A Wooden Fragment with Uighur
Inscription Preserved in the
Tokyo National Museum

By Hiroshi Umemura

As is widely known, the Otani mission which made three trips to Cen-
tral Asia between 1902 and 1912 brought many materials back to Japan.
After changing hands a number of times, a small part of the Otani materials
was acquired by the Tokyo National Museum in 19671, where they are now
safely preserved and a part of them are on public exhibition.

A wooden fragment with two lines of Uighur inscription which the
present author will analyze in this paper s included in the collection, The
photograph of the whole inscription has already been published in the ITlus-
trated Catalogues of Tokyo National Museum: Ceniral Asian Objects
brought back by the Otani Mission, and appears under number 177, together
with a wooden painted fragment. The same photograph is reproduced in
this article Plate 2. Unfortunately however, these fragments have been left
unresearched which prompted me to study and write a short article on them
in fapanese:? Otani tankentai shérai Uiguru meibun mokuhen Jea8E85 18K
VA S AR (A Wood Fragment with Uighur Inscription discovered by
the Otani Mission) in Nairiku Ajfia, Nishi Ajia no Shakai to Bunka RE7 27
A7 7 ORE LTl (Society and Culiure of Inner Asia and the Muslim
World, edited by Masao Mori %, Tokyo, 1983, pp. 133-159), a sum-
mary of which was presented. at the sectional meeting 6 of 31st CISHAAN
(International Congress of Human Sciences in Asia and North Africa) held at
Tokyo and Kyoto in 1983. 'The present paper is based on my Japanese article.

Unfortunately information given in the reports of the Gtani mission is
not very precise concerning the details of circumstances of discovery of relics
or accurate regarding their exact geographical location. This occasionally
makes it difficult to use the objects brought back by the Otani mission for
historical studies. But there is rather sufficient data given on the two frag-
ments, especially the fragment with the inscription in the Ulghur language
studied in this paper, to allow us to make a historical study.
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“The discovery of the fragments

We have one direct indication and two other instances of circumstancial
evidence concerning the place where these fragments were {ound. The labels
attached to one side of the materials, only read “BEE 43 kA=t 7 7 Kucha 48,
two pieces of wooden fragments” (Plate 1). The first piece of circumstancial
evidence comes from the register which was prepared when a part of the Otani
materials was kept at Kyoto National Museum before World War 11, and
which is now regarded as the list which corresponds to the materials now
preserved at Tokyo National Museum. The register was cited by Jird Sugiva-
ma?), which includes the list of materials unearthed from Kucha, and it says
“two wooden fragments: letters are written on one fragment, and an arabesque
pattern is painted on-the other.” Here an arabesque pattern is mentioned, but
if it refers to the continuwous reund light frames behind each of the small Bud-
dha images on the fragments, the narative seems refer to one of our fragments
in question (Plate 2). Anyhow, though it is not clear whether the record refers
to our fragments since there is no conclusive evidence that the “letters” are
in Uighur, we are inclined to surmise that the fragments were found in the
Kucha region. Regarding this point, -we have our second piece of dreumstan-
cial evidence, a note recorded in the “Catalogue of Objects unearthed in Cen-
tral Asia held by Museum of the Korean Government-General¥” which was
prepared in April 1916, when the materials were brought from Nirakusd
et the villa of Otani families near Kobe to the Korean Government-
General by a man of financial influence Fusanosuke Kuhara: “No. 14 & 15:
both are wooden fragments, unearthed from EKumtura, in Kucha”. But since
this catalogue provides neither measurements nor photographs of the frag-
ments, we cannot identify either of them with the fragments in question.

There is no other document or record concerning the Otani mission
which refers either directly or indirectly to the fragments. Even the diaries
written by the members of the expedition do not mention them directly. As
a result, the author has tried to search for a hint which will show where
these fragments were first found by examining the Uighur inscription itself.

