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Controlling Books, Controlling Texts:
Al-Waqf al-Mangqiil between Religious
Scrupulosity and Authorial Anxiety
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Introduction

The study of endowments has experienced a great development in recent years, as
historians working on different civilisations and chronological periods have ap-
proached the analysis of endowment practices from a comparative perspective.'
These studies have revealed a relevant number of shared cultural patterns that pro-
vide important intellectual tools for the fields of institutional and global history.
Michael Borgolte and other historians have proposed a definition of endowment
based on an ideal type that would allow intercultural comparison. According to this
approach, an endowment can be ideally defined as a social system created to per-
petuate the charitable deeds of the individuals involved in its creation and aimed at
connecting the endowers with their successors and beneficiaries. From a legal and
institutional point of view, the endowment implies a transference of property (or
relinquishment of property rights), which becomes forever inalienable, just as its
charitable purpose is immutable. The endowment is also—at least in theory—eco-
nomically sufficient: it depends on the income of its assets, which are administrated
according to the dispositions that the endowers have stipulated in their wills and
endowment deeds [Chitwood et al. 2017, 6-7].2 According to this ideal definition,
endowments share three main characteristics across cultures: duration, charitable
aims, and the control of the endowed goods by the endowers and their administra-
tors.

This ideal definition provides a functional theoretical model for the intercul-
tural study of endowments that present similar characteristics, such as monasteries
and temples from different religious communities, universities and educational in-

' See, for example, the works of Michael Borgolte listed in bibliography or the projects

lead by Miura Toru of which this volume is an example.
> See also Lohse’s article in this volume.
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stitutions, graveyards and mausoleums, etc. And yet similarities are as important as
differences. In this regard, the Islamic endowment (wagqf pl. awgdf or habs pl.
ahbas) reveals itself as a key notion to problematise a wide variety of social prac-
tices related to the inception and use of endowments.

The basic definition of an Islamic endowment according to Muslim scholars
is “everlasting charity” (sadaqa jariya). This broadly captures the spirit of this
ideal definition, or at least of some constituents such as duration and charitable
aims. However, Islamic endowments possess two characteristics that set them apart
from this interpretative model. The first one is the distinction that Islamic law
makes between the public endowment (wagqf khayri), in which the entire communi-
ty is designated as beneficiary, and the private or family endowment (wagf ahli),
where the beneficiaries of the endowment are initially restricted, usually to the
close family of the endower—if these become extinct, however, the beneficiaries
would be the entire community. The public waqf answers rather well to the ideal
definition given above. The family waqf, in contrast, poses several problems. The
most important difference with the public waqf is that its charitable purposes are
not always clear: family waqfs are often used to avoid confiscations, reduce taxa-
tion, or circumvent the constraints of Islamic inheritance law. These differences are
even more accentuated in some legal schools. Maliki law on waqfs, for instance,
allows the reverting of the full ownership of endowed goods to the endower; this
practice works, de facto, as a temporal endowment.?

A second characteristic of Islamic endowments contradicts two of the core
notions of this ideal definition. According to Islamic law, movable and perishable
objects can also be endowed as waqf mangiil (“movable endowment”). Perishable
goods such as a manuscript or a mule are neither immutable nor perpetual, and yet
they are considered an endowment by Muslims.

The waqf mangiil still awaits a thorough analysis in its own right. Most of the
studies have approached this kind of endowments either from a legal perspective,
or as a first step to discuss a later development in Islamic finance called cash en-
dowment (wagqf al-nuqiid).* This article is not aimed at filling this huge gap. I will
not focus on a general discussion of the notion—which could never be accom-
plished in a single article—but rather on a specific feature that largely defines its
social use: the employment of movable waqfs to protect both the material and im-
material legacy of the endowments and the memory of their endowers beyond their
deaths. I will illustrate this point by approaching the endowment of books as a way
of controlling both the materiality of the texts, i.e. the manuscripts, and the texts
they contain.

> On these early discussions see Hennigan [2004]; and Abbasi [2012]. On the Maliki waqf
see Powers [1993].
On the cash endowment (wagqf al-nuqiid) see the classical article [Mandaville 1979].
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1. Giving and Endowing Movable Goods: Al-Waqf al-Mangiil

The lawfulness of the movable endowment was discussed at length by early Islam-
ic scholars. The legal doubts raised by this kind of endowments were unavoidable
for several reasons. On the one hand, there are no explicit references to wagqfs in the
Qur’an and not all scholars considered that the vague references that may be found
in the sayings of the Prophet and his companions were valid as a basis for legal
rulings. On the other hand, the notion of waqf and early endowment practices
seemed to conflict with the strict Islamic regulations on inheritance. Eventually,
endowments were accepted by all schools as a form of everlasting charity (sadaga
jariya); the seminal works defining the legal frame that regulates these institutions
were written in the 3rd/9th century by two Hanaft scholars, Ahmad ibn ‘Umar al-
Khassaf (d. 261/874) and Hilal al-Ra’y (d. 245/859).°

Movable waqfs (awqaf mangiila) were a problem for medieval Islamic schol-
ars and they also pose relevant questions to contemporary researchers who operate
within the theoretical paradigm of the ideal type of endowment described above.
Movable endowments are restricted and perishable, and they cannot be subsumed
into a definition predication upon the notion of durability and immutability.

These endowments were discussed by early Islamic scholars especially in the
context of the jihad, since goods such as weapons, animals, and food were endowed
to the warriors who took part in the wars against Byzantines during the 2nd/8th and
3rd/9th centuries. The endowment of movable goods was initially accepted by Ma-
likts and HanafTs, later it became a common accepted practice among all Muslims.
The legal basis to accept these endowments was praxis ( ‘amal, ta ‘amul) or consue-
tudinary law (‘urf).® A good example to illustrate this point is the treatment that this
question deserves from the Hanaff jurist al-SarakhsT (d. 483/1090). Following the
teachings of Abt Yusuf (d. 182/798), one of the luminaries of the Hanafi school,
al-SarakhsT argued that whatever was customary among early Muslims concerning
to these practices should be considered lawful. The examples of movable endow-
ments that he gives include funerary clothing and other things required to prepare
and clean the dead, Qur’anic codices (masahif), beasts of burden (al-kira "), and
weapons for the jihad (al-silah li-I-jihad) that are endowed for the cause of God (fi
sabil Allah) [al-SarakhsT 1906-1913, 12:45-46].

In the course of time, this interpretation was extended to other movable
goods adducing either local customs ( ‘urf) or legal analogy (giyas); these endow-
ments could consist of animals, slaves, rugs and clothing for the poor, oil and can-

*  On these scholars see Hennigan [2004, 1-14].
®  On the discussion of the wagf mangiil and its legal basis see Suhrawardi [1911].
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dles for mosques and other institutions, medicines, etc.

