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Introduction

The most severe attempts to suppress Christianity in the history of 
Vietnam were made during the reigns of Nguyễn 阮 Dynasty Emperors 
Minh Ma. ng 命 (1820–1841) and T.u, –Dú,c 嗣德 (1847–1883).1) Records 
kept by Church members abound with descriptions of the Nguyễn Dy-
nasty’s various tactics and policies to combat their religion. Despite the 
many martyrs who suffered under the government’s crackdown, all of 
these accounts end happily ever after with the Church’s final “victory and 
glory” in the name of religious freedom.2) In contrast, we observe inter-
pretation commonly adopted in the political histories of professional aca-
demics which views the suppression of Christianity as the initial provoca-
tion for France’s military invasion of Vietnam and eventual colonization 
of the region.3) Much of this research literature takes on an anti-colonialist 
hue, with analysis criticizing the expansion of the Church’s power and 
authority within local society. Although expressing completely opposite 
views on the subject, both narratives commonly share the motif of the pre-
modern feudalistic emperors and bureaucrats of the Nguyễn Dynasty in 
confrontation with the “anti-establishment” forces of Christianity.

The interpretation of the cause of religious suppression also revolves 
around these two opposing views. For example, in what has been called 
the classic work on the study of the Nguyễn Dynasty, Alexander Wood-
side concludes that the Nguyễn Dynasty’s attempts at religious suppres-
sion stemmed from the Christian community’s existence as a departure 
from the Dynasty’s Chinese political model and as an obstacle to its ef-
forts at national integration and political centralization.4)

In more recent research, Jacob Ramsay has focused on the socioeco-
nomic aspects of religious suppression.5) At the onset of its efforts at sup-
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pression, the Nguyễn Dynasty had found itself beset by the widespread 
practice of bribery involving Christian communities and local administra-
tors, which for the Church functioned as the most conventional means 
of avoiding persecution. However, from the mid-1830s on, together with 
the expansion of France’s foreign missionary efforts, a huge amount of 
funds to support them flowed into Vietnam, causing a sudden sharp rise 
in the price of bribes. Consequently, the increasing greed of local admin-
istrators ultimately led to the escalation of social tension between the two 
groups. Thanks to Ramsay’s dynamic analysis of the situation, heretofore 
unknown relationships that existed between Christian communities and 
local administrators have become somewhat clearer. However, Ramsay’s 
uncritical acceptance of the conventional conceptualization of a bureau-
cracy stalwart in implementing the Nguyễn Dynasty’s Chinese model pit-
ted against Christian forces threatening that very establishment and his 
depiction of the relationship between the two as simply pecuniary both 
require reexamination. Moreover, Ramsay has presented his argument 
concerning the whole Christian community of Vietnam based on an anal-
ysis geographically limited to the central and southern regions known as 
“Cochinchina,” while avoiding detailed consideration of the northern re-
gion, Tonkin, as evidenced by the absence in his work of primary source 
materials describing the Church and local bureaucracy in that part of the 
kingdom.

As a matter of fact, the beginnings of Christianity in Vietnam are deep-
ly rooted in the Tonkin region.6) In particular, the Nam –Di.nh 南定 region 
of the Red River Delta has a tradition of Christian evangelism dating back 
to the 16th century, and despite frequent attempts by the government at 
suppression, a significant number of Christian communities was formed 
over a long historical process.7) Even as Vietnam entered the decades of 
the mid-19th century, it is difficult to say that Christian churches had not 
ceased to constitute an anti-establishment force within their surrounding 
regional communities.8)

In order to investigate the relationship between local administrators 
and the Christian communities under their jurisdiction, it is necessary to 
understand, for example, religious distinctions and the personal ideas and 
prejudices of individual bureaucrats, given the fact that the relationship 
concerns Christianity as a set of ideas and beliefs. To do so, we will have 
to analyze the relationships of local administrators to the central govern-
ment, in addition to problems unique to the regions they administered. 
There is no doubt that suppression of any kind does have a clear politi-



Local Administrators and the Nguyễn Dynasty’s Suppression of Christianity during the Reign of Minh Ma. ng 1820–1841 111

cal and economic background; however, when considering the religious 
question, a far more multi-faceted approach is necessary.

Assuming the leading role in the conversion of 19th century Viet-
namese society to Christianity was played by the group known as La So-
ciété des Missions Étrangères de Paris (The Society of Foreign Missions of 
Paris, hereafter MEP), the present article relies heavily on the source ma-
terials in the Archives of that mission (hereafter AME), which have been 
gradually made available to the public since the late 1990s. In particular, 
the article draws from handwritten correspondence of its members,9) and 
a portion of that same correspondence that was compiled for the publica-
tion Annales de la Propagation de la Foi (hereafter APF), the annual report of 
La Société pour la Propagation de la Foi (The Society for the Propaga-
tion of the Faith).10) For the Nguyễn Dynasty’s side of the story, we have 
depended upon the work –Da. i Nam th.u,c lu. c 大南 錄 (Chronicles of the 
Nguyễn Dynasty)11) and a number of Sino-Vietnamese (Hán) titles kept in 
the archives of the Institute of Hán-Nôm Studies (Viê.n Nghiên ću,u Hán 
Nôm 漢喃硏究院).12) Constant reference to both sets of source materials 
will enable as rigorous an analysis as possible of the true nature of the 
incidents which occurred regionally during the government’s campaign 
of suppression.

From the 19th century to the present day, the Christian community 
of Vietnam has never exceeded 10% of the total population.13) In 1832, 
just prior to the all-out efforts made by the government under Emperor 
Minh Ma. ng to suppress Christianity, the number of adherents had been 
put at between 400 and 500 thousand throughout Vietnam, between 300 
and 400 thousand of whom were believed to have resided in the northern 
regions.14) The Church at that time in northern Vietnam, which had been 
divided into two Apostolic Vicariates along the Red River, was dominated 
by the MEP’s Vicariat Apostolique du Tonkin Occidental (Apostolic Vicariate 
of Western Tonkin) in the western half and by the Spanish Dominican Or-
der’s Vicariat Apostolique du Tonkin Oriental (Apostolic Vicariate of Eastern 
Tonkin) in the eastern half. The geographical foci of this study, the Nam 
–Di.nh and Nghê. An 乂安 regions, were located in the Apostolic Vicariate 
of Western Tonkin. 

