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Introduction 

As widely· known, Bukhara was the most celebrated· center of Islamic 
· civilization in Central Asia since the Arab conquest in the 8th century until 
early 20th century; The name of Bukhara-yi sharif, Holy Bukhara, derives 
from the outstanding status that this city had enjoyed due .to its eminent 
scholars, the sacred tomb of Shaykh Baha' al-Din Naqshband (1317~1389) and 
for a number of madra~as which attracted numerous students from all over 
Central Asia, as well as its political and economic importance. 

Since the Uzbek-Manghit amirs ascended the throne of the Khanate of 
Bukhara in the late 18th century, religious character of Bukhara was inten­
tionally strengthened by the rulers. For the ·Ma:nghits, not Chingizids, by 
origin, Islamic authority was indispensable to obtain their dynastic legitimacy. 
Amir I:Iaydar (1800c.-l826), while declaring his sincere obedience> to the Otto­
man Caliph, did not hesitate to bear the title of Amir al-Mu'minin.1 ) How­
ever, enjoying social and ·economic privileges afforded by Manghit rulers, 
the Bukharah ulama tended to assume ·a strictly conservative attitude against 
any changes ·and i:imovations in Islam.2) Due to•· the religious authority of 
Bukhara, Russia after her conquest of Central Asia:, left the Khanate of Bu­
khara as• her protectorate with autonomy (1868) to avoid any religious unrest 
that could threaten her colonial rule within the newly established Turkistan 
Region. · During · the: Czarist period, Islam· in Bukhara coexisting with the 
despotic regime of the Khanate, exposed such stagnation and corruption as 
severely criticized by foreign Muslims and later the reformist-minded Young 
Bukharans consisted of urban intellectuals.3 ) 

It was the Russian Revolution· thctt Jirough( the a:ttthorj_ty :of· B_tl_i~tl,_ar~­
yi sharif to an end. In 1920 for th~ first time in world history, ··a People's 
Soviet Republic took the place of an Islamic state and in 1924, on the Bol­
shevik design, the short-lived Bukhara Republic was divided into three social­
ist republics based on the principle of nationality such as Uzbek, Turkmen 
and. Tajik. In the course of this drastic ·change from Islamic to Socialist 
civilization, what developments occurred to group identity of the Bukharan 
intellectuals, and· how did it evolve?, These problems may be of some interest 
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to those who attempt to consider current nationality questions in Soviet Cen­
tral Asia in thei~ historical perspective. The purpose of this paper will be 
to analyze the evolution of group identity among Bukharan intellectuals 
between 1911 and 1928 with references to Bukharan and Turkistanian sources 
as much as possible. Among others, o·ur consideration will be focused on 
'Abdurra'uf Fitrat (1886-1937), one of the eminent Jadid leader and a typical 
figure of the Revolutionary generation in the modern history of Central Asia 
who strived for the revolution of colonial Turkistan. 

Up to recent years Soviet historians payed little attention to Central Asian 
Jadids who conducted a national-reform movement around the New Method 
School (Makti:ib-i fadid) in pre-revolutionary Russian Turkistan and consisted 
the main body of the Muslim communists after the October Revolution. The 
negative definition of the J adid, "anti-revolutionary bourgeois nationalist" 
was enough to prevent any original studies, and as a result, many aspects of 
the important events and trends in the modern history of Central Asia were 
to remain untouched. However, recently preparing the new edition of the 
History of Uzbek SSR, several Uzbek scholars began to emphasize the necessity 
of reexamination of their modern history including such major subjects as 
the Andijan Uprising in 1898, the Jadid movement and others. On the occa­
sion of a conference held by the Institute of History, Uzbekistan Academy 
of Sciences at Tashkent in 1987, A. S. Sadykov stated ''In the forthcoming 
comprehensive work on the history of Uzbekistan, it is expected to find the 
development·· process of bourgeois· nationalist ideology, the enlightenment 
trend, and the sufficient and profound evaluation of the J adid movement and 
the Jadid press in all."4 ) From such a liberal standpoint we may be able to 
expect new developments in Jadid studies in the Soviet Union. 

At the same time, as for Fitrat himself, his rehabilitation is progressing 
in wider scale. Although his progressive aspect as a leading reformist in pre­
revolutionary Turkistan has been evaluated since the 1970s, in the last several 
years, arguments are made on his role in the development of Uzbek Soviet 
literature in the 1920 to the 1930s. In the recent issue of Sharq Yulduzi, the 
organ of the Uzbekistan Writers Union, Fitrat's historical play Abulfayz Khan 
was republished after a period of 65 years.5) 

At the present, we are not favoring source materials related to the Revolu­
tionary generation in the modern history of Central Asia. However, when 
noticing the symptom of change in research trends among Soviet scholars, it 
may be of some importance to attempt this overview, even in a tentative form. 

1. The Mun'itfara and Its Perspective 

First of all, it will be useful for our analysis to recall the eminent Russian 
orientalist, V. V. Barthol'd's (1869-1930) general description of group identity 
among Central Asian sedentary population. In 1908 he wrote: 
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Sedentary population in Central Asia defines itself firstly as Muslim and 
then as an inhabitant of a certain city or district. National consciousness 
has no significance for him. Only in the recent years there arose aspira­
tion for national unity under the effects of European culture (through 
Russia).6 ) 

In essence his observation coincides with Zeki Velidi Togan's (1890-
1970) remarks on the pre-revolutionary denomination of the Ma wara' al-Nahr 
Turks. Among them, according to- him, it was the first criterion of identity 
whether one is a nomad/seminomad (Uzbek) or a sedentary (Sart/Tiirk). The 
latter which lacks any common self-denomination, used location to which 
they were attached as their self-denomination, for example Tashkentlik, Kho­
kandlik, etc., and the former, the descendents of Shiban Uzbeks, preserved 
their traditional tribal system fairly well. In other words, the name of Uzbek 
was used in a restricted and narrow sense.7> Though Bartol'd ignores ele­
mental factors such as socio-economic development within Central Asia and 
cultural impacts of Tatar or Ottoman intellectuals on Central Asians, his 
definition can be accepted as our starting point. 

In 1911, a Persian work titled Munaz,ara (Debate) was published in Istan­
bul. The author was a young Bukharan student 'Abdurra'uf Fitrat. In 
this work Fitrat attacked the backwardness of Bukhara and eagerly incited 
Bukharan Muslims to a reform movement, especially in the area of educational 
reform against the strong opposition of conservative Bukharan ulama. This 
created aggressive arguments for and against the New Method School. among 
the Bukharans. Concerning the influence of the Muniiz,ara, the contemporary 
Bukharan Jadid ulama Sadriddin 'Ayniy (1878-1954) describes in the follow­
ing manner: 

In those days the impact of the Muniiz,ara was tremendous. On one hand 
it awakened the opponents from their idleness to such a degree that they 
'were convinced that it was not enough to condemn two or three infidels 
to stop the New Method movement. On the other hand attracted the 
common people and ·youth to the reformist side to bring an intellectual 

· revolution among them. 8) 

However, within the context of our subject, the most interesting aspect 
in the Munii;ara is that Fitrat introduced the new concepts of vatan (father­
land) and millat (people) to the Bukharans in a positive and an integrative 
sense. In his opinion, these are fundamental principles for the Bukharan 
struggle against external dependence and internal sectarianism. The Munii­
z,ara was written during the days of Great-Russian chauvinism demanding the 
annexation of Bukhara from Russian government, and just after Russian 
troops entered Bukhara-yi sharif for the first time to suppress the cruel Sunni-
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·Shiite conflict in 1910 ... It is clear ;that Fitrat gave these two words, vatan and 
'mi.llat, an: atfrve and immediate significance. Fitrat writes "Bukhara is ours, 
· we are Bukhara's."9) This wataniyya concept was to become the fundamental 
:ideology of the Young Bukharan ~ovement whose ultimate objective was the 
establishment of a constitutional state rather than the Khanate of Bukhara.10l 

