Jurisprudence and Political Leadership in the
Syrian Coastal Towns of Tripoli and Jabala:
QOadis during the 11th-12th Centuries

SATO, Tsugitaka

Qadis (judges) played key judicial and political roles in Muslim society.
According to al-Mawardi (d. 450/1058), gadis took charges of the following ten
areas of jurisprudence: (1) resolving disputes, (2) obtaining rights from delin-
quents, (3) establishing guardianship over persons having no power to act in
their own behalf, (4) looking after endowments (wagf), (5) disposing of legacies
(wasaya) according to the wishes of the testators, (6) re-marrying divorced
women to suitable husbands, (7) carrying out legal punishment, (8) looking
after the interests (masalik) of their districts, (9) examining witnesses and clerks,
and (10) dealing impartially in judgements concerning both the strong and the
weak.!) E. Tyan, who did a comprehensive study on Islamic jurisprudence
based on such legal works as al-Mawardl’s, states that gadis during the Ayyubid
and Mamluk periods also came to participate in administration through acting
as the sultans’ secretaries and controllers of the state treasury (bayt al-mal).?)
Tyan’s study mainly concerns gadi activities in the central administration, but
gadis in local society also deserve attention in order to understand better the
substantial roles they played in Muslim society.

Regarding the local society in Syria (Bilad al-Sham), a lot of research has
been done on the characteristics of autonomous government under town heads
(ra’ts al-balad) or influential gadis. E. Ashtor, who followed the pioneering work
of ClL.Cahen,? discussed provincial administration in 12th century Syria focus-
ing on the roles of ra’%s. In this interesting article, he viewed comparatively the
cases of Damascus, Aleppo, Jabala, ‘Asqalan, Jubayl and Harran.*) A. Havemann,
who studied on the 7a2’ises and gadis of Syrian cities from the 10th to the 12th
centuries, improved our understanding of self-government and leadership by
local notables.®) A comprehensive study on the history of Tripoli by U. A.
Tadmurl also attracts our attention in the thorough examination of source
materials and careful methodology.®) M. D. Yusuf’s Economic Survey of Syria is
useful for understanding the substantive background of ¢gadis in Syrian cities
under the Fatimids and the Seljuqids.”) Furthermore, one work of P. M. Holt is
indispensable to properly evaluating the political and social activities of gadis or
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ra’ises in the history of Syrian society during the age of the Crusades.®)

However, the scope of these studies lies within the time when local nota-
bles established self-government, and does not refer to periods when Syrian
cities were under the rule of the Byzantines (al-Riim) or the Crusaders (al-
Firanj). In these studies on the “age of self-government”, we even find several
facts and dates that need to be corrected based on the Arabic primary sources.
Therefore, in the present article I will try to explain the actual roles played by
gadis in the Syrian coastal towns of Tripoli and Jabala during early medieval
times. Tripoli is an old and large port town which has played an important role
in the Mediterranean commercial activities, while Jabala, although it has a long
history since the Phonecians, is now a small fishing port town north of Tripoli,
where there stands the old mosque of Sultan Ibrahim b. Adham (d. 161/777-8),
a famous Sufi saint, attracting even today many Muslim pilgrims.”) The reason
why Tripoli and Jabala were chosen is; in addition to the fact that they provide
plenty of information on the subject, both towns separated each other by a dis-
tance of 120 kilometers, kept, interestingly enough, close contact during the his-
torical changes brought about by the Seljugid advance on and the Crusaders’
invasion into the coastal towns of Syria. The present article is the second of my
three historical treatments of Jabala, through which Islamic history will be con-
sidered from the view point of local history.!?)