Alain Forest, utilizing the AME source materials, has focused on this 
Vicariate in clarifying the social and political relationship between the 
formation of the Christian community and the local administration under 
the Lê-Tri.nh 黎  Regime during the 17th and 18th centuries.15) Accord-
ing to Forest, as soon as the Lê-Tri.nh Regime’s central government in Hà 
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Nô. i issued its order prohibiting Christianity, enforcement was stepped 
up in the Red River Delta region centered around Nam –Di.nh, while in 
Nghê. An the military commander and eunuchs appointed as the region’s 
governors chose to protect local Churches by all means possible.16) The 

Map  Apostolic Vicariate of Western Tonkin
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reasons cited by Forest for the Nghê. An governors’ decisions were 1) the 
large number of Christian converts among the troops and their families 
in this historically highly militarized region and 2) the need for the sup-
port of the military by civil administrators in successfully governing the 
region.17)

Following up on Forest’s research, this writer continued the investiga-
tion regarding the Christian suppression policy pursued in Tonkin under 
the Tây So,n regime (1788–1802) and found the respective responses to 
prohibition orders by the local administrators of the Red River Delta and 
Nghê. An regions to possess the same marked differences as under the pre-
vious Lê-Tri.nh regime.18) Now it is only appropriate to examine whether 
or not there was any change in the response and attitudes of local admin-
istrators in the two regions regarding the Christian suppression policies 
implemented under the Nguyễn Dynasty during the early 19th century, 
for the purpose of gaining as long a term perspective as possible on the 
kind of social change taking place in Tonkin from previous eras.

In concrete terms, we will focus on four top level bureaucrats dis-
patched to govern the Nam –Di.nh and Nghê. An regions during the Minh 
Ma. ng Era and investigate how each responded to the central govern-
ment’s directives to implement its religious prohibition policies. Each of-
ficial being a top level administrator, their performances can be evaluated 
either by the MEP archival materials that name them specifically or by 
verifying them in the Vietnamese records. They will be evaluated on the 
basis of what kind of impact they exerted on the predicament in which the 
Tonkin Christian communities under their jurisdictions found themselves 
during the first half of the 19th century.

1. Nam Ði.nh and Nghê. An Prior to 1838

1-1. The Christian Bureaucrats of Nghê. An: The Friendship between “a 
Certain Christian Civil Official” and the French Missionary Masson

It was in 1825 that the Minh Ma. ng government began its program 
of suppressing the Christian communities of Vietnam by issuing a series 
of directives ordering prohibitions regarding the disembarkation of Eu-
ropean missionaries,19) confining them within the capital of Huế,20) and 
the like. Though merely one aspect of the promotion of a centralization 
policy based on Confucian ideas about enlightened authority and gover-
nance, this campaign of suppression not only weakened the political influ-
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ence of local administrations who were supporting Christian forces inside 
the system, but also dealt a violent blow to the Church itself.21) 

There was one exception, however, and that was the Christian com-
munity of Nghê. An, which enjoyed peace and tranquility throughout those 
turbulent times under the auspices of a high level civil servant who was 
himself a Christian and strove to protect his fellow adherents. According 
to a report submitted by the French missionary Masson in 1828,22) since 
the appointment of a Christian premier mandarin in Nghê. An, peace and 
security were visited upon every chrétienté (Christian settlement) under his 
jurisdiction. The official in question had issued notifications to each set-
tlement stating, “In the discharge of all affairs, the act of forcing Christians 
to participate in superstitious village rituals is hereby forbidden.”23) That 
same year, a missionary by the name of Jeantet reported that during the 
past three years he counted in Nghê. An more sacraments of Penance and 
Eucharist than had ever been conducted, and stated “the level of religious 
activity has not changed from before suppression was introduced.”24)

In 1830, this same top level official brought his wife and children, who 
were also pious adherents to the Faith, to attend Mass said by Masson. 
They were also accompanied by the official’s entire administrative staff. 
After Mass, Masson conversed at length with the official, expressing grati-
tude for the tolerance which he had constantly shown towards the Chris-
tian community.25) We also find in Masson’s correspondence the words, 
“Even if this high level official is unable to avoid attending heathen rituals 
due to his official capacity, his faith is strong, and he performs all that is 
expected of any Christian,” which are followed by praise for the Christian 
piety of his wife and the diligence displayed in their home life.26) Accord-
ing to Masson, since the official in question was of impeccable character 
and enjoyed the complete trust of Emperor Minh Ma. ng, he was highly 
respected by both Christians and non-Christians alike; and in sacrificing 
his bureaucratic career for his faith in Christianity, he had decided “to be-
come like a blind man or a cripple [for Christ].”27) Masson states, “Thanks 
to the protection he has given us, we are able to conduct our missionary 
duties as freely as if we were living in France.”28) A colleague of Masson’s 
by the name of Journoud also reported, “Because the top bureaucrat of 
Nghê. An is a Christian, the region’s clergy and laity conduct their reli-
gious activities under peaceful conditions, a manner completely different 
from other regions.”29) As to whom this high level Christian official actu-
ally was, the mission sources provide no clues as to his name, thus obliging 
us to turn to the Vietnamese sources for verification.
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Hồ H.u
,u

According to an entry in the Chronicles of the Nguyễn Dynasty (hereaf-
ter CND) dated the sixth month of the ninth year of the Minh Ma. ng Era 
(hereafter written as Minh Ma. ng 9.6),30) we find one Hồ H.u,u 胡佑 being 
appointed to the office of Hiê.p trấn 協 31) from that of Tham hiê.p 參協32) 
of Nghê. An. Since the post of Hiê.p trấn was at that time a top level civil 
appointment, second only to that of Trấn thủ 守 (Provincial Governor), 
there is a fairly strong possibility that he was the “top level Christian offi-
cial” mentioned by the French missionaries. Secondly, his administrative 
career corresponds well with a number of statements in the missionary 
records.

Let us begin with the statement made by a missionary named Retord, 
who arrived from France in 1832. After departing Macao and landing at 
Ninh Bình 寧平 on the northern coast, he was escorted to his destination 
by a Christian military officer who had been sent by a top level govern-
ment official, also a Christian. This official had been asked by Bishop 
Harard of the Apostolic Vicariate of Western Tonkin to ensure Retord 
Safety.33) Later during the same year, Bishop Harvard and Masson were 
provided with an official escort in performing a grand Easter celebration 
at Phúc Nha. c 福 , which lay within the jurisdiction of that same Ninh 
Bình top level Christian official.34) It is this same Christian bureaucrat of 
Ninh Bìhn whom we saw previously active in safeguarding the Church in 
the Nghê.  An region and whom we have identified as Hồ H.u,u, who ac-
cording to the CND entry dated Minh Ma. ng 12 (1831). 10 was confirmed 
as the new Inspector General of Ninh Bình.35)

During the tenth month of the following year, Hồ H.u,u was appointed 
Inspector General of So,n Tây 山西 province and assumed the duties of 
Provincial Governor of So,n Tây, Hu,ng Hóa 興化 and Tuyên Quang 
光 provinces, in an effort to quell the rebellion raised by Lê Duy Lu,o,ng 
黎維良, which spread through the hill region of the northwest.36) In a re-
port submitted at the beginning of 1833 by a missionary by the name 
of Marette, who was in charge of the Vicariate’s missionary effort in the 
northwest, we find the statement, “The local governor, who is a Chris-
tian, was instrumental in securing the release of a priest held captive by 
a group of non-Christians.”37) That same year, despite the prohibitions 
on Christianity ordered by the Emperor, Marette was able to confer with 
this same governor for the purpose of receiving his protection wherever 
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possible and thus preventing the destruction of four Church facilities38) 
operated by Le Maison de Dieu.39)