It is an undeniable fact that in Fitrat's Bukhara nationalism, his attach­
·ment to the city Bukhara-yi sharif played a:· prominent role. However in 
·a~other work written in 1912, The Travels of an Indian Muslim in Bitkhara,11 ) 

·Fitrat s~cceeded in vividly describing various sodal and economic· problems 
'.in his fatherland through the Indian ·eyewitness who traveled to such major 
:cities in the khanate as Qarshi, Shahr-i sabz, Khatirch and discussed with 
· ev~ry stratum of the society; a craftsman, trader,. peasant and ulama. It is 
clear that Fitrat's vatan was' not merely restricted to the city Bukhar'a-yi sharif, 

· but conceived as the whole Khanate of Bukhara. 
Fitrat's Bukharan nationalism was quite a new ideology in comparison 

:with the traditional self-consciousness mentioned above. However, at the same 
time, it should be noticed that his nationalism was strongly inspired by Islam. 
His activism seems to have stemmed froi:n his sincere adherence to Islam itself. 

· Fitrat writes: 

· Present prosperity 0£ · idol~temples comes from our ruin 
The union of the infidels-from our distress· 
Islam in itself is the same as it was 
Every defect in existence com·es from us who daim to be a Muslim 
Islam is. our honour, Islam is our happiness 12) 

As to the predecessor of Fitrat as a national reformist, we know a Bukha­
ran ulama Al).mad Danish (1827-1897) who designed concrete means to defend 
the independence of Bukhara in the end of 19th century.13) But it was prob­
ably the contemporary Islamic reformists who directly influenced his termi­
nology and logic of national reformism. In the M unii;ara we can find 
numerous influential predecessors as Mul:,iammad 'Abduh (1849-1905), Abdur­
reshid Ibrahim (1857-1944) and· others. In fact ~Abduh's articles translated 
into Ottoman Turkish were presented in a we·ekly series on the Szrat-z M·usta­
kim which was Fitrat's favorite journal in both Bukhara and Istanbul.14> On 
the other hand, Ibrahim's energetic activities which presents striking contrast 
to the decadence of Bukharan ulama are highly valued as a great devotion 
to Islam by the author. •Fitrat writes: 

Abdurreshid Ibrahim of Noghay left his home taking only 12 rubies for 
China and Japan in order to bring into existence the unity of Islam, and 
iri Tokyo, the capital of Japan, he succeeded ih converting some Japanese 
notables to Islam to organise an Islamic society. This is nothing else than 
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sincere devotion to Islam.15> 

· His close relation with this famous Pan-Islamist in Russia and the Otto­
man Empire may be testified by Fitrat's "open letter" addressed to a Bukharan 
vizier who closed down a New Method School because bf its "unlawfulness." 
Fitrat's Persian article protesting against the vizier was published on the 
Ottoman journal Taaruf-z Muslimin which was edited chiefly by Abdurreshid 
Ibrahim.16) It was probable that during his stay in Istanbul, approximately 
in 1910..,..1914, · Fitrat was under the heavy influence of progressive Ottoman 
Islamist trend: 

As seen above, while Islam is the fundamental factor or the source of 
dynamism, ethnic consciousness and terms are insubstantial or lacking in his 
early idea. It is worth .noticing that until 1916, he wrote his works only in 
Persian,17) the language commonly used in· Bukhara-yi sharif, and he was 
totally indifferent to Turkism or Pan-Turk.ism which was surfacing in Istan­
bul and prevailing among Russian Muslims in those days. In 1912 when the 
first Bukharan journal Bukharli,-yi Sharif was published in Persian, Turk 
Yurdu, the organ of Turk.ism in Istanbul, commented on an "irrational con­
dition" in Bukhara. In their opinion, the journal should be edited in Turk­
ish, since Bukhara was "the cradle of the world-conqueror the Turks."18> 

Moreover this kind of argument was not new for Russian Muslims; As early 
as 1909, a Tatar author wrote in the leading journal Shura as follows: 

The official language in Bukhara is Persian, and all documents relating 
to juridical matters and administrative affairs are written in Persian. 
Urban dwellers communicate in it, although the public language is Uzbek 
(Chaghatay). 
Though Bukharan amirs are Uzbek by origin and the Uzbek population 

· is twice as much as the Tajik in their number, Persian has been accepted 
as the official language. This Persian usage came from the. imitation of 
Persian orthography by the Eastern Turks as seen in the history. How­
ever this is a terrible threat that can cause the separation of the great 
Turkic people.19) 

The contrast between Fitrat and foreign Pan-Turkists is striking. It seems 
that ethnic consciousness had little significance to Fitrat, the eminent leader 
of the Young Bukharans, at least until 1916. 

In contrast with Bukhara, by the end of 19th century, in Russian Turk­
istan, Turkifi.cation of the Persian-speaking population was at the final stage 
as a result of gradual sedentarization of Turkic nomadic groups and their 
intermingling with the Iranian-Tajik · population.20) This centuries-long 
process seems to have also been accelerated by Russian rule. In 1899 the Gov-
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ernor of Turkistan, General Dukhovskii reported to Nicholas II that Turkifi­
cation of Persian-speaking Tajiks were rapidly enhanced by socio-economic 
developments in the area and the adoption of the so-called Sart language, which 
was used by the sedentary Turkic population, as the official language for the 
Muslim subjects, and that Turkistan Muslims consisting almost a homogenous 

· entity even in the terms of nationality could be potentially dangerous for 
Russian rule.21 > This Turkification process is observed by Bartol'd also. 

· "While academician Radloff heard exclusively Persian conversation on the 
streets of Samarkand in 1868, on my observation (for example in 1904) the 
population of Samarkand preferred Turkic to Persian considerably."22> On 
the other hand, Tatar and -Ottoman publications, circulated in Turkistan, 
propagated Pan-Turkic idea mainly in cultural terms. As seen later, the 
Turkic literary language in Turkistan from the end of 19th to the beginning 
of 20th century experienced strong influences from Tatar or Ottoman literary 
languages, which show us the real picture of the penetration of Pan-Turkism 

· into Turkistan. As the result of these developments, especially after the revo­
lution in 1905, an aspiration for Turkic nationalism rooted in Turkistan was 
to emerge, coexisting with traditional group identity in life style, tribal or 

• regional terms.23 > 

In this context one of the Jadid-reformist leaders in Turkistan, Mahmud 
Khoja Behbudiy's (1874-1919) argument is worth analyzing. In 1909, demand­
ing the autonomous administration by the Turkistan Muslim Spiritual Board 
as to the Russian military system, he wrote the following: 

Muslim population in Turkistan generally communicate in Turkic (Tilrki 
tili). In the southern region there are only 100 thousand Persian-speaking 
population. However, since they also know Turkic, their official language 
is Turkic. Appeals for local courts and Darilkazas, whole registers, 
proceedings, and certificates are written in Turkic Among the Turk­
istanians there are no differences in attire, religion and language. On their 
terminology, urban dwellers are called Sart, rural population-Uzbek 
or Turkmen, nomads in the steppes-Kirghiz or Kazakh. Still as far as 
religion, faith, customs and manners are concerned, there are no differ­
ences among each other.24 > 

