Evolution of the Decalogue in China

—A Study on History of Chinese Christian Ideologies—

By Motomi Gotd
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In studying history of Chinese Christian thoughts, one of the basic tasks
would be to examine how Christianity expressed and asserted its religious
and ethical doctrines in various stages of its 1,300-year-long propagation in
China, and also to analyze how it met and reacted reciprocally with the
indigenous religious and ethical ideals which had already been firmly es-
tablished before Christianity was introduced. As a prelude to such a study
the writer has attempted in this brief paper to find out how the Decalogue,
the basic precept of Christianity, was explained to and received by the
Chinese in the three outstanding periods of Christian propagation—namely,
Nestorianism during the T‘ang dynasty (7th century), Catholicism at the end
of Ming through the beginning of Chin (17th century), and Protestantism
at the end of the Ching dynasty (19th century) as it was reflected in the pseudo-
Christianity of Taiping Heavenly Reign. Such analysis using specific examples
would shed light on the patterns of confrontation between Christian ethics
and Chinese ethical codes, as well as modes of Chinese approach and under-
standing toward Christianity.®)

It is needless to say that the Decalogue, or the Ten Commandments
given to Moses by God at Mt. Sinai, is made most of as the central precept
not only by Judaists but also by Catholics and Protestants as well. The Ten
Commandments in Catholicism is presented in a form that is said to have
been fixed as far back as at the end of the 4th century by St. Augustinus.(®
The first half of the commandments, as is clear from the table in the Appendix,
describes man’s religious obligations toward God while the latter half stipu-
lates his moral responsibilities toward fellow human beings, and the entire
tenet may be summed up in the two major teachings of the Bible—“You shall
love the Lord your God with all your heart, and with all your soul, and
with all your mind. This is the great and first commandment. And a second
is like it. You shall love your neighbor as yourself.” (3

The Decalogue as such teachings of love is founded essentially upon
the ethical drives innate in humanity. It is, as stated in Catechism, a “moral
law of which man becomes naturally aware through the workings of con-
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science that is inherent in man,” and as such it is exactly as St. Paul stated:
“When Gentiles who have not the law do by nature what the law requires,
they are a law to themselves, even though they do not have the law.”®

In other words, the Ten Commandments, its ethical clauses in particular,
is compatible with any pagan codes of ethics because of its universal character.
And as we shall see later Confucian and Buddhist codes of ethics as practised
in China also found much in common with the teachings of the Decalogue. (%)
Undue emphasis on the common feature, however, would lead to erroneous
conclusion in disregard of the essential characteristics of respective religious
creed. Despite its universal character the Decalogue continues to be the unique
tenet exclusively of Judaism and Christianity in that the entire command-
ments are internally unified by the strong monotheistic assertion of “You
shall worship me as your only God,” and that the relationships between
God and man, and between religious world and ethical-political world are
grasped at the sole unifying point. ‘

On the other hand, in Chinese systems of thoughts, particularly in
Confucianism which is China’s orthodox ideology, such monotheistic concept
is underdeveloped or shrouded with ambiguity. Although it is not impossible
to discern something similar to monotheistic view of Christianity in China’s
classic notions about “Tien” (Heaven) or “Shang Ti” (Emperor Above), and
we do have an ancient philosopher like Mocius who went a step farther in
that direction developing a unique religious philosophy of his own, Confucius
did not discuss the “Way of Heaven”® or “god”®™ saying “I do not yet
know life; how can I know death?”©(®

With the orthodox Chinese philosophies that succeeded to the above
position of Confucius, interest in men and in their ethical-political world
always preceded their interest in god or in religious world, and their lack
of concern about the latter exhibited itself in their acceptance of polytheistic
or pantheistic deities rather than falling into atheism that negates existence
of any and all deities. And this attitude, in turn, resulted in their magna-
nimity toward diverse folk beliefs of mixed religious elements and foreign
religions introduced to their land. But this leniency after all was exercised
only so far as the alien faith recognized the superiority of the ethical codes
of loyalty and filial piety that were the mainstay of the absolute patriarchical
authority in their ethical-political world. Religious beliefs were tolerated
only when they admitted and submitted themselves to the unquestionable
supremacy of loyalty and filial piety.

Accordingly any study on history of Christian thoughts in China must
concern itself primarily with the confrontation of the monotheistic outlook
inherent in Christianity against Confucian ethics that uphold loyalty and
filial piety above all things. In terms of the more specific theme here of the
“evolution of the Decalogue in China,” discussion will be developed along
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the interactions between the Christian mandate of “You shall worship me
as the only Lord of Heaven” and the Confucian priority given to “You shall.
respect your parents.”

(1)

When considering the evolution of the Decalogue in China from the
above point of view, we must first look at the case of Nestorianism which
was the first sect of Christianity to be introduced in China during the T‘ang
‘dynasty. It is well known that Nestorianism originated with Bishop Nestorius
who was branded as heretic at the Council of Ephesus of 431.

The Nestorian propagation in the T‘ang China was, according to the
Chinese Stele on the Spread of Nestorianism in the Great Chin' Empire®,
quite successful for 150 years due to successive imperial patronage since 635
when the emperor Tai-tsung®™ was reigning. Later fortune of the sect is not
known but its influence seemingly subsided in the wake of the emperor
Wu-tsung’s® persecution of Buddhism and its followers in 845. It is also
claimed that Nestorianism was, even at its zenith, followed only by alien
residents in China as were other foreign beliefs such as Manichaeism and
Zoroastrianism. It is hard to tell to what extent Nestorianism was believed
in by the Chinese people.

As many as seven Chinese translations of Nestorian scriptures, however,
have been discovered to date,(” and a catalogue attached to one of the trans-
lations entitled Sacred Scriptures® lists titles of a total of 35 Nestorian
scriptures that were published in the indigenous language. It would prove
that the Nestorian missionaries in the T‘ang China made much efforts in
trying to disseminate their faith among the natives by translating their
scriptures, and the extant documents would make it possible for us to trace
the evolution of Nestorian doctrine in China to a significant degree.

None of those extant scriptures, however, includes materials that give
the Ten Commandments in its original form. Furthermore, since both Moses’
Scripture® and Outline of the Scripture®® which are most likely to carry
the text of the Ten Commandments are now lost, we have no way of ascer-
taining how much weight was given to the Ten Commandments in the
Nestorian theology. Dr. Haneda, Toru called ‘our attention to the “ten
vows”® or moral principles, which the followers of this faith were exhorted
to observe, in the oldest extant document entitled, according to his deci-
phering, Scripture of Jesus Messiah®. This document was seemingly written
within a few years of 635 when Nestorianism was first brought into China,
and Dr. Haneda believes that these “ten vows” represent Nestorian modifi-
cations of the Ten Commandments.(®
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The ten vows are not a faithful translation of the Ten Commandments,
and Dr. Saeki, Yoshiro opines that these are “Christian teachings along the
line of the New Testament patterned after the Ten Commandments,”(10)
and that they are derived from the teachings of the Twelve Apostles, “Two
Ways of Life and Death,” which is one of the apocrypha documents of the
New Testament. In any case, it seems quite certain that this is a set of
principles based on the Ten Commandments.

The original text of the Scripture of Jesus Messiah is written in such a
poor Chinese extremely hard to read and comprehend with many words
missing or in erroneous usage, thus giving rise to some controversial inter-
pretations. For the purpose of the present paper, however, the ten vows
were arranged by the writer as in Table A in the Appendix, putting into
consideration views of both Dr. Haneda and Dr. Saeki.

A comparison of the ten vows with the Ten Commandments would
reveal that, as a whole, the former is more worldly and ethics-oriented than
the latter. The first half of the Decalogue that stipulates religious obligations
are, in the ten vows, summed up in the first vow as “Man shall stand in awe
of the Heavenly Holiness®, and worship of the emperor is inserted as the
second item: “If people stand in awe of the Heavenly Holiness, they must
also stand in awe and revere the emperor”®. Care and respect for one’s
parents is upgraded to the third position as “You shall stand in awe of your
parents”®; and the fourth vow emphasizes benevolence as “Have good will
toward all people without having anger or hatred” @, which is a compre-
hensive statement of ethical admonitions that follow and is a generalization
of the virtues of filial piety and respect.

In order for Nestorianism to maintain and advocate its Christian precept,
it must put forward its monotheistic view as the central theme. It was natural
for them to place the worship of God as the first vow, exhorting people to
“Stand in awe of the Heavenly Holiness and rectify their errors every
day. All the people must stand in awe of the Heavenly Holiness and the
Leader, because death and life of the people is controlled by all the deities
under the Leader.”® Eternity, ubiquity and omniscience and omnipotence
of the Heavenly Holiness, His being absolute and the one and the only God,
together with His character as Creator and Leader are repeatedly expounded
in the first half of the Scripture of Jesus Messiah preceding the explanation
of the ten vows. Furthermore, these characteristics of the Heavenly Holiness
are paraphrased and explained in detail in the Treatise on God Being One®
which appears to have been written simultaneously with or a little later than
the Scripture of Jesus Messiah.

However, it would have been extremely difficult to have Chinese people
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fully understand such monotheistic view of Christianity at the time when
their society was fully immersed in polytheism and pantheism of Taoism and
Buddhism. It was probably because of this difficulty, Nestorian missionaries
resorted to frequent use of Buddhist or Taoist terminology, as replacing the
“Heavenly Holiness” with “Buddha”() and using Taoist words to explain
the supernatural powers of God.(1?) It was a part of their efforts to facilitate
Chinese understanding and acceptance of the Christian God, but nevertheless
it served to undermine the religious independence of Nestorianism coupled
with the subsequent stress they laid on the Chinese ethical values.