Meanwhile, Hồ H.u,u’s pacification campaign against the Lê Duy 
Lu,o,ng rebels ended in failure, resulting in his being charged with der-
eliction of duty. He was relieved of his office and put on trial before the 
criminal court in Huế, which sentenced him to death, but then suspended 
the sentence.40) That same years Masson wrote:

 The top Christian official who had made such a tremendous contribu-
tion to the Church in Nghê. An was appointed general in the imperial 
army for the purpose of pacifying a rebellion that arose far away from 
Tonkin. Being unable to accomplish the task, he was marched back to 
Phú Xuân 富  [Huế] on foot to face criminal charges.41)

Masson also states that he sent a member of his congregation to meet the 
officer on his way back to Huế in order to express his condolences and 
tell him how indebted he was to him for the kindness and tolerance with 
which he had treated his flock.42)

In light of the above incidents, there should be little doubt that be-
tween 1828 and 1833, within the region from Nghê. An to Ninh Bình and 
along the hill region of the northwest, the highly placed Christian bureau-
crat who was said to have protected the area’s Christian communities and 
lent support to the missionary effort was none other than Hồ H.u,u. As a 
top official of the Minh Ma. ng era, Hồ H.u,u utilized his status and author-
ity to the fullest wherever he was appointed, in order to protect the mis-
sionary clergymen and their congregations in every way imaginable.43) 
Of special note is the deep personal friendship that developed between 
Hồ H.u,u and Masson during the former’s three years as Provincial Inspec-
tor of Nghê. An. This relationship enabled all the parishes of the Apostolic 
Vicariate of Western Tonkin under his jurisdiction, especially the Nghê. 
An region, to enjoy an atmosphere of missionary work free from the vio-
lence and obstruction that terrorized the rest of the kingdom.

1-2. Anti-Christian Bureaucrats: Anti-Government Activities and the 
Church in Nam Ði.nh

In addition to forming the center of the MEP’s Apostolic Vicariate of 
Western Tonkin, where its bishop resided from the end of the 17th cen-
tury, the Nam –Di.nh region also formed the center of the Spanish Domini-
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can’s Apostolic Vicariate of Eastern Tonkin on the border demarcated by 
the Red River. The latter vicariate became a hotbed of rebellion, stirred 
up by pirates and bandits based in the hill regions of Tonkin after invad-
ing from the coastal areas. The rebellion raised by Phan Bá Vành 潘 鑅 
during 1826–1827 was especially destructive to rural villages in northern 
Vietnam during the first half of the Minh Ma. ng era.44) It was thought 
that many Christians had also participated in this rebellion. According 
to reports submitted by the Apostolic Vicariate of Western Tonkin mis-
sionaries, a Christian, who was in police custody as a suspected rebel, 
testified that two bishops of the Apostolic Vicariate of Eastern Tonkin 
and ten Vietnamese priests were involved. Minh Ma. ng dispatched fifty of 
his agents to arrest these rebels, indicating that the Dominican European 
missionaries were being targeted.45) Deeply shocked by the death of Nam 
–Di.nh Governor Lê Mâ. u Cúc 黎  on the battlefield,46) the Dynasty 
forces surrounded the Dominican settlement of Trà Lũ 縷 village, the 
base of operations for Phan Bá Vành’s rebel army. Only after burning it 
to ground was the rebellion pacified.47)

Thus as far as the Nguyễn regime was concerned, the Nam –Di.nh re-
gion was not only a Christian stronghold, but also a gathering place for 
anti-government rebel forces. One high official who had been dispatched 
to Nam –Di.nh in the government’s efforts to quell Phan’s rebellion was 
Hoàng Kim Xán 黃金燦, a Minister of Justice 刑部尙書 who took com-
mand of the operation as Commander-in-Chief 經略使.48)

Hoàng Kim Xán: Confidant of Minh Ma.ng and Anti-Christian 
Bureaucrat

Hoàng Kim Xán, a native of Phú Yên 富安 province in central Viet-
nam, had been a civil official at court since the founding of the Nguyễn 
Dynasty by Emperor Gia Long 嘉隆. Due to Minh Ma. ng’s deep trust in 
him, Hoàng Kim Xán was appointed to such top central government 
posts as head of the Justice and Defense Departments, and his son, Hoàng 
Tá Viêm 黃佐炎, was married to the Emperor’s fifth daughter.49) Upon 
Hoàng Kim Xán’s unexpected death in 1832 due to illness, Minh Ma. ng 
was said to have been “moved to tears”.50) Hoàng Kim Xán was also one 
of the regime’s central figures who strongly supported measures to sup-
press Christianity. When he was in the post of Assistant Administrator of 
the Board of Civil Affairs 吏部右參知, he authored an excoriating mem-
oir, entitled Nghı̃ thanh trù, Gia Tô –da. o śo, 擬淸除 疏 (How to Eradicate 
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Christianity).51) In 1830, after three Christians were taken into custody at 
the village of Mông Phu. 阜 in So,n Tây province, one of them died after 
being tortured.52) If we match this fact with the content of the accusations 
made against Jaccard, a MEP missionary of the Apostolic Vicariate of 
Cochinchina, that same year at the village of Du,o,ng So,n 山 on the out-
skirts of Huế,53) it is apparent that Hoàng Kim Xán was deeply involved 
in both incidents.54)

He was appointed the Provincial Governor over both the Nam 
–Di.nh and Hu,ng Yên 興安 regions and arrived in Nam –Di.nh in 1832.54) At 
that time, the central location of the MEP Apostolic Vicariate of Western 
Tonkin was the village of Kẻ Vı̃nh on the bank of the Red River, where 
Bishop Harvard resided along with his French missionaries, Vietnamese 
clergymen and laymen.56) A rumor that Hoàng Kim Xán had been given 
secret orders as Minh Ma. ng’s ministre affidé to employ cruel and violent 
methods to suppress Christianity soon spread throughout the region, and 
a group of Christian adherents headed for the provincial capital of Vi. 
Hoàng 渭潢 (present day Nam –Di.nh City) in order to appease Hoàng Kim 
Xán with peace offerings. However, this extreme anti-Christian official 
flatly turned down the money and gifts from the Church. Moreover he 
told the party in no uncertain terms that villagers should build mauso-
leums in honor of their ancestors, and warned that unless the Churches 
were completely dismantled, he would be unable to guarantee the safety 
of the local residents.57) However, the sudden death of Hoàng Kim Xán 
just after his arrival in Nam –Di.nh delayed the implementation of Minh 
Ma. ng’s Christian suppression campaign in that province.