1. The Qddis of Tripoli

During the mid-11th century, the three great powers of the Fatimids in
Cairo, the Seljuqids in Damascus, and the Byzantines in Constantinople contin-
uously struggled with each other to win control over such coastal towns as
Tripoli, Jabala, Str (Tyre), and Jubayl.'!) For example, in 455/1063 ‘Ayn al-
Dawla b. Abi ‘Aqil, gadi of Sur under the Fatimids, became independent of its
rule and continued to maintain autonomy until his death in 465/1075.12 Ibn
Abi ‘Aqil was a man of property who engaged in business with trade vessels. S.
D. Goitein has introduced a letter sent by a Jewish merchant at Alexandria to
his master in Fustat, which says, “The large ship of Ibn Abi ‘Aqil has arrived;
likewise, the barge of (Abu?) ’l-Faraj, and that of the qadi of Tripoli, Syria.
Please buy 500 pounds of sugar and send them to me.”'?) Even after his death,
the rulership of Sur under his sons continued for about twenty-seven years,
until 482/1089, when the Fatimid army retook Sur and Sayda.')

During these years the gadi self-government was established also in Tripoli
by Amin al-Dawla Abu Talib al-Hasan from the ruling family, Banti ‘Ammar.
According to previous research, Amin al-Dawla is said to have won indepen-
dence in 462/1070, after the death of Mukhtar al-Dawla, the Fatimid governor
in Tripoli.!) This view is based on the accounts contained in Mir’at al-Zaman
and al-Kamil fi al-Ta’rikk, but they relate only that Amin al-Dawla was the ruler
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in Tripoli and acted independently as its lord (szkib Tarabulus), managing the
town and issuing orders.'®) However, Sibt Ibn al-Jawzi (d. 654/1256) states in
an account dated 459/1066-7.

A serious situation occurred in which nothing remained except war
between Mahmud (reigned 452-453/1060-61, 457-467/1065-75), the
Mirdasid ruler in Aleppo, and ‘Atiya, his uncle, who had entered into
friendly relations with the Fatimids. Then Ibn ‘Ammar [Amin al-Dawla],
gadi of Tripoli, intervened in the struggle between them, indicated the
amount of settlement money, and swore them to acknowledge the lord of
Egypt [Caliph al-Mustansir].'”)

The Mirdasid dynasty (415-472/1024-80) in Aleppo was founded by the north-
ern Arab tribe of Kilab, which migrated from the lands along the Euphrates.
However, from around 456/1064 Mahmud and ‘Atiya had repeatedly fought to
take over control of Aleppo.’8) The above account indicates that Amin al-
Dawla had already held significant political power as a mediator, but it makes
no mention of any status as the ruler (sa4ib or ra’is) of Tripoli. Therefore, it may
be properly said that Amin al-Dawla took control over Tripoli both in name
and reality during the years 459/1066-7 and 462/1070.

The ancestors of the ‘Ammar family were from the Shi‘ite Berber tribe of
Kutama which formed a core of the Fatimid army in Egypt during its founding
years. When Abii Muhammad al-Hasan b. ‘Ammar was installed as minister
(wazir) by the newly ascended Caliph al-Hakim (386-411/996-1021), he dis-
patched Abii Tamim Sulayman b. Ja‘far al-Kutami from the same family to
Damascus. Sulayman sent his brother, ‘Ali b. Ja‘far, to Tripoli as its governor
(walt) in 386/996 and opened the way for his family to survive there, even after
the ‘Ammar family lost power in Egypt during the first half of the 11th centu-
ry.")  Among the ‘Ammar family, Amin al-Dawla was the first to attain the
qadiship of Tripoli and established self-government there. Ibn Shaddad (d.
684/1285) has the following to say about his career in alA ‘lag al-Khatira.

Qadi Amin al-Dawla Aba Talib al-Hasan b. ‘Ammar ruled over the town of
Tripoli until his death in 464/1072. This Ibn ‘Ammar, a Shi‘ite jurist
(fagih), was a man of exceeding intelligence, and had an opinion of his
own. He constructed the House of Science (Dar al ‘llm) in Tripoli, where
over a hundred thousand volumes were preserved. He also compiled (san-
nafa) a book entitled Revival of the Soul (Tarwih al-Arwah) attributed to Jirab
al-Dawla.?%) ‘

According to this account, Amin al-Dawla, a Shi‘ite gadi of learning, con-
structed an institute in Tripoli with the same name as one in Cairo (Dar al
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Hikma or Dar al-Tlm) constructed by Caliph al-Hakim. But, what is the real mean-
ing of the part “compiling (sannafa) a book entitled Tarwih alArwak”? Tadmur
thinks that Amin al-Dawla wrote a book with the same name as that of Jirab al-
Dawla;?!) however, the available bibliographies cannot confirm that Amin al-
Dawla wrote a book by that title. Consequently, it may well be supposed that
he actually did compile Tarwih al-Arwah, verifying the manuscript and transcrib-
ing it with annotations.