Concerning the absence of religious obligations except for the stipulation
of the first vow, Dr. Haneda assumed the third vow missing in the extant
text to be a commandment banning idolatry and exhorting observance of
the Sabbath, remarking that the omission was “perhaps intentional in defer-
ence to Buddhism, or one of the two admonitions mentioned above was put
down as the third vow that has since been lost.”(13)

Prohibition of idolatry is, however, repeatedly mentioned in the earlier
parts of this scripture, and it is quite likely that the Nestorians included the
prohibition in the first vow as did the Catholics. Furthermore, it would make
the style incoherent if such religious clauses as prohibition of idolatry and
observance of the Sabbath were listed after the second item that treated an
ethical virtue of filial piety.

Above observations may lead us to a conclusion that insertion of the
second and third vows concerning worship of the emperor and parents can
be called a unique feature of the Nestorian ten commandments. Needless
to say, filial piety is a self-evident virtue with Christianity also as is clear
from the many passages in the Old Testament, and reverence toward the
emperor, too, is acknowledged as a matter of principle. St. Paul often stressed
that submission to superior authority is a means of meeting Divine approval.
It may be said that identifying the emperor with Divina was long-standing
tradition since the days of the Roman Empire.

Obedience to one’s parents and superiors in the Decalogue is, however,
taught inclusively in “You shall honor your parents,” and the reason therefor
is explained in “Man must submit to authorities above him . . . for there is
no authority that is not derived from God and the authorities that are in
existence at present are all ordained by God.” (1%

Worship of the emperor and one’s parents provided for in the second
and third vows in the Nestorian ten commandments was undoubtedly based
on such Christian doctrine. At the same time, the Nestorian missionaries
had their own reason for stressing reverence toward the emperor. Nestorianism
was purged from the Roman Empire as heresy and was obliged to organize
an independent church in the Persian Empire under the patronage of its
emperors. When the missionaries traveled farther east and reached the capital
of the great world power T‘ang, they immediately saw that success or failure
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of their mission depended exclusively on the will of the bright and dignified
emperor, Tai-tsung. It would not be surprising if they placed particular
weight on the provision of the reverence to the emperor.

Chinese Stele on the Spread of Nestorianism in the Great Chin Empire
proudly pronounced: “If the Way is not sacred, it would not be propagated;
and if the Sacred does not concur with the Way, it would not spread. When
the Way and the Sacred coincide, the world is in peace®. This must be an
outspoken expression of their feelings. Accordingly advocacy of the emperor
worship in the second vow is very strong. “People must stand in awe before
the Heavenly Holiness and also stand in awe and respect the emperor”®
is followed by “The emperor’s former state was Happiness and the Heavenly
Holiness assisted him. So there is no reason why we cannot identify him with
the Heavenly Holiness. It is only that he assumed the status of the emperor.”©

In short, it is held that the emperor is the incarnation of the Heavenly
Holiness having the same sanctity. Accordingly disobedience toward the
emperor is held to be tantamount to rebellion against the Heavenly Holiness
in “All people must do as the emperor commands. If one does not follow
the imperial command and not submit to his orders, he is committing the
sin of rebellion.”@ It also states: ““The emperors are all divine”® and “The
emperors are all free.”®

Worship of parents in the third vow is somewhat less emphatically ex-
pounded on compared with the emperor worship in the second vow, but
the solemnity of filial piety is attributed to the fact that one owes his life to
his parents, as in “All people must be filial to their parents and reverently
abide by their words. Then they will find their abode in Heaven when they
finished their life. . . . If people do not have parents how can they be
born?”® 1In connection with the first and second vows, the scripture states:
“These three are the same thing. First serve the Heavenly Holiness, then
the emperor, and thirdly one’s parents.”®

Concept of filial piety in China is most systematically set forth in the
Book of Filial Piety.® It is deemed the highest and absolute ethical norm
being the “Basic principles of Heaven and Farth”® and the “Basis of all the
actions and the eternal way of the world.”™ Historically it has served as
the powerful mainstay for China’s patriarchical-authoritarian system of
government. In the light of the importance attached by Tai-tsung and other
early T"ang emperors to enhancing the ethical virtues of loyalty and filial
piety in their enlightenment policies,*® we can appreciate the Nestorian
efforts to approach Chinese ethical code by putting the vow on filial piety
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in the third position immediately following that of the clause on emperor
worship. The fourth vow, as we have seen earlier, appears to be advocacy
of benevolence. We shall not dwell on the fifth and subsequent vows, but
except for some change in the order and difference in the terms used, the
rest of the ten Nestorian vows may be taken as reproduction of the ethical
teachings found in the latter half of the Decalogue.

To sum up, we may say that the ten commandments as presented by
Nestorianism in the T‘ang China exemplifies its effort to step up closer to
China’s Confucian -ethics that lay great stress on loyalty and filial piety, al-
though the topmost vow is dedicated to worship of the Heavenly Holiness.
In other words, it is a modified reproduction of the Decalogue and signifies
Nestorians evasion of confrontation with the Chinese ethics. Such conciliatory
approach enabled Nestorianism to win a position of an acknowledged religion
in the Great T*ang Empire, as is observed in the Chinese Stele on the Spread
of Nestorianism in the Great T‘ang Empire, and to enjoy lenient patronage
of successive emperors.

At the same time, however, the conciliatory attitude on the part of
Nestorians worked adversely to dilute the essence of Christianity in Nestori-
anism thereby weakening its influences later. Tai-tsung’s decree of July, 638(16)
which includes his comments on Nestorianism reads as follows: “The way does
not have a constant name and the sacred is different from its substance. They
form their teachings in accordance with the situation and have strict discipline.
A Persian priest, Alopen, came a long way to dedicate scriptures to the
Emperor. Its doctrine is mysterious and excellent and to the points. It is
not stated tediously and is founded on reason. It is useful and beneficial to
man. Be it propagated widely.”®

The decree merely suggests that Tai-tsung saw in the conciliatory attitude
of Nestorians toward the Chinese ethics a commendable allegiance to the
throne similar to the traditional religions of Taoism and Buddhism and
approved of it. At least it indicates that impact of Nestorianism as a mono-
theistic religion was not felt strongly, and the alien faith was deemed lacking
in power to confront the legitimacy of traditional Chinese thoughts. In this
sense conciliatory approach of Nestorianism towards the Chinese thoughts
means a failure as well as success. On this point Catholic approach was
somewhat different despite the general view that it was also conciliatory
toward Chinese thoughts.

faiay)

Catholicism was first introduced to China in the Yuan period (18th
century). The fall of the Yuan Empire, however, brought an end to the
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Catholic propagation in China and it was only toward the end of the Ming
dynasty (late 16th century) when the Jessuit missionaries who inherited the
fervent desire of Francisco Xavier,® the “Saint of the Orient,” brought about
a rejuvenescence of Christian faith in China. We shall not go into the details
of its missionary work. Suffice it to say that the success achieved through
enthusiastic devotion of many Jessuit missionaries headed by Michael
Ruggeri® and Matteo Ricci marks a new era not only in the history of
Christian propagation in China, but also in the history of East-West cultural
intercourse, in terms of the far-reaching influence Christianity exerted on the
philosophy and culture of China.

In-depth study could be made of various aspects of Catholic propagation
in this period, and the writer also has made a study of the period from the
standpoint of the history of thoughts during the late Ming dynasty. For the
present, however, the writer will deal only with the propagation of Catholicism
in the late-Ming-early-Ching period (17th century) as it relates to the evolution
of the Decalogue in China.

In Catholicism the Decalogue is esteemed as the core of the command-
ments man should abide by. Jessuit missionaries in the 17th century China
also made every effort to present and carefully explain the Ten Command-
ments to the Chinese people as is evidenced by the translations made respec-
tively by such early missionaries as Matteo Ricci, Michael Ruggeri and Jean
Soerio®.(18) Later missionaries also authored various books main objective
of which was exposition of the Ten Commandments. They were: Prelimi-
nary Interpretation of the Ten Commandments of the West® by Alphonse
Vagnoni®19) ; Exposition on the Ten Commandments of the Sacred Teaching
of the Lord of Heaven® (1642) by Emmanuel Diaz®; and Exhortation on
the Holy Duty of the Ten Commandments of the Lord of Heaven™ (1650)
by Francois Brancati?(20) to cite some examples. Ferdinandus Verbiest®
also explained the Ten Commandments in detail in his Introduction to
Outline of the Teaching® (1670) which was designed for use as a catechism.

As was mentioned earlier Catholicism has its own fixed form in present-
ing the Ten Commandments, and its interpretation clearly reveals the Catholic
dogma from the standpoint of the Church as is observed in the Catechism.
Viewed in connection with the present theme we note that worship of the
Lord of Heaven, and prohibition of sacrilege and superstitions are given
topmost priority as the first stipulation, and reverence toward angels, saints,
Virgin Mary, the Cross, and holy cards, statues and relics is recommended
as a positive good deed.

Also noteworthy is the fourth commandment in which stress is given to
the final absoluteness of the Divine Will thus placing religious authority over
and above the secular one, although due attention is given to exhorting
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virtues of reverence and obedience toward one’s parents, who are agents of
the Heavenly authority, and all other superiors.