Meanwhile, in southern Cochinchina (Mekong Delta), Lê Văn Duyê.t 
黎 悅,58) the most powerful local leader during the reigns of both Gia 
Long and Minh Ma. ng, died of old age in August of that same year.59) The 
group of advisers, called the “great pioneers 國功臣,” who supported 
the Dynasty from the time of its founding by Gia Long and felt neither 
sympathy nor antagonism towards Christianity, had throughout the early 
reign of Minh Ma. ng gradually disappeared from dynastic politics, result-
ing in a generational transition.60) At this juncture, Minh Ma. ng began 
to promote further political centralization, which entailed a permanent 
policy aiming at the suppression of Christianity. Among other things this 
policy identified the Nam –Di.nh region in particular as a locus of possible 
collaboration between Christians and anti-government forces. It was on 
the 1st of June 1833 that the Emperor took the opportunity to issue an 
order prohibiting Christianity.
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2. The Crackdown of 1838 in Nam Ði.nh

2-1. Nam Ði.nh: The Anti-Christian Bureaucrat, Tri.nh Quang Khanh

Tri.nh Quang Khanh 光  was a top level bureaucrat under the 
Minh Ma. ng regime who became known as the “boucher des chrétiens.”61) 
While holding various local administrative posts on the Red River Delta 
during the 1830s, he assumed the lead in efforts to suppress Christianity 
around Nam –Di.nh after 1838.62) After the death of his confidant Hoàng 
Kim Xán, Minh Ma. ng turned to Tri.nh Quang Khanh as his “hit-man” 
to wipe out the forces of Christianity. Entries in CND regarding Tri.nh 
Quang Khanh during the Minh Ma. ng Era begin with one dated Minh 
Ma. ng 11 (1830). 1, at which time he had been promoted from the post 
of Imperial Guard of the Board of Civil Affairs 吏部 郞中 to Assistant 
Provincial Intendant of Quảng Tri. province 廣治參協.63) At the time of 
Hoàng Kim Xán’s death in 1832, Tri.nh Quang Khanh was promoted 
from Provincial Judge of Quảng Tri. to Provincial Intendant of Nam 
–Di.nh, marking the start of his career on the Red River Delta.64) The follow-
ing year he was given the joint appointment of Inspector General65) and 
Provincial Intendant of Hu,ng Yên.66) During that time he is said to have 
won the hearts and minds of the people from Nam –Di.nh to Hu,ng Yên. In 
1835 he was transferred to Hà Nô.i for two months to serve as Inspector 
General,67) before being appointed Provincial Governor of Nam –Di.nh 
and Hu,ng Yên and relocated back to Nam –Di.nh.68) At the end of 1837, 
when Minh Ma. ng heard during court deliberations that “despite the pro-
hibition order, Nam –Di.nh is still populated by tens of thousands of Chris-
tians,” he ordered Tri.nh Quang Khanh to make an exhaustive effort to 
apprehend all Christian clergy, European and Vietnamese alike, in the 
region.69) Against a backdrop of 1) the almost completed pacification of 
large scale rebellions in the northern hills (led by Lê Duy Lu,o,ng and 
Nông Văn Vân 農 雲) and the southern Mekong Delta regions (led by 
Lê Văn Khôi 黎 傀) and 2) deep suspicions about involvement on the 
part of the Christian community in those uprisings, Minh Ma. ng and his 
privy council had now declared an all-out campaign to suppress Christian-
ity throughout his kingdom.

2-2. The Crackdown of 1838

Under direct orders from the Emperor himself, Tri.nh Quang Khanh 
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initiated his campaign of suppression throughout Nam –Di.nh in January 
1838 by ordering a large amount of crucifixes to be sent from Huế to Vi. 
Hoàng. On the 6th March of that year, he had a crucifix placed on the 
ground before each fortification’s gate so that passersby would be forced 
to step over them while entering and exiting.70) This was also the time 
of the influx of pirates and brigands, who ran amok throughout the Red 
River Delta. The reports that reached Tri.nh Quang Khanh described this 
situation as “a Christian uprising,”71) probably in a calculated attempt to 
graft malicious intent toward Christians onto the acts of non-Christians. 
What follows is a chronology (in modern calendar dates) of the incidents 
surrounding Tri.nh Quang Khanh’s campaign of suppression during 1838 
in the Nam –Di.nh and Hu,ng Yên regions.

【17 April】
 Vũ Văn Lân 武 憐, a catechist working for the Apostolic Vicariate 
of Eastern Tonkin,72) is taken into custody by non-Christians at the 
village of An Liêm 安廉,73) Nam –Di.nh province, leading to the dis-
covery of six confidential letters written by Father Joseph Viên (–D.ăng 
–Dình Viên 鄧 琄). During questioning by Tri.nh Quang Khanh, Văn 
Lân reveals the whereabouts and physical characteristics of Domini-
can missionaries and Vietnamese priests, marking the beginning of a 
rigorous manhunt throughout the Red River Delta region. 

【27 May】
 An imperial edict, which arrived in Vi. Hoàng on the 24th, raises ac-
cusations that 1) regarding the incident of 17 April, Tri.nh Quang 
Khanh, in order to ingratiate himself with the Emperor, fabricated 
the written testimony of the prisoner Vũ Văn Lân into a confession 
of conspiracy against the government and falsely submitted it as evi-
dence and 2) Tri.nh failed to report the fact that there were European 
missionaries hiding within his jurisdiction. Consequently, Tri.nh and 
the Inspector General of Hu,ng Yên from where Văn Lân’s letter was 
sent are to be relieved of duty. However, the punishment seems to 
have been suspended for a month, since Tri.nh takes personal charge 
of the search for clergy members, mobilizing some 3,000 troops un-
der his command to search and pillage villages of Christians and non-
Christians alike.74)
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【28 May】
 Bishop Delgado of the Apostolic Vicariate of Eastern Tonkin is taken 
under guard to Vi. Hoàng, as the blockading and pillaging of the vil-
lages within the Vicariate continues.