When Amin al-Dawla died in Rajab 464/March-April 1072 leaving his
infant son, Shams al-Mulk Muhammad as heir to his estate, a severe heir strug-
gle broke out between his brother, Abii al-Katd’ib Ahmad, and his nephew,
Jalal al-Mulk Abt al-Hasan ‘Ali, who finally exiled Abu al-Kata’ib from Tripoli
with the assistance of Amir Sadid al-Mulk Ibn Munqidh and succeeded in
inheriting the status of his uncle.?? According to Ibn al‘Adim and Ibn
Shaddad, Amir Sadid al-Mulk Ibn Mungidh Tha‘ban b. Muhammad, who was
also from the Kutami tribe, took sides with Jalal al-Mulk and provided him his
mamlitks to exile Amin al-Dawla’s brother from Tripoli.2?) Consequently, Jalal
al-Mulk continued to rule over the town as gadi of Tripoli for nearly thirty years
until he died at the end of Sha‘ban 492/midJuly 1099. Ibn al-Athir (d.
630/1233) says, “Since he maintained public order, his uncle’s death caused no
disturbance to the town. ”4) It is related that Jalal al-Mulk did not subject him-
self to Wazir Amir alJuytish in Egypt, but rather sent presents to the Turks in
Damascus to stay on friendly relations with them.?®) This shows that Jalal al-
Mulk, although he personally belonged to the Shi‘ite school, was willing to
form an alliance with the Sunnite Seljuqids in order to check the Shi‘ite
Fatimids in Egypt.

In 473/1080-1, ten years after Jalal al-Mulk took control of Tripoli,
Philaretos Brachamios, Byzantine governor of Antioch and Jabala, arrested the
gadi of Jabala.26) The real reason for his arrest is unknown, but Jalal al Mulk,
hearing of the news, sent an emissary to Philaretos and had the ¢adi of Jabala
released from the Byzantine authorities and reinstated in his former position.
When Jalal al-Mulk requested him to cooperate in surrendering Jabala to the
Muslims in return for his safety, the gadi of Jabala responded by demanding
that armies be sent to the town from the sea. About this Sibt Ibn alJawzi states
in Mir’at al-Zaman,

Ibn ‘Ammar [Jalal al-Mulk] dispatched the army of Tripoli (Jund Tarabulus),
made up of 300 Turkman and sailors (al-Bahraniya), to Jabala under the
command of a slave soldier (ghulam) surnamed ‘Ayn al-Zaman. The army
arrived at Jabala at night, and the gadi opened the gate for them, after
deceiving the sleeping guards, and guided them into the town. [After a
successful operation], they read the Friday sermon (khutba) both for [the
Abbasid Caliph] al-Muqtadi (467-487/1075-94) and for [the Seljuqgid
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Sultan] Malik Shah (465-485/1073-92).27

According to this account, the gadi of Tripoli maintained an army,
although small in size, formed by cavalry and sailors. However, this body was
different from the voluntary ahdath in Damascus and Aleppo consisting of
native youth?® in that this jund had been recruited from the immigrant
Turkmans and others. At any rate, with the cooperation of both gadis, Jabala
was released from Byzantine rule after an interval of one hundred and fifteen
years, and was then put under the control of Tripoli, which had already
acknowledged both suzerainties of the Abbasid caliphs and the Seljugid sul-
tans. Now, what kind of person was this gadi of Jabala, who first appeared in
this historical event of the year 473/1080-1?