These goods have the status of waqf and therefore should be considered an
endowment, not a donation. That which distinguishes them from a donation
(sadaqa) is that their use is subjected to the conditions (shurit) imposed by the
endower. This is the only characteristic that they have in common with the other
goods comprised by the ideal definition of endowment, because movable waqfs
may not last in time, nor have assets to make them economically self-sufficient.

From a comparative perspective, these features render the Islamic practices
involving movable waqfs unique, precluding any comparison based on an ideal
type of endowment. If we apply the criteria of Medievalists, for instance, al-waqf
al-mangil should be considered a donation, not an endowment. Dealing with a/-
wagqf al-mangiil as a donation could be a pragmatic solution to engage in compara-
tive studies, but this would raise more serious problems, because this understanding
clashes with the way in which Islamic law understands both the wagf mangiil and
other forms of giving.

The Qur’an stipulates a form of mandatory charity as one of the five pillars
of faith, the zakar (almsgiving).” In addition to that, there are different forms of
voluntary charity and giving, that, roughly speaking, Muslim scholars subsume into
three large categories. The first one is supererogatory charity (sadaga), as opposed
to the mandatory zakat. With the sadaga the donor seeks proximity to God (qurba)
in the form of a reward in the hereafter. In contrast with that of the waqf, which in
theory is a recurrent, everlasting act of charity, sadaga is a one-time discrete act
subjected to several constraints. The donor can choose the beneficiary, but the do-
nation is irrevocable and cannot be withdrawn in case of improper use because its
use cannot be controlled by the donor: there is no conditional sadaga.?

Together with charitable forms of giving, Islamic law regulates two forms of
non-charitable gifts. There is the unconditional, non-charitable gift ( ‘atiyya, hadi-
yya); and also a category defining non-charitable gifts subjected to conditions
(hiba). This latter can be either a gift with consideration (hiba bi-shart al- ‘iwad), an
irrevocable non-material transaction in which a gift is given in exchange for a
grace, a position in court, or similar things. The #iba may also imply a kind of ma-
terial transaction (hiba bi-thawab), in this case it is revocable.’

A non-charitable gift such as the #iba may be subjected to conditions, but not
the sadaga. When Muslims wish to subject the donation of a movable good to con-
ditions of use (shuriit), they should use a different mode of charity: the movable
endowment (al-waqf al-manqiil).

See Nanji [2023].

On the notion of sadaga see Nanji [2023]; and Weir and Zysow [2012].

On the legal definition of these forms of giving see Linant de Bellefonds [2012; and
1935].
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In view of these considerations, the notion of control should necessarily play
a central role in the study of movable waqfs. From a legal point of view, this form
of charity is clearly an endowment; from a pragmatic perspective, however, al-waqf
al-mangil can be treated as a form of conditional donation that perhaps could allow
comparison with other cultures. At any rate, the analysis of this modality of charity
as a form of control that extends the endowers’ will beyond their dead reveals im-
portant social and cultural practices that have been largely overlooked in scholar-
ship. The control of books and texts that will be discussed in the following sections
perfectly illustrates these shortcomings.

2. Al-Waqf al-Mangqiil and the Control of Books

One of the most paradigmatic examples of endowments in Islam since Abbasid
times is Qur’anic manuscripts (mushaf pl. masahif). The endowment of Qur’ans is
also a perfect example of how the endowers impose conditions to guarantee a prop-
er use of their endowed goods, ensuring that their charity would grant them a re-
ward in the hereafter. This practice is predicated on two notions: first, the recurrent
and everlasting nature of the charity performed through a waqf which, in theory,
would grant the endower of the Qur’an the reward (thawab) derived from the prop-
er use of the manuscript in private readings and public recitations;' second, the
concept of religious scrupulosity (wara %), according to which the merits accrued by
a pious Muslim could be damaged by an improper use of their charities by the ben-
eficiaries, irrespective of the good intentions of the endower.!! The reward sought
with the endowment of a Qur’an is secured—at least in theory—by endowing the
Qur’anic manuscripts to reliable institutions, whose administrators would respect
the stipulations of the benefactors. Similar considerations may be applied to the
endowment of other books. Although the problem of religious scrupulosity (wara ‘)

""" The endowment of Qur’ans is often accompanied by funds allotted to a reader that

would read the passages designated by the endower in specific dates. For instance, the
Mushaf no. 16 of al-Haram al-Sharif Islamic Museum, dating from the 8th/14th century,
contains a wagfiyya written in the first folio stating the name of the endower (Qadi Shams
al-Din Misa), the beneficiary (the Ibrahtm Mosque in Hebron); the wagfiyya also specifies
that this copy of the Qur’an had a reader and a servant, whose salaries were paid from as-
sets defined in a separate endowment deed. Every day, the reader should read specific sec-
tion of this copy at the tomb of Ibrahim. The benefit of the recitation (thawab) is to the par-
ents of the endower, his brother, and his family. On this copy and its endowment deed see
Salameh [2001, 90].

""" The best example of this is the obsession with the melodic recitation of the Qur’an
(alhan), proscribed in most of the wagfiyyas, see for instance the endowment deed of al-
Qadt ‘Uthman ibn As‘ad ibn Munajja in Ibn Munajja [1949, 30-31]. We will discuss further
examples below.
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affects specially the books with religious themes, the endowment of books with
doubtful contents also constitutes a problem, as we will discuss.

The best sources to understand how al-wagqf al-mangiil is employed to guar-
antee a proper use of these endowed Qur’ans are perhaps the discussions preserved
in legal rulings (fatwa pl. fatawa), both in the Islamic East dominated by the Shafi‘1
and Hanaft schools, and the Maliki in the Islamic West—in terms of al-wagf al-
mangiil, the endowment practices seem to be rather similar throughout the Islamic
lands.

The major collection of fatwas in the Maliki sphere is al-Wansharis’s (d.
914/1508) Mi ‘yar al-mu rib"? which largely relies on a previous collection by al-
Burzali (d. 841/1438) entitled Jami ‘ al-fatawa."* One of the legal questions dis-
cussed by al-WansharTsT appears in many other fatwa collections and legal books:
May the books and Qur’anic manuscripts (kutub wa-masahif) given as waqf to an
institution be taken out of it to be copied and then returned? The answer given by
the jurists is that the books of science (kutub al- ilm)—which here most likely re-
fers to religious sciences—are intended to be read and studied at the place designat-
ed by the endower, but there is no problem (/a ba’s) if they are temporarily held at
another place and later returned. On the contrary, Qur’anic codices should always
be subjected to the conditions stipulated by the endower ( ‘ala shart muhabbisiha)
if these conditions are known, or kept under the best possible conditions if nothing
is known about these stipulations. If these Qur’ans are in a place that may be cor-
rupted or abandoned by its dwellers, they should be moved to a safer place [al-Wan-
sharist 1981-1983, 7:37]."* In fact, many endowed Qur anic manuscripts include a
written wagfiyya as part of the copy or pasted to the manuscript, stating that the
masahif are to be kept and used at the institution designated by the endower, and
that the benefit (thawab) derived from reading from them should be to the endowers
and their families.'® The regular reading and recitation of these manuscripts is “ev-
erlasting charity” and, as such, a recurrent source of blessings for the endowers.