Catholic missionaries in the 17th century China did not deviate from
the basic Catholic line in their presentation of the Decalogue (See Appendix
B), but some unique features are found in their arguments as they had to
confront indigenous mores and thoughts of the Chinese people. The writer
wishes to clarify the stand taken by the missionaries by means of the above-
mentioned books, Matteo Ricci’s outstanding book The Truth about God
(1601)® in particular, and then to point out the problematic points by re-
viewing the Chinese reactions to the Catholic propagation.

Concerning the first commandment it is natural that greatest stress is
laid on “Worship the only Lord of Heaven who is above every and all
things,”(®V) as it is the ultimate objective of man’s life. His “having no
beginning or end, being the only God with absolute and transcendental
character who created and presides over the whole world”® is repeatedly
discussed beginning with the detailed exposition in the first chapter of Ricci’s
The Truth about God that states: “The Lord of Heaven having created the
heaven and earth and all things within, presides over and nurtures all of
them.”©

This monotheistic concept of God is far removed from the traditional
Chinese thinking. So in order to make it more accessible to the native people,
Ricci rejected the Buddhist and Taoist notions of “void” and “nothingness”
that say “Things are born of nothingness and matters come out of void.” He
argued that the First Cause® or the Reason® that Sung Confucianists spoke
about can not be the origin of all the things in the universe, and claiming
that the whole world must be presided over by a transcendental Being, he
concluded that the Lord of Heaven of whom they talk about is none other
than the Shan-ti®® (Emperor Above), that is found in the Five Chinese
Classics.(22)

The theory that the “Emperor Above” is identical with the “Lord of
Heaven” certainly was an effective argument, and it served as a breakthrough
in mitigating Chinese misgivings about the alien faith and invoked Chinese
people’s favorable attitude toward Christianity. In fact this argument was
often cited by such Chinese followers of Christianity as Hsii Kuang-chi®,
Li Chih-tsao®, and Yang Tfingyiin® who are thoroughly nurtured in
Chinese culture when explaining their religious stand.(® But undue stress
placed on this interpretation harvors a danger-of making ambiguous the
monotheistic character of God which is the cardinal point of Christianity.
So it is not surprising that this interpretation later became one of the central
issues in the so-called Rites Controversy, creating dissentions among the
missionaries themselves. Furthermore, as we shall see later, Christian assertion
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of the absolute authority of the Lord of Heaven was bound to come in conflict
with the traditional Chinese ethics in which loyalty to the emperor and filial
piety to one’s parents were deemed supreme virtues.

Prohibition of sacrilege and superstitions was provided for in specific
terms in view of the prevalent Chinese practices. “Do not serve Buddhist,
Taoist or other local deities; do not chant sutra or practise charms; do not
offer wine and incense to the altar; do not make pictures or statues of idols;
do not construct temples; do not seek cure of illness; do not try to escape
from sufferings; if childless, do not pray for a child: these are major offenses.
Do not tell fortune by tortoise shell and divining rods; do not make decision
by drawing a written oracle; do not say which day is lucky or unlucky; do
not say which site is good or bad; do not consider directions when erecting
house or tomb: these are minor offenses. Furthermore, do not tell fortune
by dreams either good or evil; do not tell fortune by extraordinary phenomena
in heaven and earth; do not consider barking dogs or crying birds as bad
omens; do not avoid those in mourning clothes taking the encounter as a
bad omen: all these are contrary to the right way.”® (24

Worship of pagan deities of other religions is to be severely denied
from the standpoint of Catholicism and it seemed to have been enforced quite
thoroughly by Catholic preachers of those days. But their accusations in
their turn were made the target of counterattacks by anti-Catholic proponents
of the time. Especially came under fire was the Catholic esteem for pictures
of Jesus Christ in suffering which they said were contradictory to what they
taught. (25)

The more serious problem that arose from the Catholic ban on worship
of pagan deities was its frontal clash with the rites and rituals of ancestor
worship and worship of Heaven and Earth that were authentic traditions
of the Chinese. These points were taken up in subsequent Rites Controversy,
but as far as Matteo Ricci and other Jessuit missionaries were concerned,
they exhibited a conciliatory stance toward these traditions and customs
regarding them as non-religious practices. Books on exposition of the Deca-
logue cited earlier also prudently avoided reference to the subtle issue, and
did not make negative allusions to the Chinese mores and traditions. Never-
theless, the “Lord of Heaven being only One precisely means that no other
deities or human beings may be worshipped”®(26) necessarily includes
prohibition of ancestor worship. It was a matter of course that opponents
of Christianity took up this point to denounce the alien faith as “making
all the people in the world disregard parent-child relationship,”® and “an
evil barbarian view in disregard of our intrinsic virtue of filial piety.”® (2D
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Emphasis on Christian monotheistic God eventually led the new:faith
to a confrontation with the traditional Chinese ethics of filial piety. How
did this question develop in connection with the fourth clause that exhorts
filial piety? From the ancient times filial piety was deemed the highest ethical
norm in China and emperors in the Ming and Ching periods also made it
the basic virtue which all the people must observe. “Six Admonitions”®
issued by T ai-tsu®™ of Ming began with “Be dutiful and obedient to parents
and respect one’s superiors”® and so did Shéng-tsu‘® of Ching’s “Sixteen
Sacred Admonitions”® that began with: “Basic human ethics are filial piety
and superiors’ benevolence toward people below them”®,

Accordingly emphasis on this relationship would be a best means of
harmonizing Christian ethics with Chinese ethics, and the discerning Jessuit
missionaries were quick to take note of this common point. Basic gap existed,
however, between the two systems of thoughts that would emerge eventually.

Let us first examine how individual exponents explained the virtue of
filial piety. Emmanuel Diaz in his “Exposition on the Ten Commandments
of the Sacred Teaching of the Lord of Heaven” spoke extensively about
filial piety. He stated, “There are four kinds to filial piety—Ilove, respect,
obedience to orders, and taking care of parents,” developing his theory some-
what along the Confucian line. He added that in the “parents” are included
one’s real parents, clan elders, men in positions, spiritual teachers, academic
instructors and all other seniors in age, and went on to stress that although
one must obey parental orders, there are two kinds of orders—orders that
are in conformity with reason and those that are opposed to it—and con-
cluded: “If one obeys orders that are not right, he would be committing a
sin, and if he does not obey in such a case, he would be doing the right
thing.”® .

Francois Brancati also gave a similar view in his Exhortation on the
Holy Duty of the Ten Commandments of the Lord of Heaven. In his answer
to a question, “If parental orders are unreasonable, should one still obey
them?”™ he declared, “If parental orders are unreasonable, you should not
listen to them. If a parental order is in opposition to the order of the Lord
of Heaven, you should obey His order and not obey the parental order.”®

Ferdinandus Verbiest was even more specific in his Introduction to the
Outline of the Teaching: “If parental orders are against reason and harmful,
you should not only disobey them but admonish your parents with all your
heart. You must teach them and guide them in the right direction, for the
Lord of Heaven is the great parent of all humanity and the Heavenly reason
is the just onme. Accordingly, filial piety has as its basis obedience to the
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Heavenly command.”®

Even more forthright and clear were the teachings of Matteo Ricci
who preceded all these later missionaries.' In his The Truth about God he
stated as follows concerning the question of filial piety: “Everyone in the
world has three fathers. The first father is the Lord of Heaven, the second
is the sovereign of the state, and the third is the father of a household. . . .
When the Way prevails in the world, there is no contradiction among the
three fathers and a child can fulfill filial piety by obeying one father,”® in
a fashion somewhat resembling the Nestorian preaching on the subject. He
goes on to say, however, “When the Way is lost, contradiction may arise in
the orders of the three fathers. . . . In such an event, a child is deemed filial
when he obeys the order of the Father Above even though it be against the
orders of the earthly fathers; but if he listens to the earthly fathers not
obeying the Father Above, he is gravely unfilial.”© He declared emphatically,
“Relationship between the sovereign and myself is that of ruler and subject;
relationship between the head of household and myself is that of father and
child; but when compared with the Lord of Heaven who is the Universal
Father, sovereigns, subjects, fathers and children of the world are all like
brothers on the same level.”®

In other words they approved of the virtues of loyalty and filial piety,
or respect of and obedience to parents and elders, only when they are related
in anticipation to and subordinated to the worship and submission to the
Lord of Heaven. Should contradiction or confrontation occur between the
two relationships and one is obliged to choose between the two with no
alternatives permitted, observance of the Biblical command, “We must obey
God rather than men”(? becomes obligatory. This is self-evident in light
of Christian ethics which holds the Lord of Heaven as the Absolute Being,
but from the view point of Chinese ethical code in which the highest authority
is attributed to sovereign and father, the question is not so simple.

