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Preface 

In the transition from the Han ~ period to those of Wei ~' Chin ~ 
and the division between North and South (hereafter referred to as the Six 
Dynasties ~¥}]), was there, broadly, a take-over of the former by the latter, 
or was a large place occupied in the latter by the emergence and development 
of a new epoch? It may be said that at present there are two mutually 
conflicting views, the one favouring take-over, the other, the emergence and 
development of new things. I myself think that, while there was a rather 
considerable essential difference between the Former Han period and the 
Six Dynasties, after the transition from the Former Han to the Later Han, 
one can point to seeds of change towards the characteristics of the Six 
Dynasties period. 

In this article I mean to set out something of my views on this topic 
through a number of historical phenomena with which I shall deal. In so 
doing, I shall be touching, however faintly and in spite of my own inadequacy, 
on the question of what place should be given to the Han- Six Dynasties 
period in the history of China. But historical phenomena do not necessarily 
show clear-cut changes according to, or corresponding to, the alternation and 
emergence of dynasties. In this sense, it is not necessarily appropriate to 
discuss these matters· under the heading of a particular dynastic name or of 
a collective name of a number of dynasties. However, in a general way in 
this article, periods will be treated, for the sake of convenience, as those 
designated by the usual dynastic names. The argument will proceed to some 
extent schematically. There are differences between what I say in this article 
and views I have previously published, my former views being amended in 
the sense of this article. In view of the character of this article, which gives 
an outline, and considerations of space, I do not cite the names of my previ
ously published articles at each point. And I also restrict to the minimum 
my citations of the articles of other scholars. (Also in what follows, when 
dealing with the aristocracy or the powerful clans as classes, I omit, except 
in cases of special necessity, the expression "class"). 
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1. Close kinship groups, the question of the family 

The period covered in this article is generally limited to the period from 

the Ch'un-ch'iu $1X to the Six Dynasties, and deal with the fraternal group 

regarded as the male line kinship groups (including spouses) of the Ch'un-ch'iii 

period and (using the contemporary word) the family (~) from the period 

of the Warring States ~ii on. Further, the word "family" (to use the con

temporary word) since the Warring States period sometimes indicates only 

the human relationships, but in this article I intend to deal with the con

comitant economic usage. 

We may consider that it was the fraternal group system which provided 

the nucleus of the social system of the Ch'un-ch'iu. What is here called 

the fraternal group system is a close kinship group system of which 

the basis is brothers. The brothers with their respective wives (includ

ing children), lived under independent roofs or houses and carried on their 

daily lives, with ultimately communal resources forming the fraternal group 

(in what follows, "communal resources" does not refer only to the sharing 

of property but ultimately to the sharing of daily- life). And the members 

of the fraternal group lived within a specific area (known in later times as 

living "within the great gate"). When all the brother members of a fraternal 

group died, the group split into groups of brother sons whose fathers were 

the original brothers. To the extent that the fraternal group was such, its 

structure took the form that (though a brother was a father, that) father was 

the basis and the child was included, and the child of the child (the grandchild, 

in short) though sharing its life with its father, did not possess the "qualifi

cations" of a basic constituent member of the fraternal group. This meant 

that only when brothers who were fathers (regarded as occupying the position 

of fathers) formed a fraternal group, were the qualifications for basic con

stituent membership of a fraternal group acquired. 
As the above fraternal group system collapsed in the middle and final 

Ch'un-ch'iu period, a new close kinship emerged in the period of the Warring 

States. This was something that appeared within the collapse of the fraternal 

group, and this close kinship group had two characteristics. The first of 

these was that, basically husband and wife, irrespective of whether they were 

old or able-bodied, formed a unit of communal resources. The second was 

that, between such there was (in theory, at least) a relationship of economic 

support or economic mutual help. (This economic mutual help does not 

become a relationship of future loans). Having first mentioned the second, 

I will return to the first. When the fraternal groups collapsed, there came 

into being, schematically speaking, depending on the age of the brothers, 

either groups of able-bodied husband and wife, or groups of (old) father and 

son. In the former case, each fraternally related husband and wife formed 

a unit of communal resources, and there is historical evidence for presuming 
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that at the same time there was ordinarily an obligation of some degree of 
economic mutual help between them. In the latter case, the father-son group 
probably also had communal resources, but in general the unit of communal 
resources was constituted by the able-bodied son and his wife, and such an 
able-bodied son equally supported his old father, or so at least was held to 
be the case in theory. (As I will explain later, an old couple also basically 
constituted a unit of communal resources, but I will leave this point for the 
present). On such an occasion the old father would share the dwelling of 
one (the oldest?) of his sons. The ching-t'ien (#EEi) peasants shown us by 
Mencius had such father-son groups. (In what follows, such father-son groups 
are referred to as father-son 'groups'). (The fraternal groups above were not 
said to constitute a family (*), but) the able-bodied couple of the fraternally 
related in the former case above, and the able-bodied couple who formed a 
father-son "group" in the latter case was said to constitute a family(*)· The 
able-bodied couple in the former came in due course, with its children, to 
take on the form of the latter. But along with this, the brothers being old, 
the sons growing to manhood would severally carry on the economic activity 
of husband-wife unit. And when this happened, it may be supposed that, as 
a prolongation of the economic mutual help between the brothers when 
they were able-bodied, they (the cousins), who would have been mainly 
contributing to the actual economic activity, would also have some degree 
of a relationship of economic mutual help. The ideal of the family as seen 
above extended into the Han period, but then, even in case of members of 
the same clan, there are more powerful links extended to cousins than to 
second cousins and beyond. This was doubtless based on human nature, but 
it is perfectly possible to suppose that it emerged in the manner described 
above. 

From the end of the Later Han period, the expression, "a hundred 
mouths" (a o) becomes current. One usage indicated simply a large number 
of people, and another usage a family of large numbers, including slaves, and 
so on. But basically the expression seems to have come into being on the 
background that cousins, however theoretically· (grandfathers and fathers 
being included in their lifetime, of course, but also even after death) formed 
a social group. It is not clear whether this development is directly connected 
with the scherp.atization described above. However that may be, it should be 
noticed that its scope is much the same as that already described. C1l 

It may be remarked that, under the law of the Rites which was established 
in the Former Han period at the latest, there were two groupings: that which 
followed on the fraternal grouping system, and the three clan system of 
father-son communal resources, which we suppose to have appeared after the 
collapse of the former and to have been an adaptation of it. (Mencius de-

( I ) When in a father-son group the able bodied husband and wife and the old father 
(mother) shared a dwelling, they were held to constitute one family. 
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scribes groups of father and son after the collapse of the fraternal group 
system, but that is not the same as this). While it belongs in the line of 
the latter, there are communal resource relationships which seem to extend 
to cousins. In spite of the discrepancies with the facts, it should be noticed 
that there is a distinction, economically speaking, between the grouping on 
cousin relationship in the system of the rites and that which went further. 

We will now take the first. We can point to the existence of many 
families with completely communal resources, made by old or able-bodied 
couples at the beginning of the Han period. But from that period on, the 
power of the state tended, on the one hand to encourage the families which 
should replace the vertical father-son "groups". On the other hand they 
formed the households under the household register system, which similarly 
formed the fraternal groups in the fraternal group system, and frequently 
constituted the unit for taxation. (In what follows, the household (.P), in 
the household register system, will be taken, in normal usage, as household 
(.P) = family (*). Thus closely related persons are handled in their hori
zontal fraternal relationships, not as in the cases of father-son "groups". At 
this point it seems that we have to suppose that the state intended to expect 
mutual economic help between brothers (this including help between able
bodied brothers, extending to the able-bodied children of old brothers and 
thence eventually to cousins). Moreover, the Po-hu-t'ung are$, written in 
the Later Han period, deals with the relations within clans, and holds that 
there should be relationships of self-help between brothers and cousins and 
further. The Po-hu-t'ung having the character it has, it would mean that the 
Han state would expect that there should be relationship of mutual self-help. 
Groupings based mainly on vertical relationships and those based mainly on 
horizontal relationships are of a basically different character, and the former 
continued to "negate" the latter over a long period, but we should now 

see if there was a time in the Han period when the two coexisted. One key 
to this question is provided by the Po-hu-t'ung. This is the point that, as 
between husband and wife, the wife is held to possess her individual assets as 
distinct from those of the family (which appears as the property of the hus
band). In my view, in the case of a family of which the husband and wife 
form the nucleus, the assets of that family were not "held in common" with 
children under age, nor were they of a character to be inherited by all the 
children. Basically they were limited to the single generation of the husband 
and wife. All the more so that the assets brought with her by the wife (as 
in the case wife= mother in a family where father and children had common 
resources) were not essentially of a character to be combined with the assets 
of the family, of which the head was held to be the husband (=father), and 
inherited by the children. (On the fusion of wife's assets in a family where 
fath½r and children had common resources, see SHIGA Shiizo filjy~.=£., Chfigoku 
Kazoku-ho no Genri i:pffl*~ii(D)JR:£.1). Thus generally speaking, it was basic 
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that a wife could own her individual assets separate from those of the family. 
To the extent that things were thus, the old father in a father-son "group" 
would share the family dwelling with one of his sons and receive the (moral 
and) economic support of all his sons, but resources were not fully held in 
common by father and sons, they being essentially, theoretically, separate 
units of common resources. The centrality of old or able-bodied husband 
and wife found in the vertical father-son relationship, could naturally also 
arise in horizontal fraternal relationships. Thus the coexistence of the two, 
of which it was question, would seem to have been possible. 

When the above sort of family of husband and wife with communal 
resources made its appearance in the period of the Warring States, a very 
important factor in its emergence must have been that the feudal lords, each 
aiming at supreme power, tried to lay their hands on people individually, 
to use as officials or warriors. But it is to be supposed that, generally speaking, 
the feudal lords also aimed, at the same time, at the form of the father-son 
'group'. This is connected with the fact that, for all the rise in agricultural 
productivity compared with former times, the economic independence of a 
family centred on a husband and wife, was not yet fully possible to be 
established firmly. Moreover, at the beginning of the Han, the pattern of 
alternation of husband-wife families of completely common resources and 
father-son families of completely common resources was by no means universal. 
(In the sense that the former was expected to be the latter in the future, both 
will be grouped together as father-son families in what follows). 

With agricultural productivity low and the populace poor, the various 
relationships of economic mutual help in which the husband-wife centred 
family was involved could be said from another point of view, to signify the 
homogeneous existence of everyone. The control of the populace by the 
state power of the Han was ingenious, and the more so for being complicated; 
advantage was taken of the aspect of the homogeneity of everyone in the 
application to the populace of the forced labour levy arid the poll tax. The 
forced labour levied on the populace in the Han period consisted of frontier 
garrison service (shu-pien J;:lt~) in the narrow sense of military service, regular 
service (cheng IE) in the broad sense of military service and miscellaneous 
regional services (keng-tsu ~$). These (in Wu-ti's 1gj'ff:f time) in principle 
involved every adult male equally in an obligation of 30 days each. In fact, 
not every adult male required actually to serve every year, and there were 
many cases of 300 cash (ch'ien ~) being paid as 'in lieu of service money' 
(fi:15t~) for 30 days, and no actual service being done. (It is supposed that 
the official wage for one month in the Han period was 300 cash, but there 
are sources indicating 1,000 a month in cases of private employment). Then 
as the poll tax in the Han period there was the individual tax (hsilan-fu l!'.it) 
attracted by males and females from the age of 15 to 56 (120 cash per head. 
Male and female slaves and employees, double). As a further supplement 
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there was the personal money (k'ou-ch'ien t:r~) attracted by males and females 
from the age of 7 to 14 (23 cash from Wu-ti on). However, as will be 
mentioned later, land taxes in Han times were extremely low. The more so 
that these others, especially the forced labour were very heavy burdens in
flicted on the people by the state. In this connection we should no doubt 
note the homogeneity already mentioned. 

However, the control of the state over the populace under the Han 
took another form apart from the direct one described above; this was 
control through the hierarchy in settlements. Let us now consider this point. 
One characteristic of the transfer of assets in the Han period was the great 
frequency of cases in which a family's assets were given away to the same 
clan or to the community embracing it, to the point of total exhaustion of 
the assets. This gave rise to the idea that any surplus assets ought to be 
given away, and the idea that the possession of surplus assets would invite 
popular enmity. No idea of how to control members of one clan or settlement 
by economic power emerged at that juncture. This state of affairs may be 
taken to embody the character of the period as it arose from the economic 
mutual help between all the members of one clan or settlement, and the 
reverse relationship of general popular homogeneity. Moreover, in such a 
situation as the above, the power of the father and head of the family did not 
exist (except for the father-son- family which we believe to have barely existed 
from the first). In the situation we have just looked at, the pivot of society 
was agriculture, and age and experience were valued in it so much the more, 
and this, combined with the tendency to respect the oldest (individuals) led 
to the birth of a particular kind of hierarchy according to age in villages or 
other settlements. Let us now consider this point. In the course of the 
period from the Warring States to the Han, we may suppose that there were 
settlements formed of one clan and others formed of several clans. In the 
case of the former two types are to be distinguished: those which functioned 
as consanguineous groups of single (whole) clans, and those which functioned 
as cooperative bodies of the settlement (to be dealt with below). But since 
both were considered as functional, age ordering of the males came into 
being. This is not to say, of course, that this was absolutely pure; in practice 
such considerations as individual ability or wealth would frequently have 
played their part. Even so, however this may be, the emergence of age ordering 
as the particular basis of settlement hierarchies is itself worthy of attention. 
(Settlements are dealt with in Section 3, below.) 

It may be remarked that one might venture to say that there were two 
ways of living for those who lost protection under the clan system. The first 
of these was a tie between individuals based on benefaction and its requital. 
This is even to be found in official circles. (MASUBUCHI Tatsuo :&j)Jfrf~l3(, 

Chugoku Kodai no Shakai to Kokka i::p~~{i;0jjitfr t &"11~). The tie between 
the two sometimes went on to the descendants, but this was an extension of 
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what was from first to last a tie between individuals. The other way of living 
was a tie based on age within a settlement. In both cases the unit is the 
individual, but in the former case there is severance from the settlement, 
whereas the latter, on the contrary, is based on the settlement. This is the 
more true in that even when the character of settlements changed, the former 
continued in existence unaffected, while the shadow of the latter grew shorter 
when change in the character of settlements came about. 

The maintenance of the age precedence in the settlements of the period 
of the Warring States was understood as being the maintenance of the virtue 
of the respect of the younger brother for his elder brother. But in the time 
of W·en-ti )t,wf of the Han, the san-lao (~=£), who were held to be at the 
top of the age precedence of a village were considered as the fathers of the 

. village, and at this same time there was struck out the model whereby the 
san-lao of the village led the people by way of filial piety. The filial piety 
surrounding these three village elders was ultimately a conceptualisation 
('service of the father leads to service of the sovereign') which came to be 
bound up with loyalty to the emperor. (In the past there was the classification 
of kung 2:-, ch'ing g~p, ta-fu *x, shih ± and shu T;lt, but here the shih = 
warrior. Even the shu, whose business was agriculture, became warriors from 
the beginning of the period of the Warring States, and in the Han period 
these people were considered shih with this for precedent. The filial piety 
above was the filial piety of the shih within the classification of kung, ch'ing, 
ta-fu, shih and shu, but, when this filial piety was widely adopted, it should 
probably be considered in conjunction with this new conception of the above 
kind of shih.) The filial piety thus surrounding the san-lao, though existing 
towards headmen~ should probably be regarded as of the same nature. (But 
the above was based on the absolutely individual and homogeneous existence 
of everyone, especially males. But in reality everyone was within the frame
work of the raw father-son relationship. There is a contradiction here, but 
it is a point I will touch on later.) State control of the people under the 
Han, as we have seen above, involved emphasis on filial piety, but it also 
involved a tendency to negate this because of the blocked nature of the 
father-son family. This was the more so that the existence of the father-son 
'group' was a precondition for its maintenance. (2 ) 

I next propose to discuss what were known as popular peerages (.a'.:it). 
These were conferred on males from the age of fifteen. (For these popular 
peerages, see NrsHIJIMA Sadao W~l5E~, Chugoku Kodai Teikoku no Keisei 
to Kozo i:p~1=f1i:Wf~CD%.BJU::: ~~). These may be understood as intended to 

( 2) The direct linking, in family morality, with the state and the sovereign, was in a sense 
Confucian theory; the two were in fact of a different nature. (On such points see 
MIYAKAWA Hisayuki 'gJl[Mj';G;, 'Sangoku Jidai no Kokka Kannen to Kah6 no Soncho' 
.=m~.ft(7)m~l!i~ t: fs\}=t;O):@:m in Kamata Hakushi Kanreki Kinen Rekishigaku Ronshil 

~ EB tt±~Mffc~~se.~~~) · 
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show the design of the Han sovereign to hold, ideally, all (male) members 

, of the population individually. However, neither the people's actual mode 

of living, nor the manner of the state's hold of them, were complete only 

individually. This was the more so that account was taken of kinship groups 

in the conferment of peerages. In the time of Hui-ti ,ii$ and the Empress 

Lu g, peerage was conferred on the household = family as recipient. This 

household= family equation may perhaps have been established in Hui-ti's 

time, but the conferment of peerage on the household= family as recipient 

meant in practice conferment on the eldest brother. This should probably 

be regarded ultimately as having a strong, however indirect, connection with 

the state authority at that time expecting economic mutual help between 

all the components within its scope. Next, in W,en-ti's time, conferment of 

rank was made to males (above a specified age, and, at the same time, in 

settlement (village) units, gifts of oxen and liquor were made to females. 

Conferment of peerage was particularly made on eldest sons who would 

succeed their fathers. It should probably be supposed that these three systems 

persisted (were not negated) throughout the Han period. There is obscurity 

surrounding the principle of conferment of peerage on households, but 

I think we may look at the first and third cases above in the following way. 

As has already been described, in w.en-ti's time, the existence of age pre

cedence in settlements led to the emergence of the pattern, 'filial piety= 

loyalty'. For this age precedence to function as itself in complete form, it 

was held to be essential that males should break out of the framework of 

household= family and the father-son relationship, and function as indi

viduals. The first case had its origin in this way. On the other hand, the 

filial piety bound up with the age precedence, the particularly raw filial piety, 

necessitated the strengthening of the tie between father and son. These two 

are basically incompatible, but in practice a 'compromise' was contrived, and 

the father-son 'group' floated to the surface. However, whether in this father

son 'group' (or in the father-son family) there existed no position of special 

rights for the eldest son in the father-son relationship. And this means that 

a different principle must have been present from that which involved con

ferment of peerage particularly on the eldest son in the third case above. 

Even so, the peerages of the feudal lords, and such, in the Han period, went 

to the eldest legitimate descendants. Generally speaking, the primogenital 

system arose, as among the feudal lords, among those of the political rulers 

who possessed some territory. In such cases, the various special rights of the 

father (including concomitant duties) and assets were inherited from the eldest 

son by his eldest son (the grandson, in fact). To establish that it should be 

the eldest son, who, as the successor to his father, should be the recipient of 

the popular peerage, there was the primogenital system relating to the in

heritance of the ranks of feudal lords and so on (having territory), and it 

seems that the point that the eldest son should inherit peerage was extracted 
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from that system and connected with the father-son relationship. In fact, 
there is a contradiction between all males being the objects of conferment of 
peerage, and the conferment of peerage on eldest sons, by virtue of their 
being their fathers' successors, and there is no straight-forward solution of 
this contradiction. However, from Later Han times, when the highest popular 
peerage (kung-ch'eng 0*) was passed, it became possible to transfer grants 
of popular peerage to the holder's sons, brothers or nephews. One would 
probably not be far wrong in supposing that the strengthening of the social 
relationship between father and son introduced a change into the legal relation
ship between father and son and between father, son and grandson, which 
has hitherto been mentioned in detail. In the context of the grant of peerage 
this was what might be called a secondary matter, but however that may be, 
there is a clear contradiction between the conferment of peerage on all males 
and special conferment of peerage on eldest sons. 

There was, then, a relationship of mutual contradiction between the 
three principles of grant of popular titles: to all males, to eldest sons in 
particular, and to children in general, and it was impossible to resolve this 
contradiction up to the end of the Han period. Then, with the foundation 
of the Wei, the system of popular peerages became skeletal in actual practice, 
with the grant of one peerage to all males and two peerages to eldest sons, 
and so what might be called a negative solution was reached. 

So far we have mentioned the existence of father-son 'groups' (and the 
lateral ties between brothers) and hardly examined the family of father and 
son(s). However, in North China during the Han period, the father-son 
family slowly sprouted, (once more) to become universal, and this process 
continued on an ever larger scale. The universalisation of the father-son 
family was, one may suppose, connected with the development of the dry 
land farming system which accompanied ploughing with oxen. Ploughing 
with oxen had already begun in the period of the Warring States, but it is 
not definitely clear just how many oxen and how many able-bodied males 
constituted a group for ploughing. In the new system of cultivation in opera
tion in the last years of Wu-ti of the Han, a group was formed of two oxen 
and five able-bodied males. Later there developed, in North China (and the 
north-western region), a system of dry land farming which more or less 
corresponded to the agricultural system set forth in the Ch'i-min yao-shu 
(~.a:~ffi-The essential skills of the people) (which was compiled in the 
Northern Wei period); here it was nearly general that a group was formed 
of 2-4 oxen and three able-bodied males (of whom one might be a woman). 
(For the dry land farming system, see AMANO Motonosuke ::Kmf5'f:Z.§;!J, Chugoku 
Nogyo-shi Kenkyi1 q=i~;fUt5e.WJi:, and WATANABE Shinichiro nt;;f1i~tB, 'Kan
Rikucho-ki ni okeru Daitochi Shoyu to Keiei' ~~lJJJ,)j ~z::tovt 0 7(±f-tpJiJrti t *l[~, 
Toyo-shi Kenkyu JFrw5e.:nff~, 33, I and 2.). In response to this situation, it 
was natural that close kinship groups, owning oxen and owning land, should 
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form father-son families. Then there was operated an exchange of labour, 

whereby close kinship groups who owned land and no (or few) oxen, would 

borrow oxen of families owning a number of them for the sowing, and then 

supply manpower for the superintendence (after the sowing), and this led to 

the conjuncture whereby father-son families became general. (One may 

suppose that there was less necessity for the generalisation of father-son 

families among the labourers employed by powerful people and the small 

cultivators (who had no oxen)).(3) ( 4) 

With the period of the Six Dynasties, the father-son family became, in 

the case of North China, gradually universalised. The Ts'ao house of Wei 

had already instituted father-son families under a system whereby father and 

son(s) were forbidden to have separate assets. (However, we do not know 

whether or not such a system persisted subsequently.) Finally, the old house

hold register system was abolished under the Sui, and under the T'ang, the 

father-son family became the family= household in the household register 

system. Insofar as this system was instituted by a regime which had unified 

China, its operation was extended south of the Yangtse also. 

In the father-son family what may be called father-son nucleism appeared. 

This is represented by the attitude to the produce of the father-son family. 

In such a family, the father alone had prime rights over the produce of the 

family, but on his death this reverted in equal parts to his children. (In this 

sense, the children's expectations on inheritance extended to all the assets of 

the family.) In the father's lifetime, even the birth of a son's son (grandson, 

( 3) In regard to the form of ploughing with oxen, there was no basic difference between 

the large landowners (magnates) and others agriculturally, there must simply have been 

differences in the manner of management. (Large landowners had a number of teams 

of oxen and manpower.) However, agricultural activity carried out only by hand existed 

alongside. 