This reasoning illuminates different aspects of the practice of endowing
books. On the one hand, the mufti answering to the fatwa collected by al-Wan-
sharTsT sets a distinction between Qur’anic manuscripts and other kinds of scientific
works. On the other hand, he stresses the respect for the conditions stipulated by the
endowers and for the well-being of their souls in case their religious reward may be
threatened—a Qur’an may fall in the wrong hands if the city where it was deposited
is conquered or abandoned by Muslims, for instance. Moreover, the very act of

12

On al-Wansharist and his works see Lagardeére [2012].

On al-Burztli and his fatwa collection see Vidal-Castro [2010].

Giladi makes a different interpretation of this fatwa, and states that the conditions ap-
plied to the endowment of Qur’ans were more flexible, see Giladi [1997, 142].

" For some examples see Salameh [2001, 48, 56, 71, 84, 86, 90, 108, 116, 120, 145, 150,
154, 158, 160, 162, 164, 170, 184].

13
14
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endowment relies for its effect qua sadaqa jariya on the actual use of the endowed
good; if the Qur’an is abandoned nobody would benefit for this charitable work in
the course of time. Similar concerns are expressed in many fatwas, irrespective of
the madhhab to which the muftis belong.

These discussions on the endowment of Qur’ans clearly show how the value
of a charitable deed—understood as “everlasting charity”—depends on the benefits
derived from its proper use. But Qur’ans could also be used improperly. The most
usual concern in this regard are Qur’anic recitations, which are often associated to
the endowment of the copies. Very often, the endowers give specific instructions to
control the sections of the Qur’an that are read every day or on special occasions
and specify the place where they should be read, paying special attention on the
qualifications of the readers and on avoiding melodic recitation (alhan al-Qur’an).'*
According to some scholars, this kind of recitation could constitute a sin not only
for the reader, but also for the listeners (va tham kull mustami‘ lahd), thus jeop-
ardising the value of the good deed and the reward deserved from it. This opinion
was held by very influential scholars such as the Shafi‘T al-Nawaw1 (d. 676/1277).

This religious scrupulosity that the concerns for the benefits and detriments
of a proper use of the Qur’an reveal can be found in further examples. A curious
fatwa included in the collection assembled by the Egyptian Shafi‘T scholar Ibn Ha-
jar al-Haythami’s (d. 974/1566), entitled al-Fatawa al-kubra, offers additional
clues to understand this problem.!” Among several questions demanding legal rul-
ings about the validity of some waqfs, al-HaythamT collects one about the endow-
ment of a Qur’an, the endower of which had designated an illiterate or a blind man
as beneficiary. Is this lawful? The question implies that the benefit derived from the
charitable deed depends not on the possession of the mushaf, but on the profitable
reading of the Qur’anic text (/i-yaqra a fihi). The answer given by the mufti is that
the endowment is correct in the case of the illiterate, who may learn how to read;
but not on the other case, because a blind man cannot make proper use of it [Ibn
Hajar al-Haytham, n.d., 3:259]. This same question is also included in the fatwa
collection of yet another Egyptian Shafi‘T scholar, ‘Abd al-Ra’@f al-Munawi, enti-
tled Taysir al-wugif. In this case, al-Munawt replies to this answer stating that that
a blind man can also recover his sight, which would render the endowment correct
in both cases [al-MunawT 1998, 1:46]. This example is interesting because it places
the emphasis on the act of reading, on the immaterial text rather than on the mate-
riality of the writing support.

3. Between Books and Texts: Religious Scrupulosity

' See al-Nawawi [1996, 112].
"7 On this scholar see Arendonk and Schacht [2012].
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In the case of Qur’ans, the line between the materiality of the text and the text itself,
either silently read or recited aloud, may be blurred by the sacrality with which the
revealed book is imbued, but it is evident that the waqf mangil was a formula used
to control not only the use of manuscripts, but also that of the Qur’anic text. Texts
are relevant to understand the use of endowment practices related to Qur’ans, but
also those involving other kinds of books.

The discussions involving non-Qur’anic manuscripts revolve most of the
times around borrowing rights (i ‘arat al-kutub). These problems are often treated
in fatwa collections,'® and even in little treatises composed to discuss this specific
question, such as al-Suyt1’s (d. 911/1505) epistle on whether the borrowing condi-
tions of a waqf library were to be equally applied to all readers or not."

Some of these cases may challenge the lawfulness of the charitable deed or
conflict with the religious scrupulosity of the endowers, who may resort to experi-
enced muftis for a legal ruling. Fatwa collections have illustrative examples in this
regard. The first interesting case included in Ibn Hajar al-Haythami’s A/-fatawa
al-kubra is a question about the lawfulness of an endowment consisting of blank
pages in benefit of a scribe or scholar (waqf al-waraq al-abyad ‘ala man yaktubu
fihi). Some jurists claim that there is nothing evident (zahir) against that if what is
going to be written in the page is admissible (mubah); others, in contrast, argue that
the conditions regulating the endowed goods imply that the benefits it provides
should last without being damaged, which may happen if these pages are written
[Ibn Hajar al-Haythami, n.d., 3:259]. The vagueness of this second argument does
not allow us to conclude whether the benefits of the endowment are destroyed by
the very act of writing or by the content of the written text. But the concern about
how the charitable aim of the donation may be damaged by that which is written on
these pages is evident. This is even clearer in a second version of this fatwa report-
ed by al-Munawi, who explicitly states that the endowment of blank pages is lawful
as long as they are used to write texts related with religious sciences ( ilm shar 7)
[al-Munawt 1998, 1:46].

A further legal question also reported by al-MunawT insists on the relation-
ship between the act of endowing books and the texts they contain. The fatwa dis-
cusses whether the endowment of books containing love—or erotic—poetry (kutub
al-ghazal) is lawful or not. The answer is that, although there is no explicit source
about it (nass), this act should be considered unlawful by analogy (giyas); this is

" The borrowing rights of readers of endowed institutions and books are treated in the

sources we have mentioned. See for instance al-Wansharist [1981-1983, 7:37], with Giladi
[1997, 141-142]; and al-MunawT [1998, 104].

¥ Al-Suyiti’s Badhl al-majhiid fi khizanat mahmiid has been published in Sayyid [1958,
134-136].
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supported in the opinion of the Shafi‘T qadt al-Husayn ibn Ahmad al-Marwartidh1
(d. 462/1069—-1070) who considered this unlawful (muharram) [al-Munawi 1998,
1:63].