Especially shocking to the Chinese was Matteo Ricci’s pronouncement
that father of a household and sovereign of a state are earthly fathers and
that the distinction between sovereign and subject, between father and child
is merely that of older and younger brothers in front of the superior and
universal father, the Lord of Heaven. It was then not surprising at all that
the opponents of Christianity made a vehement attack on the Church saying,
“They revere the Heavenly Father alone calling him the great father of all
the people in the world, requiring people to worship him day and night as
the universal and paramount lord. They say that our father is so insignificant
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as not worthy of our love and that sovereign does not need to be respected.
This means that they are making all the people disloyal and unfilial, and
those who are disloyal and unfilial all say such things.”®

Strong -denunciation was levelled against Matteo Ricci in particular.
They cried out angrily, “We cannot tolerate with the one that makes such
horrible statements . . . suggesting that we oppose parents and counter
sovereign when it means being filial to the Lord of Heaven. . . . Reverence
to sovereign and parents is not required when one is serving the Lord of
Heaven, equalizing sovereign with subject and parent with child . . . such
is contrary to humanity”® 9, Such was the keynote of their opposition to
“evil doctrine” which, they reiterated, disregarded authority of father and
sovereign. ) ' : o

It is rather surprising to note that Chinese followers of Christianity in
those days did not make any penetrating counterargument on this issue.
Perhaps it was because their understanding of the Christian doctrine was
insufficient, theirs being a subjective and optimistic approach, with a strong
inclination to evaluate Christian ethics in terms of its affinity to Confucian
ethics. To cite an example, Hsii Kuang-chi®, a prominent Christian leader
of the late Ming period, refuted the anti-Christian theorists’ accusation that
Christianity was opposed to ancestor worship and that it teaches people to
be unfilial, with the following statements: “Serving the Emperor Above is
the basis of all things . . . loyalty, filial piety, benevolence and love can be
‘practised daily within that framework,”® and “Learning how to serve the
Heaven really helps the imperial reign and also the way of Confucian-
ism.”® @D Hsii also stated on the Ten Commandments, “Keep three virtues
in mind and observe ten commandments,”® and “There are ten specific acts
-that can be summed up in three principles.”®®2) The three virtues naturally
are faith, hope and love which are Catholic virtues toward God. The three
principles, however, can be interpreted to mean the three Confucian
principles, and it suggests his view that included in the Ten Commandments
are moral codes between sovereign and subject, parent and child, and husband
and wife. If such interpretations were prevalent, it would have been difficult
‘to arrive at the accurate understanding of the Christian faith in which every-
thing is attributed to the Lord of Heaven. It is doubtful whether there was
any serious attempt at grasping the significance of tense relationships between
the Christian stress on the absolute ‘authority of the Lord of Heaven and the
authority of sovereign and father as understood by the Chinese.

In this connection it is noteworthy that persecution of Christians toward
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the end of the Ming dynasty was, in most cases, political or conventional
persecution against foreign missionaries inspired by the Chinese hatred of
foreign barbarians. Significantly there were almost no cases of persecution
or martyrdom on account of faith on the part of the Chinese followers. This
contrasts sharply with the case of Japan which also experienced Jessuit
propagation at about the same time. To the Japanese followers of Christianity,
to follow Deus or one’s lord was a matter of vital choice and many martyers
were praised for their unfaltering faith.(3® The difference in the two peoples’
attitudes depends, of course, on the patterns of control and persecution of
Christianity on the part of political leaders in the respective country, but
it might give us a clue in understanding the character of Chinese Christian
faith at the end of the Ming dynasty, since it seems to contain more essential
and ideological questions. The writer would like to expound on this point
more fully at a later opportunity.

On the fifth commandment, “You shall not kill”,® Emmanuel Diaz
inserted the word “people” as object of killing explaining, “We say ‘You
shall not kill people’ instead of merely saying “You shall not kill’, because
it is a sin to kill people whereas it is not a sin to kill animals ... Many
claim that it is cruel to kill, saying it is a righteous act to free captured birds
and animals. They do not dare kill them because they believe in the trans-
migration of soul. They do not realize that they are seducing the public
by spreading the false doctrine.”® 1In this Diaz is following the precedent
set by Matteo Ricci who stated to the similar effect in the fifth chapter of
his The Truth about God® entitled On the erroneous doctrine of the trans-
migration of soul through the Six Worlds and banning slaughter of all
living things.® This offered a welcome opportunity for Buddhists to attack
Christianity.

Controversial also was Christian émphasis on monogamy stipulated in
the sixth commandment, which was destined to come in direct conflict with
the Chinese approval of concubines on the theoretical ground that it is a
gross want of filial piety not to have an heir to the family.©® (349 Matteo
Ricci was the first to take up this question in the eighth chapter of his The
Truth about God followed by Francois Brancati’s Exhortation on the Holy
Duty of the Ten Commandments of the Lord of Heaven. Brancati stated in
an answer to a query, “It is certainly right that one man should have one
spouse, but when the wife produces no heir is it all right to have a
mistress”’?®: “When the reason is right why should we abandon it? We
must not go against the right way or deviate from it . . . . Man and woman
represent the Reason of Ying and Yang. Whether they produce a child or
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not is not the doing of human beings but all depends on the Will of the
Lord of Heaven. Keeping a concubine on account of having no heir is
contrary to the Will of the Lord of Heaven and is against the universal
reason.”®

It is noted that neither Exposition on the Ten Commandments of the
Sacved Teaching of the Lord of Heaven nor Introduction to Outline of the
Teaching made any direct reference to the right or wrong of keeping con-
cubines, arguing only that one man and one wife is the right way. But
their position on this question became another focal point of attack from
their opponents who took it up as a sign that Christianity recommends dis-
loyalty and disregard of filial piety. They claimed, “They say that all the
men and women in the country should have only one spouse. . .. If so
our holy men like Yao, Shun, Yi, T‘ang, Wén and Wu cannot be saved
from the fires of Hell. Ah, what a strange and outrageous argument it is!
Their alien way is disrupting the supreme code of our country.”® (5

It must have been extremely difficult for the missionaries to abolish the
prevailing practice however zealously they might have tried. It reminds us
of the fact that even such outstanding persons like Chii T‘ai-su® and Li
Chih-tsao® long hesitated to enter the faith solely on this account although
they held a great esteem for Christianity.®® There is much to be discussed
in this connection but we shall not go into details now.

(Iv)

Next we shall examine the case of Protestant propagation which began
toward the end of the Ching dynasty (19th century). The leading figure
among the American and European missionaries who visited China during
this period was Robert Morrison® who arrived in China in 1807. Their
major aim was dissemination of the gospel and enlightenment of the natives
mainly through the teaching of the Bible. They used diverse methods to
actively push their missionary work, but their central efforts were devoted
to producing and distributing Chinese version of the Bible and tracts which
explained the gospel. Accordingly the Decalogue was explained in various
tracts as well as being introduced as part of the text of the Bible. A. Wylie
lists more than ten titles on the Decalogue in his bibliography—Chinese
translations and annotations alone.(3" However, the writer has yet to as-
certain whether all these books are extant and he has had no chance to
carefully examine those that are extant. Moreover, in terms of the theme
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of the present paper it would seem more meaningful to examine the religious
ideology of the Taiping Rebellion that was inspired by. the Protestant
propagation, rather than to concern ourselves directly with how the Decalogue
was presented and explained by the Protestant missionaries themselves.

The Taiping Rebellion was an extensive peasant revolution of unprece-
dented scope which swept over almost all of China for 15 years since its
outbreak in a corner of Kwangsi Province in 1850. Of immediate interest to
us is the Taiping rebels’ prominently para-Christian religious ideology which
constitutes one of the main features of this rebellion. It is pointed out by
a number of recent researchers that the so-called Christian ideology of the
Taiping Rebellion is a slanted and distorted version of Christianity made
too heretic and Chinized to be really called Christianity.(®® It would be
meaningful, however, to trace the way how the Chinese people in the uprising
modified and developed the Christian ideas by examining the distortions
and revisions they added to the original doctrine.

The primary source of information and knowledge about Christianity
that the Taiping rebels had came from a very limited contact Hung Hsiu-
Ch’iian® ringleader of the rebellion, had with the foreign religion. During
his young days in Canton Hung happened to get hold of a tract Good
Doctrine for the World® authored by Liang Ya-fa®, known to be the first
native Protestant missionary in China. Deeply impressed by what was
written in the booklet Hung subsequently had his “visions” which made him
a strong believer in the faith. Later in 1847 he again visited Canton and
studied for two months under the guidance of an American Baptist missionary,
Issachar J. Roberts®®9, What other Christian literature beside Good
Doctrine for the World he was able to read is not known, but he was able
presumably to read the Bible in Chinese translation and some other tracts
during his two-month-stay in Canton.

On the basis of what he learned he formulated the religious ideology
of the Taiping Rebellion which is known to us today through some 30 officially
compiled documents of the Taiping Tienkuo (Heavenly Reign). Those docu-
ments are inclusively called Officially Ratified and Published Decrees®, two
of which, the Sacred Book of the Old Testament® published in 1853 and
the Book of Heavenly Articles® published in 1852, are of particular concern
and interest to the present paper. (40

It is obvious that the former is a Chinese translation of the Old Testament
including the text of the Ten Commandments in Exodus. According to
Boardman it was a reprint of a Chinese language Old Testament translated
by a German missionary Karl Friedrich Giizlaff®. The book was published
in 1848 under the identical title and was widely circulated during the late
1840s. The pattern of the Decalogue presentation in this Chinese version
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follows the Protestant pattern by specificly listing the prohibition of idolatry
in the second clause. (See Appendix)

The latter may be regarded as a kind of liturgy composed around the
so-called “Heavenly Articles of Ten Clauses.” The “Heavenly Articles” here
are clearly based on the Protestant Decalogue to which they made certain
modifications in the wording. (See Appendix) The leaders of the Taiping
movement saw the “Heavenly Articles” as “Commandments of the Heaven”
ordained by God himself, and gave it a special significance as their central
creed and moral code that spiritually supported their religious revolutionary
movement.