【3 June】
 Bishop Harvard of the Apostolic Vicariate of Western Tonkin flees 
the College at Kẻ Vı̃nh and seeks refuge at the chrétienté in the hills 
of Ninh Bình Province, while French missionaries Charrier, Gauthier, 
Jeantet and Retord, as well as Vietnamese priests, are forced to wan-
der from region to region for their own safety.75)

【10 June】
 Dominique Hénarez, Coadjutor76) of the Apostolic Vicariate of East-
ern Tonkin is arrested along with catechist Văn Chiểu and several 
lay members of the congregation and taken to Vi. Hoàng. Several 
days later, Vicariate priests Bernard Duê. and Dominique Ha. nh are 
arrested at the village of Trung Lễ 中禮.77)

【23 June】
 Joseph Fernadez of the Apostolic Vicariate of Eastern Tonkin and 
priest Pierre Tuân are arrested at Kim So,n 金山, Ninh Bình Province. 
Both the informant and arresting officer are given cash rewards. The 
same day, Vicariate of Western Tonkin priest Jean Duyê. t is also ap-
prehended in Ninh Bình and taken to Vi. Hoàng.78)

【25 June】
 Bishop Hénarez is beheaded along with his catechist Chiểu, ending 
the 80-year-old bishop’s 48 years of missionary work in Vietnam.79)

【2 July】
 The village of Kẻ Vı̃nh is blockaded, and priest Jacques Nam, lo-
cal landlord Antoine Dich, and Dich’s son-in-law Michel Mi, village 
headman (里長), are arrested and taken to Vi. Hoàng. A search of the 
village results in the confiscation of a large amount of prayer books 
and other ceremonial items.80)

【6 July】
 Bishop Harvard dies at the Ninh Bình chrétienté of Ba.ch Bát 鉢,81) 
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having contracted malaria while moving from refuge to refuge in the 
hill region.82)

【12 July】
 Bishop Delgado dies while incarcerated, and his corpse is behead-
ed.83) On the 24th, Joseph Fernandez is also beheaded.84)

【End of October】
 In recognition for the continuing arrests of Christian missionaries and 
priests, Tri.nh Quang Khanh is reinstated as the Provincial Governor 
of Nam –Di.nh and Hu,ng Yên85) and vows to intensify his “campaign 
of persecution.”86)

As a result of the giant crackdown led by Tri.nh Quang Khanh, 22 mar-
tyrdoms were recorded during 1838 alone, and all religious operations, 
including churches, rectories, Maison de Dieu facilities and convents, 
throughout Nam –Di.nh were completely shut down and destroyed.87) The 
death of Bishop Harvard left the seat of the Vicariate’s leader vacant, and 
the scattering of its French and Vietnamese clergy in all directions marked 
the most destructive blow ever to the missionary effort in the region.

Tri.nh Quang Khanh’s relentless campaign of search and seizure on 
the Red River Delta continued past 1838.88) Even after the death of Minh 
Ma.ng on 20 January 1841, whereupon much of northern Vietnam ex-
perienced improvements in conditions conducive to Christian evange-
lism, Nam –Di.nh saw no slowdown in Tri.nh’s campaign of aggression that 
spring.89) Right up to the time of Tri.nh’s retirement from the governor-
ship of the province for health reasons,90) Nam –Di.nh was to enjoy no 
respite from his suppression of Christians.

Now from the ravaged Churches of the Red River Delta during the 
later years of Minh Ma.ng’s reign, let us shift our attention to the situation 
in the Nghê. An corner of the Apostolic Vicariate of Western Tonkin dur-
ing that time.

3. Christian Sympathizers of Nghê.  An

3-1. The Administrative Protectors of Christianity

Following the initial order prohibiting Christianity in 1833, a similar 
order containing even more severe provisions was to be sent to every part 
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of Vietnam at the beginning of 1836.91) However, in Nghê. An the order 
was not promulgated until the following year. As to why, Masson offers 
the following explanation:

 The prohibition order included a double-edged penal provision de-
claring that whenever a missionary was arrested, the administrators 
in the jurisdiction where the arrest took place were to be severely 
punished. Therefore, out of fear that they would be censured, they 
probably delayed promulgation to save their own necks.92)

In addition, although the assistant to the top official of Nghê. An was not a 
Christian, his son worked as a catechist in the Church, and it was through 
this son that the following message was passed to the missionaries:

 It is clear that the Emperor has become blinded by passion and an-
tagonism. It would be an egregious act of violence to implement this 
edict. It would be best to put it aside for a while. If so, we should get 
along as well as before.93)

Consequently, the year 1836 passed in an extremely peaceful and 
calm manner in Nghê. An, free from the frequent outbreaks of rebellion 
and civil strife that marked other regions.94) According to Bishop Har-
vard, who was stationed in Nam –Di.nh:

 Masson’s Nghê. An, which takes up one-third of the Vicariate, is ex-
traordinarily peaceful and calm, quite in contrast to the other two-
thirds where government suppression, rebellion and betrayal of the 
Church by fallen Christian informants run rampant.95)

There is also confirmation in the source materials that the local adminis-
trators of Nghê. An were actively protecting the Christian community.96)

Concerning the dramatic arrest in 1837 of a missionary by the name 
of Cornay in the So,n Tây region in the northwest of the Vicariate, and 
his subsequent execution as the main conspirator in a rebellion, no one in 
the Nghê. An region was aware of the incident. Even if the local authori-
ties were appraised of the details, they told no one. Among these officials 
were those who warned and encouraged Christians “to keep your clergy 
members in hiding.”97)

During the year 1838, which we have seen was marked by large scale 
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efforts to suppress Christianity on the Red River Delta centered in Nam 
–Di.nh, the response of the local authorities of Nghê. An is described in a 
report submitted by a missionary, Simonin, the following year:

  If in fact the officials had wanted to follow the intentions of the 
Emperor, we would have all been arrested. Our officials are good 
men with good intentions who wished no hardship of any kind to be-
fall us or our Christian congregation. Under such circumstances they 
took action only to save appearances.
  Several officials suggested to us, “If per chance there are Europe-
an or Vietnamese priests among you, be careful not to expose them. 
Keep them hidden, for if you do not, there is so-and-so and his evil 
cohorts who will raise legal accusations against them and force us to 
pursue them.”
  The governor of the prefecture (知 ) where I reside called a meet-
ing of the local village headmen under his jurisdiction and upon con-
firming if there were any Christians among them, told them on no 
uncertain terms, “If per chance there are priests residing among you, 
either make them leave or keep them in safe hiding.”98)

Even when a new prohibition order was issued in 183999), the local au-
thorities of Nghê. An first kept the edict secret for two months, then, prob-
ably fearing charges of dereliction of duty, finally dispatched copies to 
the region’s village headmen with no additional orders, resulting in no 
problems arising.100)

During the last half of the 1830s, the Christian suppression policy of 
the central government, which gradually escalated in severity, was met 
in Nghê. An with complete indifference and laxity. The main reasons for 
such a reception were the pro-Christian sympathies and laissez-faire atti-
tudes of the local authorities, in particular, the top executives.