These legal questions show that the texts contained in the endowed books
and the use that could have been made of them were a matter of concern out of re-
ligious scrupulosity. This preoccupation becomes apparent in further attempts to
control the use of the endowed books and their texts, as another fatwa by the Maliki
al-Wansharisi shows. According to a legal question posed to the qadi from Fez
Ahmad al-Qabbab (fl. 8th/14th century), the forms of use of the books endowed to
a library should ideally be clearly stated by the endowers. If these instructions are
not specific, the books should be consulted but not copied. The copy of books
should only be allowed if the endowment deed states that the reader can read the
books and adds a formula explicitly stating that they can profit from the books in
any other way (wa-ghayr dhalika min wujith al-intifa ‘) [al-Wansharst 1981-1983,
7:293].%°

All these examples illustrate how the resort to al-waqf al-mangiil, in contrast
with common donations, allowed the endowers to control the use of their charities
after their dead, at least in theory. In the case of Qur’ans and other kind of books
endowed to libraries and religious institutions, this control went beyond the mere
materiality of the text and also affected the text itself, either by regulating the way
in which Qur’ans could be read and recited, by imposing restrictions on the copy of
books, or by controlling what kind of literary works could constitute the object of
an endowment. This preoccupation for controlling both books and texts stems in
most cases from religious scrupulosity. If the waqf—and, by extension, the charita-
ble deed—becomes invalid by virtue of any of the problems pointed out in the fat-
wa literature, the endower will not receive his reward in the hereafter. But, as I will
discuss below, the endowers were not only preoccupied with the world-to-come,
they sometimes tried to control how their memory outlived them among the living.

4. Endowing Books, Endowing Texts

An often-repeated hadith (tradition of the Prophet Muhammad) affirms that the
memory of those who pass away is preserved in this world in three different ways:
with their everlasting charity, with the prayers of their pious descendants, or with
the knowledge they have left behind.?!

The endowment of books may be an act of charity, but it is also a way of
preserving the memory of the deceased authors if they endow their own works.

" See also Giladi [1997, 143].
' On the concept of memoria in Islam see Pahlitzsch [2005].
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Some of the Islamic manuscripts that have come down to us were endowed by their
own authors to educational and religious institutions such as madrasas, mosques,
zawiyas, khangahs, and libraries. Information about these movable waqfs can
sometimes be found in endowment deeds, or in information written in the manu-
scripts, as will be discussed below. Bibliographical sources also attest to the rele-
vance of this practice. One of these sources is The Best Accounts on the Classes of
Physicians (‘Uyian al-anba’ fi tabaqat al-atibba’) by Ibn Abi Usaybi‘a (d.
668/1270), the most important history of medicine written in Arabic. This monu-
mental work covers the history of the discipline from its inception in Greece to the
days of the author. The endowment of the personal libraries of physicians, some-
times including their own works, is mentioned in some of the biographies of 6th—
7th/12th—13th-century physicians. For instance, Fakhr al-Din al-Mardint (d.
594/1198) endowed all his books at the age of eighty-two years to the shrine of
Husam al-Din ibn Artuq located in his hometown, Mardin. According to Ibn Abt
Usaybi‘a: “The books endowed by the shaykh Fakhr al-Din are among the best of
books and are his own copies, most of which he had studied with his teachers and
produced fair copies of and went to great lengths in correcting and perfecting” [Ibn
Abi Usaybi‘a 2019, §10.75.3]. This reference to the endowed books as fair and re-
liable copies comes up in other instances in this history of medicine. In the biogra-
phy of ‘Abd al-Latif al-Baghdadt (d. 629/1231-32), Ibn Abi Usaybi‘a quotes the
following words from the physician: “I, then, studied a great number of works un-
der the guidance of Ibn ‘Ubaydah al-Karkhi, one of them being the Kitab al-Usiil
by Ibn al-Sarraj, using the copy in the endowment (wagf) of Ibn al-Khashshab in
the Ribat al-Ma 'miiniyyah” [Ibn Abi Usaybi‘a 2019, §15.40.2]. The reference to
the wagqf institutions holding these fair copies is not an anecdote. Physicians and
students searched for the best versions of the texts, ideally those endowed by their
authors. Ibn AbT Usaybi‘a himself gave a copy of the ‘Uyiin al-anba’ as waqf to the
Dar al-hadith of Tbn ‘Urwa in Damascus; this exemplar does not seem to have
survived, but at least one of the copies that was made from it have come down to us
and is held at the British Library in London. By endowing this manuscript Ibn Abi
Usaybi‘a was performing an act of charity; but this act is also an authorial declara-
tion since the manuscript contains the last, definitive version of a work that under-
went several revisions.?? The revision of works throughout the lives of their authors
was by no means an exception in pre-modern times, and the books endowed by
their own authors were the versions of the works that they wanted to leave for pos-

22

The copy from the waqf exemplar endowed by Ibn Ab1 Usaybi ‘a is the London, British
Library MS Add. 23364, dated on 10 Rajab 669 (22 Feb. 1271) in Damascus. This contains
the last and definitive version of the work, which had circulated earlier in two other ver-
sions, of which numerous copies are still extant. On the manuscript and textual history of
this work see Sanchez [2019].
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terity, as a way of cultivating their memory as both authors and pious Muslims. In
other cases, such as the books endowed by a renowned scholar like Fakhr al-Din
al-Mardini, as Ibn AbT Usaybi a reports, their libraries could be regarded as a pro-
jection of their scholarly commitment beyond their death.

This kind of waqfs bring together endowment and scholarly practices, for the
implications of an author’s endowing his own books go beyond the charitable as-
pects of the act. On the one hand, these endowments may serve to appease the au-
thorial anxiety of scholars who fear that their works could circulate in outdated
versions, or in defective or mutilated copies. On the other hand, this kind of en-
dowed books could be regarded as authoritative texts for copyists and researchers.

5. Control of Texts and Authorial Anxiety

Controlling the quality of texts has always been important for authors and scholars.
Before the invention of the printing-press this could only be achieved by supervis-
ing the process of textual—or oral—transmission. In the Islamic world the concern
for the integrity of texts developed together with the intellectual tools used in hadith
criticism. Muslim scholars relied on the ijaza (teaching licence) system, whereby a
scholar received the authorisation to transmit a text or a whole treatise, thus relying
on a chain of transmitters that in theory went back to the author of the work. The
ijaza, which was especially conceived of as a license to teach legal texts, eventual-
ly served to authorise works from other genres such as medicine.” This system,
however, had many shortcomings as a teaching license, since ijazas were some-
times granted as a form of distinction and even given to children.

The authors’ concerns about the transmission of their works—and, conse-
quently, about the way in which they would be remembered after their dead—were
often expressed in prologues and preambles. One of the most famous examples is
al-Masudt’s (d. 345/956) Muriij al-dhahab (Meadows of Gold), a universal history
that the author revised several times throughout his life. The preamble to the work
contains an eloquent threat (fakhwif) that is repeated at the end of the last volume:

And if someone alters [the book’s] meaning in any way, or removes any of
the pillars upon which it has been built, or strips its features of clarity, or in-
troduces doubt on its passages, or alters it, or changes its order, or turns it into
a collection of excerpts, or summarises it, or attributes or ascribes it to some-
one else, may he suffer God’s wrath and receive His punishment! May the
burden of his tribulations overcome his patience, and his cogitations fill him
with perplexity! May God make an example for the wise out of him, a lesson
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On the jjaza system see Vajda [2012]; and Stewart [2006].
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for those who truly understand, and a sign for those who can interpret it! May
God strip him of all the good he may have received! May the Creator of the
skies and the earth revert all the power and grace bestowed on him, whatever
his confession or creed may be, for He is over all things powerful!