The Uighur inscription

The wooden fragment with Uighur inscription is 51 cm long, the width
of the face where the letters are written is 2.2 ¢m at the right end, 1.8 cm at
the left end and 4 cm at the widest part. And the depth from the face with
letrers 13 5.8 cm at the right end, 3.1 cm at the left end and 6.2 cm at the
deepest part (Plate 2). It is clear that the inscription has been made incom-
plete by the break off of this fragment from the original wooden tablet. The
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Plate 1.
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Plate 2,
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inscription is written in Indian ink on the surface which is painted a dark
red colour,

Text:
1. doyn yil toquzun(¥) ay sikiz ygrmiki m(i)n qutadmis
baglar o(s ?) //////]
2. totoq (bdg ?) birld KYMS'SY sngrimki kir(tgyind ///// /

Translation:
On the eighteenth day of the ninth lunar month of the sheep year,
I, qutadmis, together with bdgs... (and ?) totog (bdg v}, (pay) pious
homage to the K¥YMS'SY monastery. .. ..

Notes on the text:

qutadmis: ‘The meaning of this word suggests that it is being used in an
honorific sense like qutadmis bars (TIIID)® or qutadmis 6k stlavanti® which
sectus to be a title. But examples of it being employed as a personal name ap-
pear in Uighur documents: for example, ... (quytinga - oyul tapmis . oyul
qutadmis (TIIM/U5632).7 In this case, the honorific sense seems to strongly
remain. Examples of a man called qutadmii who bought land (TIIIM 205/
UBQOS)E) or a man called qutadmi$ gara who was a witness of a contract of a
hostage®, show that this word was used purely as a personal name even if it
did carry eulogistical connotations. The name quiadmif was probably com-
mon among Uighurs in Central Asia. Therefore in the fragmented text above
I understand this term as being used a personal name, qutadmis, which is the
subject of this inscription.

bigldr: It goes without saying that the title big appears from the time
when Turkic societies were established in. Mongolia, but the meaning has
broadened to refer to influential persons in Turkic society in Central Asia.1®

totod: It derives from the Chinese term tou-fu < duo tuok EE, See G.
Doerfer.!'? It is notable that one dot has heen written above the letter qg.
Few examples of g with one dot appear in the Uighur texts as far as T know:
gop, qamay and so on seen in TMI161(U297), U24la-c, TI(U5362),
TM107(U5281) ete.!® No g with two dots appears in those texts. A fragment
of the T ien-ti pa-yang shén-chou ching FipAMHMITES also uses g with only one
dot.!* In our inscription, g with two dots appears in dgoyn together with the
one dot ¢ in the same manner as texts studied by Klaus Réhrborn4 The
reason why a ¢ with one and two dots appears in the same text could pos-
sibly be connected with the development of the writing system of Uighur
(new Sogdian) letters. It should be noted that in Sogdian one dot was at-
tached beneath the letter ¢ which is opposit to the Uighuric practice of
writing it above the letter g,
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KYMS'SY: It must be the proper name of a monastery like nalandrm
sangram FHEFESFS or ledavan sdngrdm.1%) As will be shown below, this
word is the principal key to understanding this inscription. In passing it may
be pointed out that the Sanskrit word sanighdrama was introduced and pro-
nounced as singrdm by people who spoke the Uighur language, because some
examples of the suffixes +ki, +ig, +girii, -diki appear in the texts1?

kirtgiinC: kirtginé kongil is a very popular phrase in rehgmus Uighur
texts, meaning “a believing mind”.

Judging from the limited evidence available and from the reports con-
cerning the discovery of the fragments mentioned above, the KYMS§'SY
monastery must be located in the region on which Uighur culture had in-
ﬂuence poss;bly somewhere near the Kucha reglon

 Location of the K YMS’SY monastery

Fortunately, the name of the Buddhist temple which can help us. to
identify the KYMS'SY monastery was written in Chinese characters on the
walls of the Kumtura Buddhist caves in Kucha.

Kumtura caves were constructed chiefly in the cliffs to the left of the
Muzart river which flows from the mid of T'ien-shan mountains to the Tarim
basin. Maps of these caves prepared by investigation teams which visited the
area are duplicated below (Map 1-3).