( 4) There are many points still to be investigated in regard to the cooperative relationships 

in the farming villages of North China which followed on dry land farming. In this 

connection the alternation in ploughing with oxen, of ox-power and manpower, would 

seem to tell us that there were weaknesses in the landlord system, and in the basis of 

management on which large holdings were held, in sum, that the dry land farming of 

the time had considerable limitations. This suggests that it was difficult to make 

universal the decisive control over the settlements by the magnates and powerful clans, 

and thereby to create a new society. (Though the remark concerns a later period, it is 

a precious one, to the effect that, in North China where agricultural production was 

low, by the survival side by side, through 'cooperative relationships', of farming people 

of all strata, landlords, independent farmers and tenant farmers, the continued produc

tive structure was guaranteed (UCHIYAMA Masao 173 W m:1:, 'Kindai Chugoku ni okeru Jinushi

sei-Kahoku no Nogyo Keiei o Chiishin to shite-' 3.B:fti::pWlZliC..:;fcl'vt-?5±-tg.:t:#rU-¥::ftO) 
Jglm¥:'§'~q:t1C.,~ 1...,--C-, Rekishi Hyoron if5e.~fHH no. 319). On the other hand (in 

the Huai river tffi7..k basin and) south of the Yangtse, it is to be supposed that numerous 

ruined peasants entered the service of the magnates and powerful clans, thereby further 

serving to strengthen their control. (Doubtless the differences in strength between the 

clan groupings among the magnates in both north and south had some connection with 

the foregoing.) 
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in fact) did not constitute an element of constraint on the rights of the 
father of the family, as stated above. But in a father-son family, there was 
the principle that husband and wife were one flesh. This meant that during 
the life of the husband (from the children's viewpoint, the father), the wife 
was absorbed into the person of her husband. But on his death, the wife 
represented the person of her husband, and it was possible for her to retain 
the family assets as before (Chugoku kazoku-ho no genri) ut sup.). Moreover, 

with stabilisation of family status under the Southern Court, the children 
of aristocratic families equally inherited the family status. (Through this 
inheritance, the children come to hold an equal right to become officials.) 
(This point is also dealt with in section 4.) But there was the system of the 
legitimate eldest son and grandson in opposition to the foregoing father-son 
nucleism; the representative feature of this was that generally speaking it 
involved peerage-holders who possessed territory. There are sources for the 
history of Chin which tell us that, in cases of persons without peerage, in 
the event of the death of the legitimate eldest son, the next son would 
generally take over and conduct the family rites. This shows that the father
son relationship had precedence in the matter of the inheritance of the 'special 
rights' of the father, and that the principle of the eldest legitimate son and 
grandson was not invoked. We can, in fact, discern there the existence of 
father-children nucleism. However, according to the same sources, it was 
held that the system of eldest legitimate son and grandson did operate in 
the case of the kings and princes (having territory) and those who (apart 
from the kings and princes) had peerage and territory. However, under the 
Chin, even with a system of five peerages (for those having peerage and 
territory), the above. father-children nucleism was also involved, opposite as 
it was to the legitimate eldest son and grandson system. One must suppose, 
that is to say, that, under the Chin it was held possible that, when a legitimate 
eldest son, who had inherited one of the five peerages, was given a higher 
peerage, the previous peerage could systematically be inherited by th next son. 
Here, on the basis of the eldest legitimate son and grandson system, the father's 
rank is inherited by the eldest son. This is what is to be inherited by the 
eldest legitimate son of the eldest legitimate son (the grandson, in fact). This 
should be regarded as follows, however: When the father (previously the 
legitimate eldest son) is given another higher rank, his legitimate eldest son is 
considered the heir presumptive to that peerage, while the former peerage is 
dealt with only within the father-son relationship, and the custom arises 
(insofar as the eldest son is unable to inherit) for the second son to succeed. 
While at first glance confusion would seem likely to arise, we are in a position 
to discern here the existence of a firmly rooted father-son nucleism. (The 
existence of father-son nucleism is also discernible in connection with the five 
peerage system in the kingdoms of the Six Dynasties.) Further, from Later 
Han times on, public esteem was accorded to successive generations living 
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together in the same place. This was the system whereby father and sons had 
a common residence and common assets, and it remained between the sons 
and grandsons even after the death of the head of the family. The transference 
_to the children of the highest popular peerages under the Later Han is in 
harmony with the principle of successive generations living together in the 

same place. 
One cannot find in the section on mourning in the 1-li (11Jl) whether 

or not a grandson was obliged to wear double mourning (the heaviest kind, 
worn for three years. This is the same as that worn by a son for his father) 
for his grandfather. And the point is the more obscure in that there was 
controversy surrounding this obligation in later times. In Chin times too all 
kinds of arguments were exchanged, but in the end no conclusion emerged. 
The section on mourning in the 1-li includes rites originating in the state of 
things in the period of the fraternal group system, and rites originating in 
the state of things in the period of the san-tsu ('=:~) system, which we suppose 
to have emerged after the period of the fraternal group system (this would 
take in the father-son communal assets system). (There are contradictions in 
the system of rites between the two.) If one assumes that the relevant portion 
was so arranged that the period of the former was treated first, it is natural 
that there should be no mention of the grandson wearing the deepest mourning 
for his grandfather. If, on the other hand, one assumes that the latter period 
was treated first, it becomes possible also to conjecture that even under the 
san-tsu system it was not possible to cut through the father-son nucleism, to 
which we have referred, in the field of ritual. The wearing of deepest 
mourning by a grandchild is admitted as a rule in the Ta-t'ang kai-yiian li 
*l!f00:51:ifil (Rites of the Kai-yuan period-713-741-of the T'ang). But that 
would probably be best described as no more than a 'change' in the mourning 
system. 

The authority of the head of the family is bound up, in the case of the 
feudal lords of the Warring States, with the system of primogeniture. This 
being ultimately an extremely idealised form of authority of the head of the 
family, it is difficult to imagine its being able to make much progress in the 
case of the father-son nucleic family, as even a glance at the character of the 
family assets, described above, suggests. With father-son nucleism functioning, 
though there was such a thing as boasting of the so-called power of a powerful 
clan, embracing the whole of one clan, gradual accumulation was rather 
difficult, since the power of the head of the family in each noble and powerful 
family was centred on the lineage of a particular family (the line of the eldest 
son, in fact). We may perhaps look here for one item in the historical back
ground to the fact that the so-called political unions of powerful clans, which 

the Chinese people formed during the Six Dynasties, never attained to state 
power. (By powerful clan or magnate (~~) is not meant simply a particular 
man with the power of wealth and ownership of large estates; it refers to one, 
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whose clan numbers many members, who, through interdependence, possess 
power over the society and official circles of a region, while also owning large 
tracts of land as a whole of the clan. Again, we saw above that the family 
status of the aristocratic clans under the Southern Dynasty was uniformly 
inherited by the son, and this gave rise to a dispersive tendency as to the 
power of the aristocratic clans, and this in its turn became an element of 
weakness in the aristocratic clan vis-a-vis the authority of the emperor. (This 
matter will be touched on again in section 4.) <5) 

In the fraternal group system there were the three duties of the woman. 
According to this, a woman, while unmarried, served her father, on marriage 
served her husband, and, on the death of her husband, served her children. 
On the other hand, as was mentioned above, in a father-son family there 
was the principle of husband and wife being one flesh. In that case the 
principle of the three duties of a woman did not exist. However, in the 
household = family, which started in the Han period, the fraternal group 
system remained, however vestigially. To that extent the three duties of a 
woman also had (on occasion) legal force. However, one opinion was offered 
to negative it in the early period of the Southern Court, which adopted the 
same household register system as the Han, and the view was advanced that 
the principle of man and wife being one flesh should be adopted. The result 
is not known, nor does this mean the imminent generalisation of the father-son 
family under the Southern Court, but even so, on a long view of the historical 
fluctuations of the family, we should probably here discern the genesis of the 
emergence of the father-son family. 

Further, the general spread of ploughing with oxen brought with it an 
increase in the amount of production per mou (~) and an enlargement of 
the areas ploughed, but following on this there arose, in the settlements, the 
domination of families, owning land but without oxen, by the noble and 
powerful who had become the more rich and powerful through the possession 
of large numbers of oxen; and this combined with the seizure of the common 
land indispensible to the life of the people of the settlements, brought about 
control of single or several settlements by powerful elements. A new order 
in settlements thus came into being, of which the central cause was the ~ontrol 
by the powerful. However, the authority of the Han state did not accept that 
the poor masses be entrusted to magnates, who should be responsible for 
managing their lives, cut off from the control of the authority of the state. 
Depending on one's point of view, one might call this an attempt to arrest 
the trend of the times, but in the circumstances dissension arose between a 
part of officialdom, who truly tried to apply the intentions of the Han state, 
as just stated, and the magnates. (The authority of the state began to take 
on a political structure, in some degree of response to new movements, with 
the coming of the Wei in the Six Dynasties.) Moreover, it was generally the 

( 5) Naturally the adherents of the powerful clans were of various kinds and appellations. 
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case that in the wet rice area south of the Yangtse relationships of economic 
mutual help did not exist either between fathers and sons or brothers. In 
that area the father-son family continued not to become general until Sui 
times. To the extent that this was the case, the ruin of poor peasants south 
of the Y angtse became more severe than ever. 

It may be remarked that, in the period of confusion at the end of the 
Later Han, contempt for wealth and doing charity became one way of 
winning people's hearts. To such an extent was this so that magnates in 
many cases went in for contempt of wealth and doing charity in order to 
extend their (individual) control into the villages. But in most cases this 
was only in name, not in reality. Also-this was after the beginning of the 
Six Dynasties-house rules came into being (covering the whole of a clan) 
prohibiting excessive charitable donations. 

2. The question of domestics (k'o ~) 

There were domestics of many kinds in the time of the Han and the 
Six Dynasties, among them the domestics (hereafter, 'domestics') who came 
into being under the Six Dynasties and were noted in the register of their 
masters' household registers as 'domestics'. · It may probably be said that 
discussion of these 'domestics' hitherto has generally been confined to stressing 
such points as their no·t having their own household registers and so were 
perhaps to be considered humble or perhaps (persons in the nature of) agri
cultural slaves. The present writer considers that 'domestics' who contributed 
to the agricultural production of the master family were serfs, and that 
·others were, in point 'of status and economic position, the equals of the master 
family. There are other questions about 'domestics', apart from the above, 
where 'domestics' appear in the historical background, such as their being 
systematically denied under the Northern Wei. In this section, I start by 
considering them in relation to the development of society and (what to · 
some extent from time to time corresponded to this) the idea of the power 
of the state, and in the course of this I consider the fact that a certain develop
ment took place in society under the Six Dynasties as compared with the 
Han period. (In this article, the term 'domestic' includes females.) 

Before continuing the argument, certain matters should be established. 
The first concerns the appearance of male slaves and female slaves in the 
legal field (hereafter, these will be respectively referred to as 'male slaves' 
and 'female slaves', and, when taken together, as 'male and female slaves'). 
In Cheng Hsuan's f~z commentary on the Ch'iu-kuan fj(g Treatise in the 
Chou-li m!ifrl, there is: 'Present male and female slaves are former criminals.' 
~zJJZ.~, trznA-&.. And in the Biography of Mao Chieh =§m in the Wei
chih M~, there is: 'Han statutes provided that criminals and their wives 
and children be seized and become male and female slaves, and their faces 
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branded.' ~$, #A~-i'-19'.~ftx:M'I, ~fro. These show that, in the Han period, 
'male and female slaves' were criminals who had been officially seized. On 
this point there was no subsequent change. Next, in K'ung Ch'ao's .JL~ com
mentary on the 1-chou-shu-tso-lo ~mJiH'Fa-i there is: 'prisoners become slaves,' 
{$~~ftx. which suggest that some prisoners of war were also regarded as 
'male and female slaves'. The descendants of such 'male and female slaves' 
also naturally became 'male and female slaves'. The 'male and female slaves' 
could be acquired by private families through official bestowal or purchase. 
(Before the T'ang period) 'male and female slaves' had a character half
human, half-chattel; when considering the human half, we would do well 
not to ignore their origin, described above. Further, on the character for 
'slave' (nu ftx) the Shuo-wen has, 'males who are guilty of crime become 
slaves (ftx); called t'ung (fi)' ~/ff#~ftx, Bffl, which shows that the word 
for t'ung was also used. (TAMAI Zehaku .=K#:te:i'i, 'To no Senmin Seido to 
sono Yurai' JjOJ ~RlUJl' t -t OJ El3*, in Shina shakai keizai shi kenkyu :t}J:~ 
ntl:ir*~~ 5t!Jitf }1c). 

Their origin having been as above, one may reflect that 'male and female 
slaves' were not necessarily the principal manpower for agricultural produc
tion, but, in this connection, there existed also the view that 'male and female 
slaves' simply did not exist in China in the Han period. In a fragment of 
the Feng-su t'ung-i m{~~tl; there is: 'In the ancient system there were 
basically no male or female slaves. Male and female slaves were all people 
who had committed crimes ... 'ttlU*~W(~l\i. tx:M'l~fe:~R$~:.. .. There is no 
sign here of prisoners of war as the origin of 'male and female slaves', but 
it is worth noting that, however this may be, the foregoing shows that there 
was the view that basically there were no 'male and female slaves' in China. 

Looking at the matter in this way, then, we again encounter the question 
as to who in fact did provide the labour for agricultural production from 
the time of the clan system. I touch on the clan system (especially in the 
Chou period) in section 3. We will now consider this from the period · of 
the Warring States on. Where a man held too much land for his own labour, 
it was usual, on a small scale, to hire labour, or, on a large scale, to put land 
out to tenants; the latter practice was frequent and became gradually very 
general in the Han period (MIYAZAKI Ichisada '§11Iiff[f5E, 'Toyo-teki Kodai 
*wl¥Jti"{i; (jo J::)', Toyo Gakuho *w*fi, 48, 2.). However, in North China 
in the Han period, the system of dry land farming gradually became general, 
and it is to be supposed that, when the revenues drawn from the land became 
considerable, there would have been many cases in which private 'male and 
female slaves' were concerned. It would seem that when private 'male and 
female slaves' were engaged in agriculture in the Han period, their principal 
roles would have been preparatory work for ploughing during the slack 
seasons, and basic labour designed to make the farm work run smoothly. 
(FuJIIE Reinosuke :iJH~WlZ.lw, 'Kandai Gozoku no Daitochi Keiei ni tsuite' 
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~ft~~O)*±i:-t!!*Iffif~c.0v,-c, Gendai Chugoku to Rekishi-zo :EJHi:i::f=r~ t~.5e.1t). 
With the introduction of the chiln-t'ien system ('equal land system') under 

the Northern Wei, in the Six Dynasties period, the allocation of land to 
private 'male and female slaves' is enough to suggest to us how rather large 
a role they played in the system of dry land farming at that time. (In this 

case it seems likely that private 'male and female slaves' took part in the 

whole agricultural process.) Also, the use of 'male and female slaves' in 
agriculture was also becoming widespread south of the Yangtse. In the Biogra

phy of Shen Ch'ing-chih ttll:Z in the Sung-shu 7j:;::if we find: 'Governing a 

country is like governing a family. For ploughing you apply to the male 

slaves. For weaving, you call on the female slaves.' tit~, ;tm1€i~. f}j:'/fFi:r~Px. 
~1fwtl$. Here no doubt there is general reference to the private service of 
servants attending to the farming and weaving in their master's house, but 
it is probably right to take it that 'male and female slaves' cover a wide 

field. Under this view, the widespread use of private 'male and female slaves' 

in agriculture should be regarded as one link in social development under 
the Six Dynasties. Moreover, it appears as self-evident that under the Han 
'male and female slaves' contributed to the agricultural production of masters' 
houses. But sources showing such a fact are extremely rare. At the time 
official 'male and female slaves' did not engage in ordinary agriculture, and, 

in that sense, seem to have been consumers. And there are numerous records 

showing that private 'male and female slaves' also engaged in other work 

than agriculture (mining etc.) (Miyazaki, op. cit.) 

It may be remarked that the characters nu (Px), p'u (~) and k'o ($) 
did not necessarily indicate 'male slave' (nu Px). There are also many cases 
whether they indicate economically dependent persons who enter a private 
household and work there, engaged on a variety of tasks. (KusANO Yasushi 

][[!f~, 'Toritsu ni mieru Shisen-min Nuhi Bukyoku ni tsuite no Ichi Kosatsu' 

lif;f$~C.d:,l-;Z 0ll&~Pxt!$ • -tf~El±r ~c.Jf>tv,-c O)~~~ in Shigematsu Sensei Koki Kinen 

Kyushu Daigaku Toyo-shi Ronso :mt1%!i:~ffl'ic~:fLfM*~*#-5t:~~). To this 
extent, then, it is dangerous immediately to regard the appearances of the 

expressions nu-pei (Pxt!$), p'u (~) and k'o ($) in sources for the periods of 
the Warring States, Ch'in, Han and the Six Dynasties, as meaning 'slaves' 

or 'male and female slaves'. Further, there is the following passage in the 
life of Mao Chieh in the W ei-chih: 'The true male and female slaves now 
are those whose ancestors were guilty of crime. Even after a hundred years 
pass, their descendants have their faces tattooed and are forced to do slave 

work at governmental offices!' -£rjj;Pxtl$, fflfi%-tf~, !i'&~siit, aMi-tf~ffi1~tf. 
The original meaning of 'male and female slaves' is here expressed as 'true 

male and female slaves'. 

In the Han period, in respect of common people who had become un

registered male and female slaves (ftlzt!$) (in the contemporary expression) 
of private houses, whether through self-sale or seizure, the state would exempt 
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them from their status as male and female slaves (IDZ.~l), and treat them 
once more as common people (Bt.a1:). These common people were the 
commoners in the state hierarchy of kung, ch'ing, ta-fu, shih and shu. (There 
were in practice various conceptions of shih and shu in the Han period. We 
will do best to regard these shih and shu, like those previously mentioned 
in Section 1, as fitting into the division, kung, ch'ing, ta-fu, shih and shu, but 
there is an essential difference.) In the Han period, one aspect of this situation 
was the understanding that ta-fu, shih and shu were all shu, and that, though 
they might become ta-fu or shih, this was not hereditary, not a birthright. 
This is related to the intention of treating everybody on an equal footing 
so far as possible. The above expression, shu, would seem to fit into such an 
atmosphere. (At least, this can probably be said when one is considering 
the expression in contrast to that of 'good citizens' (liang-min .15!.ER:), which 
we will next be looking at.) Further, in the Han period, the shu became the 
object of ritual requirements which had not hitherto extended to them; and 
one element which caused this to happen was the understanding and treatment 
described above. Under the Six Dynasties the shu is referred to as good 
citizens. (OGATA Isamu ~%~, 'Ryosen-sei no Keisei to Tenkai' .B!~lUO)%n\t 
c: Mlffl in Iwanami Koza Sekai Rekishi :E"1Bttw.!filiitW~5e. 5.) These good citizens 
came to be contrasted with the base (chien ~), but the status of good or 
base was acquired at birth and unalterable. This new interpretation of good 
citizens seems to have emerged at a point when, in response to social change, 
there was acceptance of upper and lower social status; and this soon 
strengthened the tendency towards hereditary status, and, in this sense, there 
was the contrast with base. Such expressions as 'permitted to be shu' ~:ffi;fft.ER: 
or 'permitted to be good citizen' ~:ffi;.B!A do not refer to those who, having 
become (legally) base people (i.e. 'male or female' slaves) are permitted to be 
regarded as shu or good citizens; they refer to those who, because they had 
become unregistered slaves of private families, had a defect in their claim 
to be true shu or good citizens, were, through the intervention of the state, 
excused from being private slaves and recognised as having the status of shu 
or good citizens in its full form. (In practical terms, this meant that they were 
placed on separate registers and became subject to state taxes and corvees.) 
Depending on the view point it could also be said that they too were common 
people or good citizens from first to last. Under the Eastern Chin W:~, there 
are mentions of 'good person exempt from being a slave' ~.B!A~x when good 
citizens were exempted from becoming unregistered private slaves and called 
up as soldiers; and 'good person' is used to indicate one who is yet in the 
condition of an unregistered slave of a private family; and calling up as a 
soldier is indicated as 'recruitment of good person': all these should be regarded 
in the same way as the preceding expressions. 

Let us proceed with the discussion. There are 'domestics' of private 
families in private service, who did not exist in the Han period, and first 
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make their appearance under the Six Dynasties. (Domestics in this context 

has the sense of dependents.) Let us first consider the legal status held by 

these 'domestics'. At the time of the series of revolutions in Northern Wei 

round about T'ai-ho :;;t;fo 10 (486) (hereafter referred to as the 'revolutions' 

of the Northern Wei ;;!ta), the existence of 'domestics' was denied. However, 

under the Northern Chou (the successors of the Western Wei) they were 

'resurrected' as 'dependents' (pu-ch'u '&~B±!). This is referred to under the 

11 th month of Chien-te ¾IHl 6 (577) in the chronicle of Wu-ti ~m in the 

Pei-chou-shu ;;ltml•: 'Edict: (A) all those people of the eastern territories 

who, between the 7th month of Yung-hsi ::rklffl 3 (534) and the 10th month 

of last year (576), were taken captive and incorporated as slaves, and (B) 
those good citizens who were made slaves after the subjugation of Chiang-ling 

yI~, (C) shall all be freed. Their registration shall be the same as that of 

all the people. (D) If any former master still wishes to continue their common 

residence, they will be permitted to remain as dependents and female do

mestics'. Wi:i (A) §::rkW~.=:4 (534 4) --t:JfB*, :ti:4 (576 4) +JfBrofr, *± 
zN::, itrP~tE1t~mtxMI1f-, (B) -Rlf1I~z1&, ~Ar~ffl.;txft1'~, (C) Sli1i:1ilC 
:o/ci. EJftf~j·ff, ~fq!N:;ffi. (D) lfii:±Aam~ft=!¾@, il!i7$8±1-R~:tz-. (Yung-hsi is 

the last reign period of the Northern Wei.) These dependents are in contrast 

to the female domestics and are domestics (referred to as 'domestics' in this 

article). Let us now consider the legal character of these dependents and 

female domestics, using the foregoing passage as a clue. The Northern Chou 

;;ltfe!TI destroyed the Northern Ch'i ;;It~ in 577. Under the 2nd month of that 

year in the chronicle of Wu-ti in the Pei-chou-shu, there is the following: 

'Edict: all those people of the provinces south of the Yellow River who were 

taken captive by the pretender Ch'i since the 3rd year of the spurious Wu-p'ing 

~zis reign period (572), shall be freed, whether owned by officials or by 

private persons . . .' ~ 8, ··· § ~~Zf .=:4 (572 4) PJ*, Mi¥fffiJ+lzN::, 
~~1t~mtx$~, ::fF1=1~~f.l, stt1i:1ilC:o/ci. ······ (fll!i§-) The statutes on banditry 

of the Northern Wei provide death for those who seize people (good 

citizens), for those who seize and sell people (good citizens) (as in the case 

of 'male and female slaves') and in so doing make them slaves (treat them 

as 'male and female slaves'). (UCHIDA Ginpu ~E8 □4-Ji\, 'Gisho Keibatsu-shi 

Ketsuyo-ko' a-..3frJfij~~~~ in Kita-Ajia-shi Kenkyu Senp-i Juzen Tokketsu

hen ;;lt71/ 7 s!::iiff~jpJil!~M~JWcji). It is clear that, from Han times, it was 

not permissible to make one who was not base a 'male or female slave' 

(without connection with a criminal offence); it is, then, almost certain that 

the main intention of the above law, leaving aside whether the death penalty 

was involved or not, passed (by way of the Western Wei 5a) to the Northern 

Chou. If we read the above edict of the 2nd month of the 6th year of 

Chien-te with this sort of thing in mind, we can interpret it as meaning that 

those good citizens of the provinces south of the Yellow River in the territory 

of the former Northern Ch'i, who had been captured and treated as 'male 
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and female slaves', were to be freed, order being given that they were to 
revert to the original status of good citizen in the full sense of the term. 
Passages A and C of the edict of the 11 th month of Chien-te 6 quoted above 
are connected with this. It would seem, that is to say, that the period covered 
by the above measures was extended, and the region affected became the 
whole territory of what was then Northern Chou. The people referred to in 
B, which is to be coupled with A, as good citizens who were degraded into 
slaves, probably mean unregistered people who, though originally good 
citizens, were being treated in practice as 'male and female slaves'. It would 
probably be right to sum up that B and C mean that all those who, after the 
capture of Chiang-ling, had become unregistered slaves and were being 
treated in practice as 'male and female slaves', though originally good citizens 
were to be set free and regarded as good citizens in the full sense of the term. 
Further, when the army of Western Wei attacked Chiang-ling and killed 
Yiian-ti jf:,m- of the Liang ~' they took prisoner the officials and people. 
They numbered up to several hundred thousand and were regarded as 'male 
and female slaves'. In Pao~ting 1*5E 5 (565), those who had become official 
'male and female slaves' among these and who were 65 years old or more were 
held to be good citizens, but the above were of a character different from 
such 'male and female slaves'. (Under the 3rd month of the 1st year of 
Hsilan-cheng '§'I[jc (578) in the chronicle of Wu-ti in the Pei-chou-shu, there 
is the following edict: 'All those people who became personal slaves in several 
places shall be freed on the model of Chiang-ling.' ... pfr~~m:mAft-z~*' 
~ft{1I~1.&~. This means that all those who, though originally good citizens, 
had, as we saw above, become private slaves in the confusion which accom
panies military action, were to be freed and held to be good citizens in the 
full sense of the term; 'on the model of Chiang-ling' ft{1I~ is probably a 
reference to B, C (and D?) above.) 