3-2. Nguyễn Ðình Tân, Top Bureaucrat of Nghê. An and 
Protector of Its Christian Community

In a report submitted in 1839 Masson states:

 The most ardent protector of Christianity among the high level offi-
cials of Nghê. An has been stationed here for over eight years, and as 
a result of the praise given to his benevolent administration, Emperor 
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Minh Ma.ng himself approved the continuation of his appointment 
for at least another three years.101)

By matching this statement with information provided by CND, we can 
verify that one Nguyễn –Dình Tân 阮  served between 1832 and 1840 
in the high level bureaucratic post of administrative commissioner of Nghê. 
An.102) The item dated Minh Ma.ng 13 (1832). 11 tells us that Nguyễn –Dình 
Tân was indeed appointed Provincial Intendant of Nghê. An,103) and the 
section for the year Minh Ma.ng 21 (1840) states that he was transferred to 
the post of Assistant Minister of the Board of War 兵部左侍郞.104) Given 
the fact that the normal duration of local administrative appointments 
under the Nguyễn Dynasty was on the average two to three years, eight 
consecutive years in the same post is indeed exceptional.105)

As shown in the previous section, during the escalation of anti-Chris-
tian suppression towards the later years of Minh Ma.ng’s reign, the Church 
in the Nghê. An region was exceptional in its ability to carry on business 
as usual in its evangelical efforts. This period and the term of Nguyễn 
–Dình Tân’s appointment as Provincial Intendant of the region completely 
overlap, showing almost without a doubt that the high level official men-
tioned in the missionary records as protective of Christianity was indeed 
Nguyễn –Dình Tân. We will see in the next section, upon examination of 
Nguyễn –Dình Tân’s initiative as an executive administrator in sabotaging 
the anti-Christian suppression campaign generated by the central govern-
ment, the unique regional character of Nghê. An in terms of how it at once 
subsumed the worlds of both its local bureaucracy and Christianity.

3-3. Intervention by the Provincial Intendant and the Provincial Judge

Masson gives the following explanation of the factors involved in the 
1838 Christian prohibition order’s lack of effectiveness in the Nghê. An 
region:

 In Nghê. An the local officials showed compassion towards us with 
no malice of forethought. In this respect, we were aided by the cir-
cumstances attributable to Emperor Minh Ma.ng himself. That is to 
say, the edicts prohibiting Christianity were transmitted solely to the 
Military Governor…106) Emperor Minh Ma.ng never communicated 
with the region’s remaining two top level civil officials; and it was this 
legal breach of decorum that worked in our favor. In other words, 
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whenever the Military Governor would take action to implement the 
edict by conducting house to house search and seizures, the two civil 
administrators would do all they could to block it; and one of them 
would find all kinds of reasons not to enforce the governor’s direc-
tives, while at the same time warning us in secret to be on the look-
out.107)

As to the identity of the three top bureaucrats mentioned above, first the 
civil administrator given special mention as a master of obfuscation was 
our own Provincial Intendant Nguyễn –Dình Tân, discussed in the previ-
ous section, while his colleague was the Provincial Judge Phùng –Dá̆c Ninh 
馮 寧.108) The Military Governor was Ta.  Quang C.u,  光巨, the highest 
ranking official holding jurisdiction over both the Nghê.  An and Hà T ı̃nh 
河靜 provinces.109)

Despite the fact that Ta.  Quang C.u,  was the Governor of Nghê. An and 
Hà T ı̃nh throughout the decade of the 1830s, much of his time was spent 
away from Nghê. An in an effort to quell rebellions in the northwestern 
hill region, while the normal duties of administration and jurisprudence 
in the region were left to the passive attitudes towards suppressing Chris-
tianity held by Provincial Intendant Nguyễn –Dình Tân and the Provincial 
Judges who came and went during that time. In this respect, the normal 
chain of decision-making by the top provincial executive officers con-
cerning the implementation of Minh Ma.ng’s anti-Christian campaign was 
quite different in the case of Nghê. An in comparison with that of Nam 
–Di.nh.110)

3-4. The Network Formed by Local Administrators and Christians

Comparing other regions within the Apostolic Vicariate of Western 
Tonkin, especially with Nam –Di.nh, we find members of the Nghê. An 
Christian community involved in anti-government activities to be virtu-
ally non-existent in the available source materials. There is only one case 
recorded in CND during the Minh Ma.ng Era, in 14 (1833). 10 to be exact, 
where a Christian by the name of Trần Danh Nguyên 陳名元 joined a 
band of outlaws to conspire with one Pha.m –Dình Trâm , a member 
of the provincial regiment, in a mutiny. The conspiracy never got under-
way and ended with the arrest of fourteen people, including Trần Danh 
Nguyên and Pha.m –Dình Trâm.111) However, according to Masson’s ac-
count of the incident,112) sixteen people (including seven Christians) were 
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apprehended, and a report of what happened submitted to the central 
government, with hardly any interrogation, much less torture. The reason 
given by Masson for such an uneventful ending to the incident was “that 
not a few leaders of the conspiracy were local officials, so if a full-blown 
investigation had been conducted, there was the possibility that over half 
of the bureaucracy of Nghê. An could have been held jointly responsi-
ble.”113) The mutiny had been proposed jointly by a group consisting of 
both administrators and members of the Christian community, and as 
soon as the conspiracy was discovered, it was summarily covered up. We 
can only assume that there existed in Nghê. An the intention on the part 
of these two groups to mutually share information. The following report 
submitted by Masson implies the existence of such a network and gives 
us a classic example of how it worked, even during the years of the most 
severe implementation of Minh Ma.ng’s anti-Christian campaign:

 In 1837 in the hill region of Nghê. An, a certain non-Christian heard 
rumors of the impending arrival of Simonin, one of our missionaries, 
and petitioned the Military Governor to investigate and make arrests. 
However, although the governor accepted the petition, absolutely no 
action was taken. After the non-Christian repeated his demands three 
times, the governor called one of his Christian subordinates and told 
him that an investigation of the whereabouts of Simonin would be 
conducted the following day. Anticipating the intentions behind the 
governor’s disclosure, the Christian official informed Simonin of the 
day and time of the investigation and was able to ensure the mission-
ary’s escape. On the day scheduled for the investigation, about forty 
troops were dispatched to where Simonin was reported to be resid-
ing, but for the purpose of arresting the non-Christian informant on 
charges of being the leader of a gang of thieves. After his arrest, the 
informant had all of his possessions seized.114)

In addition, it is possible to identify a relatively large number of Chris-
tians working at the lower level of officialdom involved in coastal security. 
In 1833, Masson proposed that Nghê. An be established as the Vietnam-
ese port of haven on the maritime route between the MEP logistics cen-
ter in Macao and the Apostolic Vicariate of Western Tonkin. The main 
reasons behind this proposal were that 1) Nghê. An was the location of a 
large chrétienté made up of fisherfolk and merchants and 2) almost all 
of the harbor officials were Christians.115) The Nguyễn Dynasty records 
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(CND116) and Minh Ma.ng Tấu nghi.  命奏議117)) also cite Vàm Thủ 守 
(Harbor Supervisors) for dereliction of duty in occasionally allowing the 
disembarkation of European missionaries. And of course, if these officials 
were Christians, the dereliction of their duties was no doubt intentional in 
facilitating the movement of Christian personnel and materials into Viet-
nam at Nghê. An, more smoothly than in any other region.

