chou-shu says”, and three by the words, “The
Shu says.”

Extract I.

A&, ERkZ, LMz, DR, Dz Cetl, e, H7)

“The Chou-shu says: ‘[If you] wish to defeat someone, be sure to give

him support for a while. [If you] wish to deprive [someone] of some-

thing, be sure to give it [to him] for a while.”” (Chan-kuo-ts'é TA: Wei

# A, Huan-tzil 85F)

An identical text of this quotation from the Shu and the story accompanying
it occurs in the Shuo lin A of the Han-fei-fzii. Since I have already touched
on this in the previous section (vid. p. 25, Extract 2), I shall omit considera-
tion of it here. As I have noted there, the passage does not accord with the
spirit of the Shang-shu, but approximates the legalist ideology of the late Chan-
kuo period.

Extract II.

EEZBRBHERER, TEREZMAE, RERAKKE, MEMAZEF. H

BE, <H&FF, MELWEJ> ThHEzk%, MEAHD, ftZERTTE, &

£, HAMEE, Bz, KRR, MEBZHF, HEH <BHEEE, [EHK

E > BBMZET, MTREZH, EZTURMAE, Bl -] BZL &

L, FEITED

“T‘ien Hsing-chih persuaded King Hui of Ch‘in on behalf of Ch‘n

Chén, saying, ‘I fear that you should become like the lord of Kuo.

Duke Hsien of Chin once wished to send an expedition against Kuo, but

hesitated for fear of Chu Chih-ch‘iao’s being [there]. Hsiin Hsi said,

“There is a saying in the Chou-shu: A fair woman defeats the tongue [of

a subject who admonishes his lord].” Thereupon [the King] sent a pre-
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sent of singing girls to the lord of Kuo, so as to disorder his government.

Chu Chih-ch‘iao admonished [his lord], but was not listened to, and at

length [he] left [Kuo]. Duke Hsien accordingly sent an expedition to

Kuo, and at length defeated it. Then again, [King Hui] wished to send

an expedition against Yii, but [he] hesitated for fear of Kung Chih-ch‘i’s

being [there]. Hsiin Hsi said, ‘There is a saying in the Chou-shu: 4

handsome man defeats the old [and mature].” Thereupon he sent a pre-

sent of handsome men to Yii, instructing them to calumniate Kung Chih-
ch‘i. Kung Chih-ch‘i admonished [his lord], but was not listened to, and
at length [he] left [there] to take refuge.” (Chan-kuo-ts‘¢ 3A: Ch'in %

A, Hui wén chiin H3CE)

Chu Chih-ch‘iao /2 and Hsin Hsi %K are the ta-fu K& of the states of
Kuo ¥ and Chin #, respectively. This quotation from the Chou-shu: “A
fair woman defeats the tongue; a handsome man defeats the old” means that,
as a fair woman brings even the words of good men to confusion, so a hand-
some man (namely, unnatural vice) brings even mature men to destruction.
Although it is a proverbial saying it is included in the Chou-shu. '

The same saying is seen in the Wu ch'éng chieh B#Ef# 6 of the Yi-Chou-
shu:

£55, ExEE.

“A handsome man defeats the old; a fair woman defeats the tongue.”
Wang Nien-sun FE&%# of the Ching period™ says that the character i ‘ton-
gue’ should be replaced by the characer f& ‘queen’, since the latter character
was sometimes written by the former one in the li-shu 7 script, the mistake
being presumably due to the resemblance of & with &. Wu Shih-tao Efii#E of
the same period® mentions that it is quoted in the Hsiu-wén yii-lan BXHE
as from the Chou-shu in the form:

EBRE, ELNEHE,

“ A handsome man defeats wealth ; a fair woman defeats chariots.”
Regarding such variant texts Sun I-jang ##7## of Ch'ing times"® comments
that although the meanings of the variant texts do not come up to the merit
of the meaning of the existing text they will be appended for reference in
textual collation.