C and D both follow on A and B, but, while in C people without 
registers who, though originally good citizens, had been treated like 'male 
and female slaves', were to be regarded as good citizens in the full meaning 
of the term, it is not to be supposed that those concerned in D were degraded 
to base people like 'male and female slaves'. One should probably conclude 
that the dependents and female domestics, who appear in D, had no regis
tration of their own and so were noted on the registers of their masters' 
households, but that they continued to possess the status of good citizens. 
(In what follows, dependents and female domestics are referred to together 
as 'dependents'.) Moreover, under the T'ang, while 'dependents' were noted 
on the register of the master's household, a male could marry a good citizen 
(of an ordinary registered household), and this is one proof that 'dependents' 
retained their status of good citizens. Then in the T' ang-lil su-i shih-wen !!f 
~Wit~i~Jt, there is the following: "Those who have no home in childhood, 
hand themselves over for clothing and food, and their master rears them as 
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slaves. When they are adult, they may marry. The domicile of such persons 

is that of their master, and they have no separate registration. This class 

of person is known as 'dependent'. 'Female slaves' who have been liberated, 

to become good citizens and those who marry are known as female domestics." 

~~~a~~~-(~, ~~~~-2. A~~~. ~R•. ~WZA, -~■m, 
:X.,31J~J=iffl. ;GJltZ@, ~m$1±E!. ~t~tvcm~, ~I±!-*, ~m~:tz-. From this we 
may perceive that, in the T'ang period, 'dependents', while noted on their 

master's register, had in one aspect the status of good citizens. According to 

Hori Toshikazu, the following appears in the Liang-ch'u ch'ing-chung i ;~~ 

!!!11 by the early T'ang Buddhist, Hsiian-tao ~m: 'Dependents are origi

nally base; they are given a surname and serve good citizens, without ever 

leaving their original mast_!:!r. Should their original master die, they may 

go into ch'ang-chu (1ir1.±.) (HoRI Toshikazu :iftlHi\c~, 'Kinden-sei to Ryosen-sei' 

~ES #flj c: ~~#fU in Zenkindai A jia no Ho to Shakai frtlli:«: 7 1/ 7 O)~ c: m±fr). 
The passage is concerned with those who have been 'slaves' coming to be 

held to be 'dependents', but it speaks of their possibly being regarded as good 

citizens and of their having their own surname as 'dependents'. It would 

seem that this means that 'dependents' (not those who were brought up as 

orphans and so regarded as 'dependents', who appear in the shih-wen (;~Jt) 
above, but even so) (in one aspect) were good citizens. But there was also a 

base aspect to dependents. I shall have more to say about this later, but, 

briefly, what I would like to draw attention to at this point is that 'dependents' 

and 'domestics', who did not have their own registers, possessed the status of 

good citizens in one aspect. 

An edict appears in the Chronicle of Hsiian-ti ~,m in the Ch'en-shu ~t• 
which says: 'There are ingenious multiple entries in the registers. Where the 

kings, dukes and officials have improperly taken people under their protection, 

they should be returned to their original domicile.' ~R~0~[Hf, .:E.* a BJ 

$![~.l:R:m~i~:fftH:i*■· That edict means that kings, dukes and officials can, 

according to their standing in the hierarchy, make people (i.e. good people) 

their proteges up to certain limits, and enter them on their registers (to put 

it the other way round, those who were numbered among the proteges, in the 

sense that they lost their own registration, became unregistered); but the 

kings, dukes and officials had abused the system, and had made large numbers 

of concealed entries of good citizens in excess of the permitted number of 

proteges: these were now to be removed from their registers and restored 

each to his own register. It is not for a moment to be supposed that the 

people regarded as the proteges of the kings, dukes and officials were private 

'slaves'. From what we have seen so far, these people were basically good 

citizens and so should probably be regarded as 'domestics' (or something of 

the same quality as 'domestics'). Moreover, at the beginning of the Eastern 

Chin period, there was 'the system of the grant of domestics' (chi-k'o chih-tu 

~~#fU~), whereby good citizens without registration entered the service of 
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magnates and were recognised as being domestics, and these domestics, too, 

should be regarded as 'domestics'. Also, in the Treatise on Food and Money 

in the Sui-shu ~-, we find, 'domestics are all entered on the family register' 

$1§'i±.~~Oi which we can take to be telling us that 'domestics' were entered 

on the family register (i.e. household register) of the master family. 

Let us next examine the economic relationship between the master family 

and 'domestics' or 'dependents'. In the T'ang-lil su-i n!fftWicti, we find, 'good 

citizens and dependents both have assets'. ~A.$8±1, f;;;~ftiU:t. This shows that 

under the T'ang Statutes the good citizens of a registered household and 

'dependents' could possess assets. The economic relationship between master 

families and such 'dependents' was greatly different from the case of 'male 

and female slaves' and was terminated by discharge of debts, but, in this case, 

'dependents' could be exempted by going through a fixed legal procedure. 

Also, in the T'ang period, a master family could not sell 'dependents', though 

it was possible to transfer them to another family. When this happened, 

the new master had to calculate and pay to the old master what the 'dependent' 

was owing the old master for the cost of food and clothing (living expenses). 

This probably meant, in the case of an adopted child (yang-tzu •r), the 

difference between the living expenses paid out by the master during the 

child's minority and what the man paid the master on becoming adult. (This 

difference, in the general way, became smaller as the 'dependent' grew older, 

provided he could work.) One might say this amounted to the new master 

underwriting the liabilities of the 'dependent'. This sort of thing would 

seem to suggest that, in reverse, the 'domestic' was a serf (or led a serf-like 

existence) of the master family. Among 'domestics' under the Wei and Chin 

and the Southern Court, there were, in addition to adopted children, hired 

hands (tien-k'o {III$) and managers (tien-chi $f!:it). According to the Treatise 

on Food and Money in the Sui-shu, these hired hands shared the harvest with 

the great family (i.e. the master-family). This tells us that 'domestics', unlike 

'male and female slaves' had their own means of subsistence. This is enough 

for us to conjecture that peasants who became the 'domestics' of magnates 

discharged their obligations by their capacity to work. However, in the 

biography of Wang Tun ±li in the Chin-shu ~- there is the following, for 

T'ai-hsing :;t~ 4 (321) in the early period of the Eastern Chin, in connection 

with the time when slave-soldiers were conscripted: 'By the help of entry

books, everyone of the former domestics was taken. It was a long time ago; 

years had elapsed. Some had died; some had redeemed themselves, obtained 

exemption. Some had been released. In some cases it was a matter of the 

time of their fathers and elder brothers, with which they themselves had 

nothing to do. If any could not be obtained, their master was at once accused.' 

m~■£, ff~ffi$. ~*~ffl.~~~•- ~~c~~.~~-~%. ~~a~.~£ 
£~$. J}F,Jf~.&. ~)i)r~~. •mbfs:.±.. All this would seem to have the 

following meaning: all those who, according to the old registers of 'domestics', 
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had once had the status of 'domestic' were taken as soldiers. To the extent 
that the registers referred to were old and a lot of time had elapsed since 
their compilation, there were discrepancies with the actual state of affairs. 
'Domestics', who had been entered on the registers at the time, were in some 
cases dead, or had redeemed themselves and been released from their status, 
or they had been released and dismissed by their masters, or the fact that they 
were 'domestics' dated from the time of their fathers and elder brothers, 
and they themselves had no direct involvement; but, when they wished to 
make a soldier of someone shown on the register and they were unable to 
do so, the owner shown on the register was found guilty. Here, the matter 
of redeeming himself and being released tells us that, insofar as the relation 
between master and domestic was economic, the domestic could return to 
his master what should be regarded as his earnings and provide such labouring 
power of which he was capable to repay his obligations, and thus be released 
from his status of 'domestic'. Further, there is a debate on the t'ung-wu-f an 
(IP]{ri]8) which took place early in the Sung period and is recorded in the 
Biography of Wang Hung .:E'5L in the Sung-shu. This contains all the follow
ing expressions in relation to 'domestics': nu (tx), nu-k'o Ux~), tien-chi 
(~n), p'u-li (1l~), ssu-chien (fL~), t'ung (fi:), p'u (,f;), nu-p'u (tx,fl), 
yang-tzu ( li.;-=f) ; all these expressions indicated people of slender resources. 
And in this context (all) 'domestics' were represented by the two expressions, 
yang-tzu and tien-chi. Here 'domestics' (apart from children of 'domestics' and 
those who were 'male and female slaves' and became considered as 'domestics' 
instead) were orphans and poor peasants principally who had become 'do
mestics', the general appellation of the former appearing as yang-tzu and of 

the latter, as tien-chi. (As to the origin of 'dependents', we may suppose that 
this lay in the children of 'dependents' who had been 'male and female 
slaves' and become once more considered as 'dependents', those who had 
been brought up as orphans and considered as 'dependents', and those who, 
as poor peasants, became 'dependents'. It may be remarked that one finds 
in the Biography of Mi Tu --~ in the Shu-chih W70, that Mi Tu handed 
over nu-k'o among his domestics to somebody else. Just what was the character 
of this domestic is not clear, but it would seem that, if he was not a 'slave', 
any indebtedness to Mi Tu would in theory be underwritten for the one 
handed over. 

In the light of all this, we may probably take it that those among the 
'domestics' and 'dependents' who were engaged with their master's agricultural 
production were serfs, and that the status of the others, economically speaking, 
was on a par with the former. Under the Wei and the Western Chin there 
was a situation in which good citizens of registered households were literally 
supplied as 'domestics' to officials in accordance with their standing in the 
hierarchy. These too (as farmers) shared the produce with their masters, but 
there seem also to have been cases in which, from the point of view of the 
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masters, it was preferable to have slaves (who could even be bought and sold) 
rather than to have such 'domestics'. (The i-shih-k'o (1-Zit~) referred to in 
the Treatise on Food and Money in the Sui-shu mean 'domestics' who attended 
to the food and clothing and other personal matters of their masters, while 
the expression 'cost of food and clothing' (1-ZitZ~) used in the T'ang-lil su-i 
with reference to 'domestics' is the living expenses of 'dependents'; though 
'food and clothing (1-Zit) .. .' appears in both, the food and clothing (1-Zit) 
are of a different nature.) 

We will next look at the historical changes in 'domestics' which tell of 
a tendency for them to be gradually debased. At the end of the Later Han 
Ts'ao Ts'ao l!f:lt seized the real power of the Han dynasty and took a step 
on the road which would lead to the establishment of a new dynasty of the 
Ts'ao family; he put large scale military colonies in operation, and for the 
further strengthening of his military power, he created the system of warrior 
families (later generally called military households). The domestics responsible 
for the farm work of the military colonies were good citizens but not registered 
households. The warrior families also were good citizens but not registered 
households. These systems were continued under the Wei dynasty. Both 
the domestics and the warrior families (i.e. military households) might be 
called the private people of Ts'ao Ts'ao and the Wei sovereigns, and it 
would seem that in the Wei period the total number of the two was greater 
than that of the registered households. When Ts'ao Ts'ao established the 
above system of military colonies and the system of warrior families, it would 
seem that he was prompted, in respect of the system of military colonies, by 
a number of considerations. There were the lack of a smoothly working 
economy as a result of the exhaustion brought about by the confusions of 
warfare, and the impossibility of hoping to bring in money from the various 

taxes on the rural community. There was the fact that, while since the time 
of Wu-ti of the Former Han the tax on land had been about 1 %, the 
peasants were now worn out by the long period of hostilities, making a large 
rise in the rate out of the question. There was finally the fact that the 
reduction in the rate of land tax in the Han period was in some cases related 
to gains made by the operation of military colonies. In the light of all this 
he would seem to have intended to bring an independent source of wealth 
into his own hands. But it cannot be denied that, throughout the creation 
and continuance of the two systems, the control of the rural community by 
great and small magnates was very closely involved. In fact, in North China 
at this time the magnates held their power in the villages through ploughing 
with oxen, and Ts'ao Ts'ao could not but recognise their control to some 
extent, all the more, it may be thought, because of the necessity of ensuring 
his finances and military strength in his own hands from places other than 
the settlements. The control of the magnates over the settlements aimed at 
cutting off the state control (in concrete terms, the imposition of the corvee), 
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and so gammg power over good citizens. In the face of this, Ts'ao Ts'ao 
and the Wei sovereigns recognised that the magnates, according to their 
:status as officers of state should have control of (some) good citizens as 
'domestics' (i.e. private people). In this light, the emergence of 'domestics' 
originated in a new social development, and it would seem that (originating 
in the military colony system and the military household system) they were 
once a response to a new political structure. (Even if 'domestics' were once 
the hired hands or small cultivators of registered households, this does not 
invalidate the foregoing argument.) 

Further, the unit of 'domestics' was the married couple. In so far as 
ruined peasants or orphans could not succeed in forming the father-son family 
to take advantage of the generalization of ploughing with oxen, this may be 
regarded as natural. However, it may be that in the first place 'domestics' 
had a registration. But at this point the first important consideration is 
precisely the fact that the system was recognised whereby the magnates 
possessed good citizens regarded as private people cut off from the corvees 
of the state. The fact that in the early Six Dynasties period 'domestics' were 
entered on the register of the master family nieans that, whenever it began, 
this had become the regular thing. Further, it seems that there were both 
officials, who in practice had no power in the settlements, who had 'domestics', 
and, in reverse, magnates in respect of whom, because they were not officials, 
the right to possess 'domestics' according to the system was not recognised. 
But such discrepancies were inevitable in the 'domestic' system to the extent 
that measures were taken to replace the magnates by officials. Here we only 
need to look at the matter in general terms. 

In the middle period of the Wei, control of the domestics, who farmed 
the military colonies, and of the military households, was seized by the 
powerful minister, Ssu-ma I '§'J .~t!.§, and that of the Ts'ao family as 
sovereigns collapsed, but the authority of the state itself persisted as before. 
However, Ssu-ma Chao '§'J.~BN (son of I) started the idea of abolishing the 
tien-nung (~-) colony, which had already ceased to be military colony 
then, bringing their land into state ownership and returning their onetime 
-cultivators to ordinary household registration; and his son, Ssu-ma Yen 'oJ.~~ 
(Wu-ti on his accession to the throne) completed the process after the abdi
cation of his predecessor. With the coming of the Western Chin 5~, Wu-ti, 
having unified the empire, abolished the tu-chih (Ms1z) colony, which was 
then the only military colony, bringing their land under state ownership and 
returning their former cultivators to ordinary household registration. The 
land of the former military colonies thus became k'o-t'ien (~133). Through 
the abolition of the system of tu-chih colonies the number of registered house
holds rose at a stroke from 2,450,000 to 3,770,000. It is true that the Wu 
·sovereigns had the military colony people and the military households as 
private people, but the figure of 3,770,000 households includes these military 
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colony people as registered households. But the military households remained 
as the sovereigns' private people. In my view, the fact that, at the same time 
as the sovereign possessed private people (who were good citizens), the 
magnates were recognised as possessing private people ('domestics') (who were 
good citizens, according to their official standing) signified a shift towards 
feudalism. However, the government departments which held the key po
sitions in the administration exercised concentrated central power; and control 
over human affairs was strengthened, with the nine-grade official system called 
the chiu-p'in kuan-jen (fLJb'g A) having as its object the maintenance of 
good talent in the central official circles during the period of the chung-cheng 
(r:pIE), and (after the middle Wei period) national unification following on 
the systematic introduction of the system of the ta-chung-cheng (*i:pIE) in the 
provinces. In the light of such developments as these, dissociation of the 
central state power was an impossibility. We may consider this situation 
along with the fact that a sovereign limited the number of private people 
(i.e. 'domestics') that magnates could possess in their official capacity, and the 
fact that the revenue from the military colonies was made the fundamental 
source of state revenue, while the military households formed the backbone 
of the state army; then however much the sovereign strove to maintain the 
(organisationally unified) state power, he could but rely on possession of the 
domestics who worked the military colonies and military households as his 
private people, in order to counter both the general situation inherent in the 
rivalry of different war-lords and the triangular opposition of the three king
doms, as well as the emergence of control of settlements by magnates. How
ever, with what was called the destruction of Shu and the unification of the 
empire, the necessity for the adoption of the foregoing 'special' political 
structure was, in spite of the survival of control of settlements by magnates, 
considerably diminished. And we may surmise that the various foregoing 
measures were in fact adopted in response to the destruction of Shu and 
the unification of the empire. (The limitation on the number of domestics 
held immediately after the unification of the empire should be seen in this 
context.) (From the point of view of social history, one may consider the 
father-son nucleism, as a prime factor in halting feudalism, to have negative 
effect of such measures on the tendency for magnates to accumulate land over 
successive generations.) 

After the great confusion at the end of the Western Chin the military 
household system became vestigial, and thus the power of the state became 
obliged to base itself more than ever on the registered ·households. So far as 
'domestics' were concerned, they lost their significance as an element in the 
political structure, coming to mean only those who became the private follow
ing of magnate officials. 

The fact that 'domestics' came to be only those who were the private 
followers of officials brought with it a lowering of the political status of 
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'domestics' (or 'dependents'). It came about that in the regulation on clothing 
in the Sung period i-shih-k'o (a sort of 'domestics') was included in the same 
framework as 'male and female slaves', and this is an indication of the in
creasingly base quality of 'domestics'. Again, in the T'ang statutes 'dependents' 
(whether or not they had a master) are referred to, together with 'slaves', 
as base, and one could make a similar remark about this. It can thus be 
said that the status of 'domestics' and 'dependents' became increasingly base, 
apart from those who were good citizens. Further, from the Eastern Chin on, 
troops were conscripted, with some difficulty, from registered households, and 
these should form the nucleus of the armed forces, but this fact together with 
the inclusion of soldiers undergoing punishment in the registered military 
households led naturally to a lowering of the political status of military 
households also. It is to be thought that in the Western Chin period heroes 
of military households could even take women of illustrious families in 
marriage, but, with the coming of the Southern Court, military households 
were considered a grade inferior to ordinary registered households, to such a 
point that the expression ping ssu (~~) is even used of them in edicts. 
(HAMAGUCHI Shigekuni fflt:r:m~, 'Gi-Shin Nan-ch6 no Reiko Seido no Kenkyu 
~~Wflji}jO.)~F#fU~<VWfJ'c in Shin Kan Zui To shi no kenkyfi *~~n!f~<VWFJ'c, 
vol. I). 

Under the Northern Court, at the time of the Northern Wei 'revolution', 
the existence of 'domestics' was systematically negatived. However, in that 
'revolution', hands were not laid on the magnates' privately owned land. 
This means that it was considered that the man-power (or oxen-power) of 
the magnates, that had hitherto existed, was necessary. 'Domestics' were, (in 
practice), without land and without oxen, and it was quite unthinkable that 
there should be land allotments, according to the regulations, for those who 
had become registered households, nor was there, from the start, any grant 
of oxen to them. And although it was the case that some of those who, at 
the time of the 'revolution', had left their domiciles and entered the service 
of magnates as 'domestics', did return to their homes, we may conjecture 
that, even after the _'revolution', the greater part of the 'domestics' remained 
as before under their masters (magnates). A point in which they had _changed 
from their original state was that they had become serfs of registered families, 
and at the same time subject to state taxation. This meant that, looked at 
on a large scale, the role that 'domestics' had hitherto held in the agricultural 
production of the magnates had become, instead, that of serfs for registered 
households. (It is to be supposed that, under the Northern Court, there were 
no regulations corresponding to their official status, when magnates possessed 
'domestics' or 'dependents'.) We may also suppose that even under the 
Southern Court there existed (setting aside 'domestics') very many serfs belong
ing to registered households. (See the Biography of Shen Chung tt~ in the 
Ch'en-shu etc.) It would seem that, over a long period, the serfs of registered 
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households had 'consolidated' their position as those responsible for their 
masters' agricultural production, and in this sense had come to dominate the 
'male and female slaves' ('domestics' and) 'dependents'. (Those later called 
tien-hu (113:!P) correspond to these.) 

The 'domestics' who were, in the Northern Court, eliminated on the 
occasion of the 'revolution' of the Northern Wei, were 'resurrected' as 'de
pendents' under the Northern Chou, as we have already seen. This was 
ultimately a manifestation of the desire to appease the magnates in the 
territory of what had become the former Northern Ch'i, and the desire to 
appease the magnates in the territory of the corresponding former Northern 
Chou. The 'dependents' there were no more than private followers. We may 
suppose this to have been the more so in that their down-grading (connected 
with the fact that they did not have their own independent registration) 
had been confirmed. The very rare appearance of 'dependents' in T'ang 
historical materials would also seem to tell us that the historical role of 
'dependents' was virtually at an end. 

In connection with the allocation of land for 'male and female slaves' 
under the Northern Wei 'revolution', 'domestics' under the 'revolution' were 
once more considered as registered good citizens and bore the tax and corvee 
burdens levied by the state; thus, though they were still serfs as before, the 
'control' of the magnates was naturally weakened. We may conjecture that 
the allocation of land for 'male and female slaves' was bound up with such 
matters as the assuagement of the magnates' dissatisfaction in the face of the 
circumstances just described, the impossibility of completely controlling 'male 
and female slaves', who were base, and the fact that 'male and female slaves' 
continued to perform a rather important role in the magnates' agricultural 
production. Again, it is to be supposed that allocation of land was made 
also to the 'domestics' 'resurrected' as 'dependents' under the Northern Chou, 
but, under the chiln-t'ien system at the beginning of the Sui, allocation of 
land to 'dependents' and 'male and female slaves' disappeared. On a large 
view it would seem that this should be interpreted as a diminution of the role 
of 'dependents' and 'male and female slaves'. (In this connection there is 
the question of how to look at the chiln-t'ien system under the Sui and T'ang, 
but I will not go into that here.) 

I will now describe schematically my own view on how the burden of 
agricultural production was born (apart from cases of self-support). As I 
shall explain in the next section, agricultural production was carried out, in 
the period of the clan system, within a structure where, it might be said, 
clans controlled clans, by the clans who were controlled. (A somewhat sub
sidiary point is that there were also some among the controlling clans who, 
in order to earn their living, themselves cultivated the clan's land-public 
field-kung-t'ien 083 etc.) Next, in the period of the Warring States, the 
part that a family could not cover by its own labour was done by hired labour 
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or small tenant farmers. In the Han period there was a turn towards private 

'male and female slaves' for agricultural purposes, and in the period of the 

Six Dynasties agriculture by serfs became the order of the day. There 'male 

and female slaves' were also used. (The cultivation of a master's land by 

private 'slaves' becomes a somewhat suprahistorical matter.) 

3. Questions of Settlements 

There are at present at least two questions concerning settlements in 

the Han-Six Dynasties period. The first of these is whether or not settlements 

of the common people existed outside city walls in ancient times. Investigation 

of this point will involve the question as to whether any chronological changes 

are to be found between the periods of the Han and the Six Dynasties. The 

second question involves the change in the nature of governmental authority, 

linked with which is the fact that, the state became the sole landlord, and 

the influence that this had on the life of the settlements or of the people of 

the settlements. In this section I deal with these two questions and also, by 

the way, with the aristocracy's becoming a parasitic bureaucracy. 

First, as regards the location of settlements. Those who lived within the 

city walls of the various states in the Western Chou and Ch'un-ch'iu periods 

were the ruling classes, from shih upwards together with artisans and 

merchants, while the ordinary people (the peasantry) lived in settlements 

which they formed outside the walls. Later, with the corning of the period 

of .the Warring States, the city walls were on a larger scale and the peasants 

also came to live inside them. On the other hand, with the extension of the 

area of land under cultivation as the result of the emergence of iron imple

ments and so on, there also arose a tendency to create new settlements outside 

city walls. As I shall mention later, the peasants of the ching-t'ien system 

described by Mencius ~T also lived on uncultivated land outside city walls. 

Peasants living both inside and outside city walls (great or small) persisted 

into the Han period. It may be supposed that the 'small states without walled 

capitals' ,J,~~~~:::M-, which appear in the Biography of Wang Mang 3:.# 
in the Han-shu belonged in fact to the lower of fifth-class feudal lords who 

regarded a small town or village or even a grouping as their fief, and did not 

have a walled town for their seat of government. This, it would seem, can 

be taken to indicate that there were peasants in Han times who lived on 

uncultivated land outside city walls. Then, in the Biography of T'u Lin *±;!st 
in the Tung-kuan Han-chi *f!J@Uc there is: 'At the beginning of the Han ... 

Powerful clans of the former six states were made rather weak. There were 

no families ruling weaker ones in the fi_elds outside the city walls. There 

was control over a myriad miles, and within the country under the rule of 

the emperor all was peace.' Zz.@HJJ~······PJffl~!ghm5£*. E's!fil~ff5¥Uzfi\ Jftll 
~~#Z~. ~!t!.Zir-1t, m:~ffi:tc. This quotation is probably enough to enable 
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us to perceive that at the beginning of the Han the people lived both inside 
and outside city walls. There is also a number of items to suggest that, also 
falling within our interpretation of the peasants of the ching-t'ien system 
in the Han period, peasants also lived outside city walls. Moreover, there 
are the two phrases in the F eng-su-t'ung Afil{B-~, the connection between which 
has long been a matter of controversy: 'ta-lil shih-li i-t'ing' 7($-j--!t!_~~ and 
'ta-lil shih-li i-hsiang' 7($-j--!![~j~f;; but it is possible to interpret them without 
contradiction if the li in the former is taken to be a measure of distance [360 
paces], and the li in the latter, a settlement. They would then mean, 'At 
the high rate, every 10 li a halting place', and 'At the high rate, every 10 
settlements a district'. It is, further, universally known that in the Six 
Dynasties period there were peasant settlements both inside and outside city 
walls. (The 'streets' (li !![) inside city walls started as artificial administrative 
settlements with fixed area and number of households, but they later came 
to have the character of natural settlements. On the other hand the 'streets' 
outside city walls were 'streets' as administrative settlements covering natural 
settlements. Again, 'districts' (hsiang j~~) within city walls grouped a certain 
number of streets within city walls, while those outside did, mutatis mutandis} 
the same. In the former districts, too, the function of natural settlements 
persisted. In the case of the latter districts, it would seem that many had 
no regional unit, but it also seems that there, too, the function of natural 
settlements persisted to a certain extent.) 

If the above interpretation is accepted as largely correct, it would seem 
that we can say that it would be unwarrantable to hold that there was change 
as between the Han and Six Dynasties periods in respect of the location of 
settlements. 

Next, there was a change in the ruling authority, one aspect of which 
was that the state became the sole landlord, and we will now deal with the 
influence of this on the life of the inhabitants of the settlements. (Before the 
Six Dynasties) the settlements functioned as village cooperatives. What are 
here referred to as village cooperatives represented a system whereby, without 
the members' intervention, production or further production was impossible 
without subjection to rules imposed for cooperative use of land and irrigation, 
and so on, and it may further be said that the various conditions of this sort 
of production were under the management of a responsible person chosen 
according to a certain number of rules by the members. There also existed, 
of course, independent farmers. (On village cooperatives, see TANAKA 

Masatoshi EE i=j=r iE fi, 'Chugoku no Henkaku to Hoken-seido-kenkyii no Ka,idai 
(l)' i=j=r~OJ~$tn~tU)jt1iff~OJ~Jfil, Rekishi Hyoron ~51::.it~ no. 271). There 
does seem to be a tendency, moreover, to understand village cooperatives as 
consanguineous cooperatives. However, even if the cooperative functioning 
of a village arose only from consanguinity of the villagers in the male line 
(and their spouses and children born to them), the effect between consan-
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guineous people would naturally be another matter. By way of conclusion, 

hills and rivers, thickets and marshlands and forests (referred to below as 

'thickets and marshlands' iH!) at first formed part of what was managed by 

the village cooperatives, but when later on magnates came to occupy a 

position of control over the village cooperatives (especially in the periods of 

the Eastern Chin and the Southern Court), 'thickets and marshlands' 

sometimes came under the control of an individual magnate, within the 

framework of ownership of land by the authority of the state, and this 

further strengthened their control. This (the change in the nature of the 

village cooperatives) signifies a change in the settlements. 

In what follows I propose to proceed with my argument from the fore

going point of view bearing 'thickets and marshlands' in mind. The first 

period with which we are concerned extends (from Western Chou 5m.l) to 

about the middle of the Ch'un-ch'iu period, when the feudal lords exercised 

control from a 'point' of which the focus was the state capital, and at this 

time control was exercised by clans. At this time the feudal lords located 

their altars within the walls of the capital, and there worshipped their an

cestral gods and gods of nature (of mountains and rivers and so on, but 

these altars were linked with some. large expanse of 'thickets and marshlands' 

outside the walls (such as the sang-Zin ~:t;f( of Sung * or the yiln-meng 

~~ of Ch'u ~). The feudal lords combined military exercises with the 

provision of offerings of game to the gods of the altars, for which purpose 

they engaged ta-fu and shih of their own clan in the hunt. (The hides of 

the game killed here were used as military supplies, but it is to be supposed 

that some of the game also provided food for the feudal lords and the 

members of the same clans.) At this time the feudal lords first offered 

(part of) the harvest of the public fields to the gods of the altars, after which 

they provided for their own livelihood. (Ta-fu had private land, but I am 

omitting examination of high officials including this point. Also, a part of 

the public fields was given to shih of the same clan as the feudal lord.) 

Also, the feudal lords cultivated the fields for the ancestors with members 

of their clan. These harvests were probably from the first all offered to 

the gods of the altars. At this time the peasants made settlements of members 

of the same clan outside the city walls, and would kill their livestock to 

offer to the gods. This suggests that their lives were centred on the altar 

at which they worshipped their ancestral gods. It is also to be supposed 

that, apart from providing labour for the public fields, they cultivated their 

own fields under a cooperative system, and put all the harvest to their own 

use. This means that direct control by the feudal lord did not yet extend 

to such fields. It is not clear whether there existed any definite form of link 

between the 'thickets and marshlands' and the peasant settlements, but, on 

our present view, we may conjecture that the 'thickets and marshlands' were 

not under the direct control of the feudal lord, that there was a link in 