I have written down this threat at the beginning of my book and at the
end, to restrain those who may succumb to passion or be misguided by crim-
inal thoughts. [al-Mas‘@di 1966-1979, 22-23]

Al-Mas‘adi was worried about the distortion and appropriation of his opus magnum
and also about how his memoria could be damaged by that. We know little about
the manuscript tradition of the Murij al-dhahab and its author did not leave any
indication about how to deal with these problems, apart from cursing the perpetra-
tors.* But other authors who voiced their concerns in similar terms left further
clues.

Like al-Mas‘tdi, Yaqut al-Hamawi (d. 626/1229) is also one of the major
luminaries in historical and geographical writing. He is the author of a monumental
geographical dictionary, the Mu jam al-buldan, which is an unavoidable reference
for scholars working in pre-modern Islam. Yaqit also wrote a long preamble to this
work explaining his aims and method that also includes some sections cautioning
scholars about tampering with his text. Yaqut was particularly obsessed with the
idea that someone would summarise his multi-volume work after his death, and so
he says to his reader:

The students have often asked me to summarise this book, and I have always
rejected that idea [...] You should know that summarizing a book is like at-
tacking a perfectly formed person and chopping off some parts of his body,
leaving him without hands, or legs, or eyes, or ears; it’s like stripping a wom-
an of all her adornments rendering her unattractive, like taking away the
weapons of a warrior, leaving him impotent at war. [Yaqt 1977, 1:14]

Yaqit extends his discussion of the wrongs of summaries with some quotes and
warns his readers about the need of reading the original work and not excerpts from
it. Right after this section, in a dedication to the qadi and scholar Ibn al-Qifti, who
hosted Yaqat in Cairo when he abandoned Syria fleeing form the Mongols, the
author tells us where the manuscript containing the work he wants leave for poster-
ity is located:

I have given (ahdaytu) this autograph copy to the library of our great master,
man of deep and great knowledge, of immense virtue and great honour [...]
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The most thorough analysis of al-MastdT and his work is still Shboul [1979].



CONTROLLING BOOKS, CONTROLLING TEXTS 45

Abi 1-Hasan ‘Alf ibn Ydsuf ibn Ibrahim ibn ‘Abd al-Wahid al-Shaybant
al-Taymi. [Yaqit 1977, 1:14]

The way in which this dedication is formulated is not that of a waqf, but a hadiyya.
According to Ibn Khallikan (d. 681/1282), Yaqut endowed his books later in his life
to the al-Zaydi Mosque in Baghdad, but we do not know the contents of this endow-
ment or the stipulations in the wagfiyya [Ibn Khallikan 1994, 6:139]. In any case,
and in the same vein as al-Mas‘Qdi, in his preface to Mu jam al-buldan, Yaqit
warns the reader about future distortions and appropriations of his work and in-
cludes a reference to the place in which his autograph copy has been deposited, in
the hope, we may guess, that this would work as a form of textual control. The
reference to the holding library is not a paratextual element, like a colophon or
scribal note, it is part of the prologue and in theory it should have been transmitted
as part of the text of the work.

This reference to the endowment of an authorised copy is even more explicit
in yet another monumental work by one of the most important Arab historians, Ibn
Khaldiin’s (d. 808/1406) Kitab al- ‘ibar. ITbn Khaldiin worked on this work through-
out his life and revised it on several occasions, as the manuscripts from different
stages that have come down to us show.® A copy containing the last version of the
work was endowed by the author to the library of the Qarawiyyin Mosque. The
wagfiyya, dated on 21 Safar 799/2 December 1396 and attached to the first volume
reads:

In the name of God, the Merciful and Compassionate. Praise be to God alone,
and prayers for our master Muhammad and his family and companions.

Our master and humble servant of God Almighty, the shaykh and
imam, the knowledgeable, wise, and trustworthy, the unique and singular in
his time, the great qadi Wali1 I-Din Abii Zayd ‘Abd al-Rahman ibn al-Shaykh
al-Imam Abi ‘Abd Allah Muhammad Ibn Khaldin, the Hadrami and Ma-
liki—may God grant the Muslims the enjoyment of his life [achievements]
and benefit them with his wisdom and blessings!—is the author of this work
comprising seven volumes under the title A/- ibar fi akhbar al-‘arab wa-I-
‘ajam wa-I-barbar, of which this is the first one. He endows it and makes it
inalienable in perpetuity and for the cause of God (wagqafa wa-habbasa
wa-sabbala wa-abbada wa-harrama wa-tasaddaqa), as an endowment to
nurture and satisfy the students of noble sciences in the city of Fez, located
in al-Maghrib al-Aqsa. They may benefit from consulting, reading and copy-

* For a study of the textual and manuscript tradition of this work see Badawi [1962, 43—

167]. Rosenthal’s introduction to his translation of the introductory volume: Ibn Khaldiin
[1958, Ixxxviii—xcix].
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ing this book. It should be held at the library of al-Qarawiyyin Mosque in
Fez, from where none of its volumes should be taken out, unless by someone
trustworthy and honest, who would leave a secured deposit (rahn wathig) to
guarantee the conservation [of the book], and on the condition that it is not
kept on loan more than two months, which is the period that the borrower
needs to copy or read the book; after that, it should be returned to its place.
The overseer of the mentioned library should also take care of it. [Badaw1
1962, 124-125]

Ibn Khaldiin conceived of his endowment as a work of charity, but also a source
that students and scholars would read and copy long after his death. This wagfiyya
addresses some of the questions discussed in the fatwas commented above: it states
that the work should be kept at the library of the Qarawiyyin Mosque and specifies
the terms of its use by readers, explicitly stating that it can be borrowed for two
months. Ibn Khaldiin’s endowment is mentioned by his biographers, it was known
and used by scholars. For instance, in the biography of Lisan al-Din ibn al-Khatib
(d. 776/1374) included in his Nafh al-tib, the Syrian historian al-MaqqarT (d.
1041/1632) states that he travelled to Fez and consulted this endowed copy of Ibn
Khaldiin’s history [al-Maqqari 1968, 6:191].