In spite of the views of Wang and Wu, the fact that the quotations in the
Yi-chou-shu and the Chan-kuo-ts‘é coincide and the fact that the saying: “a
fair woman defeats the tongue” is more vivid than the one: “a fair woman
defeats the queen” lead both Sun I-jang and myself to suspect that the word
‘tongue’ was the one in the original text. It is beyond our surmise, however,
whetheér this quotation was originally in the Yi-chou-shu or taken out of the
Chan-kuo-ts‘é at the time of its reconstruction. The style of the quotation,

(16) Wang Nien-sun T &%, Tu-shu tsa-chi FHEMET.
(17) Wu Shih-tao Bffi#, Chan-kuo-ts‘é hsiao-chu BRBISERIE.
(18) Sun I-jang FAZHZE, Chou-shu chileh-pu JFEER.
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Hl &

too, of course, is much inferior to the austere and antique style of the Shu,
and being couched in a proverbial mode of expression, it is closely comparable
with the quotations in Extracts 2-5 in the previous section. Since it was sup-
posedly formed under the same social circumstances it cannot go back earlier
than the late Chan-kuo period.
Extract IT1,
REZPHERSh, BEZLEERSN, HER, NEaTTE.) WSS TTH,
(BLT - BILHEE)
“This is what I heard in Wei. I should like to ask your lordship to
consider your business with this [in mind]. The Ghou-shu says: ‘The
Mandate of Heaven is not constant.” This means that fortune does not
favour [one] time and again.” (Chan-kuo-ts'¢ TB: Wei An li wang)
This extract is taken from the passage in which Hsii Chia 7%, alluding to a
historical anecdote, advised Lord Jang %% of Wei not to cede any portion of
his territory and conclude peace after Wei had been defeated by Ch‘in at Hua
#t or Hua-yang #ff;. The Chou-shu here mentioned refers to the K‘ang kao.
In its existing text the passage in question runs as follows:
EH, B, Bulhri, ERTTH, walk SRR,
“The King said, ‘Ho! Thou Prince Feng [K‘ang Shu]! The Mandate
of Heaven is not constant. Remember thou it! Never bring to an end
what [you] have been endowed with, for my sake.” '
That is to say, since the Mandate of Heaven is not unchanging, K‘ang Shu
must not bring to an end the kingdom which he has succeeded to. This say-
ing is quoted in the Tso-chuan 7{& (under ‘the 16th year of Ch‘éng kung K&
4’ and ‘the 23rd year of Hsiang kung 322¢ ) and in the Ta-hsiieh K&, and
thus we learn that it was a famous saying at the time. It is the only saying
from the K‘ang kao that has been cited by authors other than the Confucians.
Extract IV.
HTRESR, BHHAER, - FER, THRTE BEEM, TETER BRE
o BIEAGE, BERE. BRZM.J KREFRMIEE, ABREHE, Bokth, By
Rz B - CBLE, BMET)
“Su Ch‘in, having designed [a plan for] the Vertical Alliance [against
Ch‘in], explained [it] to the King of Wei saying, ‘... The Chou-shu
says): “What are [youl to do with [what] continues interminably and
spreads far and wide? If [you] do not pull out a tiny sprout it will
grow to a size of the handle of an axe. If [youl do not settle [your] de-
liberations in advance you will have great trouble. What [then] will
[you] do with this?”” ‘If [you,] Great King, will sincerely listen to [me,]
your subject and if the Six States join in the Alliance and become friendly
with each other, devoting [their] minds and joining [their] forces, then
[you] will certainly have no trouble about [the invasion of] the powerful
Ch'in. ...” (Chan-kuo-ts‘¢ TA: Wei Hsiang wang BiFEE)
This quotation from the Chou-shu occurs in the passage in which Su Ch‘in
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Z presented his ‘plan for the Vertical Alliance’ EHeE. It is not included in
the fragments of the Shang-shu by later scholars. This, too, is a species of
proverb, and reminds us of the ideology of the legalists or proponents of the
Vertical Alliance, which clearly belongs to the late Chan-kuo period.
Next, we have three instances of quotations introduced by the words,
“The Shu says.”
Extract V.
M-8« REER, TEEE HTE, BOUF 5« R2E, TERTEFE. S
7, WEZARBE. BRTZh, BB, #EEZI. RBEZD, BE
2 E, LR, MBZARLAH, #R TREREMAN, BRERpE.] BTC
B, MRCR, -] CEZEL o RRELE L)
“. .. Although [Kings] T‘ang and Wu were worthies, yet they would not
have been Kings if [they] had not happened to be contemporaneous with
[Kings] Chieh and Chou. Therefore, [even] with the worthiness of
[Kings] T‘ang and Wu, [one] could not become Emperor unless [one]
meets with an opportunity. Now is the important time for your lordship
to attack Ch‘i. With the combined forces of the Empire, to attack [your]
enemy, Ch‘, and to recompense the disgrace [suffered by] King Hui,
[thus] attaining success like that of King Chao, and getting 1id of an evil
[which might persist for] countless generations—this is to the lasting
advantage of Yen and [earns] a great honour for your lordship. The Shu
says: ‘In planting virtue it is best to accumulate it. In getting rid of an
evil it is best [to do so] exhaustively.” Wu did not ruin Yieh, and so
Yiieh ruined Wu. ...” (Chan-kuo-ts'¢ 3A: Ch%in Chao hsiang wang
RIAETE A)
The passage occurs in an address to Lord Jang & of Wei (Wei jan i) by
Tsao 7, who served him as a honourable guest of high office. Such usage
of the word ¢é 7% is of course not found in the Shih and the Shu. Apart
from Chang Hsi-t‘ang &%, none of the scholars regard the quotation as a
fragment of the Shang-shu. Its proverbial mode of expression is exactly com-
parable to the previous example (vid. Extract IT) or the examples in the Han-
fei-tzii. Moreover, it takes the form of a couplet. Its plain and common
character can scarcely be thought to belong to any period other than the mid-
dle Chan-kuo period or later.
Extract VI.
[HAE] £8, ZEAMETFRTE, - BEE, BER TEHEE, #404E, 5
HE, THHER, WEETH, HBlZRb, FRTE MEFAZE, E5 [k
Wkt EEAR.) FEARTRAAR] CBRL « BREL)
“King [Wu Ling of Chao] said, ‘I entrust you with the education of the
prince. ... He who serves a monarch is obedient to his will and does
not act against his intention. He who served the former monarch makes
clear his high virtue and does not betray his bereaved child. Thus, to
have subjects who can be entrusted with [the excution of] commands is
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the happiness of the state. If you carry out these [duties] well, [that] is