In 1903 Kenya Hori 8% # and Tesshin Watanabe 245 of the first
Otani mission were the first foreign investigation team to visit the Kumtura
caves. Thereafter the third German mission by Albert Grinwedel and Albert
von Le Coq in 1906, the Paul Pelliot mission in 1907, the Berezovskii brothers
mission from Russia in 1907, Aurel Stein in 1908, Eizaburd Nomura Sif4==g5
of the second Ctani mission in 1909, Koichird Yoshikawa =)II/h—B8 of the
third Otani mission in 191%, and A. von Le Coq of the fourth German mis-
sion in 1914 followed in succession. The German missions reputedly con-
ducted the most thorough investigations and collected the most materials of
all the expeditions,’® but members of the Japanese Otani mission and later
Chinese researchers have recorded better quality information concerning the
Chinese inscriptions left around the Kumtura caves than any of the European
missions.?) :

The scribbling or the scratching of temple names on the walls of the
Kumtura caves was reported by Huang Wén-pi %% % who investigated the
area in September 1928.20 According to him, the name of a Buddhist temple
' Chin-sha-ssti &% (Gold Sand Temple) was scratched in Chinese characters
on the west wall of a cave numbered D(Map 1)21 which is located in the left
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Map 1. Northern area of Kumtura valley as illustrated by Huang Wén-pi.?»

side cliff of the eastern small valley of the northern part of the Kumtura
caves called the Inschriften Schlucht (Valley of Inscriptions) by A. Griinwedel
(Map 2). In this case the character sha meaning sand was written with the
water radical. In another instance the name Chin-sha-sstt 4#3F in which
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Map 2. Kumtura valley as illustrated by A. Griinwedel.?®

[ 4

sha was written with the stone radical was scratched on the east wall of a
cave located in the “rock (cliff?) at the southern part of the weir” (hé-pa nan
yen TEF%E) the location of which is not indicated on the map provided
by Huang. The remaining text reads:4

“...t9%chi chih érh nien-i-jih hua Chin-sha-sstt Hsin ... | Ta-té Fa-
ts‘ang Yen [?]..... | yiieh nien-ssii-jih hua .. ... FERZHEY—BE S
BEH0/ AEEBEEIOOO00/AdmaEDDOOOOO. . . the inscrip-
tion ends here. I, Hsin [Chieh] (a novice #1#?) of Chin-sha-ssi. wrote
this on the 2Ist day.../ A most virtuous Fa-ts‘ang & (Dharma-
store) Yen Efi*. .. /24th day of ? lunar month...wrote...”

* The right-hand radical of this Chinese character is not indicated.
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Map 3. Kumtura valley as illustrated by E. Nomura.?»

However, Yen Wén-ju B3ff*® reported that the investigation organized
by the Association of Chinese Buddhism (Chung-kuo fo-chiao hsieh-hui FRE
#H®) and the Institute of Tun-huang Cultural Relics (Tun-huang wén-wu
yen-chiu-so FIELHWIFEFT) in 1961, discovered that the inscription concerning
the Chin-sha-sstt quoted above was written by brush in red ink, not in scratch-
ing, beside the three lines of Uighur inscription on the wall of cave No. 7
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which was numbered in 1955.27) At that time the text was recorded by Yen as
follows:

“Ta-té Fatsang Wu [?] ... hua Chinsha-ssti X{EEBEA- - EdLUF

A most virtuous Dharma-store Wu 85 %. ... wrote Chin-sha-ssii”

Huang Weén-pi reported that Chinese characters written in red ink on the east
wall of a cave located at the rock (cliffy at the southern part of the weir were
“Hui-ch'ao Fa Shéng-po tao 12U liieh** chien BIBHREBEATHEN", “Chieh-
ming teo FWHF”, “Chihts'én FH", and “san-yiieh chiu-jik tao tz'u jih
Plan-yen =FJLHEEARS", and only Tepor ted the existence of scratching
of “old letters of (a minority) race” BesIdeﬁ’ Yen ‘Weén-jureported that the Chi-
nese characters “shén pr*#® JHE" “Hm ch a0 AR, and “Chieh-p‘éng "
were scratched on the same wall. As Yen: of course saw Huang's report, the
former’s description of the CGIldltiOIl of these letters, scratching or writing
seems to be reliable. (On the rehablhty for the reading of those Chinese char-
acters, see note 40.) Yen Wén-ju only described .ihjs cave, No. 7 (equal to the
cave at the rock (cliff) at the southern part of the weir as reported by Huang),
as being located at the “southern cliff within the valley”, but which valley he is
refering to cannot be verified from any other Chinese or foreign reports (But
see note 27). However, the investigation carried out by both the German mis-
sions and in 1953 by Chinese researchers was conducted from the south to the
north of the Muzart valley at Kumiura. So they must have numbered the caves
from south to north (cf. Map 2). A. Griinwedel recorded the existence of over
fifty caves even in the northern areas of the Muzart valley, and E. Nomura
observed many caves in the southern part of the valley (see Map 3). So, cave
D, the location of which is known to be in the northern area, and cave No.
7, which was located considerably further south because of its lower number,
are quite a long distance from each other (also see note 41). From the inscrip-
tions found in these two caves we now know that there are two ways of writing
the name Chin-sha-ssti {(£3F, £MF): onein which sha is written with the
water radical and the other with thé stone radical. But these names do not
seem to be the names of the caves in which they were found. The reason is as
follows. _ -