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some form with their ancestral gods, and that, further, it supported the 
cooperative functioning of the settlements. 

The next period is from about the end of the Ch'un-ch'iu) when the 
whole of the territory became the object of the exercise of the feudal lords' 
rule, and it was then that emerged the state as the family estate of the feudal 
lord. With the extension of the feudal lords' direct control to the whole of 
their territories, the gods of their altars became the territorial (natural) 
deities of their entire territories. (At this time the peasants also became 
involved in direct military duties but) the feudal lords combined military 
exercises with leading all adult males within their territories on hunting 
expeditions, and they offered the spoils to the gods described above. Also, 
the peasants' fields that had not hitherto been under the feudal lords' direct 
control were now subjected to taxation, and the feudal lords arranged that 
(a part of) the harvest of such fields be handed over in order to make offerings 
to the gods of their altars. Further, the ancestral gods of the feudal lords 
to whom prayers had hitherto been offered at the altars now came to be 
worshipped in family shrines, and the first harvest of the fields cultivated 
for the ancestors (taking the case of the emperor into account at the same 
time) came to be an offering to that shrine, and we may further conjecture 
that the ordinary people bore the responsibility for cultivating these fields. 
We may then suppose that the gods of the altars that succeeded to the 
peasants' altars became territorial gods of a definite area, and, further, 
came to occupy a status inferior to that of the altars of the feudal lords. 
Such altars should be understood as being the origin of the later village 
altars. (I do not go into the question of altars at which worshipped members 
of the ruling class of a different family from the feudal lords, inside the 
feudal lords' capitals.) 

Roughly corresponding to such changes as those above, the 'thickets 
and marshlands' of the whole territory also became the object of taxation. 
But this is not to say that the feudal lords taxed all 'thickets and marshlands'. 
The meaning was that the right to tax had been reached. One further 
imagines that the 'thickets and marshlands', not hitherto directly linked with 
the altars of the feudal lords, gave rise to a new basis for their authority. 
To express this in a different way, the feudal lords had the right of pos
session, as sole landlords, in respect of their whole territory, and (altering 
the long-standing right of possession of land of peasants and others) operated 
so as to give themselves the usufruct. Further, by directly enclosing wide 
expanses of 'thickets and marshlands' for themselves, they would turn them 
into their own pleasure gardens or use them for hunts and excursions, or 
lease a part to the poor, who would be made to cultivate them. This meant 
that, at the same time as holding the right of ownership over the whole of 
their territory, they fixed the part of it over which they held the usufruct. 
The Confucians of the period of the Warring States ~~ were against this 
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way of proceeding; they argued that frontiers and markets should be free 

of taxation, and they argued that it should be recognized that the people 

make use of the feudal lords' parks. That is to say, the feudal lords had 

hitherto regarded the 'thickets and marshlands', which were linked with 

their altars, as land for the cooperative (in the widest sense) use of themselves 

and members of their clan (and the peasants had regarded the 'thickets 

and swamps' linked to their clan settlements as land for their own coopera

tive use); but the nature of the feudal lords' altars changed, and, in the 

light of the change in the times, whereby the feudal lords had, as it were, 

individual ownership of the 'thickets and marshlands' of their whole 

territories, and even come to hold the usufruc,t of a part of them, the 

Confucians of the period of the Warring States held that the feudal lords' 

'thickets and marshlands' should be regarded as land for the cooperative use 

of all the people. Which means that they were the more opposed to the 

feudal lords taxing the circulation of earnings there made or produce there 

grown, or enclosing their parks. Moreover, for one of the Confucians of 

the period of the Warring States, Mencius, the uncultivated land ('thickets 

and marshlands') outside the city walls should be opened up and the 

ching-t'ien system established; the peasants (forming cooperative bodies) 

provided the labour for the cultivation of the public field. (Private (f.l) as 

opposed to public (0) had hitherto applied to ta-fu and below, but here 

private field (flEB) is a peasant's personal land), and it seems that the ex

planation given of the ching-t'ien system is such that the crop of private 

land belonged to the individual himself. When, in this ching-t'ien system, 

the units were regarded as fixed (900 mou), the feudal lords (public) and the 

peasants shared the profits (i.e. the crop). This is an adaptation of the 

conception that the whole of the 'thickets and marshlands' were used, and 

their profits shared, in common by the feudal lords and the peasants, and 

such a conception is to be found among other Confucians of the period of 

the Warring States. Moreover, since the revenues of the feudal lords were 

thus augmented and the livelihood of the peasants, who were to form their 

troops was thus ensured, this became a policy for a thriving state and a 

powerful army for the feudal lords of the Warring States. Moreover, thus 

was 'resurrected' the former system whereby the peasants had provided the 

labour for the cultivation of their lords' land, while their own land was 

untaxed. 

From the middle or late Ch'un-ch'iu period, then, the feudal lords had 

individual control of adult males, as officials or warriors, and at the same 

time exercised direct control over the whole of their territories (including 

'thickets and marshlands'), which means that they made states based on 

family fortunes (the prince being as the paternal head of the family). 

(Thereupon, arose the rivalries of ta-fu of the same clan, aiming like the 

feudal lords to be paternalistic princes, the struggles, the subjugations.) With 
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these family states, we also see the development of large scale irrigation works 
as a result of the spread of iron tools. (The above paternalistic prince is 
what is generally styled despotic prince.) Conspicuous among the irrigation 
works of the feudal lords of the Warring States is the case of the king of 
Ch'in, who made the 'thickets and marshlands' his family property, irrigated 
them and made the canal of the state of Ch'eng, directly subordinate to 
his house. This only brought riches and strength with the destruction of 
the six states. (MASUBUCHI Tatsuo, 'Kodai Sensei-shugi no Seiritsu to sono 
Keizaiteki Kiban' tr«:~#fU±~O.)pjtft t -t Q)~~I¥]£~, in Chugoku Kodai no 
Shankai to Kokka.) 

Even with the unification of the empire by the Ch'in, it would seem 
that the above conception of sovereign control underwent no change. And 
even at the beginning of the Han, the emperor's individual paternalistic 
control remained to some extent the basis of his government. Throughout 
the life of Kao-tsu ~fft[ (Liu Pang .;ut~) the individual or personal relation
ships of trust between Kao-tsu and the loyal servants who had assisted in 
the foundation of the dynasty were of very great effect, as is suggested by 
the fact that, after the death of Kao-tsu, the broad lines of the legal 'system 
laid down on the basis of the foregoing were adhered to as having authority 
(MASUBUCHI Tatsuo, 'Kandai ni okeru Kokka Chitsujo no Kozo to Kanryo' 
JHtr:.t-ovt 0 ~~t'cff 0);/-1~ t '§'{~, in Chugoku Kodai no Shakai to Kokka). 
However, this sort of family state control, paternalistic control, on the part 
of the emperor could not go on for ever, and the need arose for the formation 
of a state with an organised power structure, the consolidation and 
strengthening of the bureaucratic organisation, with the emperor at the 
apex. Further, more or less in conformity with this, there came into being 
the understanding, and a movement based on it, that the state be regarded 
as the sole landlord (owner) and that the emperor possessed all other usu
fructs. Thus the strengthening or change in the essence of the state (authority) 
became gradually clearer over the course of many years, and it might be said 
that strictly speaking, the process was first brought to completion under the 
Sui and T'ang. But even in the Han period there was still, on the large 
view, some progress. Let us now look at one or two aspects of the change 
in the essence of the state (authority). 

First, the bureaucratic organisation. Accompanying the consolidation 
and strengthening of each bureaucratic organisation under the Han, there 
came to be, in each case, a structure which possessed its own 'intent', which 
involved a character of autonomy. Here, there arose between the chief 
official and his subordinates the relationship of prince and ministers, and 
as an extension of this, there arose the relationship of prince and ministers 
also between the former chief officials and the old subordinates (the original 
subordinate officials). In particular, the former prince-minister relationship 
had essentially the same aspect as the prince-minister relationship between 
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the emperor and the chief officials. In this situation it was not possible for 

the emperor to exercise individual control over the whole bureaucracy as 

in the past; he was regarded as the apex of the bureaucratic organisation, 

and through his control over the chief official of each bureaucratic organisa

tion was in a position to control (as vassals) the officials of the various 

organisations. The control that the emperor could exercise thus seems at 

first sight to be at a remove. But on a general view the strengthening of 

the state (authority) as above meant a strengthening (in terms of structure) 

of the emperor's power of control. Moreover, in this connection the Han 

emperor devised two measures. The first was to consolidate· and strengthen 

the organisation of the inspectorate (the Censorate J~5!::.§). The second was 

the conceptualisation of filial piety (~) and its linking with loyalty (}~,). 

Thus, in the official milieu, the sovereign-minister relationship between chief 

official and subordinates was likened to the filial piety between father and 

children, and the 'loyalty= filial piety' of the subordinates, with which they 

were endowed as an immovable essential of human nature, serving as an 

intermediary of the 'loyalty= filial piety' between the emperor and his chief 

officials, linked them to the emperor. (There also arose a colouring of the 

Legalist school in the Confucianism with whose views on state government 

the above is to be associated.) 

We are next concerned with the state becoming the sole landlord. The 

Former Han was the period in which the direction was first taken, the 

Later Han that in which it was to some extent established. Let us now 

consider this, bearing 'thickets and marshlands' in mind. In the matter of 

state income and expenditure in the Former Han period, there was a 

distinction between state finance and the finances of the royal house, the 

private property of the emperor. The principal sources of revenue for the 

state finances were the land tax (133l[), the poll tax (Jl!:M) and the corvee 

(J!M). For the revenue of the finances of the imperial house the principal 

source was the taxes derived from the 'thickets and marshlands', parklands 

and lakes, and market places, and transit taxes, where the land was under 

the immediate control of the imperial house. But there was a noteworthy 

development whereby the source of income for the finances of the imperial 

house in the Former Han period was transferred to the source of income 

for the state finances. Let us look into this. The Shih-chi p'ing-chun-shu 

51::.i~.:s:itrflf says: 'Tax revenue from hills and rivers, pc:1.rklands and lakes, and 

markets, from the emperor down to the feudal lords, having fiefs in the 

name of health resorts, was all for the private provision, and not to be 

received into the public funds.' wJll!mtlfHff Jfl;J:.E!.'.ffi;ZA, l~L:RrPJ~~tt~YJK/3, 

~~:;mfL*~3.%. 1-iJi~:.Rrzt~ft This refers directly to the reigns of Kao

tsu and Hui-ti, but we may suppose it to have persisted largely unchanged 

throughout the period of the Former Han. In short, the emperors of the 

Former Han dynasty gathered taxes from the hills and marshlands ('thickets 
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and marshlands' in the present article), parklands and lakes (made on the 
'thickets and marshlands') and markets, which were under their immediate 
control, and held them to be revenue for the finances of the imperial house, 
while fieldholders were treated on the same basis. This means, in fact, that, 
in regard to the control of 'thickets and marshlands' and markets and so on, 
where they were land immediately held by the emperor and others, there 
was a 'survival' of the form of family control formerly exercised by the 
feudal lords of the period of the Warring States. At one time, it is to be 
supposed, the tax on salt and iron in land immediately under the emperor's 
control was paid, as the heaviest of the taxes on hills and marshlands 
('thickets and marshlands' in the present article) into the Secretariat of the 
Privy Purse (shao-fu y JM) (which was in charge of the finances of the Im
perial house). However, the Shih-chi p'ing-chun-shu gives the following as 
the memorials of K'ung Chin :fL1i and others concerning the time of Wu-ti: 
'The mountains and seas are the storehouse of heaven and earth, that is 
to say, of the son of heaven, and therefore revenues therefrom should belong 
to the privy purse. In spite of this, His Majesty (Wu-ti) would not have 
them private but had them attached to the Ministry of Agriculture (which 
controlled the national finances) and caused the revenues therefrom to help 
the national finances.' The record goes on to say that they wished by this 
brilliant device to change the system that had hitherto prevailed and exer
cise a [state] monopoly of the two products. And in Wu-ti's time the salt and 
iron taxes were transferred from the Privy Purse to the Ministry of Agricul
ture, and ,at the same time a salt and iron monopoly was operated, the 
profits from which were also paid to the Ministry of Agriculture (KATO 
Shigeshi jJl:JJJi~, 'Kandai ni okeru Kokka Zaisei to Teishitsu Zaisei to no 
Kubetsu narabi ni Teishitsu Zaisei Ippan' ~«:v::~lrt 0 ~~~;fiEJ:c t ,m~~;filil( 
t O)ll[zfUsttv::'rf.i~~tilil(~:BJI, in Shina Keizaishi Kasha jo 10t-~ffi~t%tse.~mJ:). 

We should probably interpret the reform carried out by Wu-ti in respect 
of the salt and iron taxes from the following viewpoint: Already in Wu-ti's 
time the firm establishment of the power of the state took first place, and 
among the measures to be taken in priority were such as to strengthen the 
emperor's power of control and render it almost immovable, and among 
these was the measure whereby the salt and iron taxes, which were the 
heaviest levied on the 'thickets and marshlands' immediately controlled by 
the emperor, were made to contribute to the national finances. (On the 
national financial revenues in Wu-ti's reign, see KAMIYA Masakazu ~Jl:i~.IEfo, 
'Kandai Shishi no Setchi ni tsuite' ~1i:wU5!:0)i~fl~::--:Jv''t, Toyo-shi Kenkyu 
33, 2.). Even so, after Wu-ti's time too, the revenues of the Privy Purse in
creased. This was doubtless due to the establishment of much public field 
and hatcheries (attached to the Privy Purse) and to the increase in revenue 
from market tax~s, mining taxes, fishing taxes and so on, which accompanied 
the general economic development. But what comes in question here is 
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quality rather than quantity. In short, the tendency had arisen for the 
national finances to be regarded as of greater importance than those of the 
imperial house. Moreover, under this view, it would not seem, at least, that 
the emperors of the Former Han, from Wu-ti on, possessing 'thickets and 
marshlands' and being able to derive revenue from them, should be regarded 
as any part of an ambition on the part of the emperor towards a family 
state. (In the Former Han period, with the continued existence of the feudal 
lords, the possession of 'thickets and marshlands' did serve to strengthen the 
power in such a case as that of king P'i 1J of Wu, one of the kings who 
raised the rebellion of the Wu-ch'u ch'i-kuo ~~-t]Fll in the time of Ching-ti. 
But this sort of thing ceased to be after the rebellion of the Wu-ch'u 
ch'i-kuo.) (6 ) 

The debate about salt and iron which was carried on in the time of 
Wu-ti's successor, Chao-ti, was brought to a conclusion by Ruan K'uan tifJt 
a man of the time of Hsiian-ti. In the section on parklands in this work 
there are mentions of parks, lakes and public fields. It is difficult to under
stand, but Hiranaka Reiji's interpretation would seem to shoot closest to 
the mark, and we will follow him in our consideration of this. (HIRANAKA 

Reiji Zp-r:p~<JZ, 'Kandai no Koden no "Ka"-Entetsu-ron Enchi-hen no Kisai 
ni tsuite' .fi; 0.) 0EB 0.) 1 {~J-mffl~ lil:1:-t!rffiJ 0.) ic~ r: "".) v, --C in Chugoku K odai 
no Densei to Zeiho r:!=tm"tifi;O.)EEJlUtffl;it). The literary official says: 'The 
emperor held the usufruct of much parkland and public fields, and nominally 
had the right to take rent from those who used them, but in practice the 
profits reverted to influential families. (In practice the emperor did get the 
rents.) Particularly in san-fu ~ffi the public fields reverted in practice to 
the hands of influential families, and these influential families (improperly) 
took rent from those who made use of it. So apart from the parks and 
hatcheries established by Wu-ti, the usufruct of the public fields was given 
to the people in general, and the government was intended to take land-tax 
on it. Though there was a nominal differentiation between rent (1~) and 
tax (ffl;), they were essentially of the same nature.' Presumably, then, the 
above parklands, lakes and marshlands (hatcheries) were made on 'thickets 
and marshlands' of which the emperor held the usufruct, and the emperor 
held the usufruct of the public fields. If the opinion of the literary officials 
was put into operation, the (public fields considered as) land of which the 
emperor held the usufruct would be detached from the emperor and put 
into the hands of the general public, and their holding of the usufruct would 
incur tax which would contribute to the national finances. The foregoing 
opinion was not put into operation, but, even so, there is enough here to 
enable one to perceive that, even without 'thickets and marshlands' and 
public fields, the emperor's authority could already exist fully; or, to put it 

( 6) It is to be supposed that the war against the Hsiung-nu -f:imfrX in Wu-ti's reign required 
a qualitative organizational strengthening of the state power. 
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the other way round, that a stage had been reached whereby the emperor's 
power of control was reinforced in the context of the putting in order of 
the authority of the state. 

Formerly, under the Ch'in *' the poll tax went into the Privy Purse. 
Under the Han (although the poll tax (suan-fu JJM) levied on adults went 
into the revenues of the national finances from an early period) the poll tax 
(k'ou-ch'ien i=r~) went on going into the Privy Purse. But the increased 
portion in Wu-ti's time went into the revenues of the national finances. 

We come next to the expenditure of the national finances in the Former 
Han period. The principal items were: sacrifices, presentations to the 
emperor, construction of palaces, salaries, rewards, military expenses. Among 
these, sacrifices, construction of palaces, salaries and military expenses. con
cerned the public purse, while only presentations and ordinary rewards 
involved the finances of the imperial house. This should surely lead one to 
suppose that the emperor, apex as he was of the structure, was contriving, 
by way of his plans, to strengthen the authority of the state, to strengthen 
his personal position. 

With the Later Han, the distinction between the national finances and 
those of the imperial house disappeared, and the taxes from the hills and 
marshlands and artificial lakes that had previously been under the control 
of the secretariat of the Privy Purse were all transferred to that of the 
Ministry of Agriculture (*A]•), which was in charge of the national finances. 
The Secretariat of the Privy Purse thus became a small office in charge of 
miscellaneous duties for the palace. The idea that the state was the sole 
landlord appeared (embryonically) in the Po-hu-t'ung which was written in 
the Later Han period. That is to say, in the Po~hu-t'ung there are at least 
two meanings of 'king', as the word appears in relation to land. One is the 
king who 'represents' the authority of the state. The other is, as one might 
say, a human king (with his clan) who is the emperor. In this situation, the 
king in the equation state= king is the sole landlord, and in the equation 
king= emperor he has the usufruct of the land. Such an idea developed in 
relation to the actual situation; in the Six Dynasties period the state was 
the sole landlord, and, what is more, the fact that ownership of land meant 
possession of the usufruct acted to produce real political measures. It is 
precisely from this point of view that the chun-t'ien (:f:~EE) system of the 
Northern Court, dealt with in Section 5, should be regarded, and the land 
allocation there may be understood as a partition of the usufruct. And the 
emperor's military colonies in the Wei and Western Chin periods as well 
as the privately held land of magnates and others, when regarded in this 
light, all depend simply on possession of the usufruct. In the case of thickets 
and marshlands too, the right of possession belonged to the state, and the 
usufruct also (the same applies to land that became ownerless) should be 
regarded as fundamentally belonging to the state. (However, in the con-
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siderations that follow, the foregoing usufruct is to be taken as expressing, 
except where the contrary is necessary, the right of ownership of land.) 

Let us proceed with the argument. At the end of the Western Chin 
period, the incursions of the northern peoples south of the Y angtse were 
held in check by the activities of pei-jen wu-chu ~t)d~:±. who looked up to 
Ssu-ma Jui uJ.~~ (later Yiian-ti, founder of the kingdom of Eastern Chin), 
on the line of demarcation between the forces of north and south, as his 
sovereign. On the one hand, the territorial magnates south of the Yangtse 
had their private troops, but they were opposed to the idea of letting these 
troops out of their own hands and having them thrown into territory with 
which they had no connection; moreover, they were, in spite of this, incapable 
of grouping together and forming a permanent military organisation south 
of the Yangtse. In fact, the southern magnates were fundamentally incapable 
of the task of warding off the incursions of the northern peoples south of the 
Yangtse. From this point of view it may be said that Ssu-ma Jui was the 
only person capable of somehow or other controlling a military force which 
should afford protection against the incursions of the northern peoples south 
of the Yangtse. Ever since the complications of the subjugation of Wu, the 
southern magnates had detested the northern aristocrats, but in view of the 
situation described above, they could not but strive for the creation of the 
Eastern Chin state relying on the structure and power south of the Yangtse 
which had been wielded by the Chin kingdom, which had previously unified 
the empire. This was bound up with their recognition of the dominant 
position of the northern aristocrats. (In the period of the Eastern Chin, 
once the power of pei-jen wu-chu had collapsed, there were cases of the 
northern aristocrats making expeditions into central China as a step to 
achieving their ambitions; this is just the obverse of the fact that in the 
general context of the confrontation between north and south, the mainte
nance of the power was dependent first and foremost on military power.) 

For Ssu-ma Jui as king of Chin, the state was the sole landlord, and 
he relaxed the interdictions in respect of thickets and marshlands, over 
which possession of the usufruct had previously been postulated. In practice, 
this meant the grant of the usufruct of 'thickets and marshlands' to the 
northern aristocrats and southern magnates (part of whom later became 
aristocrats) which they had seized for themselves; this sort of thing rather 
confirmed the installation of Ssu-ma Jui on the part of the northern aristo
crats and the southern magnates, and this, with Ssu-ma Jui and them as 
principal organisers, hastened the establishment of the Eastern Chin kingdom. 
But this gave rise to the destruction of the old village cooperative bodies 

and the impoverishment of the settlers, or to the strengthening of the 
magnates' control of the settlements through the control of the village 
cooperative bodies. (Already in cases connected with the system at the 
beginning of the Eastern Chin, there were cases of the various settlements 
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being described as 'ts'un' (tl); when one considers the use of the word 'ts'un' 

adapted to the control of settlements by the magnates, this may be thought 

extremely suggestive.) It was not easy for the migrant northern aristocrats 

to acquire new land, and in fact quite a number of them seem to have 

remained landless for a long time afterwards. However, to the extent that 

the actual situation was as described above, even if the northern aristocrats 

were in practice landless, they came in for the distribution of the usufruct 

(or retained the profits) of the 'thickets and marshlands' held by the state, 

as constituent ~embers (high-ranking officials) of the state authority. There 

were also northern aristocrats who were given possession of 'thickets and 

marshlands' on a large scale. In this sense, too, it may be said to be 

unreasonable to define them as simply parasitic officials. !'urther, in the 2nd 

year of Hsien-kang mtm of the Eastern Chin (336) there was strict prohibition 

of the possession of 'thickets and marshlands', but the order making the 

prohibition was simply a dead letter. In this connection one should probably 

think in the following way. At the beginning of Hsien-ho mtl□ (326-334) 

the rebellion of Su Shun it~ and Tsu Yueh ff!.li~ broke out, and the state 

power was momentarily shaken, but once this rebellion had been put down, 

a fairly accurate family registers began to be made, starting in 328, and a 

system of land measurement and tax collection was put into operation in 

330. This involved calculating the size of fields and levying a field tax; the 

state had direct control over the actual condition of fields, as a result of 

which its direct control of the 'thickets and marshlands' was enhanced, 

bringing naturally with it a knowledge of their actual condition. Then, at 

the beginnig of Hsien-kang there was a famine year as a result of which 

there was a lapse in tax collection in the system of field measurement; and 

we may conjecture, following this line of thought, that, as well as a supple

ment for the gap in the year's harvest, there would have to have been 

contrived an increased revenue from 'thickets and marshlands'. (In 337 there 

was something of a falling off in political peace in Eastern Chin.) Presumably 

it was from such a situation as this that the prohibition on the possession of 

'thickets and marshlands' was thought out. But it was not put into operation. 

(Even under the Han the possession of 'thickets and marshlands' by magnates 

had made considerable progress.) 

At the end of the Eastern Chin, there was a prohibition of magnates 

possession of 'thickets and marshlands' by Liu Yu ;Uri (later Wu-ti, founder 

of the Sung kingdom), but with the coming of the Southern Court, powerful 

persons took possession of 'thickets and marshlands', either as individuals 

or through the machinery of the state power. But a matter to be noticed 

appears here. In respect of the former, official recognition was given to the 

possession of 'thickets and marshlands' at the beginning of the Ta-ming 

:k13JI period of the Sung according to official status, and such holdings were 

assessed for tax. At this juncture those who had long been in possession 
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were confirmed in their holdings. In practice this meant distribution of 
the usufruct of 'thickets and marshlands' so held, but it also amounted at 
the same time to de facto recognition of the magnates' control of settlements 
through 'thickets and marshlands'. However, at this point, the common 
people also were permitted to hold one ching (~). At this time a newly 
arisen class of minor magnates was raising its head in the rural communities, 
and its members made their way into the lower echelons of officialdom; and 
this means that the state distributed 'thickets and marshlands' to such people 
too. (The reforms of T'ien-chien x~ of the Liang deprived them of their 
special rights as officials, but this probably did not go so far as to annul 
their holdings of 'thickets and marshlands'.) Next, as regards the latter, these 
established t'un (~), ti (JH~) etc., and by this means held their 'thickets and 
marshlands'. This sort of thing was also subjected to some limitation in the 
Ta-t'ung .7([qf period of the Liang (535-545) but it came to be accepted once 
more. In such general conditions as the foregoing, the poor became more 
and more impoverished, and they would sometimes enter the service of kings 
and princes or military leaders. Looking at the time of the Eastern Chin 
and the Southern Court, we find very few state-registered households; the 
number might be put at about 500,000 or 1,000,000 at the outside; and we 
should probably not overlook the question of 'thickets and marshlands' as 
we have seen it above, as one of the reasons that gave rise to this situation. 
(There were the cases of the relaxation of prohibition in respect of 'thickets 
and marshlands', which meant that the state in effect distributed the usufruct 
of the 'thickets and marshlands' that it owned, and there were the cases 
which meant that the magnates were prevented from possessing 'thickets and 
marshlands' and so forbidding the people to make use of them, so that the 
people were enabled to make use of them. Each instance must be scrutinised 
individually to determine which is applicable. In the latter cases, the argu
ment of the Confucians of the Warring States to the effect that 'thickets 
and marshlands' were for cooperative use is also to be adduced.) (In the 
early period of the Six Dynasties tax was levied on the people's use of 
'thickets and marshlands; this was a tax levied by the state on them as the 
holders of the usufruct of that land. I shall have something more to say 
about 'thickets and marshlands' under the Northern Court in Section 5.) 

4. Questions of the Aristocratic System in the Wei, 
Chin and Southern Court Periods 

In discussion of the aristocrats (:I:~) (or magnates (~~)) in the periods 
of Wei, Chin and the Southern Court (hereafter referred to as the Six 
Dynasties) in Ja pan at present, the basis is sometimes the contemporary 
usage of aristocrat (or magnate), sometimes our own historical feelings, 
sometimes a conflation of the two. The question of the contemporary 
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meaning of the word (or expression) aristocrat (or magnate) is important in 
itself, and elucidation of the truth of the matter is essential for future studies 
of the history of the Six Dynasties; but at present in Ja pan, the word aristo
crat (or magnate) as used in scholarly circles generally refers, with certain 
divergences, to a certain class of society, and the aristocratic class (with 
reference to the periods of the Eastern Chin and the Southern Court) would 
generally cover families of a standing of the men-ti erh-p'in (f~:t-m.::::::Jler). Such 
is the meaning attached to aristocrat in this article. (In Section I I gave a 
fixed meaning to magnate or powerful clan, and the magnates too are a 
social class in the apprehension of our historical perceptions.) The charac

teristics of these aristocrats were a family rank derived from a traditional 
standing and a high level of culture, and the fact that in the past they had 
played important roles both politically and socially. They functioned, in
ternally speaking, through a shared consciousness, of which the concrete 
manifestation was, in a general way, their formation of a single closed circle 
of intermarriage. (However, in the Eastern Chin and Southern Court periods, 
there were too such closed circles of intermarriage, without intercourse 
between them.) There were, moreover, always cases of people of the same 
clan as the aristocrats, and belonging· to a 'class' next to those of the men-ti 
.erh-p'in, marrying into the aristocracy, but in such cases an aristocratic go
between seems almost always to have been involved. Such, if one is to give 
an abstract account, were the aristocrats of the 'Six Dynasties', but aris
tocracies based on family status, education, political and social standing, 
and a shared consciousness existed in other periods too. They were not 
specially limited to the 'Six Dynasties'. Let us take a further step in respect 
of the special historical character of the aristocracy of the 'Six Dynasties': 
we should probably look here at the actual relationship between the aris
tocracy, whose special character has just been described, and the emperors, 
non-aristocratic officials and the common people. In short the emperors, 
aristocrats and non-aristocratic officials of the time · each had a particular 
existential significance which they could not exchange for another; and the 
three of them formed the controlling class in the state power, which mani
fested from time to time various adjustments or reactions between them, 
while they stood in opposition to the common people. In this section, I 
consider that the concrete significance and function of the aristocracy, seen 
in their political and social aspects, is the basic keynote of the aristocracy 
of the 'Six Dynasties', and it is with this that I propose to deal. 

At this point, as a preliminary to the study that follows, I will state my 
own opinion as to the particularity and independent nature of the emperor 
and the ruling classes under him, and the nature of the gentry under the 
'Six Dynasties'. As for the emperor, his sovereignty was not complete, but 
even so, he stood (organisationally) at the apex of the state power, and he 
also occupied the position of possessor of military power (as a constituent 
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of state power) or was at least the one in a position to control military power. 

In practice, the ruling power of the emperor rose and fell, but its basic 

character remained unchanged. 

In the case of the aristocracy there were quite considerable differences 

according to the vicissitudes of the nature of the state power. In the Han 

period, and especially that of the Former Han, the people of the settlements 

led what might be called an egalitarian existence; to this extent that, in 

principle, nobody of a particular family line would automatically become a 

member of the gentry (in respect of social standing) nor was there any 

guarantee of anyone coming to be rated as a high official; the situation was 

such that an individual's ability and capacity determined his standing, his 

status and his valuation. It was within this sort of homogeneity that the 

opinion of the villagers (rural opinion) had to function. In such a situation 

aristocrats or aristocracy did not exist. But in the course of time this homo

geneity of all the people of the settlements was lost, and rural opinion came 

to be falsified by the magnates to their advantage. But under the law of 

officials of nine degrees, called the chiu-pfin kuan-jen in the 'Six Dynasties' 

period, the policy was adopted, in the beginning, of accepting rural opinion 

(hsiang-lun ~~nfiI) (as in the past), determining local degrees (hsiang-p'in 