In Behbudiy's simple interpretation we can find an expression of inte­
grated Turkic self-consciousness rooted in Turkistan (Tilrkistanilar). And this 
ideology was to be promulgated through a major reformist journal such as 
Sada-i Tilrkistan (The Voice of Turkistan) circulated since 1914. This journal 
should be noticed in two aspects. First, the editors began to use an original 
and well arranged Turkic orthography which was expected to eliminate the 
chaos_ of literary language in Turkistan and bridge the gap between colloquial 
and literary languages. Secondly, they defined the territory of Turkistan apart 
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from the realm established by the Russian authority and adopted their lines 
to defend the interests of Turkistan people.25> 

In the case of Fitrat, his approach to Turkistan identity differed from 
BehJmdiy at least in his starting point. Although considering Bukhara as an 
integral part of Turkistan, in the Muna;ara, Fitrat refers to it not so much 
in ethnic context as in religious and territorial terms. He writes: 

It is science that made uncivilized Russians the master of Muslim slaves 
of Tatar, Kirghiz, Turkistan and Caucasus ... If you Turkistanian Mus­
lims continue to waste valuable youth- by engaging in meaningless scho­
lastic studies and remain deprived of useful science, in the near future 
Islam in Turkistan will disappear without any traces other than its name 
in history. 26 > 

Even if Fitrat himself was not yet a Turkist, his Persian works made him 
one of the leading Jadids by the distinct reformist idea and excellent style. 
In 1913 the Uzbek version of the M unii;ara was published in Tashkent as 
a play of two acts. When his patriotic poems were published .in the Sada-i 
Turkistan in June 1914, Russian authorities confiscated the issue. By 1914, 
Fitrat's remarkable influences on Turkistanian Muslims became rebellious in 
the eyes of the colonialists.27 > 

As the national movement in Turkistan grew, interrelations between 
Turkistanian nationalists and Young Bukharans were strengthened and ad­
herence to Turkistan began to have more weight with the Young Bukharans. 
It was on the eve of the great popular revolt against the_ mobilization orders 
of Nicholas II in Turkistan in 191628> that Fitrat wrote an impressive poem 
in Turkic addressing to the "great Turkic people of Turkistan." 

Oh great, Oh Turkic people raise your eyes! 
And glimpse the world that now around you lies! 
The glowing fire to bursting flame thus fan, 
There shall no tyrant live in Turkestan! 29 > 

The 1916 revolt seems to have been the turning point in his -literary 
career. Thereafter he preferred Turkic to Persian in his publications. But 
we cannot ignore the drastic transition in his self-consciousness either. His 
diapason of watani'yya was clearly spread to Turkistan and the trend of qaw­
miyya emerged in his thought. After the February Revolution, Fitrat will be 
found among the editors of the Hurriyet (Liberty), one of the leading Jadid 
journal in Turkistan with "Pan-Turkic tendency"30 > as well as a member of 
the CentralCommittee of the Young Bukharans. 
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2. Th~ C~agbatay G~1·ungi 

In 1918, the revoitplanned by the Young Bukharans in cooperation with 
the Bolsheviks against the Bukharart amir totally failed. Numerous reformists 
and alleged Jadids were massacred by the mob stirred by the fanatic'al Bukha­
ran ulama. Survived revolutionaries including Fitrat, Fayzulla Khojaev (1896-
1938) and Abdulkadir Muhiddinov (1892-1934) were compelled to take refuge 
in Soviet Turkistan. There the emigres entered into a close relation with 
Turkistanian Muslim communists who were involved in the matters of colo­
nial revolution rather than class struggle. They considered the contemporary 
Soviet power as the only instrument by which their national self-determination 
could be attained in spite of its defects. In 1920 at the third regional con­
ference of Muslim communists. T. Ryskulov (1894-1943), the president of the 
Central Executive Committee of Turkistan Soviets, stated: 

If we ask who are blamed for the tragedy happened in Turkistan, they 
are; on one hand, rebels who soiled the banner of the proletariat with 
the blood of oppressed peoples and, on the other hand, educated bays 
and fanatical mulla-ulemists who were historically responsible for the 
leaders among their people. Now Turkic communists should correct the 
historical error, especially, of Turkistanian · people. The representatives 
of Turkic workers, the true revolutionaries, who gathered under the red 
banner of communism, constitute a united communist organization. 
Turkic communists will not only defend the interests of factory-railway 
proletariats but also consider its own duty to supply the cultural~economi­
cal needs of the people who lives in· the surrounding thousand kilometers 
of sandy steppes and kishlaks.31> 

Simultaneously the Young Bukharan emig:res came into contact with the 
former Ottoman officers released from Russian prison camps with strong Pan­
Turkic aspiration inspired by such ideologue as Ziya Gokalp (1876-1924). It 
should not be underestimated that they provided the Young Bukharans with 
certain political ideology. According to Togan who worked with them during 
1920-1921, Ottoman Turkish political literature published during the years 
of the Great War and ismail Suphi Soysall10glu; a member of the Turkish 
Grand National Assembly,. who visited the Bukharan · People's Republic in 
June 1921, contributed to the political orientation of the Young Bukharans.32 ) 

It may be useful for our study to refer to a prophetic Ottoman article. 
In 1918, Ziya Gokalp wrote an essay entitled What is to be done by the 

Russian Turks? to the Yeni Mecmua. In this essay~ understanding the· Rus­
sian revolution to be the forth Ergenekon for the Russian Turks, he· lectured 
the strategy for the establishment of an united and independent Turkic­
Muslim state in Central Asia as well as the effectiveness of Solidarism (Tesa-
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nudciiJilk),. as the alternative to Communist socio-ec~nomic system. ])enying 
any att~chrµents to subgrqups of the Turkie people, he stressed the unity 
of them and demanded only Turkic-Miislim identity. The state language 
should be Ottoman Turkish which is the common language for aU Turkic 
people. While arguing upon the establishment of centralized admini~trative 
system and national gtanding army, ;he considered the appearance of cha­
rismatic leade;::r of Timur type, Safiibkzran, as the .indispensable c_ondition for 
success.33 l His romantic idea inevitably reminds us, of the future adventure 
of Enver Pa§a (1881-1922). And in the !ate 1920s,, · A. Muhiddinov wh~ as­
cended to a high position in the Tajikistan government clearly confessed tha·t 
the Young Bukharans including himself had been influe1?-ced by such- strong 
Ottoman impacts.34) 

. In any case, before the Turkistanian Muslim communists brought for­
ward the new designation of their .state and party, "The Turkic Soviet Re­
public''.. and "The Communist Party of. Turkic Peoples" for "the interests of 
international unification of workers and 9ppressed peoples" in the beginning 
of 1920s;35 l the Young Bukharans found t,hemselves in the same stream with 
enormous vitality. During this period, Fitrat joined the newly born Bukhara 
Communist Party in 1919 (the central committee member since June 1919) 
and later edited the Uzbek socio-political and literary-scientific journal Tang 
(Dawn: 9 April 1920-15 May 1920) published by the B_CP. The mai11 objec­
tive was the enlightenment of the massess. In the first issue they stressed; 
"Without enlightenment, any revolution cannot gain a sound foundation. 
Long live revolution in the Orientl"36 l At the same time he had a close rela­
tionship with the editorial board of the Ishtirakiyun (C_omrnunism: 21 June 
1918-12 December 1920), the organ of the Turkistan Regional Bureau of 
Muslim Organizations (Muslim Bureau). This Bureau was established in 
March 19 in order to narrow the gap between the Soviet government and 
the Muslim masses who were ignored by both the Party and Soviet ap­
paratuses since the .revolution. Affiliated with the Turkistan Regional Com­
mittee of RCP (b) and the Central Bureau of Muslim Organizations in 
l\1oscow, where A. M uhiddinov was sent as the liaison staff of Turkistan 
Muslim Bureau, the Muslim B~reau under Ryskulov's leadership tended to 
disobey. t1?,e instructions of the Communist Party. • "In spite of being the inner 
organization of the Turkistan Communist Party, the Muslim Bureau behaved 
oneself like a government in its activities."37 l And it were the organ of this 
independent Muslim communist group and the Tang that provided oppor­
tunities of publicity to a new literary. movement inaugurated by Fitrat until 
the Bolsheviks' censorship limited their work.38 ) · 