Fizaburdé Nomura, a member of the second Qtani mission obtained a
wooden dish, unfortunately now lost though, on 2nd April, 1907, His diary

* reads: 2

“2nd, April, fine.
Spring has arrived at the foot of the Tien shan mountains, peach blos-

* This character may be pronounced fu or né.
#% This character £ is not in any Chinese dictionaries and I think it may be a mistake the
original writer for the character lieh E (to praise) or shiz ¥ (to swear) and so on.
##% This character % is not given in any Chinese dictionaries.
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soms in the fields have begun to bloom, and the willow trees beside the
Weikan {8§F (Muzart) river have turned green. The results of today’s
excavation are as follows:
A wooden dish, 7 ts'un < (21.2 cm) in diameter, 6 fén 5 (1.8 cm) in
depth. The Chinese characters Chin-sha-ssti &3 are written in In-
dian ink on the reverse side,
Fragments of paper with letters.
An inscription written in Chinese characters “érh-ché héng you kiou-
shé “EEHIF” (sic)
do. “wei-ti fu-jén kuan-chien shui pien-ch'éng ping shih B#RZAHER
KEEBIEE (sic)
The Chinese characters of the last inscription mentioned describe
the Shui-hsian-kuan K408 of the Kuan-wu-liang-shou ching BEE=E
(Amitayurdhyana-sitra), which proves that the Chin-t'w chizo ¥ -3 (Pure
land sect) was popular in this district.
I made a rubbing of the engraved letters on the wall of a cave. There
were other letters in the cave, shown below [The letters have not.been
reproduced here].”

“Letters in the cave, shown below” were also copied by Tesshin Watanabe,2%
who showed the whole plan of the cave where these letters were found.3®
Thls cave can be identified as one of the five caves described by Hsii Sung
#1431 and as one of “the five big caves” namely Huang's cave No. E and
of A. Griinwedel's “Felsentempel 49-537.22 “Letters in the cave, shown
below” by Nomura were found in the fourth (ting T cave of these five caves
according to Watanabe, and it can be easily presumed from Watanabe's diary
that Nomura made a rubbing of engraved letters on the wall of a cave in the
same area. But the description of 2nd April 1907 by Nomura does not refer
only to the same cave. The “Chinese characters” (inscriptions) were found
in another cave that is called “Héhle 14 (Kinnari-Héhle)” by A. Griinwedel,
a fact of which is also confirmed by Watanabe’s diary.*9 Therefore, all of
the articles obtained by Nomura from his excavation on the day were not
collected from the same place. Anyway, this wooden dish was probably found
near the extt of the Valley of Inscriptions, which is closer to cave D where
the Chinese characters Chin-sha-ssit %353 were found rather than in the
proximity of cave No. 7 where the Chin-sha-ssit $7b3 were written.