A further and rather exceptional example of a waqf used to preserve the in-
tegrity of the works of the endower and his literary memory is Rashid al-Din’s (d.
718/1318) endowment of his estates in Tabriz. Rashid al-Din al-Hamadani was a
historian, physician, and theologian, who also served the Mongol Il-khans as vizier,
accumulating a great wealth that allowed him to turn his estates into a waqf before
his death, the so-called rab -i Rashidr (“Estate of Rashid”). The endowment deed
of this waqf (Wagfnama-i rab -i Rashidr) is a detailed document—expanded with
appendices on two occasions—that offers precise information about all the en-
dowed goods and estates, their purposes, and their conditions of use.? In the origi-
nal version, the endower allotted some funds for the annual copy of a large manu-
script of the Qur’an and a hadith collection. A later addition included also the
provision of funds to commission copies of six of Rashid al-Din’s own works, both
in their original Persian and Arabic translation. This wagfiyya includes precise in-
structions to the copyist to collate the copies against the originals held at the library
of Rashid al-Din’s endowment.”” These copies had to be distributed to educational
institutions in Islamic cities, where they could be consulted and copied by scholars,
and even borrowed by leaving a security deposit. Surprisingly, the early manu-

* For information and references about this endowment see Hoffmann [2000]; and Blair

[2016].
7 On the provisions for the copy of books see Blair [2016] and Melville [2012]. On the
library see Hoffmann [2000, 328].
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scripts of Rashid al-Din’s works that have come down to us are very few, but some
of the extant copies include references to the dispositions of the wagfiyya. For in-
stance, a manuscript containing the theological works of Rashid al-Din entitled
Jami* al-tasanif al-rashidr contains a preamble referring to the endowment and
stating that “many excellent scholars have consulted [the books] and have commis-
sioned copies of them”, and that Rashid al-Din also ordered to make copies from
the exemplars held at the mosque of his endowment—i.e. rab -i Rashidi—, where
they have been put at the disposition of whomever wanted to read and copy them.?

The examples listed above show the authors’ concern about the integrity of
their works and the use of the waqf mangiil and other endowment formulas to pre-
serve them. They also point to a scholarly habit that needs further study: the search
for the best manuscript copies and the collation culture informing these practices.
Ibn Nubata (d. 768/1366), in the prologue to his erudite commentary of Ibn Zay-
diin’s Risala, mentions ironically the libraries of Damascus: “I came to know that
some wagqf libraries of Damascus hold useful books for those who seek knowledge,
and beneficial recollections for young intellects, but it was not possible for me to
borrow books from them” [Ibn Nubata 1964, 14]. This complaint bears witness to
both the scholarly habit of frequenting these libraries and the strict conditions for
their use. The scholars knew that these libraries were the place to go, the endower
that they were a place where their books and works could be protected and enjoyed
as everlasting charity.

A last example will show how a text attached to a waqf endowment may help
to control the educational curriculum of physicians and preserve the memory of
their masters beyond their death. Ibn Qadt Ba‘labakk’s Sharh tagdimat al-ma ‘rifa,
a commentary of Hippocrates’ Prognosis (Taqdimat al-ma ‘rifa), contains a reveal-
ing preface in which the compiler pays homage to his masters and provides pre-
cious information about the curriculum of the medical madrasa founded in Damas-
cus by the physician Muhadhdhab al-Din al-Dakhwar (d. 628/1230):

When I read Hippocrates’s Prognosis (1agdimat al-ma ‘rifa) under the noble
shaykh and ima@m Muhadhdhab al-Din ‘Abd al-Rahman ibn ‘Ali [al-Dakhwar]
al-Tabib—may God bless him—, he spared no effort to push and test me [in
order to learn] this science, and to instruct me not only in all that [Hippo-
crates] had taught and established, but also in further teachings of Galen and
other authors. He explained this book to me section by section, providing
interpretations of the notions contained in each one of them and explaining
them with exceptional clarity.

* These references to the endowment of Rashid al-Din may be found, for instance, in the

preamble to the work in Istanbul, Suleymaniya MS Ayasofya 3833, fols. 1v—2r. See also the
editor’s introduction in Rashid al-Din [n.d., 125].
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After having taught all that to me and being assured that I had under-
stood it, he allowed me—may God bless him—to keep his notes concerned
about forgetfulness and out fearing the loss of all the meanings that had
painstakingly learnt by himself, and written down from his teacher Ibn al-
Mutran, so that it will remain and be useful for time to come, under the con-
dition that I would not share this commentary with those who do not appre-
ciate its value. Thus, when God assisted me and endowed me with a teaching
position at the madrasa that [al-Dakhwar] had founded for the study of med-
icine (li-qira at al-tibb) in Damascus, the city protected [by God], some stu-
dents worthy of [learning] this commentary and benefitting from it came to
me, and I found that one of them was diligent and intelligent enough to be
distinguished and put to the test of learning this prodigious and splendid
commentary; he was the noble imam, knowledgeable of theory and practice,
Kamal al-Din Muhammad ibn ‘Abd al-Rahman Ibn Muslim al-Tabib—may
God Almighty protect him.

I ask for God’s guidance and put my trust in Him [when composing]
this commentary, hoping that it will grant me a good name among those who
study it, God’s willing.”®

We do not know whether Ibn Qadi Ba‘labakk endowed a copy of this work to the
library of the al-Madrasa al-Dakhwariyya, although it is very likely. At any rate,
this preface shows that the author based his lectures at the medical madrasa on the
teachings of his masters, and that he passes these teachings on to his successor, Ibn
Muslim al-Tabib.*® This commentary was based on the lectures of two outstanding
physicians who practiced medicine and taught at al-Maristan al-Manstir1, the main
hospital in Damascus: the chief physician Ibn al-Mutran (d. 587/1191), who was
the director of the NurT Hospital, and his pupil and founder of al-Madrasa
al-Dakhwariyya, Muhadhdhab al-Din al-Dakhwar, who was in turn the teacher of
Ibn Qadi al-Ba‘labakk.*' This preamble bears testimony to the curricular policies of
these endowed institutions and the intellectual filiation of their teachers. Whilst
introducing this text to its readers, Ibn Qagdi Ba'labakk postulates the centrality of a
medical text—Hippocrates’ Prognosis—and a way of understanding the practice of
medicine by adhering to a commentary tradition that stems from the medical teach-
ings of the NurT Hospital. In this case, both texts and endowed institutions serve to
control the medical curriculum and preserve the memory of the Damascene physi-

* Since this work remains unedited, I have based this translation on two manuscripts: Is-

tanbul Nuruosmaniye MS 3524, fols. 1v—2r; and Istanbul Nuruosmaniye MS 3525, fols.
Ir—1v.

** Tbn Muslim al-Tabib (d. 697/1297-1298) became director of the madrasa in 690/1291,
succeeding Ibn Qadt al-Ba'labakk [al-*AynT 1989, 86].

' On these authors see Sanchez [2021].
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cians associated to the circle of al-Dakhwar and his medical madrasa.

Conclusions

A proper study of endowment practices in pre-modern Islam requires a wide disci-
plinary approach. These few impressionistic examples from different lands and pe-
riods do not allow us to generalise or draw major conclusions, but they serve to call
attention to the need of combining the research of endowments not only with the
study of manuscripts and libraries, but also with the authorial and scholarly practic-
es that determine the use of the texts they contain.