all [that is required of] one who serves me [like you]. The Shu says: “[In]

putting away evil let there be no doubt. [In] appointing ‘hsien’ let there
be no double-heartedness.” I [will] not employ anyone else in disregard
of you.”” (Chan-kuo-ts'¢ 6A: Chao Wu ling wang #HRBE)

The same quotation is seen in the forged Ta yii mo KEE.

AR, EREE, BiET® BETE ERIR, EWMusk SHEoR.

“Admonish [yourself] not to be anxious [without reason]. Do not lapse

from the laws. Do not disport [yourself] in idle enjoyments. Do not

debauch [yourself] in pleasures. [In] appointing ‘hsien’ let there be no
double-heartedness. [In] putiing away evil let there be no doubt. Never

do what is doubtful [to you].” ,

The word hsieh % and hsien B do not occur in the Skang shu. The Shih has
the following two instances.

AR, BEEEEE, (/M ded)

“[The duty of] the ta-fu is not equal to mine. [And yet] I alone went

away for an [official] service [and] was [called] hsien’.” (Shih-ching:

Hsiao ya, Pei shang) '

EREE, FRUE, (R#E] 78

“All [of the guests] have discharged the arrows. The guests are [now]

arranged in order of ‘hsien’.” (Shih-ching: Ta ya, Hsing wer)

Here the word hsien & refers to the capacity of individuals and is not used in
the sense of hsien-jén B A or hsien-ché B¥E “a worthy.”

Again, the quotation in Extract VI, like that in Extract V, takes the
form of a didactic saying. Didactic sayings certainly occur in the kao of the
early Chou period ; but the sayings in these extracts are nearer to the proverbs
quoted in the Han-fei-izii and the Chan-kuo-ts'é.

Extract VII.
BEMEA, FIEFZER, FEZER, ®BZHBH, KR, FMUEER, JEAT
LA, WEEEE, BHEHBME, BH, TUERMEE, THRERE, HHS
B, TEBZ#, | WK, TRUSEHE, BmHE, REMHES, GBSl
HEEE)
“Hence the Sage calls [it] fu to benefit himself, calls [it] chiao to facili-

tate [his] business [and] calls [it] chieh to [decide whether to] remain [in]
or to retire [from his office]. The institution of dress and livery is the
way to bring about order among the ordinary people, and is not the way
to discern the Worthy. Therefore, the Sage mixes with the common
people, the Worthy adjusts himself to change. The proverb says: ‘He
who manages [horses] according to the Shu has not a full understanding
of the feelings of the horses. He who regulates the present in accordance
with antiquity has not an understanding of change.” Thus the work

(19) The character hsien & occurs only once, in a personal name Wu Hsien ZEE in the
chapter Chiin shih EH&.