~~~£) (essential for anyone to become a civil official) in accordance with it 

and so controlling official ranking. It would seem, moreover, that these local 

degrees extended also to the class of the headmen in the settlements. The 

status of aristocrats (status of the men-ti erh-p'in having local second degree) 

thus became for the time being secured on a nation-wide plan. But in order 

that the aristocrats should be able to preserve their family standing and 

be able automatically to become officials of high rank, it was necessary 

there there be a plan making it possible for their ranks to become hereditary 

within the law of officials of nine degrees. Thus there was a difference in 

practice from the local degrees, based uprightly on rural opinion throughout 

the country, such as we saw above, and it came to be a means of maintaining 

family standing hereditarily. In this way the aristocracy came to rely on 

family standing and education, and to exist independently of rural opinion 

in its true sense. It is in the Eastern Chin period that this becomes fairly 

apparent, but with the coming of the Southern Court it becomes more and 

more definite. Moreover, if the aristocrats were men of high family standing 

and pure and incorruptible in their financial dealings, they would no doubt 

obtain the support of rural opinion. But it would be wrong, generally 

speaking, to imagine that the aristocrats were like this. For example, Wang 

Hung of the early Sung was regarded as a model by posterity, but he was 

hasty, and lacking in much dignity or liberality. It must also be taken into 

account at this point that, since the aristocrats had become incompetent as 

civil officials, the emperors of the Southern Court came to alter their mode 

of administering the country. Under the 'Six Dynasties', it was the chancellery 
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(Shang-shu-sheng ti1u•~) that controlled the most important offices of state, 
and the eight bureaus in it which were responsible for drafting policy, 
making memorials to the throne and so forth, were the monopoly of aristo
crats (and people corresponding to aristocrats). But the emperor Ming-ti 
of Ch'i took the jurisdiction over the registers (which constituted the tax 
and corvee ledgers) (which in turn meant jurisdiction over matters of tax 
and corvee based on these) away from the chancellery, and transferred it 
to a central secretariat formed by humble retainers close to his person; and 
the Ch'en emperors finally went so far as, to regard the central secretariat 
as a superior organ to the chancellery and caused it to take charge of all 
important matters of government. (NonA Toshiaki J.fB3{~8N, 'Toshin Nancho 
ni okeru Tenshi no Shihai-kenryoku to Shosho' :W:ff1¥I~r::ta~ 0J(-=fOY:z!E 
fijJ c:tJu•, Kyushu Daigaku Toyo-shi Ronshil flJ+l**:W:U!t1.!®~ 5) This 
movement towards the emperor's person was bound up with the insecurity 
of the political situation and so on, and it might be said to have rendered 
the increasing incapacity of the aristocracy yet more severe (here the emperor's 
mode of carrying on his administration and the increasing in capacity of the 
aristocracy as officials formed a vicious circle). Further, late though it was, 
in the time of Wu-ti of Ch'i the offices of Ling-chiln General (iJ]j[J~.'f:) and 
Hu-chiln General (~•~•) (responsible for all military matters in the 
empire) were dismantled, their jurisdiction over arms, military service and 
military expeditions was removed and handed over to the wai-chien (:>'}-~) 
and chih-chil-chien (#fU!aJ~) manned by humble retainers close to the emperor. 
The activities of humble retainers dose to the emperor under the Southern 
Court were frequently deleterious to the regular operation of the administra
tion, but it is to be noticed, in spite of this questionable aspect, that such 
'reforms' as the above were carried out. However, since the particularity and 
independent character of the aristocracy stemmed from their family standing 
and education, they continued in existence unaffected by dynastic changes. 
But this was from first to last a matter of being recognised by their fellows. 
To the extent that the rebellion of Hou Ching ~~ at the end of the Liang 
or the barbarian raids under the Western Wei were provoked by non
recognition of the value of the aristocracy under the Southern Court, they 
brought about the dismantling of the aristocracy and the aristocratic system. 
It was the measures of the Ch',en emperors described above which gave the 
coup de grace. (They had 'domestics' but they lacked the energy to use this 
as a breakthrough to the construction of a new society.) (7 ) 

Further, even if the particularity and independence of the aristocracy 
derived from their family standing and education, education was something 

( 7 ) Under the Southern Court the prime minister (tsai-hsiang ~;:t§) (and occasionally shih
chung ~i:p) were generally head of the Chancellery (Shang-shu-sheng fiiii=~)- Thus 
the curtailment of the authority of the Chancellery may be understood as a further 
reduction of the power of the prime minister. 
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that those outside the aristocracy could acquire. It was, then, the family 
standing itself which was the true support of their particularity and inde
pendence. There were cases under the Sung and Ch'i of emperors trying 
to meddle with that family standing, but the aristocrats naturally repelled 
these attempts. Even the emperors could not but withdraw to the extent 
that the matter was, so to speak, outside their territory. But here the question 
remains as to why the emperors ventured to take such a matter up. This 
point will be dealt with later. · 

What is to be noticed in all the above is that aristocrats had no in
tentions or movements within the state power of placing restraint on the 
emperor's power to rule by establishing their own power system. What 
especially shows their prosperity, as aristocrats, under the Eastern Chin and 
the Southern Court, is that they took up posts as incorruptible officials in 
the emperor's entourage, yet these incorruptible officials were not of a 
character to construct a new power base within the political power. 

The next matter to be dealt with is their political status and corre
sponding social position. There was not necessarily correspondence in such 
matters with the extent of land ownership or the greater or less power of 
magnates. As a general consideration, it is not on the whole justifiable to 
hold that the aristocrats under the Western Chin were large landholders and 
great clans, and that the non-aristocratic officials were medium or small 
landholders and only moderately great clans. In particular, in the case of 
the Eastern Chin and the Southern Court, it cannot be said that the aristo
crats were (for. their class) large landholders. On the other hand, it is to be 
supposed that in classes inferior to the aristocracy there were quite a number 
who enjoyed considerable wealth. In short, there was no necessary corre
spondence between relative political status and social position on the one 
hand and the degree of economic power, clan power, on the other. But in 
the matter of the aristocracy, there were many points in respect of their 
economic existence which stemmed from the fact that they were constituent 
members of the state power. Commercial activity on their part by legal or 
illegal means was not possible for them as individuals, and only became so 
for them as constituent members of the state power. It was the same when 
as teachers they collected disciples and took fees from them (in respect of 
the partial exemption from the corvee allowed to such disciples), or in the 
matter of their possession of 'thickets and marshlands', described in Section 3 
(and in the matter of their retention of that possibility). In short, the aristo
crats now under discussion had a particularity as being high-ranking officials 
in the state, and their economic existence was more or less thereby guaranteed. 
However incompetent they might be as officials or however much they might 
be in the course of losing real political power, their situation as just described 
was not in the least essentially negatived. To this extent, it could probably 
not be prescribed that they were parasitic officials, either in the sense that 
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they existed as parasites on the emperor's power to rule, or in the sense that 
many, being landless, lived on salaries. 

If there were among the aristocracy those who boasted a pedigree from 
Han times, there were others who entered on the road of aristocratization 
with the coming of the Southern Court. However, at least within the limits 
of the interpretation given above, in whatever case the aristocrats were 
basically of the same nature, and it was not a question of so much importance 
whether the pedigree started under the Han, Wei, Chin or (the earlier period 
of) the Southern Court. 

In the case of non-aristocratic officials, they were broadly divided between 
gentry in humble circumstances and, inferior to these, non-gentry in humble 
circumstances. In respect of the period before the T'ien-chien reforms of 
the Liang, the former were officials of middle rank, the latter officials of low 
rank. After the reform, the latter were further lowered to the menial class 
(persons who were liable to the corvee). Though it is unfortunately a digres
sion in our argument, let us now consider the gentry and commonalty under 
the 'Six Dynasties'. As has already been mentioned in Sections 1 and 2, the 
terms shih (±) and shu (Jlt) had several meanings in the Han period. To 
the extent that they had several meanings under the 'Six Dynasties' also, the 
situation is the same, but broadly speaking there is a twofold division. The 
first was the division between those who were regarded as gentry on account 
of their shared consciousness, and those who, because they were not included 
here, were regarded as common people. (There was this kind of distinction 
between the gentry and common people in the Han period also; there the 
shared consciousness that constituted the gentry lay in their all equally 
having the same scholarship and knowledge.) Under the 'Six Dynasties', 
the principal point of the shared consciousness gradually came to be their 
having the same family standing and education. Then, under the 'Six 
Dynasties' there was first the territorial question of gentry being in such and 
such a place, and it was also the fact that the same person was a gentleman 
at the capital and a commoner in the country. But later there was common 
usage throughout the country as to what constituted gentry, and the dis
tinction between gentle and common came to be made (throughout the 
country) on the basis of representative gentry. But the line of demarcation 
between gentry and commonalty became vague, and there were cases where 
it was impossible to distinguish clearly whether a person were gentle or 
common. However, towards the end of the Western Chin the following 
system came into being: those who held 2nd local degree and were first 
appointed 5th or 6th degree officials were called 'senior clans' (chia-tsu E!=ln3€); 
those who held 3rd, 4th or 5th local degrees and were first made 7th, 8th 
or 9th degree officials were called 'secondary houses' (tzu-men i?ZF~); those 
who held 6th, 7th, 8th or 9th local degrees and became outer officials were 
called 'junior houses' (hou-men 1:&F~); and those who held no local degree 
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were called 'fourth houses' (san-wu-men ~E.F~). (Hereafter this system of 

family ranking will be referred to as the 'clan and house system'.) This is 

systematic, and the men-ti erh-p'in respected a social reality, but in practice 

the senior class and the men-ti .erh-p'in were almost the same thing. Sche

matically speaking, the senior clans were high class gentry (shih), the 

secondary houses were low class gentry (shih), and the junior and fourth 

houses were commoners (shu), but in the beginning there were cases of 

gentry (shih) being included in junior houses. Humble gentry were regarded 

as low class gentry (secondary houses). The other division is in the distinction 

between kung) ch'ing) ta-fu) shih and shu) where those serving as 6th, 7th, 

8th or 9th degree officials were regarded as shih. Many junior houses formed 

this gentry. As a phenomenon, at least, the two kinds of gentry are not of 

major importance. One of the big questions in present studies of the history 

of the Southern Court is the elucidation of the links and changes through 

which these two kinds of gentry (shih) passed; in respect of the former, the 

distinction between gentry and commoners (not even mentioned in the 

statutes), which was originally a social reality, was gradually systematized by 

the state, and one may say that to follow up the way in which only the 

gentry systematically became administrators would be one way of throwing 

light on the true situation of the aristocrats and the aristocratic system under 

the Southern Court. (In what follows the latter kind of gentry appear as 

'gentry', and of common people, as 'commoners'.) In the case of humble 

gentry, they were sometimes large landowners or magnates. In a general 

way, large landowners or magnates were connected with the political power, 

and aimed at maintaining their own influence by making use of this; and 

on the other hand, the emperor could not but make use of the power they 

possessed. One example of this use of them under the Eastern Chin and 

the Southern Court was that they were appointed as the permanent chief 

regional officials. (Aristocrats who were magnates were also sometimes ap

pointed as permanent chief regional officials.) Their power was also an 

important question in the T''ien-chien reforms of the Liang, and use was 

made of it. Their particularity and independent character may well be said 

to have been grounded in this sort of local character. However, in the Liang 

period, with Wu-ti's emphasis on talent and value for the able humble gentry, 

they mostly gathered at the capital and engaged in the struggle for office. 