By now it should be clear that the Chinese words Chin-sha-ssti were not
mere random scribbling on cave walls, but that they are the name of a rather
big temple which possessed exclusive utensils, The Chin-sha-ssii temple seems
to have been located either in or close to the Kumtura valley.
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The Uighur inscription and the Chin-sha-ssit

The name KYMSESY in our Uighur inscription written on the wooden
fragment must be equivalent to the Chin-sha-ssti< kiom sa 20 &I (E)F in
the Chinese scribblings. The Chinese character chin< ckiomd has lgeen often
transliterated into Uighur texts as KYM /kim for example kimbag £E3%.
The Chinese character sha< salb () is transliterated in Uighur texts as
8§’ /sa, for instance sadu M3, and the §¥/si in the Uighur inscription is un-
doubtedly ssit<l 28 2. ‘

Thus, our inscription is closely connected with the wooden dish and ac-
cordingly with the Kumtura caves, and it is evident that the temple Chin-sha-
ssth<l (kism sa 200 &30 (P) 5 was known to the Uighurs directly by it’s Chinese
name, So, a person, possibly gutadmil, wrote down the Uighur inscription
on this wooden fragment in accordance with Uighur linguistic custom as
KYMS'SY fkimsasi singrdm probably in much the same way as sangram was
added to the Sanskrit Nalandrm etc. This fact also strongly suggests that the
Chinese name Chin-sha-ssii was widely known and had been popular in the
Kumtura vegion, before the Uighurs arrived.

An entry in the diary of Eenyd Hori, for 10 May 1903, the second day
the Otani mission was in the Kumtura region, seems to mention the place,
the date and the finder of the fragment in question. It reads:®?

“I excavated a small cave located at the left side of the small valley, but
by about 1:00 P.M. I had only discovered a wooden fragment on which
Central Asiatic characters were written.”

Comparing this entry with the diary of Tesshin Watanabe who accompanied
Hori at that time, “the left side of the small valley” should be identified with
the left side of the “Valley of Inscriptions” where Huang Weén-pi located cave
D. But since we do not have any evidence which allows us to identify the “Cen-
tral Asiatic characters” as being Ulghur script, we cannot say with certainty
whether Hori's diary entry refers to the place where the Uighur fragment was
discovered.

The date of the fragments

1t is possible to consider from historical data that the Uighurs migrated
en masse into the Kucha region after the mid-9th century. But details of the
process of Uighur settlement, their acceptance of Kucha Buddhistic culture,
and their domination of the region are unknown at the present stage of re-
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search. It is also unclear whether or not the Turks had been resident in the
Kucha region before the mid-9th century.s®

Other Chinese inscriptions found on the walls of Kumtura caves not men-
tioned above, may also give us some clues on the date of these fragments,

Cave C recorded by Huang Weén-pi (see Map 1) and cave D, where the
characters Chin-sha-ssth &3¢ (sha being written with the water radical) were
discovered, are connected with the name of a Buddhist monk, Hui-tséng .
The name Hui-tséng is scratched on the east wall, on the north wall of
cave ID, and on the west wall of cave C.# According to Huang's record of
the Chinese character inscriptions, cave No. 7, where the characters Chin-sha-
sst &SF (sha being written with the stone radical) appear, and cave C are
connected with the name of a Buddhist monk, Hui-ch'ao H#E which is writ-
ten (according to the report of Yen Wén-ju scratched) on the east wall of cave
No. 7, and scratched on the west wall of cave C. Judging from the way in
which the names Hui-tséng 3 and Hui-ch‘ao ## were found side by
side on the west wall of cave C, they seem to have been scribbled at almost
the same time.# Therefore, the Chin-sha-ssit of cave D and the one of cave
No. 7 may be considered to have been scribbled on the cave wall at more or
less the same rime.

Cave C Cave DD Cave No. 7

On the west wall: On the east wall:
Chin-sha-ssi {ibp—— - Chin-sha-ssil §ThH
On the west wall; On the east wall:
Hui-tséng 8 ————  Hui-tséng g2
On the north wall:
Huj-tséng g
Hui-chao Eif Hui-ch‘ao #if

Connection between cave wall inscriptions in Chinese characters.

There were five dates indicated by the sexagenary cycle in Chinese in-
scriptions in cave C, which have also been reported and studied by Huang
Wén-pi. Almost all the five dates are regarded as belonging to the second
half of the 9th century, because one of the inscriptions left on the west wall
of cave C reads:

“T'a T'ang Ta-shun wu-nien wu-yiich san-shih-jih, sha-mi Fa-ch'ing Ti-
séng, sha-mi Huishun jik(?) hsin-li chih KEXERERR =-F B iRy
H 18 W TAIE H 2 e, |

On the 30th day of the fifth lunar month of the fifth year during the
Ta-shun era (894 AD) of the Tang dynasty, sha-mi (érémanera) Fa-
ch'ing, Tiséng and sha-mi Huoi-shun daily(?) came here to make a
pilgrimage.”
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Actually, there were only three years in the Ta-shun era (A.D. 890.1.25—
892.2.20 in the Julian calendar),* but as the Kucha region was distant from
the metropolitan China, the name of this era may have been continued to
be used until much later, Huang surmised that the five dates of the
sexagenary cycle were equivalent to the following years in the western calendar:

Ting-mao T =Ta-chung yiian (I) nien KRFETHE=847 A.D.