2. The Qddis of Jabala

Jabala, which had been under the control of Arab-Muslim rulers since the
conquest by ‘Ubada b. al-Samit al-Ansari in 17/638, was ruled by the
Byzantines after the attack of Emperor Nikephoros II (963-969) in 357/968.%%)
About the famous gadi of Jabala during the period of Byzantine rule, Ibn al-
Athir relates.

Father of Ibn Sulayha, Mansir, had the task of settling disputes among the
Muslims as head of the town of Jabala (rais Jabala) during the years of rule
by the Byzantines (al-Ram). Even after the power of the Byzantines
decreased in favor of the Muslims and Jabala was put under the rule of
Jalal al Mulk, lord of Tripoli (szhib Tarabulus), this Mansiir continued to
oversee the town according to local customs (‘ada).3%)

This account clearly shows that Qadi Mansir was settling disputes among
the Muslims as head of the town during the early years of the Byzantine rule,
and continued to retain power over the town even after Jabala was put under
the control of Tripoli at the end of the 11th century.

After the death of Mansir, his son Ibn Sulayha Aba Muhammad ‘Ubayd
Allih b. Mansiir inherited his father’s position as gadi. Ibn Sulayha was very
interested in military affairs (jundiya)®!) and mustered so many soldiers that his
sagacity and boldness (shah@ma) became widely known.??) Jalal al-Mulk in
Tripoli, who was afraid of Ibn Sulayha’s growing influence, sought to arrest
him. However, Ibn Sulayha outwitted Jalal al-Mulk, according to Ibn al-Athir’s
account of the year 494/1101.

Realizing the intention of Jalal al-Mulk beforehand, Ibn Sulayha revolted
against him and cited the khutba for the Abbasid caliph [al-Mustazhir].
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Jalal al-Mulk sent money to [the Seljugid lord in Damascus] Duqaq b.
Tutush (488-497/1095-1104) and asked him to surround Ibn Sulayha in
Jabala. Duqaq eventually tried, but without success.??)

In other words, Ibn Sulayha maintained independence for Jabala with his mili-
tary forces by officially acknowledging the suzerainty of the Abbasid caliphate.
We can not confirm the exact year of his move,®!) but Ibn Sulayha, who was
fighting the pressure applied both by the lord in Tripoli and by the Seljugids in
Damascus, still retained independence even as late as the beginning of the year
492/1099, when the Crusaders (al-Firanj) first surrounded Jabala.3®)
Afterwards, in Sh‘ban 492/July 1099, Fakhr alMulk Aba ‘Ali ‘Ammar b.
Muhammad inherited the position of gadi in Tripoli after his brother, Jalal al-
Mulk, died there.36)

When the Crusaders, or the Franks (al-Firanj), first surrounded Jabala, Ibn
Sulayha succeeded in inducing a pagan army retreat by circulating a false
rumor that the Seljuqid army was approaching the town.3”) However, Godfroy
of Lorraine and Robert of Flanders repeatedly continued their efforts to take
Jabala. Ibn Sulayha fought bravely against them commanding his followers
(ashab), but he realized that he could not sustain his efforts with such a small
army, so in Sha‘ban 494/June 1101, he sent an emissary to the amir of
Damascus, Zahir al-Din Atabek, and proposed giving the governorship of
Jabala to the Seljuqids.?® Ibn al-Qalanisi relates what happened next.

Atabek responded to Ibn Sulayha’s request and promised to send him his
son, Amir Taj al-Mulik Buari, to the above-mentioned coastal town
[Jabala]. At that time, the lord of Damascus, Shams al-Muliik Dugaqg, was
not in Damascus, but in Diyar Bakr. When he came back at the beginning
of Shawwal/July, the matter had turned out as Ibn Sulayha had wished.
Taj al-Mulik went to Jabala with his followers (ashab), and Ibn Sulayha
turned over the town to him.3%