Concerning the intensive campaign of suppression waged by Tri.nh 
Quang Khanh on the Red River Delta, Nghê. An missionary Simonin 
made the comment, “Our mandarins were well intentioned and did not 
want to cause us any trouble”118) and Masson states in a letter that same 
year:

 Our mandarins kept complete silence concerning the prohibitions is-
sued by the king and secretly told us to be vigilant. In their campaign 
of violence, nonbelievers tried every means available to apprehend 
our priests, although to no avail, but in comparison to elsewhere, we 
had almost nothing to fear.119)

Ringing loud and clear in the phrase “our mandarins” is the sympathy 
that was growing at that time within the minds of the missionaries of 
Nghê. An regarding the local officials whom they regarded as their protec-
tors.

Afterword

Hopefully this article has clearly demonstrated the fact that during 
the early 19th century, as in the past, the Christian community of Nghê. An 
continued to enjoy stability and progress under the protection afforded it 
by local administrators. Within the Nguyễn Dynasty bureaucracy’s world 
of dramatic change of appointments based solely on strict discipline, the 
wisest of its members understood that success meant serving out one’s 
term without incident rather than with exemplary distinction.120) Given 
this mentality, officials who were dispatched from the central government 
to administer the provinces made, without exception, maintaining the sta-
tus quo in their respective locales their highest priority.

For example, in the Nam –Di.nh region, which was thrown into con-
stant social instability due to the occurrence of frequent anti-government 
uprisings, thought to involve Christians, maintaining the status quo meant 
that local officials would be forced to wage campaigns of suppression and 
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pacification under the leadership of such anti-Christian advocates in Em-
peror Minh Ma.ng’s personal entourage as Hoàng Kim Xán and Tri.nh 
Quang Khanh. On the other hand, in the Nghê. An region, maintaining 
the status quo meant the weaving of a “safety net” to protect both the lo-
cal bureaucracy and the Christian community from the disturbing effects 
of the same central government’s attempts at religious prohibition and 
suppression. The points of articulation in this safety net were none other 
than local administrators sympathetic to Christianity, beginning with Hồ 
H.u,u and Nguyễn –Dình Tân, in conjunction with local missionaries, like 
Masson. Both these human factors remained on the ground for relatively 
long periods of time and were highly valued by local members of the bu-
reaucracy, the Church and the general populace.

The Christian community of Nghê. An, which was able to come out of 
Minh Ma.ng’s campaign of suppression unscathed, stands in stark contrast 
to the fate of its counterpart on the Red River Delta. For this reason, the 
Christian community of northern Vietnam was saved from extinction. As 
the Nguyễn Dynasty’s campaign to suppress Christianity began to gradu-
ally wind down during the reign of Emperor Thiê.u Tri. 紹治 (1841–1847), 
we observe the Christian community of Nghê. An expanding its sphere of 
influence. In 1846, after the establishment of the Apostolic Vicariate of 
Southern Tonkin in the former southern portion of the Apostolic Vicari-
ate of Western Tonkin, the Church in Nghê. An was able to take better 
advantage of its unique qualities and situation.121)

However, during the latter half of the 19th century, on the brink of 
French colonization, Nghê. An under the reign of Emperor T.u, –Dú,c was 
destined to become the stage for the most intensive anti-Christian move-
ment in Vietnam’s history. Therefore, the next logical step in understand-
ing the history of the Vietnamese Church would be to examine to what 
extent the Christian community of Nghê. An, having suffered little or no ill 
effects from the suppression inflicted on the Church during the first half 
of the century and consequently enjoying continual stability and develop-
ment, experienced social change during the T.u, –Dú,c Era.
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Notes

1) It was during the reigns of the first Emperor Gia Long (1802–1820) and his 
successor Minh Ma. ng that the Nguyễn Dynasty enjoyed its largest territorial 
hegemony and its most prosperous decades. Then during the reign of 
fourth Emperor T.u

, –Dú,c, the French intervened militarily, demanding that 
the suppression of Christians be immediately ended and that the faith be 
officially recognized. Incidentally, Christianity in 19th century Vietnam was 
limited exclusively to the Roman Catholic faith and both terms will be used 
here interchangeably.

2) The major accounts of this type include Adrien Launay, Les Missionnaires Fran-
çais au Tonkin (Paris: Librarie Delhomme et Briguet, 1900); idem, Histoire Géné-
rale de la Société des Missions-Étrangères, I, II, III (Paris: Les Indes Savantes, 2003) 
and Phan Phát Hu,ò,n, Viê.t-Nam Giáo-Su, (Saigon: Cù,u Thế Tùng Thu,, 1965). 
In particular, there are various extant publications describing the execution 
of French missionaries in the inspirational hagiographic style. For example, 
an account of Théophane Vénard, who was “martyred” in 1861, Vie et 
Correspondance du Bienheureux Théophane Vénard (Tours: Maison Alfred Mame 
et Fils, 1922) which went through 14 different printings seems indicative 
of the huge readership enjoyed by tales of martyrdom within French 
Catholicism of the late 19th and early 20th century.

3) The major works of this type include Nicole Dominique Lê, Les Missions 
Étrangères et la Pénétration Française au Viêt-Nam (Paris: Mouton, 1975); Tsuboi 
Yoshiharu 坪井善 , Kindai Vetonamu seiji shakaishi 近代ヴェトナム政治社
史 [The social and political history of modern Vietnam] (Tokyo: TΩkyΩ 

Daigaku Shuppankai 東京大學出版 , 1991) and Nguyễn Văn Kiê.m, S.u
, du 

nhâ.p của d̄a.o Thiên Chúa Giáo vào Viê. t Nam: tù, thế  kỷ XVII d̄ến thế  kỷ XIX (Hà 
Nô. i: Hô. i Khoa ho.c Li.ch sủ, Viê.t Nam, 2001).

4) Alexander Barton Woodside, Vietnam and the Chinese Model: A Comparative 
Study of Vietnamese and Chinese Government in the First Half of the Nineteenth Cen-
tury (Cambridge: Harvard University Press, 1988), pp. 283–289.

5) Jacob Ramsay, Mandarins and Martyrs: The Church and the Nguyễn Dynasty in 
Early Nineteenth-Century Vietnam (Redwood: Stanford University Press, 2008).

6) Charles Keith refers to Tonkin as ‘the historical heartland of Vietnamese 
Catholicism’ in his recent book, Catholic Vietnam: A Church from Empire to Na-
tion (Berkeley: University of California Press, 2012), p. 18.