We count on valuable studies of endowed libraries and waqf-Qur’ans, but the
relationship between endowment practices and the control of texts has not yet been
problematised. In the light of the examples discussed in this article, al-wagf al-
mangil reveals itself as an important notion to understand how pious Muslims ad-
dressed problems of religious scrupulosity, authorial anxiety, scholarly quality, and
the control of curricula, all of them related to the texts contained in books endowed
as wagqf.

The preoccupation with the possible faults that could hinder the reward de-
served from charitable works often explains the conditions imposed on the copy
and recitation of Qur’ans and on the use of religious texts. These concerns go be-
yond the possible destruction or loss of books and depend on the characteristics of
the texts they contain. The improper recitation of the Qur’an could be a sin, and the
distribution of a faulty copied mushaf may be a demerit. The conditions that the
wagqf allows to impose on the users of these texts, in contrast with the simple dona-
tion, could in theory protect the endower from this misfortune.

For scholars preoccupied with the integrity of their works and their fortune
after their deaths al-waqf al-mangiil is also a usefully versatile solution. By endow-
ing authorised copies of their works to religious and educational institutions such
as mosques, Sufi lodges, and madrasas, the authors grant, in theory, the preserva-
tion of their copies. If the location of these exemplars is known among scholars,
either because it is mentioned in prefaces or colophons, or because the endowment
is known, they can use these copies deposited by their authors to collate their own
copies and control the quality of the texts, as the testimony of Ibn Abi Usaybi‘a
shows.

From a comparative perspective, however, these practices raise new ques-
tions. If we rely on the definition of endowment as an ideal type, the perishable and
transitory nature of al-wagqf al-mangiil precludes from any comparison with analo-
gous practices carried out in different cultural areas. Adopting a pragmatic defini-
tion and dealing with the endowment of movable goods as “conditional charity”
could perhaps allow intercultural comparison and the study of forms of controlling
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both physical perishable goods, such as books, and intangible goods, such as texts.

Bibliography
Manuscripts

Ibn Abi Usaybi‘a, Ahmad ibn al-Qasim. ‘Uyun al-anba’ fi tabagat al-atibba’. Lon-
don, British Library MS Add. 23364.

Ibn Qadi Ba‘labakk, Badr al-Din al-Muzaffar. Sharh taqdimat al-ma ‘rifa. Istanbul,
Nuruosmaniye MS 3524 and MS 3525.

Rashid al-Din, Fadl Allah al-Hamdhani. Jami ‘ al-tasanif al-rashidi. Istanbul, Su-
leymaniye MS Ayasofya 3833.

Edited Sources

al-‘Ayni, Badr al-Din Mahmud. 1989. ‘Iqd al-juman fi ta rikh ahl al-zaman. Edited
by Muhammad Muhammad Amin. Vol. 3. Cairo: Matba‘at Dar al-Kutub wa-
1-Watha'iq al-Qawmiyya.

Ibn Ab1 Usaybi‘a. 2019. A Literary History of Medicine: The ‘Uyin al-anba’ fi
tabaqat al-atibba’ of Ibn Abi Usaybi ‘ah. Edited and translated by Emilie
Savage-Smith, Simon Swain, and Geert Jan van Gelder. 5 vols. Leiden and
Boston: Brill.

Ibn Hajar al-Haytham1, Ahmad ibn Muhammad. n.d. A/-fatawa al-kubra al-fighiyya.
4 vols. Cairo: ‘Abd al-Hamid Ahmad Hanaff.

Ibn Khaldtn. 1958. The Muqaddimah: An Introduction to History. Translated by
Franz Rosenthal. Princeton: Princeton University Press.

Ibn Khallikan, Ahmad ibn Muhammad. 1994. Wafayat al-a ‘yan wa-anba’ abna’
al-zaman. Edited by Thsan ‘Abbas. 8 vols. Beirut: Dar Sadir.

Ibn Munajja, ‘Uthman ibn As‘ad. 1949. Kitab waqf al-Qadr ‘Uthman ibn As ‘ad ibn
Munajja al-Hanbali [ L acte de waqf du qadi ‘Utman al-Munagga). Edited by
Salah al-Din Munajjid. Damascus: Institut Frangais de Damas.

Ibn Nubata, Muhammad ibn Muhammad. 1964. Sarh al- ‘uyiin fi sharh risalat Ibn
Zaydin. Edited by Muhammad Abt al-Fadl Ibrahim. Cairo: Dar al-Fikr al-
‘Arabi.

al-Maqqari, Ahmad ibn Muhammad. 1968. Nafh al-tib min ghusn al-Andalus al-
ratib. Edited by Thsan ‘Abbas. 8 vols. Beirut: Dar Sadir.

al-Mas‘udi, Abi al-Hasan ‘Ali ibn al-Husayn. 1966-1979. Murij al-dhahab



CONTROLLING BOOKS, CONTROLLING TEXTS 51

wa-ma ‘adin al-jawhar. Edited by Charles Pellat, Barbier de Meynard, and
Pavet de Courteille. 7 vols. Beirut: al-Jami‘a al-Lubnaniyya.

al-Munawi, ‘Abd al-Ra’if ibn T3j al-‘Arifin. 1998. Taysir al-wugif ‘ald ghawamid
ahkam al-wugqiif. 2 vols. Riyadh: Maktaba Nizar Mustafa al-Baz.

al-Nawaw1, Abl Zakariyya’ Yahya. 1996. Tibyan fi adab hamalat al-Qur’an. 4th
ed. Edited by Muhammad al-Hajjar. Beirut: Dar Ibn Hazm.

Rashid al-Din, Fadl Allah al-Hamdhani. n.d. Jawami® al-tawarikh. Edited by
Muhammad Sadir Nash’at, Muhammad Misa Hindawi, and Fu’ad ‘Abd al-
Mu 't al-Sayyad. Cairo: Dar Thya al-Kutub al-‘Arabiyya.

al-Sarakhsi, Muhammad ibn Ahmad. 1906-1913. Kitab al-Mabsiit. 30 vols. Cairo:
Matba‘a al-Sa‘ada.

Sayyid, Fu’ad, ed. 1958. Nassan qadiman f1 i‘arat al-kutub. Majallat Ma ‘had al-
Makhtatat al- ‘Arabiyya 4 (1): 125-136.

al-Wansharisi, Ahmad ibn Yahya. 1981-1983. al-Mi ‘var al-mu ‘rib wa-I-jami* al-
mughrib ‘an fatawa ‘ulama’ Ifrigiya wa-lI-Andalus wa-I-Maghrib. Edited by
Muhammad Hajjt et al. 13 vols. Rabat: Nashr Wizarat al-Awqaf wa-I-Shu’'tn
al-Islamiyya li-l-Mamlaka al-Maghribiyya.

Yaqut ibn ‘Abd Allah al-Hamaw1. 1977. Mu jam al-buldan. Beirut: Dar Sadir.