In 1918, Fitrat gathered young Turkistanian writers and poets, founded 
-~ literary circle called Chaghatay Gurungi (Chighatay Gurungi: Chaghatay 
Cpnversation) in Tashkent.·39 l. As the G11rungi suffere~ severe criticism as 
."and-rev9lU:tionary -bourgeois· nationalist organization",· from. the Soviet gov-
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ernment and Proletarian circles since the early 1920s, no monographs were 
written in ·the Soviet Union. · However, it seems that there appeared the ethos 
·of the Rev'Olutionary generation in the Gurungi activities: Having recourse 
to some native sources, we can examine them in a general form. 40 ) 

One of their main objectives was to reform the traditional Arabic or­
-thography to adopt a new modified writing system that could show all vocals 
in their Turkic literary language and contribute to the development of literacy 
among the people. As to the orthographic reform, a statement written by the 

· pen name of Chaghatay Gurungi states as follows: · 

· We ask to gentlemen who consider us your enemy because we adopted 
the new orthography. In which side can writers be found who are making 
one's best endeavors for the sake of wakening the Turkic world? In your 
side or Chaghatay Gurungi's? All our efforts are dedicated to the Turkic 
world. All of us know the new spelling which was made to prevail among 
Ottoman soldiers by Enver Pa§a who is making every effort among Otto­
man brothers for the Pan-Turkic idea. Both celebrated Ottoman general 
Gazi _Muhtar Pa§a (1839-1918) and great philosopher Ahmed Mithat 
Efendi (1844-1912) were the supporters of the modified Arabic orthogra­
phy. They did not consider it harmful to either Pan-Islamism or Pan­
Turkism. But our professors do (Ishtirakiyun, 1919, No. 112).41 l 

This statement was published as a reply against criticism uttered by 
conservative circles who preached the eternal superiority of the Arabic or­
thography and some nationalists including famous Turkistanian Jadid, Abdur­
rashidkhan Munavvarqari (1878-1931) who were afraid that the new phonetic 
writing system could make Turkic literary languages split from each other 
by admitting different writing systems to each dialects. It was in 1923 that 
modified Arabic alphabet was officially adopted in Turkistan. (Thereafter in 
1927 the Latin alphabet, and since 1940 the Cyrillic were adopted in Uzbek­
istan.) The Chaghatay Gurungi's attempt to introduce the new orthography 
-should be estimated as the first and autonomous orientation towards th'e 
alphabet reform. However their attempt which appeared extreme in those 
_days portrayed the Gurungi members as Bolsheviks in the eyes of ordinary 
Muslims:42 ) 

In spite of some nationalists' distrust of the Gurungi, it is clear that the 
Gurungi members had vital ambition to bring about the rebirth of Turkic 
language. They searched the orgin of their national culture in the pre-Islamic 
period of the Turkic history with eminent pride and confidence. Fitrat states: 

It is not after the Arab invasion that Turkic civilization was ·established. 
Long before their Islamization, Turkic people had their own poems, poets 
arid literature. ·We have no reasons to hesitate to declare this fact (Ishti-
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rakiyun, 1919, No'. 140).43 > 

If the Gurungi members preferred Turkic nationalism to Islam, the re­
mark of M. B. Sal:ihof, an eager denouncer of the Gurungi, that the Jadids 
(:hanged their theme from the magnification of Islamic· history to the honor 
of the Turks after the Revolution44 > may be acceptable at least as far as the 
outlook of the transformation is concerned, especially in the case of Fitrat. 
However, at the same time he could not help but admit the miserable fate 
of the Turkic language. He writes: 

Though our Turkic is the most wealthy language in the world, in the 
past it was suppressed by not only Arabic but also Persian. However 
when we have the past in our eyes, it turns out that the greatest physician 
Ibn Sina, "the second Aristotle" Farabi, the celebrated Arabic lexico­
grapher Jawhari, the distinguished monotheistic philosopher Jelaled­
din Rumi, and one of the outstanding figures in Persian literature 
Nizami were all Turkic in origin. Unfortunately in spite of their Turkic 
origin, Mahmud of Ghazna invited Firdausi to write the Shahname 
which described the defeat of the Turks ... furthermore, even the Otto­
man sultans preferred Persian poems in order to express their passions. 
Although Turkic encountered an unfortunate destiny and suffered many 
hardships for the past thousand years, it has not perished but have been 
alive and will live ... Some people say "We love Turkic ulus (people), 
but Turkic ianguage is rough, music is tasteless, and history is dark." 
They are worth getting some thrashings. But Turkic ulus cannot dare 
to do so, as far as Turkic language remains in such unfortunate condi-
tions (lshtirakiyun, 1919, No. 132).45 > 

If Fitrat's linguistic nationalism was represented in extreme enthusian­
ism, it comes from the fact that the Chaghatay Gurungi's cultural nationalism 
was motivated by the sharp contrast between the past glory and the present 

: misery of their Turkic culture. The more seriously they understood the miser­
able conditions of their own culture and probably society, the more hastily 
they set about their revival movement.. 

The Chaghatay Gurungi's third feature is found in their approach to a 
new Turkic literary language. While the Volga Tatars and Azeris produced 
·their own literary languages based on local dialects with the assistance of 
vital national bourgeoisie, in Turkistan there were no common literary lan­
guage based on the native dialects until the revolution. During the colonial 
period, some Turkistanian writers used various compromised languages that 
:were mixture of each local dialects and the Volga Tatar language learned 
through the Vakit and Shura of Orenburg, so-called , Common Turkic pre­
vailed through the Terjuman over the Russian Turks, or Ottoman Turkish, 
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and other old-fashioned Chaghatay language. Besides .them their existed the 
Sart language which was formulated by Russian orientalist N. P. Ostroumov 
(1846~1930) and was introduced as an official language in Russian Turkistan. 

For example, it was used in the Tilrkis.tan V,ilayetinin _Gazeti (1870-1917). 
However, according to a contemporary observer, this Sartiye had a tendency 
to separate itself from other Turkic languages. such as. Tatar and Kazakh 
.dialects. Overall, although the influence of Tatar was outstanding, Ottoman 
Turkish elements began to appe.at considerably in Turkistanian publications 

since the former Ottoman officers obtained a number of posts in educational 
organizations in Soviet Turkistan where instruction staffs were scarce. Against 
such a chaotic situation of literary language, the Chaghatay Gurungi attempted 
to create a modern literary language based on Turkistan dialects as endeavored 
·by the Sada-i Tilrkistan several years before the revolution. 46 l 

The Chaghatay Gurungi's linguistic Turkistan nationalism is indicated 

in its own name clearly. It tried to establish a new literary language through 

the modern rebirth of the Chaghatay language which once developed in 
Turkistan and prevailed as the common literary language as Persian among 
the Central Asian Turks since the 14th to the 19th century. The. Gurungi 
did not hesitate to express its pride of the Chaghatay supremacy. Fitrat writes: 

It is Chaghatay literature that occupies the supreme position among the 
entire Turkic literature. The Chaghatay language attained the highest 
level amorig the all Turkic dialects. Therefore we must create pure 
Chaghatay literature (Ishtirakiyun, 1919, No. 132).47 ) 