30 The Memoirs of the Toyo Bunko

[done] in [literary] observance of the rules is not enough to excel the

times, nor is the learning based on antiquity enough to regulate the pre-

sent.”  (Chan-kuo-ts'¢ 6A: Chao Wu ling wang)
The quotation in this extract is not the one taken from the Shu, but includes
the expressions . . . manages [horses] according to the Shu” and ©. . . regulates
the present in accordance with antiquity.”  Here these are used as allegories
of the round-about and unpractical. The Shu and ku % “antiquity” are here
held to be divorced from reality and to serve no urgent function. Con-
sequently, it is said that the Sage directs his efforts to “benefit himself” and
to “facilitate [his] business,” and hence it is necessary to “be concurrent with
the Common” and to “be together with Changes.” From the fact that the
Shu, together with ‘antiquity’, is here considered to be round-about and un-
practical, it would seem that the work referred to was not the one which be-
longed to the legalists or the Ping-chia S5 ‘strategists,” but the Shang-shu of
the Confucians. This is also apparent from the fact that the passage is pre-
ceded by the discussion of Ii ‘ritual’.  From this we may learn the attitude of .
the legalists and the Tsung-héng-chia or ‘politicians’ to the Confucian Shang-
shu. .

Finally, I shall give a passage from the Kuan-tzii ¥5F here.
Extract i.

BUE, TRATEEA, FATESZ 0, REAEST, 0ol (3:55)

“The T‘ai shih says: ‘Chou had millions of subjects, and had many

minds.  King Wu had [only] three thousand subjects, who were of one

mind.””  (Kuan-tzit : Fa chin 3%
As I have mentioned on a previous occasion®, similar quotations of the text
of the T ai shil are found in the Tso-chuan #{f under the 24th year of Chao
kung 52 and under the 2nd year of Ch'éng kung 4, respectively.

KUEL BARIRRA, IRABRN, RAATA, RORER, (HA4E)

“The T ai shih says: ‘Chou has myriads of people, and has so many vir-

tues. I have [only] ten congenial subjects, who have one and the same

virtue and mind.”  (Tso-chuan : 24th year of Chao kung)

FFE, AT, SR AN, 0Ra )

“\ man of virtue [chiin-tzu] says, ‘[This is] what is said in the T ai shih:

Myriads of people of Shang[-yin] got separated from each other. Ten

men of Chou were the same [in mind].”” (Tso-chuan: 2nd year of

Ch'tng kung)
Since the quotation given under ‘the 2nd year ot Ch'éng kung’ is introduced
as being “what is said in the T al shil.”, we may take it as an abridgement of
the original.  The quotation given under “the 24th year of Chao kung’ may
be considered as the original text, but the one in the above extract {rom the
Kuan-tzit is fairly different from it.  Thus, it may be either an arbitrary quo-

(20)  Masaaki Mutsumoto, op. cit, Part 1, Chapter 2, and Part I, Chapeer 2.
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_tion or a quotation from a T‘ai shih remodelled by the legalists. Judging
from the quotations in the Han-fei-tzit and the Chan-kuo-ts'¢ which we have
examined above, the latter possibility seems to be stronger,

Considering first the quotations in the Chan-kuo-ts'¢, of four from the
Chou-shu and three from the Shu, none but one from the K‘ang kao occur in
the, existing text of the Shu or among the fragments of it preserved in the
classical literature.. The Chan-kuo-ts'é is not a legalist work, but reflects the
activities of a certain sect known as.the Tsung-heng-chia. As we have noted
above, however, their contention in favour of the concept of power it politics
was an ideological ;position shared by the legalists; and it is unthinkable that
any. distinction had been made between them at the end of the Chan-kuo
period. Further, the quotations from the Shu are all in the form of proverbial
sayings endorsed by the utilitarianism of the legalist school, and it is difficult
to make any distinction. between these and the quotations from the Han-fei-
tzit. It may be that parts of the text of the Yi-chou-shu are mixed in here too,
but the nature of the Yi-chou-shu and its relation to the legalist school are
not clear. At any rate, until we prove that the Yi-chou-shu was compiled by
the legalists.we cannot regard the many quotations from the Chou-shu and
the Shu which do not bear the name of any chapter, as fragments of the Yi-
chou-shu. Rather, it is probably more sound to regard these uncertain quota-
tions as passages from the Shu formed by the legalists at the end of the Chan
Kuo period. In the beginning the legalists did not recognize any significance
in the Shang-shu, the Confucian classic. However, is it not conceivable that
at.the end of: the period: there arose, after all, the necessity of compiling a
legalist version of the Shang-shu to give an authority to their theory. The
remodelling of the text of the T ai shih in the Kuan-tzit can also be understood
in this sense.