I-yu ZBE =Hsien-t'ung liv (§) nien FEXE=865 A.D.

Jén-ch‘en ER=Hsien-t‘ung shih-san (13} nien HEBE—~=F=872 A.D.
Lsstt ZH =Kuang-ch'i yiian (I) nien JEETHE=885 A.D. ‘
Ting-wei TR =Kuang-ch‘i san (3) nien XE=F=887 A.D.

There is no data available which denies this identification of dates. Thus,
it may be possible to consider that the Buddhist monks Hui-tséng ## and
Hui-ch‘ac ##§ whose names appear on the same wall of cave G visited here
in the second half of the 9th century. If this hypothesis is true, since Hui-
tséng appears in cave D where Chin-sha-ssit $#»<F was found and Hui-ch'ao
appears in cave No. 7 where Chin-sha-ssti 03¢ was discovered, the date of
inscriptions of Chin-sha-ssti ()% can be reckoned as belonging to the
same period. :

By the second half of the 9th century the influence of Chinese culture
and the Chinese writing system should have been begun to weaken or ai
least begun to be replaced by a new wave of Uighur culture. This may
have caused the appearance of two ways of writing the name Chin-sha-sstt in
Chinese characters. There are Ulighur inscriptions on the walls of Kumtura
caves, reported by A. Grinwedel: nama buddh(dya) nama sangh(dya) nama
(dharmdya),**! by Yen Wén-ju mentioned above,**) and by Huang Wén-pi
(cave C).#» These Uighur and Chinese inscriptions on the cave walls mainly
scribbling, are considered to have been made some years after the construction
of those caves because they seem to have been scribbled on the decorated walls.
At least some Chinese inscriptions of which photographs were shown at p. 27
of Yen-Kumtura (see note 26) and the Uighur inscription copied by Griinwedel
cited above were such cases. '

All of this evidence strongly suggests that it is possible that our Uighur
fragment dates from the second half of the 9th century after the Uighurs
migrated into this region. A big group of Uighurs en route to the Turfan
area first migrated into the Karashahr areat®) which is without a doubt closely
connected both geographically and politically with the Kucha region. Actually
an inscription scratched on the east wall of cave G in the Kumtura caves was
transcribed by Huang Wén-pi:

“Ta Trang...[omission] ... Hui-chu hAsiin-li kung-té wei Yen-chi Hsiao-
wan wo chih (hé)-ping-fu hsiang-chien chi shih yilan yeh [omission]
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RE - B EREE RN (D FEHEREEES (During the) Great
Tlang dynasty..... Hui-ch'u %) made a pilgrimage, and (performed)
virtuous deeds for Hsiao-wan /& of Yen-chi (%% Karashahr), in the
hope that he may meet with peace and happiness.”

The date ting-mao 1IN which was identified as 847 A.D. by Huang Wén-pi
follows in the next line of this inscription.

This may coincide with the date of the last period of the construction
of the Kumtura caves, that is the 89th centuries, according to A, von Le
Cog.5n