From a historical poirit of view the origin of such enthusiasm for Chagha­
tay-Turkic literature may be found in the Chaghatay renaissance around the 
Khokand and Khiva courts in the beginning of the 19th century and the 

gradual Turkification of literary language in Turkistan since the last quarter 
of the 19th century.48 l The "Chaghatayism" of Gurungi members are shown 
in their pen names and titles of their works, for example Batu, Chigatay, 
Temochin, Chinghis khan, The Mausoleum of Timur and others. In spite of 
some Pan-Turkic motives, their "Chaghatayism" seems to have been related 
to local nationalism. It is known that they made efforts to expel Ottoman 
Turkish elements from the literary language arid openly criticized the educa­
tional method of the former Ottoman officers who applied the Ottoman 
method directly for Turkistanian youths.49 l In 1929, Fitrat making objections 

to the Proletarian criticism who denounced the Gurungi "Pan-Turkist so­
ciety," stated as follows: 

The Chaghatay •. Gurungi fought Pan-Turkist societies which worked 
ostensively for the sake of Uzbek nationalism, language and literature, 

, and the former Jadids who contributed to the Pan-Turkist movement. 
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You downgraded the Chaghatay Gurungi as the, Pan-Turkists' group. 
These days you are making this propaganda among the masses. However 
in those days the Gurungi struggled with Pan-Turkism and Pan-Islam­
ism.50) 

Fitrat's utterance suggests the great -difference in the interpretation of 
Pan-Turkism between. the Gurungi and the Soviet authorities. For Fitrat, 
local Turkistan identity was too self-evident to confuse with the so called 
Pan-Turkism. At least it is undeniable that his local identity was alien to 
the above mentioned Ziya Gokalp's centralized Pan-Turkic idea. According 
to Togan, Fitrat as well as Galimjan Ibragimov (1887-1938), a Volga Tatar 
writer, opposed the idea of political unity of the Turks and viewed Pan-
Turkic cultural unity beyond possibility.51 ) If so, Fitrat's idea should be 
interpreted in the context of the emergence of cultural nationalism in modern. 
Turkistan, or as a strong motive to identify themselves with their national 
heritage to be developed. According to Fitrat, modern and vital literary 
language and literature of Turkistan were to be established by utilizing the 
ample legacy of classical Chaghatay literature. 

However, in spite of the Gurungi's enthusiastic efforts, the revival of the 
Chaghatay language was never an easy task. At first, advocating the purifica­
tion of the literary language, they attempted to drive out such foreign voca­
bularies as Arabic, Persian and Russian. But it meant the abandonment of 
a great number of Arabic-Persian words which were fully absorbed in the 
Chaghatay Turkic and formed as an integral element. According to the ac­
count of Abdurrahman Sa'diy (1889-1956), a Tatar scholar of Uzbek literature, 
Arabic-Persian terms appearing in the works of Ali Shir Navaiy (1440'-1501) 
and Abulghaziy Bahadur khan (1603-1663) occupied 70% and 50% respectively 
of each work. Instead of Arabic-Persian words they searched for pure Turkic 
terms in the ancient Turkic language (for example, fayd:a➔asi'q, dunya➔ 
acun) and old usage remaining in rural areas. Such contemporary Uzbek 
words as ortaq and bildirish are products of their purification movement.52 ) 

However their impatience and siniple methodology could not bring forth 
expected results. On the occasion of the Conference for Uzbek language, 
orthography and writers (Samarkand, 1929), Crimean Tatar Turkologist B. 
Chobanzade (1893-1937) pointed out the nanow path which the Gurungi 
encountered briefly. "The Chaghatay Gurungi, appearing with the motto of 
reviving the Chaghatay language, as the result there was nothing else to be 
done than to approach the living Uzbek dialect."53 ) 

In .addition to the above mentioned activities, the Chaghatay Gurungi 
did not spare their efforts in training younger writers and poets, collecting 
folklore and prevailing popular theaters. Among the first generation of the 
Uzbek Soviet writers there were numerous figure$ who were trained at the 
Gurungi seminars, and in the late 192Os one of the former members attempted 
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_ to defend their positive activities citing an episode of brave members who 
engaged in collecting folklore in rural areas under the Basmachi attacks.54 l 

Fitrat's patriotic dramas such as the Mausoleum of Timur. (Timurin Sagha­
nlisi} 1920) and Indian Revolutionaries (Hind Ikhtilalchiliiri, Berlin, 1923) 
are said to have moved the audience to tears in every performance. The latter 
was performed not only in Turkistan but also abroad and, as noted by J. 
Neru, contributed to the growth of Indian independence movement against 
British rule. However, when Timur arose from his grave to warn the present 
people who submits to the foreign rule, it was inevitable to raise _ the sus­
picions of the Soviet authorities.55 ) In 1922 the Chaghatay Gurungi was 
forced to dissolve after displaying. nationalistic motives abundantly. However 
the former members continued their "Chaghatayist" activities in the newly 
born Uzbekistan Republic. On the publications of the Qizil Qalam (Red 
Pen), the first literary organization of Uzbekistan where the "Chaghatayist" 
took the initiative, the portraits of Turkistanian heroes such as Timur (1336-
1405), Husayn Bayqara (1438-1506), Navaiy, Babur (1483-1530), Shaybaniy 
khan (1451-1510) and others were sending a silent but eloquent message to the 
readers. 56 ) 

The name Chaghatay might be the symbol of local and cultural Tur-
. kistan nationalism which emerged gradually in the course of the 19th century 
and was strengthened through the revolutionary events in the first two decades 
of 20th century. While Turkistanian Muslim ·communists strived for the au­
tonomous rule persistently, it can be said that the Chaghatay Gurungi aimed 
at the establishment of Turkistan national culture. It seems that Turkistan 
had a reality for both of them.57 ) There were sufficient reasons why the 
technical term "Old Uzbek" · took the place of "the Chaghatay language" 
which can suggest "the anti-revolutionary nationalist society of Uzbek bour­
geois intellectuals" in Soviet Turkology, succeeding the exclusion of the 
historical term "Turkistan" from the Soviet vocabulary.58 ) 

3. The National Delimitation 

During the exile period of Young Bukharans, their revolutionary litera-
ture addressed to Bukharans within the khanate were written in Turkic or 
used a bilingual format. Traditional Persian superiority in Bukharan literary 
circles was threatened as well as the political power of the amir, that was 
suppressed by the military forces of the Red Army and Bukharan revolu­
tionaries in September 1920. It was an inevitable result of the vital Turkism 
of the Young Bukharans that Turkic was announced as state language of the 
Bukhara People's Republic in March 1921.59 ) At the time, while Turkic 
symbolized the "new civilization," Persian signified the "old." In early 1920s 

. Bukharan intellectuals, taking a similar path as Fitrat, shared Turkic ethnic 
-identity. For instance, in spite of his Tajik origin, 'Ayniy did not hesitate to 
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write a Turkic-Uzbek poem entitled Turan March: 

Wake up, Turan people, wake U:pl 
The whole world is on the rise_ 
New age, new era has begun, 
Uzbek, Kazak, Turknren; Tatar, 
Sorn:e years have passed, now 
Free yourself from separation, 
No more isolation 60 ) 

In this poem, the author who later became respected as the "founder of 
Tajik Soviet literature," showed no signs of Tajik self-consciousness. The 
same attitude was observed by Togan in the case of another eminent Young 
Bukharan, A. Muhiddinov who deeply appreciated Turkic cultural tradition 
in Turkistan regardless of his Tajik origin.61 ) These facts show that Uzbek­
Tajik distinction did not have any importance among the Young Bukharans 
and was alien from their original identity. During this period Turkic identity 
played a predominant fole in their ideology. 