Thus the local character of the humble gentry and, in their turn, their 

particularity and independent character, were largely lost. Under the Ch'en, 

which passed through the great upheaval of the end of the Liang, (the 

descendants of) the former aristocrats, humble gentry, who had obtained 

power under the Liang, soon had almost no power at all. And there began 

to arise (a part of) a stalwart class of those who had once belonged among 

the humble gentry and certainly not been highly valued, living in the country 

{having a local character) without connection with the capital, and this was, 
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systematically, a step on the road to a new aristocracy. However, in point of 
education, knowledge and self-confidence, there was a line to be drawn 
between them and not only the former aristocracy but also the humble gentry 
who had previously been bathed in the limelight. This was the more so 
in that, speaking very broadly indeed, one might say that, from the end of 
the Liang, the particularity and independent character of the aristocracy 
and humble shih who previously had constituted the state power, were 
destroyed with their own destruction. (B) 

For humble persons, there are two divisions to be made. The first are 
those who maintained their status over successive generations as junior 
officials, expert in their duties in the official circles of the centre and the 
regions, who actually supported the official milieu. They were not necessarily 
landowners, but some were, among the more powerful of the common people 
in rural communities. They had a particularity and independent character 
as a certain political and social class, but they did not form any particular 
new historical current. It is to be supposed that the offices to which they 
were destined were made corvee under the T'ien-chien reforms of the Liang. 
The other division is of those who originally led an existence without con
nection with official circles (fourth houses, in short) but who, in the Eastern 
Chin, Sung and Ch'i periods, either became junior officials on the strength 
of their wealth or aspired so to do. They did not negate the former state 
power; they rather attempted, by making their way into it, to become a 
class with special political and social rights. But this activity on their part 
resulted in a diminution of the amount of labour available to the state, and, 
moreover, there followed a vagueness in the social order. However, although 
their rise was a social phenomenon, it was not the result of the concentration 
of a single class. Under the Ch'i a part of them raised the rebellion of 
T'ang Yii-chih (J!fmz) against the oppression with which their political and 
social rise met, but the foregoing statement is proved by the fact that a 
nation-wide solidarity was not called into being. The T'ien-chien reforms of 
the Liang put a check on their political and social rise, and even those who 
had become junior officials were once more made liable to the corvee. In 
the face of this they contrived their individual ways of evasion. This was 
the more so in that even after the refor:qi they proved unable to become a 
motive force for the emergence of a new social power in the rural areas. 
Further, there had emerged among both the former and the latter humble 
persons those who, by reason of their talents and other qualities, had found 

( 8) Under the Eastern Chin and the Southern Court, the powerful clans, being unable to 
resolve the tensions and rivalries between them resulting from their livelihood through 
the agriculture of their regions, looked to the state for the functions of mediator and 
arbitrator. The fact was that while the powerful clans had progressed as rulers of 
regional societies, there were limits. Nor should be probably overlook the relevance of 
such considerations when, in the Liang period, the powerful clans gathered at the 
capital competing for offices. 
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favour with the emperor and had obtained a certain authority in the Chung

shu-she-jen-sheng r=r"«¾ A~ and so on, but this authority was destined to 
cease with the abolition of the central secretariat, as a result of the destruc
tion of the Southern Court. 

Let us proceed with our argument. At the end of the Later Han period, 

Ts'ao Ts'ao took all men of good reputation everywhere under his umbrella. 
If those of good reputation at this time ranged from village headmen (wu-chu 

f.~±) to those who were backed up by the power of those we call magnates; 

they were above all to be found among the gentry of the time. Ts'ao Ts'ao 

took such men of good reputation under his umbrella as a means of 
strengthening his own position. In cases of particularly able and talented 
people, Ts'ao Ts'ao would employ them even if they lacked a sound Con
fucian reputation. On reflection, one sees that the gentry of the final period 

of the Later Han assumed the existence of the Later Han dynasty and carried 

on the political fight, principally against the eunuchs, within its framework. 

Their ultimate objective was to obtain the advance of men of high reputation 

in order to realise their political ambitions, but in their actual activities 
there were necessarily elements that could not be called clean. Their power 
as a group was destroyed by the tang-ku JUI, but even after that they went 
on hoping individually for the continued existence of the Later Han dynasty. 
But the 'suicide' of Hsun Yii lo~ in Chien-an ~:t( 18 (213) meant that 

Ts'ao Ts'ao's power had cut them off from further hope of the continued 

existence of the Later Han dynasty. Thereafter the gentry under the political 
power of the house of Ts'ao endeavoured to give a genuinely official charac
ter to the accomplishment of the aims of the house of Ts'ao. On the other 

hand there were gentry who were dissatisfied with the activities of those who 
had carried on the political struggle mentioned above, and did not act with 

them. They had all kinds of activities and aims, but this did not necessarily 
mean that they all pinned their hopes on the Later Han dynasty right up 

to the end, and there were some among such groups of gentry who placed 

themselves under Ts'ao Ts'ao's authority. But it may be said that they 

did not in this position take any particular action in regard to the authority 
of the house of Ts'ao. (For movements among the gentry at the end of 

the Later Han, see MASUBUCHI Tatsuo, 'Gokan Toko-jiken no Shinhyo ni 

tsuite' 1&~1UIE$14CD se.!lv:= -01-., ,-c, Hitotsubashi Ronsho ~fi~li, 44, 6.) 
Just before the establishment of the Wei dynasty, king P'i JS of Wei 

(later W,en-ti, founder of the Wei) ordered his chancellor Ch'en Chun ~lff. 
to institute the law of officials of 9 degrees. It is to be supposed that he 
expected to extend its application to the whole territory after his accession. 
There have been many enquiries into the nature and significance of this law 

of officials of 9 degrees which have tended to emphasize the damage caused 

by the law in the Western Chin period, and then to argue back to the period 
of its institution. But the standpoint and advocacy of the writers are often 
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largely reflected and there is much divergence from the facts. Examined 
without such points of discrepancy, the law of the chiu-p'in kuan-jen would 
seem to have been instituted with the following objects: (1) The registrar 
(chung-cheng i=j=r.IE) of each district would judge of the capacity as officials 
of officials (or those who intended to become officials in the future) originally 
domiciled in his district, and would record this on a document. Both the 
man's moral conduct and his capacity as an official were recorded on the 
document, but greater weight was given to the latter. (2) Private feelings 
should, as far as possible, be prevented from getting into the official milieu, 
as was often the case under the existing system of selection. This was based 
on consideration of the fact that under the system of ch'a-chil ~- under 
'the Later Han, there arose private bonds between selectors and selected (as 
individuals) and between a selector and all those selectd by him, and as ·a 
result there was political chaos under the Later Han dynasty. (3) A con
nection was to be made with the theoretical basis for the king of Wei's 
accession. The king of Wei possessed at the time both great military power 
and economic power (based on the management of military colonies) but, 
when it came to accession, he held that a theoretical basis was necessary. 
The theoretical basis of accession had come to be that it should satisfy the 
hopes of heaven and of the people, but it had an outer aspect which every 
official should satisfy the hopes of the people, thus securing the position. 
This had to take the form of the district registrars seeking out public opinion 
concerning· the officials originally domiciled in their districts, and settling 
the official order on the basis of this. This should be taken to mean that 
there existed the understanding that those who were reputed in the rural 
areas for their filial conduct, their benevolence and their sense of justice 
would be true and capable as officials. 

It may be remarked that, with the coming of the Chin period, there 
appears this understanding of something like the rural promotion and village 
selection (hsiang-chil li-hsilan ~~~-1!!.~) which operated in the Chou period. 
Basically, rural promotion and village selection was intended for the feudal 
lords, the despotic rulers of the period of the Warring States, as an element 
to strengthen their power, whereby they might employ as ta-fu or shih one 
who might be no more than a peasant if he had ability, and this came to 
cast a shadow on (a part of) the system of authority of the emperor. This 
appears in the Wang-chih IftU Treatise in the Li-chi Jir:UB and so on, but 
such a system did not necessarily operate on the Chou social structure. There 
also appeared in the Chin period the idea that this was the (sort of) rural 
promotion and village· selection whicp operated in the Han period, but this 
meant principally investigation and promotion on the part of the chief 
regional officials. But in the Han period there was also such an important 
method of selection and promotion as the summons to court (p'i-chao ~tf). 
In fact the (kind of) rural promotion and village selection which amounted 
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to investigation and promotion cannot be taken to be the representative 

method of selection and promotion in the Han period. 

Among the three objects of the system of the law of officials of nine 

degrees, (1) and (2) could be attained without conflict, but there were points 

of mutual opposition in practice between (3) and the other two. In short 

it was out of the question that virtuous conduct, involving filial piety, 

benevolence, a sense of justice and so on in the rural areas should invariably 

correspond fully with the talents required for an official in practice. Again, 

it is to be thought that the hereditarily powerful families had gradually 

come to possession of learning, knowledge and culture, but they had been 

forming groups of gentry with the districts as the unit. They would then 

take obscure and solitary persons, irrespective of whether they had any 

ability or not, and separate them from their fellows. And there were many 

cases where the reputations of these people in the rural areas for contempt 

of wealth and liking for generosity were fabricated (contrary to the truth) 

for the sake of good fame. (And this gave rise to those who, though practising 

most strict Confucian principles, did not meet with politeness from others 

in cases where they were of obscure and humble origin and did not themselves 

seek the good repute of their villages.) So when the district registrars listened 

to public opinion (which was controlled by the above gentry) and the order 

of the officials was determined in the Chancellery on this basis, the position 

was rather the reverse of the system of promoting talent that the house of 

Ts'ao hoped for. However, Ch'en Chun did all that could be done by 

practical measures to do away with this evil. Putting the talents, that is to 

say capacity as an official, which appeared on the document established by 

the district registrar (13i:pIE.), above the moral conduct was rather a negation 

of the theory that filial and other virtuous conduct corresponded to the 

qualifications of an official, but it seemed that then, in practice, promotion 

of talent could function on a higher level and unswayed by public opinion. 

Again, if the district registrars were people of the country there was the risk 

that they would be swayed by the views of the rural gentry and notables, 

whether they liked it or not; but Ch'en Chun dealt with this too by appoint

ing important officials from the Ts'ao's central group as district registrars. 

The king of Wei acceded, and the system of the district registrars 

continued in existence from the time that the Wei dynasty emerged. (1) and 

(2) above then continued as regards their objectives. (3) later developed as 

some kind of a political doctrine. (I shall touch on this point later.) Proba

bly connected with these, especially with (1) is the fact that at the beginning 

of Wei a man might have ability but be unable to enter the company of his 

fellow gentry in his home area because of his humble origin; but in spite of 

the inferiority complex thus engendered, there were some such who trod 

the path to officialdom at the centre. (This meant that there were even 

people who were accepted into the company of gentry at the capital but 
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were still not regarded as such in their home area.) (The public opinion 
taken into account by the district registrars was in practice the reputation 
at the capital, and as a result there emerged a new abuse, probably not 
anticipated at the outset, whereby people banded together and sold good 
reputations.) As described in the above, the aim was not a fixation of family 
status. 

Thus in the period when the house of Ts'ao held the real power as 
emperors, the ancestors of the aristocracy of the later Chin and Southern 
Court became high officials and central officials, but even so it would probably 
be absurd to hold that there was the emergence or the germ of the emergence 
of an aristocracy or aristocratic system as previously provisionally defined. 

The first step towards the emergence of the aristocracy or aristocratic 
system of the 'Six Dynasties' was taken when the house of Ssu-ma seized 
power in the middle Wei period. It may be said to have emerged in the 
Western Chin period, when the house of Ssu-ma, of the Western Chin dynasty 
had become emperors; one of its characteristics was that although the Ssu-ma 
maintained their precedence vis-a-vis the aristocracy, the former had a sense 
of solidarity with the latter as sharing political power. The creation of this 
sort of sense of solidarity was accompanied by a fixing of family status in 
and below the aristocracy. This will be dealt with below. 

The powerful Wei minister of the middle Wei period, Ssu-ma I (grand
father of Wu-ti, founder of the Western Chin) overthrew by a coup d'etat 
the faction of Ts'ao Shuang l!f~, who proposed to keep the old district 
registrar system, and instituted that of great provincial registrars (chou-ta
chung-cheng flt:ktj=tIE). The district registrars thereupon somewhat changed 
their character and became a kind of deputies to the great provincial 
registrars. According to the system of the great provincial registrars, the 
latter were intended to consult public opinion on the actual or potential 
officials in their respective provinces and attribute local degrees to them 
running from first to ninth, the individual's order in the official hierarchy 
being controlled in accordance with this from the time of the first appoint
ment. (At this point the document took on a secondary existence.) The 
great provincial registrars for each province were appointed by the chancellery 
on the recommendation of high officials belonging to the Ssu-ma camp in 
each province, and they (usually of the 2nd local degree (~~fiif'p=:£)) almost 
automatically attributed the 2nd local degree to the children of high officials 
of the Ssu-ma camp domiciled in their province. This meant that the 
Ssu-ma were guaranteeing hereditary status as high-ranking officials to the 
senior officials of their camp. Moreover, the public opinion taken into ac
count by the great provincial registrars was either their own or the views 
of representative gentry of the province, which were largely decisive, so that 
they were equally well placed, it would seem, to achieve the 2nd local degree. 
They thus achieved the men-ti erh-p'in standing, but at the same time the 
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attribution of degrees down to the class of village headman came to involve 
fixing the status of people below the 2nd local degree. Again, the ostensible 
reason for setting up the system of great provincial registrars was to ensure 
once more the employment of talent which had run into difficulties under 
the old system of district registrars. But with the limitations seen above, 
the old policy of employment of talent had, we must conclude, collapsed. 

The establishment and operation of the above system of great provincial 
registrars and of the system of local degrees led to the emergence under the 
house of Ssu-ma in the Wei period (after the establishment of the system of 
great provincial registrars), and under the Ssu-ma as the emperors of the 
Western Chin period, of people with 2nd local degree (the men-ti erh-p'in 
standing) who had from the first been under the Ssu-ma (under their umbrella, 
in fact, even before the subjugation of Shu ~) who had a sense of solidarity 
as regards their political power, and I would like now to make some remarks 
about this. Under the system of great provincial registrars the idea was 
that these registrars should determine local degrees on the basis of local 
opinion, but the local opinion was 'pure discussion (ch'ing-i ffigj) in the 
locality'. In the Chin period officials' moral conduct was also taken into 
account, and three kinds of case arose. Dismissal from office and disenrollment 
(ch'u-ming ~~~) (and so on) were inflicted as punishment and (as punish
ment) provisionally suspended; dismissal from office and disenrollment (and 
so on) were imposed as punishment and local opinion was once more referred 
to; and local opinion was immediately consulted. In the first case the great 
provincial registrar would naturally annul the local degree, according to 
the punishment imposed. (There was also reduction of local degree in 
accordance with the nature of the punishment.) In the second case, also, 
the great provincial registrar would annul the local degree, according to the 
punishment imposed. (There was also reduction of local degree in accordance 
with the nature of the punishment.) In the third case the great provincial 
registrar might annul the local degree held or reduce it, but the person 
would, in the former case, be denied qualification to be regarded as an 
official, while being brought down in the official scale in accordance with 
his (new) local degree in the latter. In the first case, the matter was dealt 
with in the direct line of the emperor's absolute power to appoint or dismiss; 
in the third case it was regulated on the basis of public opinion in each 
province. At first sight, the two seem contradictory. However, with the 
insertion of the second case, it would seem possible to consider the position 

as a whole from some such viewpoint as: 'The emperors of the house of 
Ssu-ma have a feeling of solidarity with, of reliance on the class of the 
men-ti erh-p'in standing as political administrators; in this sense there should 
be congruence between measures taken in regard to local degrees correspond
ing to punishments already inflicted by the great provincial registrars, 
themselves taken from among those of the men-ti erh-p'in standing, and 
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measures taken in regard to local degrees based on the result of the great 
provincial registrar's consultation of local opinion (the opinion of those of 
the men-ti erh-p'in standing in the province).' But even with the emergence 
of the feeling of solidarity between the Ssu-ma of the Western Chin period 
and those of the men-ti erh-p'in standing, that is, the senior clans, as political 
administrators, in so far as the second and third cases, in particular, were 
systematically identical, the system would function even where the feeling of 
solidarity did not exist (for example, where southern aristocrats became 
great provincial registrars). 

Moreover, it would seem that among the ministers at the time of the 
establishment of the state of Western Chin there were some who did not 
necessarily submit wholeheartedly to the Ss11-ma emperors. And it may be 
said that this made it the more necessary, from the emperor's side, to empha
size the feeling of solidarity he had, as a political expedient. Local degrees 
were basically assigned down to the class of village headman. Indeed, 'punish
ments' of reduction or annulment of degrees by the above great provincial 
registrars could be extended to non-gentry officials. We may conjecture that 
these measures of the great provincial registrars spared those of the men-ti 
erh-pfin standing in practice but were intended to be strictly applied to 
secondary houses and junior houses; the surviving material is somewhat 
indirect but there is evidence on the point. 

During the Western Chin period (including that part of it subsequent 
to the institution of the system of great provincial registrars), the Ssu-ma 
would appoint to high office men who, though not necessarily of famous 
families, had talent and were loyal to themselves. They must then have 
naturally had appropriate local degrees assigned to them by the registrars. 
Also, those who graduated from the university (t'ai-hsiao ~*) in the Western 
Chin period were assigned local degrees by the registrars according to their 
results, and they started on their careers on this basis. Also in the Western 
Chin period, it was possible for the registrars to raise humble and retiring 
gentry of poor family and simple origin to the status of 'poor and simple' 
and give 2nd local degree, but the question of whether or not Huo Yuan 
•mt fitted into this category gave rise to complications. Finally Huo Yuan 
was fixed in this category by an edict of the emperor. Also, in the early 
period of the Western Chin, in cases where the registrar ventured not to 
raise a local degree as a result of his manipulation of local opinion (more 
accurately as a result of his acting in the light of li wt), the emperor would 
issue an edict and raise a man in the official hierarchy, leaving his, local 
degree unchanged. Though in all this the Ssu-ma were using the great 
provincial registrar system and the local degree system for the control of 
family status, it was not wholly obscured in the matter of family status, but 
m a sense was a reflection of their purposes as administrators. 

In respect of the aristocratic system in the Eastern Chin period, great 
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differences arose between it and that of the Western Chin period. The first 

of these was the coming into being of the southern aristocracy apart from 

the old northern. With the establishment of the Eastern Chin state south 

of the Yangtse, it was held to be impossible that the aristocracy should be 

exclusively occupied by northern aristocrats, and, though they occupied a 

position inferior to that of the northern aristocrats, this brought about the 

emergence of the southern aristocrats. There thus came into being an 

aristocracy of the Eastern Chin which was formed internally of human 

components of two distinct qualities. This form of the aristocratic system 

was the same with the coming of the Southern Court, too. Second was that 

the feeling of solidarity between themselves and the Ssu-ma emperors, that 

the aristocracy had as political administrators, gradually disappeared. Previ

ously, there was a feeling on the side of the emperors in the Western Chin 

period, towards the aristocracy, of solidarity with them as political adminis

trators, and we may suppose that the aristocracy on their part had a 

corresponding feeling of solidarity towards the emperors. Well, it is to be 

supposed that between the emperors of the Eastern Chin period and the 

aristocracy there was hardly any feeling of solidarity, as political adminis

trators, from the start; and, even in the case of the northern aristocracy, with 

the progressive fixation of family status, and bound up with such a fact that 

in the Eastern Chin period there was no outstanding emperor, their feeling 

that they shared their fate with the Ssu-ma emperors disappeared, and there 

arose a tendency to feel almost no sense of resistance to submitting to a 

state established by an emperor of whatever name, insofar as their rights 

(such as their special privileges as officials) were preserved. At this point, 

even if there were a feeling of solidarity on the emperor's side towards the 

northern aristocracy, it came to have no effect in practice. 

Next, in connection with the aristocratic system of the Southern Court, 

there is one pervasive characteristic. Insofar as the emergence of the emperor 

who founded each dynasty depended solely on his military strength, there . 

was a difference from the case of the house of Ssu-ma, the emperor regarding 

himself as supreme ruler with the new idea that he occupied a higher dimen

sion than the aristocracy; the so-called feeling of solidarity as between 

political administrators was swept away, and the attempt was made to 

harmonize the three elements of emperor, aristocracy and nonaristocratic 

officials, as such. This appeared most clearly at the time of the establishment 

of a dynasty. Let us now consider this point. It would seem that already 

in the Eastern Chin period those who were in the pure discussions in the 

rural districts (or those involved in pure discussions themselves) were tending 

to become the gentry, and this point emerges clearly under the Southern 

Court. Under the Southern Court, at the time of accession and so on, the 

emperor would unilaterally restore to their former local degrees (and so on), 

which were 'in violation of local opinion' or 'in violation of the pure discus-
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sions'. The former would seem to indicate the annulment or reduction of 

local degrees in the form of that operated by the provincial registrars on 

their own initiative on the basis of public opinion; the latter would seem to 

indicate the punishments, in connection with the gentry, of the foregoing 

first, second and third cases; but it is worth noting this as a way in which 

the emperors boasted of their precedence over those of the men-ti erh-p'in 

standing, or aristocrats. 

It may be remarked in connection with the accusations of those of the 

m.en-ti erh-p'in standing brought by the chief censor (yil-shih-chung-ch'eng 

~pse_i:piE;) and others, that, speaking generally, it may be taken that almost 

none of these actually seem to have resulted in punishment in the Chin 

period. However, with the coming of the Southern Court such results do 

appear. Some examples are afforded by the cases of Yen Chun iffi~, prefect 

of Tan-yang fH~, of a distinguished Lang-hsieh Ii}m clan, who was con

demned to death as a result of the accusation of the chief censor who had 

followed the intention of the emperor; of Wang Seng-ch'ien 3:.ffl'~, governor 

of Huei-chi "1-1', of a distinguished Lang-hsieh clan, who was dismissed 

from office as a result of the accusation of the chief censor who had followed 

the intention of the emperor; and of Wang Liang 3:.~ who was reduced to 

the status of a 'commoner' as a result of the accusation of the chief censor. 