Let us now examine how the leaders of the Taiping Heavenly Reign
presented and interpreted the Ten Commandments using these Heavenly
Articles as the basis of discussion. In the first article their reverence toward
the supreme and the only God is expressed as “Worship the Imperial Emperor
Above”® followed by the explanation: “The Imperial Emperor Above is
the Universal Father of all the peoples in the world. People are nurtured
by and helped by the Imperial Emperor Above. Therefore people must
worship Him in the morning and at night to express their gratitude to. His
blessings.”® The “Imperial Emperor Above”®© is also called the “Emperor
Above,” @ “Heavenly Father,”® or “Holy‘ Father of Heaven”®® and even
“Heavenly Father - Lord Above - Imperial Emperor Above.”® () The most
frequently used name was “Imperial Emperor Above”. We can see in the
Appendix that this word was derived directly from the above-cited K. F.
Giitzlaff’s Sacred Book of the Old Testament. But even prior to Giitzlaff,
‘the words the “Emperor Above” and “Divine Emperor of Heaven Above”
were used in Liang Ya-fa's Good Doctrine for the World which provided Hung
with his first knowledge about Christianity.

Furthermore, it is also noted that the first religious group that Hung
organized in 1845 (most probably before he -had access to Giitzlaff’s Chinese
translation of the Old Testament) was named Society for Worshipping the
Emperor Above®™. As mentioned in the Part III, identification of the “Lord
of Heaven” with the “Emperor Above” was prevalent in the Catholic propa-
gation in the late Ming period, but in the wake of the Rites Controversy
the Catholic Church banned the use of the word “Emperor Above,” and
there is no evidence to support the assumption that the Taiping leaders
borrowed the word from the Catholic precedent. In any case, when they used
the term the “Emperor Above” or the “Imperial Emperor Above” they re-
membered the use of these terms in the Chinese classics, and the terms were
familiar and more palatable to the Chinese masses.

On the other hand, the usage contained the danger of distorting the

@) SFL bR () 2 EPHBATERARZR, ANREFIEE, AARERE, AAELH
%gg@ﬂ;ﬁfﬁ@ © BEFH (@ L% (@ RR ) RER (@ FR (kX)) 2k% O &



18 The Memoirs of the Toyo Bunko, 37, 1979

concept of Christian God along the notion peculiar to the Chinese. The
“Emperor Above” in the traditional Chinese consciousness had a certain
ambiguity as to his being the monotheistic divinity. In other words, he was
the highest deity in the hierarchy of gods but was not necessarily the only
god, and room was left for existence of other deities. Related perhaps to
this way of understanding is the fact that the expression in the Book of
Heavenly Articles of “Worship the Imperial Emperor Above”® is not so
forceful and imperative compared with the intensely prohibitive wording in
the Bible of “You shall have no other gods before me”® or “I am the Lord
your God. You shall worship me as your only God.”®

This shortcoming in the first article, however, is offset by the second
-article that reads, “You shall not worship evil deities,”® and the “Imperial
Emperor Above states, ‘I am the only God and there is no other god beside
me.” All other gods beside the Imperial Emperor Above are evil gods that
harass and harm people. You shall not worship them by any means.”®
Furthermore, there are frequent references to the God being the only one
God as in “Heavenly Father is the only true god. He is supreme’®; “The
Emperor Above is the only true god who created the universe”®; or “There
is only one true god in the universe. Everything was created by him. From
the ancient the only true god is the Emperor Above.”®(42 Emphatic ex-
pression of such stand attests to their efforts in giving their Imperi‘al Emperor
Above a new personality of being the “only true god” while making use of
popular familiarity with the traditional Chinese concepts.

In this connection our attention is drawn to the fact that when the
Taiping leaders attempted revision of the Officially Ratified and Published
Decrees?  they eradicated from the text quotations from Chinese classics that
tended to make the character of the Emperor Above ambiguous. (43

The Imperial Emperor Above who is the “only true God’® is very
much like Jehovah of the Old Testament in that he is not only a jealous
god who does not tolerate people worshipping gods other than himself, but
also is an angry and militant god against all things evil. Revolutionary
actions of the Taiping Heavenly Reign, namely their challenge against the
reigning Manchurian regime, are justified as the righteous war commanded
by the Imperial Emperor Above who appears in person to reveal his functions
and authority at the decisive moments of war.(44)

Simultaneously he resembles the God of the New Testament in his
paternalistic and universal character. . The Imperial Emperor Above as
“Father in Heaven” is also called “Heavenly Father’® or “Holy Father in
Heaven”® and is described as the “Emperor Above. has been our father all
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along”® or “Heavenly Father is the Lord Above; the Imperial Father Above
is our divine father and our own father.”® % His being the father of all
humanity is described in such words as the “Imperial Emperor Above is the
universal father of all the world”®, “All people share our Heavenly Father,
the Emperor Above”@ or “The Emperor Above is the father of all the
peoples of the world”® (46 in the abovecited Book of Heavenly Articles.
These interpretations are derived from the concept of God in the New Testa-
ment but traditional esteem of paternal rights and notion of the “Heaven’s
Decree”® or of the ‘“unified whole world”® probably facilitated their
understanding.

Taiping Heavenly Reign’s divine rights theory by which position of its
leader Hung is given authority as the “Heavenly King”® ordained by the
Heavenly Father also is a utilization of the Confucian view of Heaven’s
decree. When we consider these points we may conclude that the central
doctrine that characterizes religious ideology of the Taiping Heavenly Reign
is found in their advocacy of worship of the Imperial Emperor Above as
the “only true God,”® the concept of which was a modification through
Christian monotheism of the classical and traditional concept of the “Emperor
Above.”

Next in the Protestant Decalogue is prohibition of idolatry which is
stated in the Sacred Book of the Old Testament?® as “You shall not make
for yourself a graven image, or any likeness of anything that is in heaven
-above, or that is in the earth beneath.”® In the second clause of the Book
of Heavenly Articles, however, it is changed to read, “You shall not worship
evil gods”® supplemented further by a strong statement of “The Imperial
Emperor Above says, there is no other gods beside himself. So all the other
gods beside the Imperial Emperor Above are evil gods that harass and harm
people. You shall not worship them.”®

Since Christianity negates all idols and antagonistic deities, ban on
worship of pagan gods is a natural consequence, but the words “image” or
“likeness” in the original text are replaced by the stronger word of “evil
gods,”® and it is asserted that “all other gods are evil gods”® suggesting
the fanatic exclusiveness of the Taiping Heavenly Reign in its worship of
the Imperial Emperor Above. According to them “evil gods” meant all gods
and deities except their own Imperial Emperor Above. More specificly they
referred to deities in Buddhism, Taoism and various other folk beliefs preva-
lent in the then China. Their intention in advocating anti-idolatry was to
abolish all kinds of idolatry and superstitious practices. In The Original
Way Instructions to Awaken the World®, which is one of the Taiping
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Decrees®™, a history of worshipping evil gods in . Taoism, Buddhism and
‘all other folk beliefs since the days of Ch‘in.and Han is related in a tone
-of intense censure.

Temples and idols of Buddhism and Taoism as well as miscellaneous
folk beliefs came under vehement attacks which were extremely destructive.
Initial religious activities' of Hung as reported in the Taiping Heavenly
Days®  and other documents are characterized by his fanatic destruction of
idols and temples dedicated to superstitious deities in' Kwansi, and it was
such violence that first attracted the attention of the  authorities to the
Taiping movement as a serious religious insurrection.

More notable is that their negation of idolatry went so far as to ch'tllenge
the authority of Confucianism. Hung’s first religious awakening was marked
by his demolition of Confucian tablet enshrined in his family altar and it
symbolized his subsequent course of action.“” In the later military operations
of the Taiping forces destruction of Confucian shrines and halls of learning
were frequent and thoroughgoing. Tseng Kuo-fan's® Manifesto on suppres-
sing rebels in the Kwangtung Province®#8) yeads in part: “The rebels burnt
‘down the school buildings in the area, destroyed wooden images of Confucius
and of the ten philosophers, and their behavior is truly outrageous. Whenever
they pass temples and shrines, they wreck them. Even grand shrines dedicated
to the Emperor Kuan-yu and King Yao-fei were broken down and their heads
severed from the statues. Buddhist teraples and Taoist shrines were no ex-
ception. Shrines of the city god and local shrines were set fire and there
‘'were no statues that were not torn down.”® It shows plainly how violent
their destruction of idols was. Ironically the same frenzy for idol destruction
was turned also on Catholic churches in the area.(49

In short, demolition of all kinds of idols, that is, negation of all deities
except their own Imperial Emperor Above was their most direct way of
éxpressing their fanatic faith, and it is one of the prominent features that
characterize the pseudo-religious movement of Taiping Heavenly Reign.
Their commandment of “You shall not worship evil gods”® does not in
essence contradict the principles and spirit of Christianity but they made
many errors and excesses in practice.