In Shawwal 494/August 1101 Ibn Sulayha left Jabala for Damascus with
his followers (ashab, asbab), cattle (kura‘), animals (dawabb), and all the estates he
clasped, after surrendering the town to Taj al-Muluk Buri.4%) Jabala thus came
under the control of the Seljuqids, but the new ruler, Taj al-Mulik, became
unpopular among the townsfolk. Although he was gentle and generous,*) he
did them injustice, and governed contrary to the custom of rule with justice
(‘adl) and fairness (insaf).*?) Dissatisfaction grew among the people, who finally
requested the gadi of Tripoli, Fakhr al-Mulk, to send someone whom they could
trust to rule over Jabala. Ibn al-Athir states what happened next in an account
of the year 494/1101.
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He [Fakhr al-Mulk] sent his army (‘askar) to Jabala in response to their
request. It entered the town, joined with the people, and fought against
Taj al-Muluk and his followers. The Turks finally retreated, and the army
of Fakhr al-Mulk then took control over the town of Jabala. They eventual-
ly captured Taj al-Mulik and sent him under escort to Tripoli. Fakhr al-
Mulk [in Tripoli] treated the captive politely and sent him back to his
father [Zahir al-Din Atabeg] in Damascus.*?)

According to this account, Jabala came again under the control of Tripoli
after only a few months of Seljuqid rule, and the actual governor of Jabala
under the new regime was once again a gadi by the name of Ibn al-Naqqar al-
Jubayri (d. 533/1139), who had studied in Tripoli and now managed the affairs
of the khutba (Friday sermon), salat (prayer), and wagf (endowment) in Jabala
until the year 501/1108, when Fakhr al-Mulk escaped from Tripoli.**) Ibn
‘Asakir also states that he was born in Damascus at the end of 464/1072 and
moved to Tripoli where he studied a/Qur’an, and managed the khutba, salat and
wagf in Jabala until he moved to Damascus after Fakhr al-Mulk left Tripoli. In
Jabala he was known as an impartial notary public (min alshuhid al-mu ‘addalin),
writer of legal affidavits (shurat, sing. shart), and frequent reciter of al-Qur’an.*°)

However, due to the threat of the surrounding Crusaders, the situation of
Tripoli and Jabala became more and more tense. During these years Raymond
of Toulouse and Fakhr al-Mulk entered into a peace treaty (hudna) under which
the suburbs of Tripoli belonged to Raymond, who agreed not to interrupt traf-
fic connecting the town with the outside.?®) In 498/1105 Raymond died, and
due to the death of one party to the treaty, the situation of Tripoli became even
more serious. In Sha‘ban 501/March-April 1109, exposed to relentless attacks
by the Crusaders, Fakhr al-Mulk finally moved to Baghdad with his army of
500 cavalry and foot-soldiers and asked the Seljugid Sultan Muhammad (498-
511/1105-18) to send reinforcements to Tripoli. These negotiations with the sul-
tan seemed to go well, but his nephew, Shams al-Mulk Abt al-Manaqib, whom
Fakhr al-Mulk had appointed as his deputy in Tripoli, revolted and took sides
with the Fatimids in Egypt,*”) but was soon arrested by followers (ashab) of
Fakhr al-Mulk. Meanwhile, Fakhr al-Mulk came back from Baghdad and decid-
ed not to enter Tripoli, but go to Jabala instead, because he was unsure about
the intentions of the people in Tripoli at that time.*®)

The Fatimid vizier, al-Afdal b. Badr al-Jamali (d. 515/1121), sent a great
fleet (ustil) to Tripoli upon the request of the townspeople. However, its arrival
was too late, and Tripoli was forced to surrender to the Crusaders on 11 Dha
al-Hijja 502/13 July 1109. Those who avoided the initial killing were captured,
and the books preserved at Dar al-Ilm were confiscated.*”) The Crusaders then
proceeded north to surround Jabala. Fakhr al-Mulk surrendered the town to
the Crusaders after its safety (aman) was guaranteed, then, escaped from Jabala
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and entered the protection of Tughtekin, the lord of Damascus,*® who granted
him al-Zabadani and its surroundings as an igfa“5!) We have no information
about his activities in the town of al-Zabadani, but the igfz‘ holders (mugta‘) dur-
ing this period were able to levy taxes on peasants and townspeople in their dis-
trict in return for military service to their lords.5?) At any rate, the gad gover-
norships of Tripoli and Jabala, which had continued for nearly a half century,

thus collapsed under the military pressure of the Crusaders.
3. The Liberation of Jabala and Latakia by Salah al-Din