v
CONCLUSION

We may now draw together the quotations in the Han-fei-tzit, the Chan-
kuo-ts‘¢ and the Kuan tzii and present them in a table.

Quotations from the Shang-shu by the Legalists

Han-fei-tzi 1 Chan-kuo-ts'é Kuan-tzii i Total y
Teai shih K% l S T
Ktang kao ik L | (Choushy) 1 ! 2
! |
Chou-shu  f; 2 | 2 4
R i (Yi-chou-shu) 1 | (h |
Shu - 2 1 2 ooy
1

Law of the Former Kings 1 | ; ! 1
Total ‘ 6 | 6 Ll
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As we see from the table, there are six quotations each in the Han-fei-tzi
and in the Chan-kuo-ts‘¢, and one in the Kuan-izii thus making a total of
thirteen. Among these, one is from the T ai shih, one from the K‘ang kao, and
one introduced by the words, “the Law of the Former Kings,” which may be
regarded as taken from the Hung fan; besides there are five quotations intro-
ducted by the words, “The Chou-shu says”, and four introduced by the words,
“The Shu says.” Of the quotations introduced by the words, “The Chou-shu
says”, one is found in the Yi-chou-shu, but we do not know whether it was
originally included in the Yi-chou-shu or taken into the work from the Chan-
kuo-ts'é in the process of its reconstruction. The eight quotations from the
Chou-shu and the Shu, including this one, all differ from the original style of
the Shang-shu and, having as their background the utilitarianism of the legal-
ists at the late Chan-kuo period, they show little difference from the quota-
tions of proverbs in the Han-fei-tzii and the Chan-kuo-ts‘é.

This can be understood only if we assume that these quoted passages were
composed by the legalists at that time. Opposed to this view, however, is the
view which suggests that they might have been quotations from the Yi-chou-
shu. As I have frequently said before, for corroborating this view it is neces-
sary to make it clear that the Yi-chou-shu was collected and compiled by the
legalists. Otherwise, we cannot explain why the legalists showed an affinity for
the Yi-chou-shu, while they remained indifferent to the Shang-shu.

In the light of these facts I have arrive at the conclusion that there might
have been a Shu of the legalists themselves, rather than otherwise. The legal-
ists did not exhibit much interest in the Shu itself. But is it not possible that,
when the time arrived in which the legalists’ theory was brought to ideological
completion after the stage of furious practice of it, the compilation of their
own ‘Shuw’ for use as their authority was found to be necessary after all? Is it
not possible that this work was not compiled out of a historical interest, as
was shown by the Confucians and Mohists, in the rise and fall of dynasties
from Yao and Shun down through the Hsia, Shang-yin and Chou dynasties;
but was a collection of proverbs and maxims centered on the Chou dynasty
which would be of service in practice, a work similar to the Fa-ching attributed
to Li K'uei and the Law of the Former Kings quoted in the Han-fei-tzti? We
may suppose such proverbs and maxims to have been progressively added to
the Shu which the legalists had in common with the Confucians and the
Mohists. Again, is it not possible that some of the chapters in the Confucian
version of the Shu were remodelled after the legalist fashion? On a previous
occasion I have noted that there was a Mohist version of the T a: shih,21) and
we have grounds for thinking that in fact there was a legalist version as well.
In reality, one of the reason why the T ai shih was not reconstructed in Fu-
shéng’s chin-wén version of the Shu may well have been the resulting confusion
in the text of the T ai shih.

(21) Masaaki Matsumoto, op. cit. Part I, Chapter 2, Section 9, Subsection 2.