Stipulation of religious obligations in the articles 3 and 4 seem outwardly
to be faithful observance of the Christian Decalogue. It is doubtful, however,
whether Taiping leaders truly grasped the meaning of the commandment
prohibiting blasphemy and false oath in “You shall not call the Emperor’s
name in vain.”® For, explaining the article it is stated: “The original name
of the Imperial Emperor Above is Jehovah. People should not call his name
indiscriminately. Those who call the name of the Imperial Emperor Above
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without reason, who make blasphemy against the Heaven violate the Heavenly
Articles.”® It is evident that Yeh-huo-hua® written in the three Chinese
characters is the Biblical Jehovah, but the explanation given can be inter-
preted to mean the Chinese custom of avoiding the use of those characters
—deferentially refraining from the use of the characters of “imperial”,
“emperor”’, “above”, “yeh”, “huo”, and “hua.”® 0

The fourth article on the Sabbath is represented as “On the seventh
day you shall worship and gratéfully praise the blessings of the Imperial
Emperor Above”® followed by an explanation: “The Imperial Emperor
Above spent first six days creating heaven and earth, mountains and seas, and
men -and all other things, and he rested on the seventh day after completing
everything. The people who received His blessings must worship Him with
special veneration on the seventh day and praise the Imperial Emperor
Above for the blessings given”® in a genuin Christian fashion based on
the story of the Creation in the Bible. Not only that, the Taiping Heavenly
Reign actually revised their calendar and adopted the Western method of
counting days setting aside the Sabbath day and observing it very strictly. (5D

The strict observance of the Sabbath was, together with baptism, a most
prominent example of their adoption of Christian rites. And yet there re-
mains certain doubts as to whether their rites could really be called Christian
rites in its true sense. A great deal of Chinese elements was added to their
rites. It is true that the “Taiping Dynasty Fields System,”® one of the
Taiping documents, specificly states on the Sabbath services: “On the day
of worship each group leader leads men and women to the hall of worship
and they listen to the sermon with men and women sitting in separate seats,
and they pay homage to and worship the revered Father in Heaven, Lord
Above, Imperial Emperor Above.”®

However, the Ching regime’s investigation report On the Conditions of
the Rebel Forces®™ gives the following detailed descriptions in its volume 9:
“On the day before the service they send around a leader with a banner,
beating a gong and calling aloud, ‘Tomorrow is the service day. You should
be pious and not negligent.” In each house, at the middle of night, they light
two candles, offer three cups of tea, three plates of food and three bowls of
rice, beat the gong and all sit in a circle. The leader of the group sits in
the middle of the ring with others sitting around him, and they all chant
hymns. The teacher then takes up a yellow-covered book in which names
of all those present are written. The teacher kneels down and recites the
names while all others kneel and make a deep long bow. When it is over
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they burn the book and then share the food offered. This is how they
observe the seventh day services.””® Various other documents also give
similar descriptions of the Taiping practices.(52)

Ethical provisions included in the fifth and the subsequent articles
indicate near-accurate understanding of the spirit of the Decalogue, except
that efforts were made to make them better suited to the conditions prevalent
in the Taiping Heavenly Reign community by making some modifications
or adding appropriate explanations.

As we have already seen, filial piety toward parents stipulated in the
Decalogue was readily accepted as it was the basic ethical principle of the
Chinese, but they added to the stipulation, “Be filial and obedient to your
parents,”® an explanation that read: “Those who go against their parents
violate the Heavenly Article.”® Similar statements are found in other docu-
ments also: “To be filial to one’s parents is being filial to the Heavenly
Emperor. If you nurture the roots flowers will bloom beautifully. Going
against your parents is going against the Heavenly Emperor. If you demolish
the roots the plant will fall”;® “Serve your parents with piety, serve your
lord with loyalty. Then you will meet the approval of Heaven and will
receive the Heavenly blessings;”©® and “When one learns to be filial to his
parents he will revere Heaven even more. Reverence toward Heaven is more
important than piety toward parents; heartfelt reverence toward Heaven is
the same with respect of parents.”® %3 As these statements indicate Taiping
Heavenly Reign put greater weight on expounding the unity of filial piety
and loyalty with the worship of the Imperial Emperor Above.

Given the Chinese mental background it was quite appropriate that
the sixth article, “You shall not kill”® was revised to read, “You shall not
kill or harm people,”™ and it is interesting to note that in the seventh and
tenth articles that admonished against adultery and avarice, prohibition of
such contemporary practices as opium eating, gambling, prostitution and
concubine keeping is included. The ninth article also is extended to in-
clude ban on all kinds of demagogues and gossips. ® In the “Original Way
Salvation Song,”"” which is reported to be made by Hung in the early
period of his life and is included in the Taiping Decrees, are listed the
so-called six “‘wrongs”® which are adultéry, disobedience to parents, murder,
robbery, charms and telling fortune, and gambling.® These also can be
regarded as another way of paraphrasing the ethical clauses of the ten
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admonitions.
‘In summary we may say that the “Ten Heavenly Articles,” which is

their “Ten Commandments,” is of great significance as the central creed of
Taiping Heavenly Reign. Especially the religious codes provided for in
the first half of the commandments, namely worship of the Imperial Emperor
Above, negation of evil gods and idols, and services on the Sabbath are
worthy of note as the main features of their religious ideology. According
to them, the Ten Heavenly Articles were stipulations set down by the
Imperial Emperor Above and were to be observed at all times.

The Heavenly Dynasty Fields System also stated, “All the people in the
world, both officials and private people, must observe the Ten Heavenly
Articles.”® The Taiping Regulations® shows that men in the military
service were required to strictly abide by these stipulations as -their funda-
mental military discipline. In this connection we note the emphasis laid on
strict discipline between men and women in the military as is seen in the
following statements: “Deceiving Heaven is to violate the seventh article,
but the eye of Heaven is sharp that you can not escape.”©®®%  “Around
your head are tight rings of the Ten Articles. If you observe them faithfully
you will be happy, but should you dare violate the seventh article your sin
will never be forgiven no matter whether you may be on the clouds or
under snow.” @ (55

Judging from the descriptions of the On the Conditions of the Rebel
Forces® observance of the Heavenly Articles in the Taiping Army seems to
have been even more stringent than in the Japanese Army  that venerated
the Imperial Mandate Given to the Military during the past militaristic
period. For example, we find the following stipulations: “All brothers must
carefully read and esteem the Heavenly Articles. If one fails to master them
after three weeks, he shall be beheaded”,® and “If one fails to observe
them and violates any of the clauses in the Heavenly Articles, he shall be
beheaded.”®

Revolutionary forces generally require strict observance of military dis-
cipline to gain popular support, but “You shall be beheaded” is in itself a
violation of the sixth article. Even more extraordinary is an episode recorded
in Taiping Heavenly Reign Unofficial History™ about Hsiao Chao-kuei,®
one of the Taiping leaders, who is said to have slain his own parents for
their having violated the seventh article. By this act of ascendant homicide,
he himself committed crimes listed in the articles 5 and 6.

Gross degradation of discipline and ensuing corruptions and depravity
toward the end of the Taiping Heavenly Reign made it impossible to
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observe rules they themselves set, and as is pointed out in the Summary of
the Events that Occurred in Nanking in 1853-1854®6) they brought about
their own fall from grace by committing sins of disobedience to parents,
manslaughter, adultery, robbery, falsehood and avarice. This gives rise to
serious doubts as to the real nature of the so-called Taiping Heavenly Reign
Christianity, together with the distorted understanding of the Christian
doctrine pointed out above. For the time being, however, the writer wishes
only to refer the readers to a peculiar pattern of the evolution of the Deca-
logue in China in the Ten Heavenly Articles that constituted the core of
the religious ideology of Taiping Heavenly Reign.

Through the three cases treated above the writer has attempted to
analyze the evolution in China of the Ten Commandments. Some difficulties,
however, were involved in the pursuit: the three cases occurred in different
periods of history and Christian dogmas stressed also differed with respective
period and mission. Accordingly it was not possible to look at the problems
from the identical standpoint thus causing some incoherence and duplication
in the discussion.

In the first case of Nestorianism, for instance, the faith was too unfamiliar
to be fully assimilated into the Chinese way of thinking, and the only de-
pendable extant document was written in such poor Chinese that it was
difficult to read and understand. In the second case of the 17th century
Catholicism, the writer has examined the Chinese language works of foreign
missionaries to see how they explained the Catholic tenets while reviewing
also the arguments put forth by the anti-Christian Chinese intellectuals.
Finally in the case of Taiping Heavenly Reign, he paid attention to distor-
tions and modifications they made on the Ten Commandments in order to
pinpoint the pattern of understanding on the part of the Chinese.

Despite such diversity the writer believes that as the Decalogue can be
regarded as a precise, concentrated expression of the Christian creed, the
observations made on the above three cases may in their turn indicate the
whereabouts of problems in evolution of Christianity in China. We must
therefore pay attention first to the intrinsic differences between Christianity
and traditional Chinese thoughts as well as to some common points that
exist between the two. If Christianity wants to maintain and assert its own
stand in the alien land of China, a realization of certain definite limits in
its accommeodation would be necessary, and assessment of degree of success
(or failure) would probably depend on the extent of the accommodation.

Looking at the problem from the Chinese side, the question would be
to what extent and in what manner they would accept the foreign religion,
and it is not rare, or rather it is more frequent, that their Chinese way of
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understanding has grossly distorted the original character of Christian
ideology. In that case we can certainly argue whether it can still be called
Christianity. From the point of view of studies on Chinese thoughts,
however, we may give more attention to the manner in which they received
and distorted Christianity in the course of its evolution in China. We can
at least say that the agitations and influences caused by contact with Christian
ideology served as motivating factors in formulating the peculiar character
of Chinese thoughts. Studies on Christianity in China so far have rather
neglected to pay attention to this aspect of the problem. The writer is of
the opinion that the more thorough examination and pursuit of the problem
would help in developing a more systematic history of Christian thoughts
in China.