Even if ethnic consciousness existed among the Uzbeks, Tajiks, Kazakhs 
and Turkmens in pre-revolutionary Turkistan, it must have been far from 
national identity in the European sense. However, after the revolution and 
civil war, the Bolsheviks recognized these ethnic groups as separate nations, 
and set about the work of nation-building in Central Asia based on their 
theory of nationality policies formulated as early as 1920, .that resulted in the 
Delimitation of Central Asian nationalities in 1924-25. Consequently the 
Bukhara People's Republic was divided into the three national republics and 
the district of Bukhara was incorporated into the Uzbek Republic. It is well 
known that one of the objectives of this policy was to drive out strong "Pan­
Turkism," or more precisely, Turkistan nationalism prevailing among the 
indigenous Muslim communists and intellectuals.62 ) 

The Young Bukharans' resistance against the Bolshevik nationality policy 
is well described by Togan who succeeded in organizing a clandestine nation­
alist society known as "Central Asian National Popular Muslim Association 
(Orta Asya Milli Avami Miisliiman Cemiyetleri Ittihad1)," later "Turkistan 
National Union," in Bukhara during the summer of 1921. According to the 
program adopted at the Samarkand congress, the Union's departments were 
set up not on ethnic subdivisions as Uzbek, Tajik, Turkmen and others, but 
on regional division such as Bukhara, Khiva, Eastern and Western· Kazakh­
stan, Turkistan (the central region of the former Turkistan Region), Bashkur­
distan, and Turkmenistan. Their indifference to ethnic subdivisions presents 
a striking contrast to the Bolsheviks' approach who set up separate ethnic 
sections consisting of Kazakh, Turkmen and Uzbek to arrange the administra­
tive units in Soviet Turkistan since 1920. However, although the foundation 
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of Turkistan wide nationalist organization under the historical symbol of a 
grey wolf was a remarkable achievement as Togan himself pointed out, the 
Union could not determine a path between the Basmachis and the Bol­
sheviks.63) 

On the other hand, it is certain that the Young Bukharans intended to 
maintain the entity of Bukharan state as much as possible. In this multi­
ethnic state consisted of Uzbeks (50.7%), Tajiks (31.1 %), Turkmens (10.3%) 
and the others, 64 ) the most serious ethnic conflict was found between Turk­
mens and the majority. In February 1921, the First Congress of Bukhara 
Communist Party passed the following resolusion. 

In view of the nationalistic intolerance which grew among the Turkmens, 
the .First Congress will .entrust the Central Committee of BCP with a 
task to convene an all Bukharan Turkrneri congress in Kerki or Charjuy 
no later than April 1, ·1921 and properly make up the agenda for this 
historical congress of the people hostile to us for centuries.65 ) 

As a result, in September 1921, within the Central Executive Committee of 
the Bukhara Republic the Turkmen section was established under the pressure 
of the Bolsheviks who conceived that ethnic separation is indispensable in 
order to "liquidate the remnants of ethnic antagonism inherited from the 
period of feudalism by the indigenous population of Central Asia."66) The 
Turkmen Section was the first step of their delimitation policy as to the 
Bukhara Republic. 

In 1923 on the occasion of the First Qurultay of Education, Fitrat, then 
the People's Commissar (Nazir) of Education of the Bukhara 'Republic, com­
mented the Turkmen problem that was raised consistently by the Turkmen 
Section. The Section complained to the Commissariat of the delay of ·educa­
tional works in the Turkmen territory. Replying to the complaints somewhat 
ironically, Fitrat attributed the causes not to the reluctance of the Commissa­
riat but to the socio-economic conditions of "nomadic" Turkmens not accu­
stomed to the civilized way of life. According to him, the Turkrnen problem 
could be solved only ·through a gradual and uncompulsory method of ·enlighten­
ment among the fiimaiit. The plan was to dispatch peshqad:am (well-trained) 
Turkmen students educated in Bukharan madrasas to Turkrnen territory as 
traveling teachers. However he did not overlook another factor of the Turk­
men problem. "Since they live in the border area," "a foreign political incite­
ment among them" also should be taken into consideration.67) No matter how 
serious the Turkmen problem was, the Young Bukharans believed it was 
possible to solve the issue in the near future without dividing their own 
state into ethnic portions. It was in August 1924, just 3 months before the 
state ceased to exist, that they published a well prepared school text-book 
Bukharan Geography which instructed the multi-ethnic composition of the 
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Bukharan population to the new generation of Bukharan people.68 > 

It was the natural course that there appeared repeaJedly potential opposi­
tion to the Delimitation policy for long years in the form of aspiration for 
Turkistan or 'Pan-Turkic cultural unity. For instance, on the occasion of 
the first All Union TurcologicaJ Congress held in Baku in 1926, the Uzbek 
delegate M. Rahmanogli stated: 

Since the· establishment of individual Turkic republics in the Soviet 
Union, each people began to use the reformed Arabic writing systems 
which differed from one another. As differences grew, mutual develop­
ment of the Turkic peoples suffered. The publications of the Kazakhs, 
Tatars, Turkmens and Uzbeks became too different from each other to 
be utilized by another people. Therefore the need for a new scientific 
alphabet for all Turkic peoples (bayn al-Turk) is increasing. daily. In 
this context the new Latin alphabet successfully used by the Azeris since 
1922 is worth noticing. We Uzbeks fully agree with its adoption. In 
this way we can break with such parasites of the Turkic world as mullas, 
ishans, sufis and so on who have settled in the fortress of the Arabic 
writing system. 
Let the development of the Turkic peoples be prosperous! 
Long live the Soviet power that gave the· oppressed peoples the rights 
for their cultural development! 69 ) · 

Not being able to accomplish· his naive ideal, potential aspiration for the 
Turkic union or Turkistanian idea seems to have been expressed not only 
throughout the 1920s but also until the present day, especiallf in cultural 
affairs. 70> 

The Delimitation caused another nationality problem in Bukhara; In 
1928, the previously mentioned Muhiddinov, the Chairman of the Tajikistan 
Council of People's Commissars at the time, wrote an article "Is the popula­
. tion of Bukhara and the suburbs Tajiks or Uzbeks?," in which he tried to 
attract the Party's attention to the critical conditions in Bukhara. His argu-
ment may be summed up as the following: 

From the pre-Islamic era,· the population of Bukhara has been Taj.ik 
whose ancestors were the Soghdians. Even under the Turkic rulers the 
official language was Persian, and Turkic literature was never supported 
at all. Although there are some Uzbek groups and a few Bukharans with 
knowledge of Uzbek language, both within the city and in the suburbs 
of Bukhara, Persian is exclusively used for communication. The Bukha­
ran women never know Uzbek without exception. However, after the 
revolution in 1920, the state language was turned into Turkic-Uzhek and 
education in the native language was ignored. Why did this happen? 
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It was caused by ·Pan-Turkism (Ittihlid-i Turk va zabiin-i Turk) which 

penetrated deeply into the minds of the political leaders including myself. 