I would here like to examine the historical background to the way in 

which the emperors, especially after the Southern Court came into being, 

demonstrated their precedence as mentioned above. In the first place, with 

the stabilization of their family status, the aristocracy lived quietly and 

lacked the power of senior officials primarily interested in political decision 

making. Then from the time of Hsiao-wu-ti *~* of the Sung (leaving aside 

the Liang for the time being) the ground was prepared for the activities of 

the humble persons close to the emperor, but the situation described in 

itself functioned so as to strengthen the emperor's precedence vis-a-vis the 

aristocracy. In the second place, the aristocracy was totally without military 

power. At the time of the institution of the great provincial registrar system, 

the fact that there were generals who did riot whole-heartedly submit to the 

Ssu-ma no doubt had some influence, but generals were held to be uncon

nected with the local degree system. And this continued to be the case 

subsequently. Doubtless this sort of situation was not unconnected with the 

fact that, even in spite of the fact of the stern confrontation between north 

and south, the aristocracy were quite powerless militarily. It may be said 

to have thus been all the more natural that, with a succession of founders 

of dynasties emerging through military power, the emperors should boast of 

the precedence of their power vis-a-vis the aristocracy. In the third place, 

the family status of the aristocracy, on account of their father-son nucleism, 

descended to the children homogeneously. There thus arose no tendency for 

particular important or high office to be inherited in a particular aristocratic 
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line. So the emperor's inclinations entered more and more into appointments 
to important or high office. (Individuals' order in the official hierarchy was, 
as their careers show, within quite a wide framework, and so, for example, 

there might be great differences between brothers.) A young aristocrat's 
period· in a particular office was short; moreover, no young aristocrat failed 
to take some office or other (comparatively low) suitable for the aristocracy; 
but since cases of adult aristocrats acceding to high offices were in themselves 
few, and, moreover, each individual's period in his post was not necessarily 
short, the foregoing relationships meant that appointments to important or 
high offices based on the emperor's inclination, and the exercise of the 
emperor's individual authority, came to raise their head. (The flight of the 
aristocracy from actual political activity, and their thoroughgoing political en
feeblement, were developments which rather accompanied the strengthening 
of the emperor's power over the aristocracy.) 

In the foregoing we have seen the background to the grip over the 
aristocracy throughout, one might say, the whole period of the Southern 
Court, and the emergence there of the emperor, as a ruler, in an altogether 
higher dimension than the aristocracy. In what follows we will see how to 
some extent as time went on the fragility of the aristocratic system increased. 
We are first concerned with Sung and Ch'i, but, within the development of 
the region south of the Yangtse, into which a large number of displaced 
persons had found their way in the Eastern Chin period, a part of these 
gradually began to emerge as wealthy fourth houses ('commoners') and some 
of these came to take 9th degree offices (chiu-p'in-kuan :fL£'§). Originally, 
in the case of fourth houses, a man might take a 9th degree office but, once 
he had left it, he had no right to exemption from service. However, under 
the so-called 7-point corvee (ch'i-t'iao cheng-fa --t~i(~) of Yilan-chia 5cg 
27 (450) of the Sung, in the case of fourth houses of some regions, those who 
took some particular 9th degree offices and their near relations, were granted 
the right to exemption from service. (To be precise, one should probably 
say that this right was acquired by their own merits.) Several years later the 
accession to 9th degree office by fourth houses throughout the country was 
recorded on the registers, and this subsequently developed into a system 
whereby, on this basis, the individual concerned was guaranteed exemption 
from service. Thereupon, claims on the part of fourth houses to 'acquisition 
of the right to exemption from service' came to be based on the records on 
the registers. In such cases fourth houses should be understood to have 
become 'gentry' (shih) (or ta-fu). (When one surveys the periods of the 
Eastern Chin, Sung and Ch'i, one finds that there were broadly three methods 
by which the fourth· houses systematically entered the official world. The 
first was by their becoming ch'ih-li w};~, the second by ming-i -$ft, the third 
by their acquiring military merit and being granted 9th degree office by the 
board of Li-pu ~-fr~). These 9th degree offices may be supposed to be those 
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offices which junior houses might take, for which local degrees were held to 
be necessary, and military offices for which local degrees were not held to 

be necessary. Under the Sung there were the successive reign periods of 
Yuan-chia (424-453), Hsiao-chien (454-456) and Ta-ming (456-464), and in 

the Ta-ming period it was recognised that not only 9th degree officials but 

also farmers (not 9th degree officials) in practice occupied 'thickets and 

marshlands'. It is not difficult to perceive that the rich fourth houses, who 

had acquired, or were acquiring, the right to exemption from service greatly 

added to this occupancy. 
Shen Yueh tt~, at the beginning of the Liang, held, in a memorial 

to the throne, that the falsification of registers since the 7-point corvee was 
possible by the use of about 10,000 cash, and he went on to maintain, 'Under 

the Sung and Ch'i, gentry and common people were not distinguished, and 
the falling off in the services simply stems from this.' *~ .'.::::{i;, ±Bl::f'.5t-, 
9t$1:9d~~. ~ EE:trtll:t. Shen Yueh adopts the standpoint from which gentry 
status is held to correspond to officialdom and the system (this point will 
be mentioned later) and in the foregoing he is saying, from such a standpoint, 
that, throughout the Sung and Ch'i periods since the 7-point corvee, junior 
houses and fourth houses had made false claims to have held offices which 

should be held by gentry (that is to say, offices which should be held by 
senior clans and secondary houses), as a result of which: (1) the distinction 

between gentry and (the corresponding) common people was blurred; also 
(2) there was a decline in .the services due by junior houses after retirement 
from 7tb» 8th or 9th degree· offices (in practice this usually took the form 
of hsu i~), and in the services due by fourth houses; and (3) such phenomena 
had arisen as a result of falsification of registers. (If senior clans and 

secondary houses took 9th degree office they were exempt both from ordinary 
service and miscellaneous services, after leaving office; if junior houses took 
9th degree office, they were exempt from ordinary service after leaving 

office. Thus junior houses did not acquire the right to exemption from 
service in the full sense by taking a 9th degree office, but there would seem 
to be no objection to regarding them as having acquired such a right in 
practice. This is the view adopted in the present article.) Shen Yueh 
maintained in his memorial above that the falsification of the registers took 

the form of junior and fourth houses claiming to have held offices held by 
(senior clans or) secondary houses, but this is an exaggeration; we would 
probably not be far wrong in supposing that in fact the greater part took 

the form of fourth houses falsely claiming to have held offices which should 
be held by junior houses. (This memorial of Shen Yiieh's was made with 

the presumption that there should be a systematic distinction between gentry 
and common people as one of his political aims, but there was some 
divergence from the facts here. If I have ventured to quote it here, it is 
because it shows how extensive the falsification of registers became after the 
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7-point corvee, and because, although, as will be described later, the distinc

tion between gentry and common people was brought into systematic 

congruence of status in the T'ien-chien reform of the Liang, it has signifi

cance as a preliminary move in that direction.) The falsification of the 

registers grew more and more widespread as time went on, and it was thought 

at the beginning of the Ch'i that about half of those who ought originally 

to bear the burden of the state corvees were improperly exempted therefrom. 

Such a situation did not negate the old status order, but it did mean that 

the old correspondence between individuals and the status order was shaken 

by social and economic change. Moreover, this led to a sharp diminution 

in the number of people liable to forced labour (including military service), 

and this in turn shook both the authority of the state and the aristocratic 

system. The aristocracy, devoid of the capacity to undertake political respon

sibility, had neither the desire nor the capacity to counter this tendency 

themselves. From Yung-ming 7](13jj 3 (485) to Yung-ming 4 (486) of Ch'i, T'ang 

Yii-chih was in revolt. This took place in the San-wu ~~ area (which 

provided the economic base for the Eastern Chin) and the states of the 

Southern Court, where the fourth houses ('commoners') who had grown rich 

sought to obtain the right to exemption from service by falsifying the 

registers, and it broke out because of the attempt to suppress this. The 

revolt was put down by military force, but those who had grown rich were 

powerful and used their power to falsify the registers, and the Ch'i dynasty 

fell, still incapable of checking this. 

It may be mentioned that, under the clan-house system, the higher the 

family status, the younger the age at which the official career started. At 

the end of the Ch'i the ages were fixed at 20 to 24 for senior clans, 25 to 29 

for secondary houses, and from 30 for junior houses. But in the case of the 

military, military officers had no connection with local degrees, and they 

were called 'meritorious houses' (hsiln-men J!RtF~) and so on, being viewed 

differently from the preceding, but (in view of cases of their simultaneously 

holding civil office, for which local degrees were necessary) there were 

presumably quite large numbers of secondary houses among them. Since each 

individual's local degree had come to be determined almost automatically, 

what follows may well be connected with the fact that the duty of controlling 

local degrees had become merely vestigial in practice: with the coming of 

the Southern Court, the great provincial registrars came to regard as their 

principal duty the 'approval' of persons as provincial officials, laying great 

stress on their family status and official careers. This had the effect finally of 

maintaining the old clan-house system, leading in turn to the support of 

the aristocratic system. But the rise of the rich fourth houses ('commoners') 

had the effect of gradually shaking this from behind. 

We come next to the Liang period. In the early part of his reign, 

Wu-ti set in motion a series of reforms culminating in the so-called T'ien-
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chien reforms of T'ien-chien 7 (508). Here Wu-ti had two principles, which 
were naturally interconnected. First, he set his hand to the improvement 
of the quality of the aristocratic class, and planned the revival of the aristo
cratic system under the primacy of the emperor; second, he planned to 
solve the problem of the falsification of the registers by means of a new 
status system. In respect of the former, in order to carry these out, he held 
it necessary to impose at least an external correspondence to the distinction 
between gentry and common people in the administrative system of the 
state, and to establish the gentry, as such, as having an administrative role. 
In the early part of the Yilan-chia period (424---453) of the Sung there was 
the interdepartmental debate on the t'ung-wu-fan fqjffi.32,. In the course of 
the debate it was asserted that the distinction between gentry and common 
people was a social reality, that the distinction between gentry and common 
people was an 'inherent natural division' Xsx~ij. In conclusion, the dis
tinction between gentry and common people was sought directly in the 
interest of the management of government. Even so, the emperor did not 
operate, through his primacy, to contrive a congruence between the distinc
tion between gentry and common people on the one hand, and between a 
systematic distinction between 'administrators' and administrated, on the 
other. In the Wen-hsilan there appears an accusation brought against Wang 
Yiian £i!ffi by the chief censor, and registrar of Wu-hsing province, Shen 
Yiieh. There, in his capacity as chief censor, Shen Yueh arraigns Wang 
Yiian for having violated the rules of propriety in failing to observe the 
distinction between gentry and common people in the matter of inter
marriage; he asks that the emperor should relieve Wang Yiian of his post, 
condemn him to life imprisonment, and urges that if in the future some 
office be conferred on Wang Yiian, this should be by imperial edict. This, 
in view of the character of the chief censor, is sufficient to enable us to 
perceive that at this time the emperor was seeking, with his primacy, to 
maintain, as it were, from outside, the above distinction between gentry and 
common people. It further suggests that the distinction between gentry; and 
common people was not to stop at being simply a social reality; steps were 
being taken to ensure congruence with the system. The period of the 
Liang's T'ien-chi'en reforms contributed to the promotion of the above 
congruence. In his T'ien-chien reforms, Wu-ti used his primacy to ensure 
the congruence of the gentry-common people distinction with the systematic 
'administrator' and 'administrated' distinction in the administrative system, 
and he was, moreover, attempting to manipulate the gentry class from within. 
That is to say, in the course of his reforms, Wu-ti produced a structure of 
inner and civil offices, consisting of '18 grades= 2 degrees' to which were 
offices open to the former senior clans, and offices open to the upper part 
of the former secondary houses. There were also 7 grades of outer offices 
below those mentioned above and they were open to the middle and lower 



60 The Memoirs of the Toyo Bunko, 35, 1977 

parts of the secondary houses. And corvee were, as will be described later, 
destined to junior houses. All this served to promote the systematic 
congruence between the gentry-common people distinction and the adminis

trator' -'administrated' distinction. Wu-ti laid it down that sons of secondary 
houses taking 12th grade or higher inner and civil offices should start their 
careers in the same way as in the case of the old senior clans. Here, in spite 
of the almost total incapacity of the old aristocracy for political responsibility, 
we have the fact that there were men of ability in the upper part of the 
secondary houses, and the further fact that the promoters of the reforms 
were almost entirely from the upper part of the secondary houses; these 
facts combined with Wu-ti's principle in favour of talent to bring about this 
situation. The special right of the aristocra:cy to be officials was revealed in 
their official degree at the start of their career and in the offices subsequently 
held by them; and the foregoing means that Wu-ti was looking to what 
might be called the aristocracy (the core of the gentry) to achieve, under 
his primacy, the improvement of the quality of the aristocracy. Next, as 
regards the outer offices, the structure was largely made up of those with 
generals' titles. Their '24 grades= 2 degrees' corresponded to inner officials' 
'18 grades= 2 degrees'; their 'outer 8 grades' under '24 grades' correspond 
to '7 grades' under '18 grades'. It seems that under this arrangement those 
capable warriors of the upper part of secondary houses were treated as if 
they were of senior clans. But the above pfan for the improvement and 
rejuvenation of the aristocratic class, which was a success as a system, was 
not ultimately a complete success because of the threat it directed at the 
old aristocracy who relied only on their family status and education. The 
position of chief censor had hitherto been an office for the upper part of 
the secondary houses, but, with the reform it was regarded as the office of 
the senior holder of the inner 11 th grade. Also, the promoters of the reforms 
had included Shen Yiieh (of the upper part of the secondary houses by 
birth), who was chancellor at the time, and this was the same man as the 
Shen Yiieh we saw earlier. 

We come next to the second of Wu-ti's principal objectives. Wu-ti, 
who had lost his uncle in T'ang Yii-chih's rebellion, and who, moreover, 
as· a chief regional official before his accession was well acquainted with the 
true state of affairs as regards the falsification of the registers, proposed to 
solve this problem by a different means from those used hitherto. In short, 
Wu-ti made the 7th, 8th and 9th degree offices, hitherto open to junior 
houses in 9th degree posts, into corvee, by this means intending automatically 
to increase the number of those on whom corvees were to be imposed. It 
may be imagined that, at the time when, one way or another, junior houses 
had been of the class of those with political power, the junior houses of the 
rural districts (and that part of fourth houses who were regarded as on a 
par with junior houses in point of eligibility for office) had, while tolerating 
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members of senior clans and secondary houses as superior to themselves, 
displayed their precedence vis-a-vis the common people inferior to them, 
and had thus contributed to the support of the authority of the state; but 
by these new measures the Liang state lost all support in the country districts. 
(On the basis of his principle in favour of talent, Wu-ti again produced the 
idea that exceptional ability among the junior and fourth houses should be 
promoted, but within the greater context as seen above, this produced no 
great results in practice.)(9 ) 

The T'ien-chien reforms were intended, within the limits of the possible, 
to enlarge and also to maintain the state's physical grip on the common 
people (i.e. 'commoners'). In this way a plan was devised for assessing all 
the common people (i.e. 'commoners') for the corvee, and it was further 
decided to enforce a system of taxation on all adults, irrespective of sex (and 
irrespective of assets in land or otherwise). This sort of thing as well as 
such a factor as the wave of debased currency which swept over the vital 
regions of the Southern Court combined to render the life of the ordinary 
common people much harder. They had a feeling of no confidence in Wu-ti, 
and, by entering the service as domestics (warriors), whole families at a time, 
of kings, princes and generals, they managed in practice to avoid the corvee 
and other taxes. This directly brought about the decline of the power of 
the state. The emperor, the royal family, the aristocracy and the regional 
chief officials, who composed the (power of the) state, sought to counter this 
by means of the private management of t'un 111, ti iii~ and so on. Such 
management arose in many cases from the already established enclosure of 
'thickets and marshlands', but Wu-ti's case differed from the management 
of the military colonies by the 'sovereign' in the Wei and Western Chin 
periods; in this case it was purely private management by the emperor of 
what could not hitherto have depended on the state finances, and this was 
enough to destroy orthodox state management. Much the same can be said 
of the management by the royal family, the aristocracy and the regional 
chief officials. (In this connection, it may be noted that officials of the 2nd 
degrees, whether civil or military, were exempt from transit and market 
taxes.) In the light of this we may consider that the aristocrats-the aristo
cratic system-, which was superficially and according to the system valued 
in the Liang period (from the time of the T'ien-chien reforms), was greatly 
declining even before the disturbances at the end of the Liang. (lO) 

We should note that, according to the rule of 'diminished respect' 
(tsun-chiang :@:~), the emperor and the feudal lords did not wear mourning 
for their concubines or the issue of their concubines. Children, then, could 

( 9 ) It is to be supposed that under the reform, support for the rural movements was hoped 
for from the secondary houses. But when later the latter gathered at the capital, they 
lost their local character. 

(10) There also existed in the Liang period a field tax by the mou. 
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not wear mourning for those for whom their father did not wear it. Accord
ingly, the heir apparent and other princes could not wear mourning for 
their mothers who had been their fathers' concubines. This was known as 
the rule of 'reduced mourning' (yen-chiang JR~). In the Chin period, the 
heir apparent and the other princes could not wear mourning for their 
mothers who had been the emperor's concubines, and this was because of 
the operation of the rule of 'reduced mourning' in connection with the 
emperor at the time. This tells us that the emperor, heir apparent and 
princes formed a single body, that the emperor in fact was homogeneous 
with the heir apparent and the princes. In the Chin period, the prime 
ministers and other ministers in the states of the feudal kings and lords, 
chosen by the emperor himself, were considered as vassal ministers to the 
emperor and direct ministers of their respective feudal princes; the emperor 

. had naturally a feeling of solidarity with the nucleus formed by the feudal 
lords of his own clan and the nucleus of the aristocracy in their capacity 
as political rulers, and the existence of their system of feudatory states 
contributed to the strengthening of the authority of the Chin state. In 

Yilan-chia 29 (452) of Wen-ti of the Sung, the system of reduced mourning, 
though still in operation for the heir apparent, was not followed by the 
other princes. This was because the understanding was that, while the 
emperor and the heir apparent (following the rule of the eldest legitimate 
son) were to be regarded as forming one body, the emperor's relationship 
with the other princes was regarded as being that of sovereign and ministers. 
Again, Hsiao-wu-ti, who followed Wen-ti on the throne, two years after his 
succession abolished the system whereby the officials chosen by the emperors 
themselves were called 'minister' (ch'en §) by their feudal princes. (This 
also meant that the premiers and their juniors did not wear mourning for 
their feudal lords.) This meant that the emperor was making an exaggerated 
claim to be regarded as an absolute being on a different dimension from 
the princes and other members of the clan or the feudal lords of different 
families. It is to be supposed that the above kind of relationship continued 
in existence, and did not even change at the time of the T'ien-chien reforms 
of the Liang. In the Liang period there were premiers in the states of the 
feudal princes chosen by the emperor himself. And these premiers were 

considered as vassal ministers of the emperor and direct ministers of their 
feudal princes. This was not the previous schematization. In this connection, 
Wu-ti regarded himself as a ruler of a different dimension from the princes 
and the rest of his clan and the aristocracy of other families, and the feeling 
of solidarity with them did not exist, but we would probably not be greatly 
mistaken in finding here the suggestion that the emperor's own clan and 
the aristocracy of different families were regarded as being of distinct classes, 
and that there was something close to a feeling of solidarity towards the 
members of the imperial clan. However this may be, on a large view, the 
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relationship between the emperor and the aristocracy would seem to have 

been on the lines outlined so far. 

Let us now deal with the usage of 'expectation' (wang ~) under the 

'Six Dynasties' in connection with what we have seen above. Under the 

'Six Dynasties', as has already been described in part, there was the political 

idea whereby, from the emperor to the body of the bureaucracy, the position 

and status were determined by public opinion. Hereby the emperor (the 

Son of Heaven) acquired his position and status according to the hope and 

opinion that he should be between Heaven and the people, but there was 

accord between the hope of Heaven and the hope or opinion of the people. 

There was then no necessary absolute division in status between the emperor 

and his officials, rather a sort· of continuity. This being so, the object of 

public opinion was expectation, and, from this point of view, the measure 

of local degrees under the law of the officials of 9 degrees was ultimately 

to be determined, it may be said, by the measure of expectation. Whether 

or not there was expectation in regard to a given individual, and the extent 

of it, could constitute a large question, expectation might be felt in regard 

to important offices themselves, or in regard to the dynasty or the court

all must be regarded as bound up with the above political idea of this usage 

of expectation. In particular, from the middle period of the 'Six Dynasties' 

a usage came into being still more intimately connected with society as it 

was. Meanwhile, among the conditions for becoming an official, expectation 

(and talent) were lightly regarded, while position in the hierarchy and 

reputation were held to be important. This was because in the general 

context of the stabilization of family status, expectation was still recognized 

in accordance with the old political idea, but its significance had come to 

be slighter. On the other hand, there is something that shows what was 

based on it when family status was high. (There also arose the notion that 

when the emperor appointed officials on the basis of this expectation he 

was following the hopes of the people.) This shows that expectation, as 

closely bound up with the society of the time, had changed existing political 

ideals themselves. This perhaps leads us to perceive that there were cases 

where the qualification as an official was alienated from the public opinion 

of people in local villages, in the proper sense of the term, even from the 

point of view of political ideals. Moreover, there was once the expression, 

'the expectation of the people' (min-chih-wang J:R;z~). This meant the object 

to which the people looked up and in which they reposed their hopes. In 
this case the matter of family standing did not enter into the question. 

However, with the stabilization of family status, it would seem that the 

expression, popular expectation (min-wang a:;~), which probably succeeded 

to the previous one indicated families of high status (which meant at the 

same time those who should become important officials). 

In the Biography of Yen Hsieh ~m in the Liang-shu we read that when, 
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on the accession of the Liang, Yen Chien-yuan iffiJtlfil ceased to eat and 

followed Ho-ti ~DW of the Ch'i ~ in death, Wu-ti of the Liang said, 'I am 

answering heaven and following the people. What have I to do with all 

the gentry in the empire, and yet Yen Chien-yuan comes to this?' He (Wu-ti) 

is claiming that he has become emperor in accordance with the hopes of 

heaven and the people, without any connection with the gen_try of the 

empire. In spite of which Yen Chien-yuan, of the gentry, ceased to eat and 

died. This is inexplicable. Such seems to be the meaning. What is im

portant here is that while Wu-ti is following the traditional understanding 

that he has obtained his position and status through the hopes of heaven 

and the people, in claiming to have no connection with the gentry, he is 

striking out as it were a new kind of understanding. This is an indirect 

indication that the gentry's existence was isolated from that of the rest of 

the people. Having arrived at holding this understanding, he owed his 

accession to the throne in large measure to the efficiency of the chief pro

vincial officials, and this is doubtless not unconnected with his claim not to 

depend on the support of the gentry class. Even so, however, the gentry at 

the time, especially the northern aristocracy who formed their nucleus, had 

a hold over rural society in practice, and represented its 'profits'; so if indeed 

their utterances had been in accord with the aspirations of the people, Wu-ti 

would almost certainly not have spoken as he did. In short, there would 

seem to have been some hint in the above that they had no support in the 

rural communities. There was thus a sharp class distinction between the 

gentry and the common people, and in this sense there is connection with 

the understanding that it would be possible to get control of the gentry as 

a body. Wu-ti would soon be putting his T'ien-chien reforms into operation; 

at that point he cut off the gentry from the common people and ensured 

that they took on a strong official character; and in thus gaining control 

over them systematically, the foregoing understanding of Wu-ti's was further 

advanced. 

I now propose to discuss two supplementary points concerning the 

aristocracy and the aristocratic system under the 'Six Dynasties'. The first 

concerns the physical power relationship between the emperor and the 

aristocracy. There was the understanding, particularly under the Southern 

Court, that the aristocracy simply looked to the emperor or dynasty of the 

time for a guarantee of their rights and security, and, if this was not forth

coming they dethroned the emperor on their own initiative and brought 

about a change of dynasty. Changes of dynasty under the Southern Court 

were essentially brought to a successful conclusion by the power of the 

military, but in the course of events leading up to them there was what 

might be called the individual cooperation of a certain number of aristocrats. 