Appendix—Table

A) “Ten Vows of Nestorianism” (From Scripture of Jesus Messia) ca. 630
(1) Man shall stand in awe of the Heavenly Holiness.
(2) If people stand in awe of the Heavenly Holiness they shall also stand
in awe and respect the Emperor.
(3) Also stand in awe of one’s parents.
(4) Have good will toward all people without having anger or hatred.
(5) People must not kill or instigate others to kill.
(6) Do not violate other man’s wife.
(7) Do not rob.
(8)* Do not make false testimony on wife, and property to cheat others.
(9)* Do not envy others of their wealth, fields, house or servants.
(10) Do not take people’s gifts or money so that they cannot serve Heavenly
Holiness.
*Items (8) and (9) are reversed in order to facilitate comparison
with other columns.

B) “Ten Commandments of the Lord of Heaven” (From Exposition on the
Ten Commandments of the Sacred Teaching of the Lord of
Heaven) 1462

(1) You must worship the only Lord of Heaven above all.

(2) Do not call upon the name of the Lord to tell lies.

(3) Keep the day of cult.

(4) Respect father and mother.

(5) Do not kill people.

(6) Do not commit impurity.

(7) Do not steal.

(8) Do not say false testimony.

(9) Do not covet other man’s wife.

(10) Do not covet other man’s goods.
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“Ten Commandments of the West” (From Giitzlaff’s Sacred Book of the
Old Testament), 1848

You shall have no other gods before me.

You shall not make yourself a graven image, or any likeness of anything
that is in Heaven above, or that is in the earth beneath. '

You shall not take the name of the Lord your God in vain.

Remember the Sabbath day to keep it holy.

Honor your father and mother.

You shall not kill.

You shall not commit adultery.

You shall not steal. ’

You shall not bear false witness against your neighbor.

You shall not covet your neighbor’s house; you shall not covet your
neighbor’s wife, or his manservant, or his maidservant, or his 0X, Or
his ass, or anything that is your neighbor’s.

“The Ten Heavenly Articles” (From the Book of Heavenly Articles of
Taiping Heavenly Reign), 1852

Worship the Imperial Emperor Above.

Do not worship evil gods.

Do not call the name of the Imperial Emperor Above in vain.

Hold services on the seventh day to praise and thank the Imperial
Emperor Above for his blessings.

Be filial and obedient to your father and mother.

Do not kill or harm people.

Do not commit adultery.

Do not steal.

Do not tell lies.

Do not be covetous.
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Appendix: List of Dialogues in Chinese Translation:
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NOTES

The present paper is a part of a study on “History of Christian Thoughts in China”
undertaken in 1949 through 1950 with a grant from the Ministry of Education for studies
in sciences. The gist of the study was reported at the 4th convention of the Society of
Japan for Chinese Studies under the title of “Evolution in China of Moses’ Decalogue,”
held at Keio University on October 18, 1951.

Catholic Encyclopaedia compiled by Sophia University, Vol. 1, p. 297, “Commandments
The Gospel According to Matthew 22: 37-39. In the Catechism it is stated ,“You shall
love the Lord your God above all, and shall love your neighbor as yourself.”

The Letter of Paul to the Romans, 2: 14.

Particular attention is called in this connection to the great similarity between the ethical
clauses in the Decalogue and the ten or five admonitions in Buddhism (Do not kill; do
not steal; do not commit adultery; make no false statements; and do not drink wine.)
Timothy Richard, a prominent Protestant missionary in the late 19th century China,
pointed out these common features and maintained that there was much in common
between the two religions in his anonymous book On Common Features between Bud-
dhism and Christianity #IRERE@EEy. (Dr. Saeki, Yoshiro, Study on Christianity
in the Ch'ing China, Rz BB OWZE, pp. 543-564.)

The Analects of Confucius 3%, Chapters; Shien Chin g3, Kung-ye-chang ARE,
and Shu-erh 3R7.

(1) Scripture of Jesus Messiah }%5@%#}%& (2) Treatise on God Being One —jHigg,
(8) The Praise of the Magnanimity of the Trinity g8 E, (4) Sacred Scriptures &R,
(5)" Scripture on the Mystic Paradise 53 2% (6) Scripture on the Origin BITEKE,
of which another source quotes a remaining volume as Scripture on the Supreme Origin
HILBAR, (7) In Praise of the Holy and True Sanctification KELBERERE. On these
documents refer to Dr. Sacki, Yoshiro, 4 Study on Nestorianism B D% and Appen-
dix to Study on Christianity in Ch‘ing China JEE2E2 »WZ2, and also Dr. Haneda’s
monographs on (1), (2), (5) and (6).

Moses’ Scripture Az F#K is considered to be a translation of the Five Books of Moses
or of their excerpts. Outline of the Scripture EWEIR is, in the opinion of Dr. Saeki (4
Study on Nestorianism, p.621), presumably a Nestorian catechism.

Dr. Haneda, Toru, On the Scripture of Jesus Messiah, A Nestorian Scripture in the

" Collection of Sinological Papers-in Commemoration of the Sixtieth Birthday of Dr.

(10)
(1)

12)

(13)
(14)

(15)

(16)

Naito pyBef-LRIETE B #1025,

Dr. Saeki, Y., 4 Study on Nestorianism, p.687.

“People call the name of Buddha when in emergency” A &> RifE5RE(L4% or “Everyone
should return Buddha’s benevolence” IR{Hz%E (Scripture of Jesus Messiah.)

“There is One who is true and firm, who, being uncreated, is the Origin of the Origins;
who is ever Incomprehensible and Invisible, yet ever mysteriously existing to the last
of the lasts; who, holding the Secret Source of Origin, created all things, and who, sur-
passing all the Holy ones, is the only unoriginated Lord of the Universe—is not this
our Aloha, the Triune, mysterious Person, the unbegotten and true Lord?” HREH,
JESEMETE, BRBE, BRMPYE, BRREL, DRELTEE, AER=—PHET
B

Dr. Haneda, above cited paper, p.133.

The Letter of Paul to the Romans, 13: 1.

There are numerous cases where Tai-tsu stressed Confucian ethics of loyalty and filial
piety. One prominent example may be found in his call for submission to sovereign,
father and superiors found in the clauses on rebellion, treason, want of filial piety and
immorality which are included in the ten evils in the Statute of T‘ang.

Compendium of T ang Dynasty’s Documents FE&EL, Vol.49. Almost the same state-



an

(18)

19)

(20)

@1)

(22)

(23)

Evolution of the Decalogue in China 29

_ ment is found in the Chinese Stele on the Spread of Nestorianism in the Great Ch'in

Empire.

Christian Influences on the Confucian Thoughts during the late Ming-Early Ching
Period, a study made with a grant of the Ministry of Education for studies in sciences,
1947 (not yet in print); The Late Ming Thoughts and Christianity, a public lecture at
the Eastern Culture Academy BRJ530{L&J%, October, 1947; and Interactions among
Confucianism, Buddhism and Christianity in the Late Ming Period, a lecture at the
regular meeting of the Sinological Society of Tokyo, September, 1948.

Henry Bernard #/1fF, Record of Christian Propagation in 16th Century China KE#
oA EE S EE, translated by Hsiao Chiin-hua #yg#E, p. 195; Henry Bernard, Rev.
Matteo Ricci and the Contemporary Chinese Society FI3EE w82 MIERFEIiLE, trans-
lated by Wang Chang-se EgfE, Vol.1, p.97; Aloys Pfister B3g>, Biographies of
Christian Missionaries Who Visited China A ZERR#E&-+7I{&, translated by Feng Ch‘eng-
chiin JE&$, p.75.

This book is not listed in A. Pfister’s list (See Note 18), but it is given on page 180,
Vol. 3 of Dr. Saeki’s 4 Study on Christianity in China. The book was published in 1624.
Bibliography of Japanese and Chinese Books related to the History of Christianity in
Japan HAZBZEEATEEHE, compiled under supervision of Dr. Ebisawa, Ari-
michi lists the following four titles: (a) A. Vagnoni F3gf%, Brief Interpretation of the
Ten Commandments of Heaven FE-1-igf@p%; (b) Brief Interpretation of the Ten
Commandments of the ‘Lord of Heaven R:-HREHE, 1624; (c) Preliminary Interpreta-
tion of the Ten Commandments of the West TEZ-34i#; and (d) Preliminary Inter-
pretation of the Ten Commandments of the Lord of Heaven RI:-+3h#f#, (Series
of Seven Books on the Western Teaching ¥£3-+fE4). The writer has not seen any of
them but they probably refer to the book in question. :

Of these two books the writer ‘has only seen the revised editions so the date of pubhca-
tion is taken from A. Pfister’s list. The writer is indebted to Prof. Ebisawa, Arimichi
of the Sacred Heart College, Tokyo for having permitted him the perusal of Exhorta-
tion on the Holy Duty of the Ten Commandments of the Lord of Heaven K3:-|3HE)
yEEEE and Introduction to the Outline of the Teaching 2{EiFsEy, both of which are
in the possession of the college.

“Worship the only Lord of Heaven who is above every and all things” $k&—K 31 HE
A2 . But the character #£ (to be) is added to make it read FE—-KIEELFZ E
in Exhortation on the Holy Duty of the Ten Commandments of the Lord of Heaven.
The Truth about God, Chapter 2, “Explaining People’s Misunderstanding of the Lord
of Heaven” iREBHE A\ SR .