The fates of the two Syrian towns was determined by the mode of Frankish
takeover: Tripoli by force and Jabala by treaty. According to the research of B.
Z. Kedar, three modes of takeover actually existed: (1) When a town was taken
by assault, Muslims and Jewish inhabitants were usually massacred or enslaved;
(2) Fear of massacre led some Muslims to flee for safety even before the entry
of the Crusaders; and (3) Bloodless submission under a formal treaty was with
no Muslim dislocation.’® However, as J. Prawer relates, after the Muslim
inhabitants disappeared almost entirely from all the fortified towns and fortress-
es in Syria during the ten years of Crusader conquest, they began to return
under greater security in the coastal towns. Consequently, Tripoli and Jabala,
as well as Beirut and Latakia, once again came to boast large Muslim popula-
tions reaching majority proportions.>*)

Let us turn to question of how the Muslim inhabitants were governed in
the towns under the rule of the Crusaders. Almost all the Arabic sources keep
silent on this subject, except Ibn al-Athir, who merely states.

[After the liberation of Jerusalem in Rajab 583/ October 1187], Salah al-
Din marched his army to the foot of Crac des Chevaliers (Hisn al-Akrad).
Mansir b. Nabil, gadi of Jabala, visited Salah al-Din there and proposed
that he surrender the town of Jabala. Under the rule of Bohemond, lord
of Antioch and Jabala, the ¢gadi’s word was trusted being held in high
esteem. Based on its relationship of trust with Bohemond, he had gov-
erned all the Muslims in Jabala and its surrounding districts.>®)

As to Mansur b. Nabil, we find no other sources disclosing his career; however,
the fact that he was respected by the people and governed all the Muslims in
the town of Jabala and its surrounding rural areas is indeed very interesting.
We may well suppose similar activities by gadis in Syrian towns other than
Jabala, since according to J. Rily-Smith, the control of Muslims under the rule
of the Crusaders was customarily entrusted to gadis as local notables.5%)

While still under the rule of the Crusaders, Mansiir began to plan the lib-
eration of Jabala, Latakia and other northern coastal towns of Syria as his call-
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ing. He urged $alah al-Din to take the town of Jabala, saying “Muslims in
Jabala are ready to surrender the town to you.”®”) In response to his proposal,
Salah al-Din advanced his army and arrived at Jabala via Tartis and Marqab
on 18 Jumada I 584/16 July 1188. Mansur who returned to Jabala before him
informed his people of the imminent arrival of the Muslim army, and demon-
strated their intention to surrender by hoisting Salah al-Din’s yellow flags
(a‘lam) on the town walls.’8) Against the attack by Salah al-Din, the Crusaders
stationed at Jabala barricaded themselves in the fort (hisn) facing the
Mediterranean.’®) ‘Imad al-Din al-Isfahani (d. 597/1201), a distinguished histo-
rian during the reign of Salah al-Din, who participated in the campaign, relates
in his al-Fath al-Qussi,

The gadi of Jabala mediated between Salah al-Din and the Crusaders and
finally decided that the Crusaders be assured security after they release
the hostages (raha’in) who had been detained in Antioch and surrender
their arms, horses, treasure and crops to Salah al-Din.5")

The Crusaders accepted gadi Mansur’s proposal and surrendered the fort
to the Muslim army the next day (19 Jumada I 584/17 July 1188). Jabala was
thus liberated without a drop of blood being shed. According to Ibn al-Athir,
Mansur took the Frankish hostages (raha’in alFiranj) and kept them beside him
until Bohemond released the Muslim hostages. When the Muslim hostages
were released, Salah al-Din settled the situation of Jabala and appointed Amir
Sabiq al-Din ‘Uthman b. al-Daya, lord of Shayzar, to defend it.%!)