Even after the Delimitation, this unjust policy was never corrected, but 

sfrengthened in Uzbekistan. It is considered as crime to call the Bukha­

rans Tajik. In the 1926 census they were compelled to. declare themselves 

Uzbek. Assimilation, Uzbekification, do not mean the cultural develop­

ment of Bukharan Tajiks. There are loud complaints among them: The 

Party and the Soviet government should solve this serious nationality 

problem from the Central Asian perspective.71 > 

It is clear that his discussion is based exclusively on_ the linguistic crite­

rion. Concerning the language of the Bukharans, he was right. 0. Sukhareva, 

a Soviet ethnographer famous for her outstanding field survey in Bukhara, 

reports the majority of Bukharan population remained Persian-speaking up 

to recent times.72> The persistence of Persian language in Bukhara is a re­

markable phenomenon in the history of Central Asia. How could Bukhara 

preserve the tradition against the vital process of Turkification that proceeded 

also in the Bukhara oasis?73 > At the present it may be possible to postulate 

three factors. First, the Islamic learning in Bukhara was conducted in Persian 

rather than Arabic. Regardless of their past glory, Bukharan ulama's terrible 

ignorance of Arabkwere criticized by the modern Muslim reformists. In other 

words Islamic civilization in Bukhara-yi sharif . was-. embodied· by Persian. 

Therefore as far as the fame of Bukhara was needed for the ulama and rulers, 

the esteemed position of Persian could not be challenged. Secondly, Bukhara 

had never experienced the direct rule of the Russians who adopted Turkic 

as the official language. Consequently the above mentioned linguistic change 

in Samarkand was not brought about in Bukhara. And finally any disasters 

Bukhara suffered in its history did not exterminate the indigenious population 

. and their ethnic traditions were preserved considerably well. 

Although Persian dominance in Bukhara is an undeniable fact, language 

is not always the decisive factor in ethnic or national identity among Central 

Asian urban population. Bilingualism or Persian-speaking Uzbek was not 

a rare case in Central Asia. Moreover statistic data relating to the population 

of Bukhara district in 1924 did not Iavor Muhiddinov's viewpoints. The 

'ethnic composition in the Bukhara district (the Bukhara oasis) was registered 

as follows: 

Uzbek: 72.5% / Tajik: 9,9% / Turkmen: 3.2% / Arab: 8.0% / 

The Others: 6.4% 

· Total population: 341,420 (within city limits: 37,495)74> 

When the national census was conducted in 1926, within Bukha·ra city there 

were 30,000 Uzbeks and 8,000 Tajiks registered. Most of Bukharans preferred 
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to identify themselves as Uzbek disregarding their Persian usage. In many 
cases they confessed "We are Uzbek, our language is Tajik (Persian) (Khu~ 
domo uzbak, lafzamo tojik)." And to the question "Before the revolution 
how did you call yourselves?," some of them answered "We called ourselves 
Muslim, neither Tajik nor Uzbek." 75 ) 

It seems that Muhiddinov failed to obtain any positive results. None­
theless his article is an interesting document of the newly born Tajik na­
tionalism which sharply opposed the Uzbeks who held almost all historical 
centers of "Tajik culture" as Bukhara and Samarkand. Soviet historian 
Vahabov attributed the outburst of nationality conflicts between Uzbeks and 
Tajiks during 1927-1928 to Uzbek national deviationists who violated the 
Soviet law that secured the official use of Persian in education, publications 
and Party-Soviet activities for the Tajik minority living in Uzbekistan. Such 
conflicts ·were reported not only in Bukhara but also in Samarkand and Chust. 
However, few known cases of serious conflict between them before 1924 and 
their socio-cultural homogeneity was so strong that even Bolsheviks had to 
treat them with the notion of a single nation under the name of "Uzbeko­
Tadjiki" group in their early design of "administrative-territorial perestroika 
of Turkistan" based on the nationality principle in 1920, we must seek another 
and more essential cause of the conflicts.76 ) 

We have no materials concerning Fitrat's attitude towards the conflicts 
among Uzbeks and Tajiks, although Batu, the former Gurungi member~ was 
accused of ignoring the Samarkand conflict despite of his leading post in 
Samarkand local committee of the Party.77l However it is worth examining 
Fitrat's approach to the new alphabet for the Tajik language. When they 
set about the alphabet reform from the Arabic to Latin since 1927, he was 
commissioned to devise an original plan along with two eminent Russian 
orientalists A. A. Semenov (1873-1958) and A. A. Freiman (1879-1968). One 
of the characteristics of Fitrat's project was to maintain the unity of new 
alphabets of the Uzbeks and the Tajiks as far as possible, esteeming the his­
torical-cultural unity (yeganegi) between the two peoples. Such aspect of his 
project, as soon as presented to the committee, was exposed to severe criticism 
that denounced him "Pan-Turkist" ignoring the individuality of the Tajik 
language and literature. Among the energetic critics against Fitrat's project 
was an experienced Iranian revolutionary A. Lahuti (1887-1957) who emi­
grated to the Soviet Union after the failure of the Tabriz revolt in 1922 and 
devoted himself to the development of Tajik Soviet culture.78 ) Now Fitrat 
was to suffer the blame laid by the survivor of the Tabriz mujahidin whom 
he praised sympathetically citing the names of the leaders, Sattar khan and 
Baqir khan in the M una7::ara. 79 ) In any case it seems that for a Turkistanian 
bilingualist Fitrat, it was not an easy task to break down the yegiinegi tradition 
to establish two different cultural systems independent of each other, even 
if he preferred Turkic to Persian. 
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4. The · Literary History 

Toward the end of the 1920s, among the formerYoung Bukharans a 
·reni'arkable diversity of group identity surfaced. Khojaev was 'an alleged 
"Uzbek nationalist" having the esteemed post of the Chairman of the Uzbeki­
stan Council of People's Commissars, also Muhiddinov in the same post of 
Autonomous Tajikistan, ari ardent· Tajik nationalist with a somewhat irre­
'dentist tendency. When the latter accused "a ·group who were showing off a 
new type of nationalism for Pan-Turkism in spite of their responsible position 
'in Uzbekistan" in his above mentioned article, it is obvious that he denounced 
Khojaev. And 'Ayniy was a devoted Tajik writer whose distinguished work 
Anthology of Tajik · Literature (Moscow, 1926) contributed to· the nation­
building of the Tajiks considerably. In this comprehensive work including 
,the master· pieces of Tajik literature from Rudaki (?.:.:.940) to Lahuti,' the 
author proudly maintained the existance of the Tajik people since the early 
period in Turkistan and-Ma wara' al-Nahr even under Turkic political rule, 
·criticizing the former Soviet nationality policies that ignored Tajiks and their 
:cU:lture' affording a preference to the Uzbeks. For many years 'Ayniy's antholo­
·gy was supported by Tajik youths as their most favorite book and his fame of 
the founder of Tajik Soviet literature was to be established more firmly.80> 

But it should not be overlooked that in his anthology Fitrat was highly esti­
·mated by his contribution to modern Tajik prose literature. 

Although since the 1905 revolution in foreign newspapers Fiirsi essays 
were written by Tijiks (for instance Mirkhan Parsazade contributed to 
the lfabl al-Matin) and Mahmud Khoja Behbudiy · and others compiled 
some schoo'l textbooks, it was 'Abdurra'uf Fitrat who inaugurated to take 
a new literary tone into Tajik prose literature.81 ) 

·It was possible for 'Ayriiy: to consider Fitrat as an outstanding Tajik writer 
in spite of the latter's strong Turkist tendency. 

• As a contrast to these former colleagues: Fitrat seems· to have crystallized 
his national identity which he embraced sin'ce the Gurungi period despite of 
wo.rking within' the· framework of Uzbekistan. ·After· being dismissed from 
an· important position in· the Bukharan Republic in 1923, Fitrat devoted 
himself to study history and literature of Central Asia.82'> Although Eng Eski 
Turk .iidlibiyati Niimunaliirz (Tashk:ent, 1927), the Uzbek annotated select 
trarislation•of Mahmud Kashghari's Divan Lughat al-Turk, shows his excellent 
'ability· as a Turkologist, the Ozbek Adiibiyati Niimunal,ari (Anthology of 
·Uzbek Literature, Tashkent-Samarkand, 1928) may be more interesting for 
our analysis; The- ·objective of this work· is to present the historical dev"elop­
ment of Uzbek literature from its brigiri ·and there appears clearly his under­
standing of national culture. It may be useful for our iast consideration to 
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cite the editor's preface and the table of contents which is lacking in the 
original publication. 