“The Lord of Heaven is identical with the Emperor Above that is found in the Con-
fucian books” K REMEEFFE F75th, (Hsit Kuang-ch'i#J%rk, Collected Works of Hsil
Kuang-ch‘i xr5E /N8, Vol.1, Reply to People of My Home Province %&Hf A, “The
theory clarifies that serving the Emperor Above is most fundamental” FHRPIFHE L
BeEA, (ibid. Vol.5, Explanation in Defense of the Teaching JtEE s, “It teaches to
serve exclusively the Lord of Heaven. Our Confucian scholars knew the doctrine of
Heaven and the service of Heaven and the service of the Emperor Above” HZ{H =

"RE, EENKREXRE B2 (ibid, Appendix, Li Chih-tsao Z= 2%, Preface to Ex-

plain Holy Water ZE2/KEETF) “Worshipping the Lord of Heaven is what our Con-

fucianists said about serving the Emperor Above” S8k &KX, EIEEREE L (Yang

Tring-yin 2 #Es5, Preface to How to Overcome Seven Desires-53EFEN) .

Exposition on the Ten Commandments of the Sacred Teachmg of the Lord of Heaven,

Vol. 1, The First Commandment—8.

“According to what he says the whole nation must worship one Lord of Heaven. No

one should worship other gods or erect other shrines....If one worships at other

shrines or other gods, it will be a breach of the commandments of the Lord of Heaven
..they dared to take away statues of the gods and throw them into the dung hole.
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Then they ordered all the provinces, counties and districts to erect each a hall for the
Lord of Heaven and to enshrine that criminal who was crucified. Ah, how strange and
barbarous it is! It is to disrupt the traditional teachings of our country with the
barbarous way which is practised in their country alone.” PEHZRHHER -KE T
iAo, AEBCHE. . . . mplEfEl, ADEREZH. . . . REGTREEES
KBS ETNR, FR—KER, UERWHRZREX. BRAYTFE, BLEBEBRS S
R, AEBERZME (Collection of Arguments in the Ming Dynasty against Impious
Doctrines BIEAREATSE, Vol. 5, Chang Kuang-t'ien 3EFEHE, “Resumé of Discussion to
Attack Heresy” B F#5EIREZS; “The statues of the Goddess of Mercy, the Sacred Em-
peror Kwan, the Emperor Tzi-t'ung, Lord K'ui-hsing, the Emperor Li-tsu and others
were all ordered by those followers of the faith to be brought to their place and were
beheaded; some were thrown into the lavatory, some into the fire. When we hear
about such things we are outraged; we feel pains in the heart and our nerves cannot
stand it. That the people of that faith force others to go against the sages is so out-

rageous. This is a great crime and great treason. “¥R=¥gE, FHEEEFELREHE, B
EE, BlHASE, BouEpse, RENP, BEHYE, RERE, RmBR. BRI
SAEBEER, LEWHE. - . WEHEORERREE, AFEAYE (ibid., Vol. 8, Huang
Chen %5, Against the Doctrine of the Lord of Heaven BiRI:%kE; “They say that
the Emperor Above may not be engraved or painted, but Matteo Ricci made his Jesus
the Lord of Heaven and painted an imaginary picture of him with disorderly hair.
Which is more abusive of the sacred? H _F¥ AT, FAUHHE. BEIKLIEES
KE, BEW, BHEOHE, BHEE (ibid., Vol. b, Chen Hou-hsien [ffE4s, In Defense
of the Teaching PrELIBE).

Introduction to the Outline of the Teaching, Ten Commandments—2.

Collection of Arguments in the Ming Dynasty against Impious Docirines, Vol.1, Chen
Ts'vi phyg, On My Travels to Far Away Barbarians 223&8%F;; Vol. 5, Chang Kuang-
tien BERENE, Resumé of Discussion to Attack Heresy.

The Truth about God, Chapter 8.

The Acts of the Apostles 5: 29.

Collection of Arguments in the Ming Dynasty against Impious Doctrines, Vol. 5, Chen
Hou-hsien [fifgess, In Defense of the Teaching.

Hsii Kuang-chi, Collected Works of Hsii Kuang-ch‘i, Vol.5, Explanation in Defense
of the Teaching. '

ibid., Vol. 1, On the Wording of Each Clause %% and On the Wording of the
Ten Commandments --358. ‘

Ebisawa, Arimichi, Interactions in Ethical Thoughts between Bushido (Way of War-
riors) and Christianity in A Study on History of Christianity in Japan, pp. 36, 53.
Discourses of Mencius (F=F), Chapter Li Lou @ (), first part.

op. cit., Resumé of Discussion against Impious Doctrines.

op. cit.,, Matteo Ricci and the Contemporary Chinese Society, Vol.1, p.36 and Vol. 2,
p-28.

The Ten Commandments was translated into Chinese under the title of the ‘“Ten
Commandments of the True God” [Ef#|3 by: Jehu Lewis Shuck, Charles Taylor
and Miles Jestus Knowlton respectively. John Chalmer’s translation is entitled Sacred
Ten Commandments of the Emperor Above F75-4-{cEa%;, and Dyer Ball's is Sacred
Ten Commandments of Jehovah #HIE-EEEEK. As for expository works there are: Ex-
position on the Ten Gommandments of the True God (Eij-3{zEE by Michael Simp-
son; Exposition on the Ten Commandments of the Emperor Above F¥5-+EREEMR by
Lyman Birt Peet; Exposition on the God’s Ten Commandments i385 8Eby Jestus
Doolittle; and Exposition on the Ten Sacred Commandments of the God in Heaven
PR EREE R by Walter Henry Medlhurst 3£#38 and its revised editions of Clari-
fication of the Ten Commandments of the God in Heaven JHR > &K 0E, Brief Ex-
position on the Ten Commandments EFHERE, and On the Ten Commandments
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+i&ian. (A. Wyile, Memorials of Protestant Missionaries to the Chinese, 1867.)
Eugene Powers Boardman, Christian Influence upon the Ideology of the Taiping Re-
bellion, 1952. The writer has referred frequently to this book in writing this paper,
but for the sake of brevity detailed notes are omitted here.

Theodore Hamberg, The Vision of Hung Hsiu-ch'iian and the Taiping Heavenly Days
KFRH.

Quotations hereafter from the Sacred Book of the Old Testament are taken from the
above book by Boardman. Quotations from the Book of Heavenly Articles and other
documents of the Taiping Heavenly Reign are, unless otherwise specified, taken from
the Series of Documents on Modern Chinese History, Taiping Heavenly Reign, Vol. 1.
“The Emperor Above” |75, ‘“Heavenly Father” X4, “Sacred Father in Heaven”
REEAR, “Heavenly Father, Imperial Emperor Above” K4 & -5 (The Book of Heavenly
Articles); “Heavenly Father, Lord Above, Imperial Emperor Above” KA F: e 7%
(Decree Handed Down to All by Heavenly Father R4 R FLEHE).

The Taiping Decrees XYgRE, The Original Way Salvation Song 3K HE; Taip-
ing Salvation Song KERitHr.

Ichiko, Chuzo, Revision of the Taiping Heavenly Reign’s Decrees, in; The Tdyé
Gakuhd, 33—2.

op. cit., Decree Handed Down to All by Heavenly Father, (1).

The Original Way Instruction to Awaken the World JK5&EEl ), in The Taiping De-
crees; Decrees and Purports Commanded by Heaven Keyih gE).

The Original Way Salvation Song, in The Taiping Decrees; On Heaven Creating, Nur-
turing and Saving All the Things in the World ${—¥) R K#E, in Officially Ratified
and Published Decrees.

op. cit., 'T. Hamberg, The Vision of Hung Hsiu-ch‘in.

Tseng Kuo-fan @, Collecied Works of Tseng Kuo-fan €3 E/NTE, Vol.2.

K. S. Latourette, 4 History of Christian Mission in China, p- 300; G. L. Wolseley 15+
ii¥, Record of Observations of the Taiping Heavenly Reign KRR EED, translated
into Chinese by Chien Yi-wen ffX 37, (Miscellaneous Notes on the Taiping Heavenly
Reign JOERBEgERD, Vol. 1, p.108.

According to On the Conditions of the Rebel Forces, Vol. 8, their substitution of the
characters was as follows: 23, -, F—-5, B—F, k—F or 4, 7L
Officially Ratified and Published Calendar {gf7ERE:.

Hsieh Chie-he /48, Summary of the Events That Occurred in Nanking in 1853-1854
&PERFEEE; Collection of Summaries of Military Affairs in Nanking 4B Es4my,
The Original Way Salvation Song, in The Taiping Decrees; Taiping Salvation Song.
Taiping Heavenly Reign, Vol.2, Poems of Father in Heaven K%,

Above cited Summary of the Events That Occurred in Nanking in 1853-1854 states:
“The Heavenly Ten Articles forbid people to rob and those who commit it are killed
.- .. Parents and brothers are all scattered and far apart so how can filial piety be
practised? When the man and wife are together they accuse them of adultery. When
the treacherous rebels steal women from people, they do not call it a crime. They tell
lies and falsehood ever so often and they frequently rob people of their properties.
Avarice and lewdness are their true nature and yet they prohibit others. With this,
you will probably get the gist of their heavenly Ten Commandments doctrine.” -+3R
W, BRDUBEA, JRRIS. . . . AOSUSSMEN, MM, RBIUE, KBE. HVREE
B, QAR SnEEMORH, BEEREE. EERZAL, BREAWNS. +REZR, TH
Rz,