After the liberation of Jabala, Salah al-Din then marched his army to the
port town of Latakia (al-Ladhiqiya), thirty kilometers north of Jabala, arriving
there on 24 Jumada I 584/22 July 1188 and surrounding the town.%?) The
Crusaders, who retreated to two citadels (gal‘a) located outside the town
(madina), fought fiercely against the Muslim army, but when they realized the
futility of further armed resistance, they requested the gadi of Jabala to mediate
for them and lay down the conditions of a peace treaty (aman). Due to the
mediation efforts by gadi Mansur, both sides arrived at an agreement providing
that the lives of the Frankish cavalrymen, women and children would be
secured on condition that they surrender all their foodstuffs, arms and cattle to
the Muslims. The liberation of the town on 27 Jumada I 584/25 July 1188 was
marked by Muslim flags being hoisted over the two citadels.5®)

When ‘Imad al-Din al-Isfahani entered Latakia, he saw a town character-
ized by spacious courtyards, a compound of buildings, and proportionately
structured houses with gardens and marble pavilions.®¥ However, the Muslim
soldiers destroyed many houses in the town and removed the marble to sell it.
Then, Salah al-Din granted the town to his nephew, Taq1 al-Din ‘Umar, who
endeavored to restore it and fortify the citadel. Taqi al-Din attached particular
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importance to the fortification of citadels, as seen in the case of Hama.%%)

Mansir b. Nabil, gadi of Jabala, who played a crucial part in the liberation
of Jabala and Latakia, was praised by Salah al-Din for distinguished service.
His privately owned land (milk) was approved as family wagf and he was autho-
rized to manage his ancestral estates (amlzk aba’ih). Salah al-Din also surprising-
ly guaranteed Mansir’s governorship and judgeship (wilayat hukmih wa-qada’ih)
in Jabala and its environs,% in the sense that he was able to retain his previous
status and rights under the new regime.

Conclusion

During the decades from the middle of the 11th century to the beginning
of the 12th century in the Syrian coastal towns of Sur, Tripoli and Jabala,
autonomy of gadis was established within the interstices created among the
three great powers of the time, the Fatimids, the Byzantines and the Seljuqids.
Most of these gadis owned plentiful estates, and maintained their own forces of
cavalry, foot soldiers and sailors. They were responsible for keeping political
and social order in addition to their original judicial duties.

The research to date has paid particular attention to the characteristics of
self-governments under these gadis. However, the gadis were not only responsi-
ble for controlling their townspeople during the period of self-government, but
also such gadis as Amin al-Dawla in Tripoli had authority to mediate in power
struggles among the Mirdasids before he became independent. In Jabala
under the rule of the Byzantines, Mansur, father of Ibn Sulayha, had through-
out authority to settle disputes among the Muslim population as head of the
town. When Jabala was placed under the rule of Tripoli after the flight of Ibn
Sulayha, Qadi Ibn al-Naqqar stood in his place, managing the affairs of khutba,
salat and waqf. Moreover, even under the Crusaders, Qadi Mansur b. Nabil gov-
erned the Muslims in Jabala and its surrounding districts, based on a relation-
ship of trust with Bohemond.

It has been generally held that although the gadis in the Arab countries
were integrated into the Ottoman regime as provincial administrators, they
played a relatively small part in local administration before that period.5”)
However, as shown from the examples of Tripoli and Jabala during the
11th-12th centuries, the gadis played key roles in maintaining law and order,
not only during the period of self-government. Accordingly, it may well be con-
sidered that self-government itself was established not by accident, but through
the everyday activities of the gadis during that time. We still have no substantial
case studies of gagis under the Ayyubid and the Mamluk dynasties,5®) but over-
all a more positive approach in studying their political and social activities will
go far in improving our understanding of local society prior to the Ottoman
period.
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