7) It is likely that the first Christian missionaries arrived in Vietnam during the 
first half of the 16th century. Then during the early 17th century, members 
of the Jesuit clergy expelled from Japan under government imposed 
prohibitions along with lay members of their congregations relocated to 
Vietnam and became involved in missionary work.
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8) For research on a cultural linkage between Christian and non-Christian 
communities from the viewpoints of religious beliefs and morality, see Nola 
Cooke, “Early Nineteenth-Century Vietnamese Catholics and Others in the 
Pages of the Annales de la Propagation de la Foi,” Journal of Southeast Asian Stud-
ies 35 (2004): pp. 261–285. For an approach to the subject from the aspect 
of linguistic usage, see Motonori Makino, “The Vietnamese Written Lan-
guages and European Missionaries: From the Society of Jesus to the Société 
des Missions Étrangères de Paris,” in Beyond Borders: A Global Perspective of 
Jesuit Mission History, ed. Shinzo Kawamura and Cyril Veliath (Tokyo: Sophia 
University Press, 2009): pp. 342–349.

9) Archives des Missions Étrangères de Paris. These primary sources will be 
referenced by AME cataloging according to file no. and folio; e.g., AME 
695 fo 132.

10) This society was established in Lyon in 1819 as a support organization for 
the French foreign evangelical movement. Its organ APF will be referenced 
according to tome no. (T) and page no.; e.g., APF. T2. p. 199.

11) –Da. i Nam th.u
,c l .uc 大南 録 (Chronicles of the Nguyễn Dynasty), 20 vols. (To-

kyo: KeiΩ Gijuku Daigaku Gengo Bunka Kenkyπjo 應義塾大學言語 化硏
究所 (Keio Institute of Cultural and Linguistic Studies), 1961–81). Instead of 
citing the volume and folio numbers of the original work, the page numbers 
of the above cited Keio University facsimile will be cited; e.g., CND: 1234.

12) Hán Nôm works will be cited by title and the Institute of Hán-Nôm Studies’ 
catalog number. Trần Nghı̃a, François Gros, Viê.n Nghiên cú,u Hán Nôm và 
Ho.c viê.n Viễn d̄ông Bác cổ Pháp (L’Institut Hán Nôm et de l’École français 
d’Extrême-Orient), Di sản Hán Nôm Viê.t Nam thu, mu. c d̄ề  yếu = Catalogue des 
livres en han nôm (Hà Nô.i: Nhà xuất bản Khoa ho.c Xã hô. i, 1993).

13) As to the estimates of the total population of Vietnam under the Nguyễn 
Dynasty, Woodside gives a figure of between 5 and 7 million (Norman G. 
Owen, ed., The Emergence of Modern Southeast Asia, A New History (Honolulu: 
University of Hawai’i Press, 2005), p. 113), while Nguyễn Thế Anh has 
measured 9 to 10 million (Ooi Keat Gin ed., Southeast Asia: A Historical Ency-
clopedia, from Angkor Wat to East Timor (Santa Barbara, California: ABC-CLIO, 
2004), p. 971). The Roman Catholic population of present day Vietnam has 
been estimated at about 6 million, or 7% of the total population (Tổng cu.c 
Chính tri., Mô. t số  hiểu biết về  tôn giáo, Tôn giáo Viê.t Nam, Sách tham khảo (Hà Nô.i: 
Nhà xuất bản Quân d̄ô.i Nhân dân, 1993), p. 163).

14) AME 695 fo 132.
15) Alain Forest, Les Missionnaires Français au Tonkin et au Siam (XVIIe–XVIIIe siè-

cles): Analyse comparée d’un relatif succès et d’un total échec, Livre II Histoires du 
Tonkin (Paris: Harmattan, 1998).

16) Ibid., pp. 199–200.
17) Alain Forest, Les Missionnaires Français au Tonkin et au Siam (XVIIe–XVIIIe siè-

cles): Analyse comparée d’un relatif succès et d’un total échec, Livre III Organiser une 
église convertir les infidèles (Paris: Harmattan, 1998), pp. 149–150, p. 343.

18) Makino Motonori, “Tai Son seikenka niokeru Pari gaikoku senkyΩkai Nishi-
Tonkin daibokuku: 1788–1802” 西山政 下におけるパリ外國 敎 西トン
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キン代牧 ：1788–1802 [The Vicariate of Western Tonkin of La Société des 
Missions Étrangères de Paris under the Tay Son Dynasty 1788–1802], TΩyΩ 
Bunka Kenkyπ 東洋 化硏究 [Journal of Asian cultures] (學 院大學東洋
化硏究所 Research Institute for Oriental Cultures Gakushuin University) 8 
(2006): pp. 69–101. See also, George Dutton, The Tây So,n Uprising: Society and 
Rebellion in Eighteenth-Century Vietnam (Honolulu: University of Hawai’i Press, 
2006), pp. 175–196.

19) Issued in February 1825 (APF. T2. p. 199, APF. T3. p. 421).
20) Issued in December 1826 (APF. T5. p. 356).
21) A typical example of a top level military bureaucrat is Lê Văn Duyê.t 黎

悅, Viceroy of Gia –Di.nh 嘉定總 , a stronghold in southern Cochinchina. 
For a discussion of the forces behind Lê Văn Duyê.t, see Shimao Minoru 嶋
尾稔, “Minh Mang ki (1820–1840) Betonamu no Namuki chihΩ tΩchi nikan-
suru ichi kΩsatsu” 命  (1820–1840) ベトナムの南圻地方統治に する一考

 [On the Political Integration of the Nam Ky Region of Vietnam], KeiΩ 
Gijuku Daigaku Gengo Bunka Kenkyπjo KiyΩ 應義塾大學言語 化硏究所紀要 
[Reports of the Keio Institute of Cultural and Linguistic Studies] 23 (1991): 
pp. 175–191, and Choi Byung Wook, Southern Vietnam under the Reign of Minh 
Mang (1820–1841): Central Politics and Local Response (Ithaca, New York: Cor-
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誌 103, no. 3 (1994): pp. 351–389, pp. 478–479 and Makino Motonori, “Pari 
gaikoku senkyΩkai no Betonamu senkyΩ to Katekisuta: 18seiki matsu kara 
19seiki zenhan niokeru Tonkin no KirisutokyΩ shakai” パリ外國 敎 のベ
トナム 敎とカテキスタ：18世紀末から19世紀前半におけるトンキンのキリ
スト敎社  [The missionary work of the Société des Missions Étrangères 
de Paris and its catechists in Vietnam: The Tonkinese Christian community 
from the end of the 18th to the first half of the l9th centuries], TΩnan Ajia: 
Rekishi to Bunka 東南アジア：歷史と 化 [Southeast Asia: History and 
culture] 35 (2006): pp. 3–21.
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to bending the regulations to the extent of exempting attendance at 
superstitious ceremonies which non-Christians argue by any means possible 
are compulsory for all (AME 695 fo 709).
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likely Pha.m Văn –Diển 典, who served as Provincial Governor of Nghê. 
An and Hà Tı̃nh in place of Ta.  Quang C .u
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settlements, most of whose residents were engaged in fishing or maritime 
transport, thus providing convenient routing of missionaries to Masson’s 
chrétienté upon disembarkation (AME 701 fo 1572).
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