Looking at the fragment again, we find that the whole surface of the
upper side of the photograph (Plate 2) of the fragment with the inscription
has mud or rather stucco marks and that the right side has been cut clearly
(Plate 2 & 1-b). Moreover, letters were written on the red painted surface.
Therefore, we may surmise that this fragment was originally a part of some
wooden construction in a cave or temple in the Kumtura valley. Looking at
the second wooden fragment on which an arabesque pattern was painted, it
is obvious that if the pattern is really 2 “‘continuous round light frames
behind each of the small Buddha images” as I mentioned, then it would look
very similar to a painted wooden panel excavated in front of the cella pedestal
of Dandan-Uilig, a great distance from Kumtura by A. Stein® Since the
workmanship of the first and second wooden fragment in question is very like
the wooden panel of Dandan-Uiliq, they must have been prepared when the
cave or temple was built or renovated. Then, it is not impossible to push the
date of our fragments back to the period prior to the date when the letters
Chin-sha-ssit were written on the cave walls. The Uighur nomad kingdom
had at least once come into power in the Kucha region during the 820s: On
the wu-yin [RE day of the sixth lunar month of the Chang-ch'ing E#¥
year (821 A.D.), the Ulghurs submitted a memorial to the Chinese (T"ang)
Emperor saying that they would dispatch ten thousand cavalry from Pei-t'ing
JbkE (Bi¥-Balig), and ten thousand cavalry from An-hsi %7 (Kucha) in order
to obstruct the influence of the T'ufan o3, and would like to receive a
princess from the Trang Court in return for their action® However, the
detailed conditions of Uighur influence in Kucha society during this period
still remain unclear from extant historical sources.

It is also possible that this Uighur imscription was written sometime
near the end of the 11th century when Uighur Buddhism was still active in
the Kucha region. A passage in a Chinese dynastic history book, the Sung
shih g2 relates that in 1096, three people accompanying the Great Chief
Arslan came from Kucha to Lung-ya tao Bi#5i (in Kan-su W) regional of
fice of the Sung dynasty (T ao-hsi hsi-hé ching-lieh-shikh ﬁg@ﬁﬁﬂﬁﬂﬁﬁ) car-
rying a written dedication to the Emperor (piao-chang %) and a Buddha
image made from jade.’® Prior to this time, the Kucha kingdom continued
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to send envoys for trade several times to the Sung dynasty during the 11th
century, most of whom were Buddhist monks themselves or presented Buddhist
satras or Buddha images etc. This is evidence that Buddhism had been
popular in the Kucha region. The following table shows the envoys from
Kucha to the Sung dynasty during the century, that concern Buddhism in
Kucha.

A. D. Description of Chinese books

1003 On the sixth day, sixth lunar month of the sixth year of Hsien-p‘ing J&
7= in the Chén-tsung [E5% reign, a Buddhist priest I-hsiu 3%f% from Kucha
came and presented Palm-leaf scriptures, a stamped leaf of a bo-tree, a
rosary and a bone of the Buddha.t

1010 In the intercalary second lunar month of the third year of Ta-chung
Hsiang-fu KRS, . . . a2 Buddhist priest Chih-yilan %0{E] paid a tribute
of forty five chin fI- of amber and forty six chin fi- of yii-shih IR (jewel
stone which is next best to jade).5?

(1021) In the seventh lunar month of the fifth year of T‘ien-hsi K&, Tien-chih
B¥iE Po Wan-chin 7 memorialised the Emperor: ¢“Formerly Kucha pas-
sed Yen-fu ¥Ej§ and others off as foreign envoys, hankered after gracious,
rewards, requested to be awarded the siitrapitaka, Gold (Buddha) image
and so on.”5®

1022 In the first lunar month of the fixst year of Ch‘ien-hsing 7@, a Bud-
dhist priest Hua-yen FEFE from Kucha presented a bone and relics of the
Buddha, and Palm-leaf scriptures from India.™®

1023 From the period of T‘ien-shéng KEE to the fourth year of Chin-yu &
1087 i, Kucha (sent envoys) to present tribute five times. The Court awarded
the last (envoy) a heap of Buddhist sfitras.5®

Conclusion

In conclusion, we can say that these fragments were excavated from the
Kumtura caves in the Kucha region. Though no informative academic report
was prepared concerning these materials after the Otani mission, the Uighur
inscription itself indicates its place of origin. Their date can be estimated as
lying somewhere between the 9th century, which is regarded as the final
phase of Kumtura art and is possibly the period when the Uighur people
migrated into the Kucha region, and the end of the 11th century when Bud-
dhism was still active in Kucha. At that time a temple Chin-sha-ssic which
seems to have been located around Kumtura was well known to both the
Chinese and Uighur inhabitants of the Kucha region. Thus, these fragments
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despite their brevity, may be regarded as valuable materials useful for future
studies about the history of the Kucha region, Uighur language and history.
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