Also, on the occasion of the change of dynasty the aristocrats, as part of the 

procedure for setting up a new dynasty, would do such acts as bringing the 
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seal of the former emperor to the new emperor, thereby establishing the 
authority of the new regime. With the aristocracy being the principal con
stituents of the state authority at this time, this was virtually indispensable. 
(There was also such a case as that of the change from Sung to Ch'i when 
such a man as Hsieh K'u ~Elli refused to take the seal to the new emperor 
and another aristocrat did it instead.) But it would be erroneous to say 
that in the above sort of way the aristocracy accomplished changes of dynasty 
for the sake of their interests. We are next concerned with the deposition 
of a cruel young emperor and the support of the next emperor within one 
dynasty. Let us now consider the Sung, Ch'i and Liang dynasties, in which 
the aristocracy had the 'power of life'. In the case of the Sung, there were 
the deposition of Shao-ti 9-''*• the support of W,en-ti, the deposition of the 
First Fei-ti rufrlff:*, the support of Ming-ti 13}!*, the deposition of the Second 
Fei-ti 1ftlff:m and the support of Hsiin-ti Jl!l=i*. In the case of the Ch'i, there 
were the deposition of the king of Yii-lin •#3:., the support and deposition 
of the king of Hai-ling mJ1t±. and the accession of Ming-ti 13}!*. There was 
nothing of this kind under the Liang. It is the fact that the deposition of 
Shao-ti of the Sung and the support of Wen-ti were the result of the decisive 
action of a part (but not the first rank) of the aristocracy. But this was 
definitely not carried ouL on behalf of the power and authority of the 
aristocracy as a whole; it took the form that existed at any period in Chinese 
history of overthrowing by one's own greater efficiency something against 
one's own interests, and it is difficult to discover any particular characteristic 
here. Also, the deposition of the first Fei-ti of the Sung and the support of 
Ming-ti were the work of humble persons close to the first Fei-ti and king 
Yu ~ of Hsiang-tung U§JFL (later Ming-ti), and the aristocracy were not 
directly involved. Again, the deposition of the second Fei-ti of the Sung 
and the support of Hsiin-ti were not carried out on the initiative of the 
aristocracy. And again, in the deposition of the king of Yii-lin of the Ch'i, 
the support and deposition of the king of Hai-ling and the accession of 
Ming-ti, it was the ideas of Luan ft, marquis of Hsi-ch'ang 5 §~ that were 
at work, and the aristocracy neither decided nor took action. (It may well 
be that in the matter of depositions in particular there may have been many 
cases where the hopes of the aristocracy as a whole were covertly made 
known, but this is quite another thing from the aristocracy taking the action 
on their own initiative.) Moreover, if we are to consider the physical power 
relationship between emperor and aristocracy within a dynasty, we should 
look at the relationship between rather elderly emperors and the aristocracy. 
If we do this we should probably attach importahce to such matters as the 
execution by the emperor of an aristocrat like Wang Seng-ta .:Effl'~ who did 
not welcome his ideas, or the dismissal and reduction to 'commoner status' 
of a man like Wang Liang, the emperor taking thought so that after his 
death the highest clans, and his empress' brother should have the power to 
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execute Wang Ching-wen 3:.~)'.(, or, as has already been described, the 

unilateral pardoning by the emperor of violations of local opinion and pure 

discussions, and so on. (See p. 110-111.) 

The second topic concerns two points: the first is that when W·en-ti of 

the Sung wished to make Hsu Yuan~~ and Wang Hung, chung-shu-she-jen) 

this move was countered by, respectively, Wang Ch'iu 3:.;1:;"jt and Yin Ching

jen JN~t, both representative members of the aristocracy; the second, when 

Wu-ti of Ch'i wished to make Chi Seng-Chen ffc',ffl~, chung-shu-she-jen) this 

was countered by Chiang Hsiao U~, a representative member of the 

aristocracy. If we look here simply at the emperor's withdrawal, we merely 

find that in connection with the distinction between gentry and common 

people their power did not extend to the gentry. But the questions are, 

rather, first, where should we look for the historical background to the 

emperors reaching the point of venturing to try to behave like this; and, 

second, after the withdrawal of the Sung and Ch'i emperors, how did the 

movement on the part of the emperors to concern themselves with the 

internal affairs of the gentry proceed. With regard to the first question: 

already in the time of Wen-ti's father, Wu-ti, the emperor's power had 

entered, however partially, into the question of the gentry themselves, in 

the form of restoring to their former state local degrees (and so on) that 

were 'in violation of local opinion' or 'in violation of pure discussions'; 

and also, in Wu-ti's time, decisions were made by the emperor on clans 

and houses below secondary houses. Again, as I have said more than once, 

the distinction between gentry and common people was gradually systematized 

by the state, and only the resultant gentry canie to be, systematically, political 

administrators; but it is in the early part of Yilan-chia (424-453) that is to 

be sought the period when, as a result of the debates on the t'ung-wu-fan 

carried out in the eight departments of the Chancellery, the distinction 

between gentry and common people was directly applied to the management 

of the state. Further, taking rather a long view, the Hsu ~ family of Tung

hai *W: and the Hsiao If family of Nan-Ian-ling WJ]Mi~, which arose at the 

same time as the Sung kingdom, also intermarried with the aristocracy, and 

had become aristocrats by the time of the Ch'i. It was doubtless in the 

foregoing atmosphere that Wen-ti once more sought to make humble person, 

close to him, gentry. On the other hand, the aristocrats for their part may 

be supposed to have resented the fact that power be wielded by such secre

taries called chung-shu-she-fen close to the sovereign, and to have refused 

it. In the circumstances, W,en-ti was powerless in the face of this refusal. 

We are next concerned with a case similar to that of Wen-ti of the Sung, 

which arose in the time of Wu-ti of the Ch'i. As was described at the 

beginning of this section, in the time of Ming-ti of the Ch'i, the Chung-shu

she-jen-sheng came to be charged with the custody of the registers of the 

whole country, while, by the time of Wu-ti of the Ch'i at the latest, the posts 
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of wai-chien 7~~ and chih-chil-chien tU}aj~, which were occupied by humble 
persons close to the sovereign, came to have authority over weapons, and 
soldiers. The intentions of Wu-ti of the Ch'i appear in the general context 
here but they seem to have come to nothing as in the time of W,en-ti of 
the Sung. On this occasion, Chi Seng-chen said, 'Your majesty would make 
gentry'. This is very vague but it does seem that we should consider that 
what he had in mind here was the distinction between gentry and common 
people, and the system to correspond to it. 

In connection with the latter point, a movement did not arise in the 
Liang period for common people to be regarded as gentry, under the 
sovereign's recognition of gentry. However, as we have already seen, at the 
time, there was a mutually interdependent strengthening of two factors: the 
attempt through systematic means to link the political authority of the 
sovereign rather closely with the gentry, and the systematic imposition of 
appropriate status to mark the distinction between gentry and common 
people. It should be noted at this juncture that from the time of the T'ien
chien reforms (up to the Ch'en period) the chung-shu-she-fen were regarded 
as honourable offices to be held by senior clans. These offices have a show
down with the special political rights of the aristocracy and prevented the 
strengthening of the political power of the sovereign. And while these dis
positions ran counter, as it were, to the feelings of the gentry, we seem to 
be able to perceive, if only obliquely, the attempt to link the sovereign's 
authority intimately with the gentry. 

The three questions we are considering show us, so far as can be seen, 
defeat for the sovereign, but, up to and including the Liang period, what 
we have considered appears as perhaps the forerunner of a crack in the 
restricted status system of the gentry. At least, we could not make a broad 
interpretation over this and regard this as proof that, throughout the period 
of the Southern Court, the authority of the sovereign could not do anything 
about the intentions of the gentry. (There is a connection in our investiga
tions up to now with the question of the actual situation of the Yilan-chia 
period of the Sung, but I will not pursue that here; I will just point out in 
conclusion that there is no inconsistency with the results of our investigations 
up to this point.) 

5. The question of the Chun-t'ien system under the Northern Court 

The three main props of the 'reform' of the Northern Wei were the 
introduction of the chiln-t'ien system, and the new governmental organization 
and the tax reforms, which were its concomitants. As to the chiln-t'ien system, 
there is the view that it was never put into operation in practice, as well 
as the understanding that it was put into operation, but even in the latter 
case there are many different views. The present writer has argued previously 
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that the system was drawn up and put into operation about T'ai-ho 14 

(A.D. 240) (not T'ai-ho 9), and that it consisted of confirming large and 

small holdings, and, along with that, making grants of state held land. 

This basic understanding remains unchanged, but there were some inade

quacies in the interpretation of relevant entries in the Treatise on Food 

and Money in the Wei-shu ft._., so I will here make some corrections and 

add some brief investigations. The relevant entries in the Treatise on Food 

and Money are as follows: 

A. All males, 15 and over, receive open fields (l'ou-t'ien ff EE), 40 mou: 

females, 20 mou: male and female slaves as for good adults: one 

ox receives 30 mou: limit, 4 oxen. Issued fields all to be doubled: 

another open field added to make triply confirmed fields. These 

doubled and triply confirmed fields are for ploughing and are to 

be used for purposes of adjustment. All the people received fields 

when they reach the age for tax and corvee. When they grow old 

enough to be exempt from tax and corvee or when they die, their 

fields are to be returned. Male and female slaves and oxen, if there 

be any, subject to return and receipt. ~~x--tlit.JJ:, X'.ftEBl2Y+ 

~- ~A=--t~. ~~~~T. 4-ffiX'.EB~--t~. ~IZ94. m~ZEB, $ffi 
z. ~~ZEE, ¥.fffiZ. J,;.J{*tMt ({*?) ht~X'.Z~*i· ~B::if&!J, JlrJX'. 
EEi. ~~RJti~JlrJ~EB, ~£~4, mftf~, J)J~X'.-

B. Mulberry orchards are not within the limits of what is returned 

and received; but they enter into the portion of doubled field grants. 

Even if there is surplus on the portion, it cannot be employed to 

make up the number of open fields. Cases of deficit can be made 

up by double grant of open fields. ~*EB:f~~X'.Z~l. {Il.imJ\.{:g:EB 
5:r. tn5titrnt [7~Jl!J~EB] :f1fJ)_);[ftEBZ~. :f JeAt j))ffEB;[{:g:. 

C. Of those who receive fields for the first time, each male given 20 

mou, and plant 50 mulberry trees, plant 5 jujube trees, and 3 elm 

trees. ~1JJX'.EEI~, ~x-A, *fi=--t~. ~[flif,1] fi*li--ttmtm1r.~;M«:::: 

;f:N. 
D. If the soil is not for mulberry trees, 1 mou is granted, to be sowed 

and planted, according to the law, elm and jujube trees. ~F*Z±, 
_:K.$~-~. ft{i!~aifm«ffl. 

E. Each slave as for a good person. ~JZ~ft{~. 
F. Sowing to be finished within limit of 3 years. If not finished, the 

unfinished land to be confiscated. ;f:N~::¥ftJL :flt Ji:A:f:!fzt-li!. 

G. On portions of land for mulberry and elm trees, no prohibition 

on planting various other fruits or sowing more mulberry and elm 

trees than stipulated. ;/R*ffi{t-lf!-5}, ~aii-i*R~;fi*ffi{~:f~. 
H. On land to be returned, mulberry trees, elms, jujube trees, other 

fruit trees may not be grown. Those who do so are held in violation 
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of the regulations; the land is included in the returnable portion. 

ffi~~zrn, ~~~~~m*. ~*~~~~. ~A~%. 
I. All mulberry orchards are permanent, not returned in the lifetime, 

always belonging to the person present. Where there is surplus 

there is no grant nor return. Where there is deficit, there will be 

grants for 'sowing (fields)' according to the law. Those with surplus 

may sell the surplus. Those with deficit may buy what they lack. 

Portions may not be sold, nor may more than what is sufficient be 

bought. ffi~rn~trt~. ¾~~~- t@JffJl □. ~~~~'.X~~- TYE*'.X 
~tmit. ~*1f3'~~- TYE*1f ~?JfTJE. T1f1'~%. vtT:ff ~~mJE. 

J. In respect of land for hemp, when a male is rated, he is given a 

separate 10 mou, a female, 5 mou: male and female slaves as for 

good persons. All in conformity with the law of return and receipt. 

ffi~;;ff.fZ±, ~~LUI, 5JUitfr~ffi-t~. frwJ\.E.~. ~xftlt!11X~. ~fff~~L 

*· 
A, B, C, E, F, G, H and I are concerned with mulberry land, and D 

and J are concerned with hemp land, but it may be stated generally that 

the following regulations concern all: (1.) Ownership of all land is vested 

in the state, but before the 'reform' the land was divided between land of 

which the state had always held the usufruct (hereafter referred to as 'state 

owned' fields), and land of which individuals had held the usufruct (hereafter 

referred to as 'privately owned' fields). (I have touched on the idea of the 

state as landlord in section 3; the considerations that follow here should 

support that.) (2.) The usufruct of 'state owned' fields is distributed on a 

certain basis; this includes, as regards mulberry land, both land which would 

eventually revert to the public domain like the open fields (for sowing 

cereals) which appear in A (H has reference to these open fields), and land 

like that in C which is principally for growing mulberry trees, and which is 

not taken back into the public domain (the 'sowing fields' referred to in 

I is in this category: hereafter referred to as 'Sowing fields'). On the other 

hand, 'privately owned' mulberry orchards on 'privately owned' fields fall 

into two portions: one is the doubled portion of open fields, the other, 
'sowing fields'. (3.) In J the distribution of open fields among hemp land 

is the same as in the case of mulberry land; but apart from this, there is 

distribution of hemp land regarded as corresponding to distribution of 

'sowing fields'. Now, if it may be said that there is correspondence with the 

case of mulberry land, the expression, hemp fields, is to be regarded as 

'privately owned' fields, by contrast with mulberry orchards. But in J this 

is basically 'state owned' fields and should be regarded as the distribution 

of that usufruct. Taking it thus, a question arises. Let us now look into 

this. There is an account document of Ta-t'ung *t!E 13 (547) of the Western 

Wei, discovered at Tun-huang, on which there is a record of a land distribu

tion on a chun-t'ien system following almost the same regulations as the 
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Northern Wei for hemp land in congested localities. The 'regular fields 
(cheng-t'ien IEEE!) recorded there were actually 'privately owned fields', used 
as their substitutes-the regular fields were originally open fields-and con
sequently amounts of the regular fields differ according to individuals. On 
the other hand, those hemp fields were originally 'state owned' fields and 
indicate the distribution of the usufruct. There each individual has almost 
the same amount. Moreover, in respect of the different families, those who 
had more than a certain amount of the above regular were superior house
holds, those with the amount itself were medium households, and those with 
less than that amount (or no fields), inferior households. It is true that the 
regulations for congested localities were different from those for uncongested 
localities, but even so it is important that the hemp fields were basically 
'state owned' fields and that their usufruct was distributed. Such hemp 
fields, where congested localities were concerned, were precisely the hemp 
fields of J. In which case we should probably take it that J indicates a 
different time from A, B, C, D, E, F, G, H and I, and, to be precise, a later 
one. Further, the 'male and female slaves as for good people' in J presumably 
refers to the distribution of open fields. (The records concerned with the 
chiln-t'ien system in the Treatise on Food and Money in the Wei-shu seem 
at first glance to belong to the same period, but there are other discrepancies 
in period.) 

The Treatise on Food and Money in the Sui-shu records the following 
measures of Ho-ch'ing ~iir 3 (564) of the Northern Ch'i: 

A. When office holders and farmers request the possession of virgin land 
for cultivating, the land comes to be called shou-t'ien 'JtEB. $l$-J.St 
stti'Jl.r~EB~, ~-mx:EB. 

B. Those outside the 100 square li round it and provincials, a male 
receives 80 mou of open fields, a female, 40 mou. Male and female 
slaves as for good people. . . . ~1fs JI[_jr~]k}MA, ~;K'JtffEBA+~, 
~ttm+~. ~JZ~~ft{~A. 

C. Also, each adult is granted 20 mou in perpetuity as mulberry land. 
50 mulberry trees, 3 elm trees, 5 jujube trees to be planted there. 
Not within the limits of return and receive. Apart from this land, 
all is in the return and receive portion. Y.. :'§ff: T*%7.K*-=:: +~, :ffi.;* 
EEi. ~r:/=lfi*E.+tlUm<.::::flHliE.fl. ~~5:ix:zJ!t 3pJl:tEB, ~7'.5:ix:z%. 

D. Where land is unsuitable for mulberry trees, hemp land is granted. 
Law for mulberry land to be followed. ±~'..§:~~. *%~ES, tm*EB 

*· 
According to the view of Nishijima Sadao, the 'received land' (shou-t'ien 
x:EB) in A is a mistake for 'land in perpetuity' (yung-yeh-t'ien 7.K*EB) N1sHI
JIMA Sadao, 'Hokusei Kasei Sannen Denrei ni tsui te ::!t~~m .:::::¥ ES 45'~=- •'YI/\ L 
in Tokyo Daigaku Bungakubu Kenkyu Hokoku Chugoku Keizaishi Kenkyu 
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J[fJ:lt.:k~)t~{j~1lffJ'G¥~'5'i=p~ffil[m5e.1lffJ'G). Thus it IS clear from A that 

'privately owned' fields were perpetual fields. The open fields of B 

were probably the regular fields with the addition of the double grant. The 

mulberry land of C, regarded as perpetual land, was basically 'state owned' 

land of which the usufruct was distributed. Taking these A, B and C into 

consideration with what we have already seen, the following conjecture may 

perhaps be made. In former mulberry land 'privately owned' perpetual land 

(7]dlEB) (fields of which an individual held the usufruct in perpetuity) was 

called mulberry orchards (~EEi) in the sense, of fields of mulberry land, but 

those originally 'state owned' fields of which the usufruct was distributed 

(principally fields planted with mulberry trees) were factually perpetual land 

(JJdlEB) and came to be called so. A, B and C are based on the usage of 

the time. Presumably, under the Northern Court, mulberry land was re

garded as the principal and hemp land as subsidiary; but the hemp fields 

in J of the Treatise on Food and Money of the Wei-shu should probably 

be taken to correspond to the mulberry orchards of the period when mulberry 

orchards had come to have the meaning of mulberry orchards which were 

basically 'state owned' fields of which the usufruct was distributed as fields 

mainly planted with mulberry. (However, those mulberry orchards were 

perpetual fields and these hemp fields were return and receipt fields; but the 

words mulberry and hemp of the mulberry orchards and hemp fields indicate 

the nature of the plantation, so that it would not perhaps be unreasonable 

that there be an indication of a difference arising in the duration of the 

usufruct of mulberry orchards and hemp fields, in perpetuity or for one 

generation only.) Further, in the account documents of Ta-t'ung 13 of the 

Northern Wei, previously mentioned, 'privately owned' fields are included 

in the amounts of fields due to be received, and 'privately owned' fields are 

also included in 'fields due to be received' in documents relating to the 

chiln-t'ien system under the T'ang dynasty. This was no doubt connected 

with the fact that to the extent that the state was the sole landlord, the 

(amounts of) fields were ultimately the amounts of fields of which it held 

the usufruct, and the further fact that the usufruct to be distributed was 

insu:fficien t. 
It may be remarked that under the chiln-t'ien system of the Sui there was 

a distinction in 'state owned' fields between open fields and perpetual (fields), 

but this system followed on that of the Northeren Ch'i. The regulations 

concerning 'privately owned' land are not known, but there is no doubt that 

a large amount of 'privately owned' fields existed in practice. Later, in the 

T'ang period, 'privately owned' fields came to be applicable both to individual 

allotted fields (k'ou-f.en-t'ien □ 5.t83) (successors to the open fields) and to 

perpetual fields (principally) planted with mulberries. 

In the foregoing, I have considered principally the period of the enact

ment of the chiln-t'ien system of the Northern Wei, taking into account at 
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the saine time certain subsequent matters. Three principal points may be 
extracted: under the Northern Wei the significance of the words mulberry 
orchards and hemp fields underwent a change; under the regulations of the 
chun-t'ien system there existed the understanding that the state was sole 
landlord; since the chun-t'ien system affirmed the existence of 'privately 
owned fields', this was bound up with the distribution of the usufruct of 
basically 'state owned fields'. Further, the chun-t'ien system under the 
Northern Wei was directed to adult males and females and at the same 
time to households= families under the household register system. 

Further, in the 8th month of T'ai-ho 6 (482), the prohibition on hills 
and marshlands was lifted. This meant complete recognition of tl).e right 
of the people to make use of 'thickets and marshlands'. Then in the following 
year, with the magnates beginning to engross the hills and marshlands 
('thickets and marshlands' in this article) as a principal reason for what 
was recognized as a rapidly precarious development in the life of the poor, 
the usufrust of 'state owned' fields was distributed to the people. (At this 
juncture no measures were taken to eliminate the seizure of the hills and 
marshlands by the magnates.) Thus a few years later the regulations of the 
chun-t'ien system came to be enacted, involving a combination of the distribu
tion of the usufruct of 'state owned' fields with 'privately owned' fields; 
looking at the matter in this way, we see that the lifting of the prohibition 
on hills and marshlands in the 8th month of T"ai-ho 6 was intended to 
stabilize the people's livelihood through their cooperative bodies, but, within 
the power relationships, it may be taken to have brought about the result 
of further strengthening the control of the magnates over the settlements 
as a means of seizing the means of production of the village cooperative 
groups. 

When the degree of efficacity of the system is considered, with reference 
to the chun-t'ien system of the Northern Court, the general tendency is to 
discuss its various historical significance. I myself am by no means reluctant 
to recognize the historical significance of the chun-t'ien system of the Northern 
Court, but I consider that a reexamination of the facts is necessary at present. 
The foregoing, as a part of such a reexamination, is a part of (the conclusion 
of) the basic work of ascertaining the facts. 

Finally, I will just take up one or two points connected with this study 
up to the previous section. The three chiefs system (san-chang-chi .=::RiU) 
was enacted in T'ai-ho 10: under this 5 families constituted one Zin ~' 
5 Zin (25 families) one li £, 5 li (125 families) one tang lt; to these were 
appointed their respective Zin chiefs, li chiefs, tang chiefs as a lower organi
zation for governing the (lower class of) people, and the system became a 
contrivance through which the· state taxes and corvees were to be ensured. 
It is to be supposed that the family in the three chiefs system was the 
household= family of which the basis was the lifelong registration of brothers 
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on the same register. The reason for this is probably to be understood as 

follows: in spite of the fact that at the time the family of father and children 

with common assets had become almost universal, the fact that brother 

families, in each of which one of the brothers was regarded as father, greatly 

functioned (or rather were held to function) in the state's control over the 

people meant that still even at that time the household= family was regarded 

as the limit of joint responsibility. Again, the new tax system under the 

reform had as its object the homogeneous control of household= family 

and of male and female adults in the field of taxation. (At this point the 

tax levying an equal amount on households= families was an extraordinarily 

heavy tax on poor people with few members of their households.) But the 

reform was carried out in such a way as to preserve in practice the power 

of the magnates; moreover, to the extent that the distributed fields were not 

necessarily sufficient, the fact that the tax was equal in fact came to invite 

unfairness in its levying. In the account documents of Ta-t'ung 13 of the 

Western Wei, previously mentioned, the three classes of superior, middle 

and inferior households are revived to correspond with the households' assets 

(amounts of 'privately owned' fields); and it is to be supposed that the 

differences in land tax amounts levied on adult males and adult females 

according to households signified a correction of such unfairness in levying 

tax. Also, under the Northern Ch'i too, Wen-hsiian-ti Jttni established 9 

classes of households. (ll) 

(11) The Han state control over the peasantry aimed at individual control of them within 

the framework of what may be called the settlement of cooperative bodies. (This is not 

literally control over individual persons.) On the other hand, the control by the various 

states of the Northern Court over the peasants under the chiln-t'ien system aimed at 

the three-fold control over households, father-son families and individuals in an inten

tion of rather relaxing the framework of the cooperative bodies. (The household later 

gradually died away.) (When small farmers were independent, this should probably be 

taken to mean independence from the state and the cooperative bodies which was based 

on their economic independence.) 