Studies

Abbasi, Muhammad Zubair. 2012. The Classical Islamic Law of Wagf: A Concise
Introduction. Arab Law Quarterly 26 (2): 121-153.

Arendonk, C. van and Joseph Schacht. 2012. Ibn Hadjar al-Haytami. In E72. Ac-
cessed June 5, 2023. http://dx.doi.org/10.1163/1573-3912 _islam_SIM 3179.

Badawi, ‘Abd al-Rahman. 1962. Mu ‘allafat Ibn Khaldin. Cairo: Dar al-Ma‘arif.

Blair, Sheila S. 2016. Rab‘-e Rasidi. In Encyclopeedia Iranica, online ed. Accesed
June 6, 2023. http://www.iranicaonline.org/articles/rab-e-rashidi.

Borgolte, Michael, ed. 2005. Stiftungen in Christentum, Judentum und Islam vor
der Moderne: Auf der Suche nach ihren Gemeinsamkeiten und Unterschie-
den in religiosen Grundlagen, praktischen Zwecken und historischen Trans-
formationen. Berlin: Akademie Verlag.

,ed. 2014-2017. Enzyklopddie des Stiftungswesens in mittelalterlichen Ge-
sellschaften. 3 vols. Berlin: De Gruyter.

Chitwood, Zachary, Ignacio Sdnchez, Annette Schmiedchen, and Tillmann Lohse.
2017. Interdisciplinary Perspectives. Endowment Studies 1 (1): 1-59.
Giladi, Avner. 1997. Three Fatawda on ‘Lending Libraries’ in North Africa and

Spain. Arabica 44 (1): 140-143.

EI2: P. Bearman, T. Bianquis, C. E. Bosworth, E. van Donzel, and W. P. Heinrichs,

eds. 2012. Encyclopaedia of Islam, Second Edition. Online ed. https:/




52 Ignacio SANCHEZ

referenceworks.brillonline.com/browse/encyclopaedia-of-islam-2.

Hennigan, Peter C. 2004. The Birth of a Legal Institution: The Formation of the
Waqfin Third-Century A. H. Hanafi Legal Discourse. Leiden: Brill.

Hoffmann, Birgitt. 2000. Wagqfim mongolischen Iran: Rasiduddins Sorge um Nach-
ruhm und Seelenheil. Stuttgart: Steiner Verlag.

Lagardére, Vincent. 2012. al-Wansharisi. In E72. Accessed June 5, 2023. http://dx.
doi.org/10.1163/1573-3912 islam_COM_1337.

Linant de Bellefonds, Yvon. 1935. Des donations en droit musulman. Paris: Recue-
il Sirey.

.2012. Hiba. In E12. Accessed June 5, 2023. http://dx.doi.org/10.1163/1573-
3912 islam_COM_0283.

Mandaville, Jon E. 1979. Usurious Piety: The Cash Waqf Controversy in the Otto-
man Empire. International Journal of Middle East Studies 10 (3): 289-308.

Melville, Charles. 2012. Jame* al-Tawarik. In Encyclopeedia Iranica, online ed.
Originally published December 15, 2008. Last modified April 10, 2012. Ac-
cessed June 6, 2023. https://iranicaonline.org/articles/jame-al-tawarik.

Nanji, Azim. 2023. Almsgiving. In Encyclopaedia of the Quran, edited by Johanna
Pink, George Archer, Anne-Sylvie Boisliveau, Suleyman Dost, Shuruq Na-
guib, Monique Bernards, John Nawas, et al. Accessed June 5, 2023. http://
dx.doi.org/10.1163/1875-3922 q3 EQCOM_00008.

Pahlitzsch, Johannes. 2005. Memoria und Stiftung im Islam: Die Entwicklung des
Totengedéchtnisses bis zu den Mamluken. In Borgolte 2005, 71-94.

Powers, David S. 1986. Studies in Qur’an and Hadith: The Formation of the Islam-
ic Law of Inheritance. Berkeley, CA: University of California Press.

. 1993. The Maliki Family Endowment: Legal Norms and Social Practices.
International Journal of Middle East Studies 25 (3): 379-406.

Salameh, Khader. 2001. The Qur’'an Manuscripts in the al-Haram al-Sharif Islam-
ic Museum, Jerusalem. Paris: Garnet; UNESCO Publishing.

Sanchez, Ignacio. 2019. The Textual and Manuscript Tradition of Ibn Ab1 Usay-
bi‘a’s ‘Uyin al-anba’ fi tabaqat al-atibba’. In Tbn Abi Usaybi‘a 2019, 1:31-
75.

. 2021. Patronage, Medicine, and Piety in Ayyubid Damascus: The Medical
Madrasas and the Muslim Defence of Medicine, Part 1. Endowment Studies
5 (1-2): 53-106.

Shboul, Ahmad M.H. 1979. Al-Mas udr and His World: A Muslim Humanist and
His Interest in non-Muslims. London: Ithaca Press.

Stewart, Devin J. 2006. Degrees, or [jazah. In Medieval Islamic Civilisation: An
Encyclopedia, edited by Josef W. Meri, 1:201-203. New York: Routledge.

Suhrawardi, A. al-Ma’'min. 1911. The Waqf of Moveables. Journal of the Asiatic
Society of Bengal 7:323-430.

Vajda, Georges. 2012. Idjaza. In EI2. Accessed June 5, 2023. http://dx.doi.




CONTROLLING BOOKS, CONTROLLING TEXTS 53

org/10.1163/1573-3912 islam_SIM 3485.

Vidal-Castro, Francisco. 2010. al-Burzili. In Encyclopaedia of Islam, Three, edited
by Kate Fleet, Gudrun Kramer, Denis Matringe, John Nawas, and Devin J.
Stewart. Online ed. Accessed June 5, 2023. http://dx.doi.org/10.1163/1573-
3912 ei3 COM 24368.

Weir, Thomas H. and Aron Zysow. 2012. Sadaka. In EI2. Accessed May 6, 2023.
http://dx.doi.org/10.1163/1573-3912 _islam_COM_0956.



	ⅰ～iv　扉／前付
	ⅴ～ⅵ　Contents
	ⅶ～ⅹ　Preface
	xi～xii　List of Contributors
	001～012　Chapter1　A Proposal for a Universal Taxonomy of Foundations
	033～054　Chapter3　Controlling Books, Controlling Texts
	055～072　Chapter4　Review of the Waqf Reform in Modern Egypt
	073～090　Chapter5　Shi'ite Donations in the Early Modern Period
	091～108　Chapter6　Religious Endowments in South Asia under Colonial Rule
	109～126　Chapter7　What is the “Self”？
	127～138　Chapter8　Fictitious Ancestors, Fictitious Land, and Fictitious Governments
	139～158　Chapter9　Donations and Rewards in the Fundraising System of Chinese Charitable Organisations
	159～176　Chapter10　Donation to Religious Institutions in Medieval Japan
	177～198　Chapter11　Regional Comparison of Donation Strategies