This is the first volume of the Anthology of Uzbek Literature which 
was compiled under the instruction of the Scientific Center affiliated to 
the Uzbekistan People's Commissariat of Education. Our readers will 
probably. question the meaning of Uzbek literature. 
As well known it is after Shaybaniy khan of the Uzbeks put an end to 
the Timurids, in other words the political superiority of the Uzbeks 
was established in the· beginning of the 16th century that our country 
was gradually called the country of Uzbeks. However, everyone knows 
that Turks lived in Central Asia since the ancient period. Apart from 
the controversial problem whether ancient Khorezmian civilization was 
a product of the Turks or not, the historical sources relating to the 
Tujue, Qarakhanids, Qarakhitayids and Chaghatayids reveal this indis­
putable fact. Of course these people living in Central Asia from the 
earliest time had their own literature. In the course of history, their 
literature being influenced by neighbouring peoples, attained the high 
stage of its development and came to be known as the Chaghatay literature 
corresponding to the rule of the Chaghatayids. Even after· the begin­
ning of the Uzbek rule, this literature. survived until the Jadid literature 
emerged. Therefore it is an incorrect· method to approach our literary 
history by ignoring the pre-Uzbek period of Central Asian Turkic litera­
ture, especially the Chaghatay literature. This is our viewpoint from 
which this anthology was compiled. 
As to the history of Uzbeks, Central Asian Turks, a number of works 
have been written in Arabic, Persian and Turkic up to present times. 
But they exclusively confine our political history within a narrow fr<1.me­
work, and are unuseful for other interests. It is extremely difficult, vir­
tually impossible to extract informations concerning the socio-etonomical 
conditions of the people and country. As a matter of fact, such informa­
tions are nonexistent. However surveys of literary history assist consider­
ably to supply the needs. The relations and perspectives between every 
ruling class such as feudal lords and the people, relations between in­
tellectuals or poets and the ruling class, how the former did coax or 
cheat the masses for the interests of the ruling class, and how they stirred 
the pleasure of the ruling class (according to Ba bur's expression aysh / 
pleasur·e and fisq /debauchery), these problems can be understood only 
through the examination of our literary history. Moreover investigation 
of our past literary works which teach us· our predecessors' experiments 
would rtei'ther he useless nor unnecessary work for the Proletarian litera­
ture that we intend to create. This short explanation should clarify for 
what objective we compiled this anthology. 
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The first volume presents the selections of masterpieces relating to the 
pre-Uzbek period. The anthology covering from the Uzbek period to 
Jadidism and Jadid and post-Revolutionary literature will constitute the 
second volume.ss) 

The table of contents 

I. Tribal literature (Turkic epics and the reflection of Shamanism) 
1) An old Uygur story (dated to 8-9 centuries) pp. 19-27 
2) Selections from Divan Lughat al-Turk 28-33 
3) The epic Alpamysh (collected by Gazi Alim) 33-43 

II. Literature during the period of Feudalism (From the 8th century 
to Islamic literature) 

1) The Orkhon inscription (732) 
2) The Book of Dede Karkut 
3) Divan Lughat al-Turk 

III. Literature during the period of Commercial Capitalism 
1) Qodatqu Bilig 
2) !bat ul-Haqaiq 
3) Yasavi and Baqirghani 
4) Rabghuzi, Qisas ul-Anbiya (1310) 
5) Anonym, Miftah ul-Adil 
6) Durbek, Yusuf Zulayha 
7) Lutfiy, Divan 
8) Ataiy, Divan 
9) Husayn Bayqara (1438-1506) 

10) Navaiy (1440-1501) 
11) Babur (1483-1530) 

50-58 
58-68 
68-70 

79-87 
87-96 

97-104 
104-112 
112-124 
124-139 
140-149 
151-158 
158-167 
170-276 
277-319 

In spite of some Marxist phrases, this anthology can be analysed as 
proletarian Uzbek in form and Central Asian Turkic in essence. The editor 
is apparently unconcerned with the framework of Uzbek or Uzbekistan. The 
importance given to the Chaghatay literature and total disregard of Tajik­
Persian works prevailed in the past remind us of his ardent Gurungi idea. 
According to Fitrat, modern Uzbek literature was to be created on the re­
sourceful heritage of Central Asian Turkic literature more than anything. 
Consequently it was inevitable that as soon as this anthology was published, 
it suffered harsh criticism from the Proletarian circle in Uzbekistan. They 
criticized in two points. Firstly, although it contains numerous samples of 
the Chaghatay literature filled with abstract-religious conception, especially 
the influence of Sufism, Fitrat explained them as a basis for Uzbek proletarian 
literature. Secondly, 90% of Chaghatay vocabulary are of Arabic-Persian 
words, and except madrasa graduates, nobody can understand their meaning. 
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In short, declaring that "Chaghatay literature is foreign to contemporary 
Uzbek literature in both form and content," they condemned Fiq:at's antholo­
gy which attempted for the first time to evaluate Uzbek literary heritage 
from a historical perspective.s4 ) The sharp contrast in the Soviet evaluation 
of the two anthologies edited respectively by 'Ayniy and Fitrat seems to show 
implicatively the character of Soviet literary politics during the I 920s. 

In the end of 1920s Fitrat, advancing the immutable value of the Chagha­
tay literature and the literary tradition since the ancient times, was accused 
of "anti-Soviet bourgeois nationalist." However it is of interest that in later 
years, Uzbek scholars began to follow the path opened by Fitrat while prepar­
ing the publication of history of Uzbek literature. The last edition published 
in 1987 presents the framework established by Fitrat is adopted almost as it 
was by contemporary Uzbek scholars. While the masterpieces of the Chagha­
tay literature occupy the main place in it, studies on the works of such 
prominent Sufi poets as Yasavi and Baqirghani are encouraged, for "it is 
undoubted that they will offer new information relating to the history of 
Uzbek language."s5) It can be said that Fitrat's anthology provided the latter 
generation with a valuable criterion of the genuine classics of Uzbek literature. 
If a contemporary Uzbek scholar, S. Zufarov praises Fitrat as "throughly ac­
quainted with the history of Uzbek literature,"S6) it should be interpreted in 
this context. 

Conclusion 

Fitrat in the end of I 920s was far from himself in the Istanbul period. 
Firstly the former Bukharan patriot turned into Turkistan nationalist. It 
is difficult to consider that after 1924 his identity was restricted to Uzbek or 
Uzbekis.t~n. Secondly it seems that for Fitrat Islam has lost any positive mean­
ing whereas it was the source of dynamism and activism as seen in the Munii­
;ara. In I 929 he wrote: 

The need of religious reform led me to atheism. I became aware that 
nothing remains in religion when fanaticism and ignorance was removed 
from it. I am convinced that religion will never agree or unite with 
science. Therefore I left religion and became a spreader of atheism.s7) 

In his youth, he was known as an outstanding student in the historical Mir-i 
Arab madrasa in Bukhara. His attitude to Islam should be examined in 
connection with studies on the evolution of Islam in modern Central Asia. 

Recent trends in Soviet Central Asia seems to show that the legacy of 
Turkistanian intellectuals who sought their own national identity during 
the revolutionary decades bear significant meanings in the evolution of na­
tionality issues with critical moments.SS) Further studies are required as well 
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as source materials relating to the lost generation. 
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